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Please note: Our publication date is, by coincidence only, the same as 
the day which is celebrated in Peking as the National Day of China, 
and should not be interpreted as having any symbolic meaning. 

Some time ago, the China Concerns Committee of New 
York Yearly Meeting approached Friends Journal with 
the idea of a special issue on China. The Committee has 
had a continuing concern to promote understanding and 
intervisitation between Chinese and Friends, to overcome 
racial and cultural barriers, and to examine Chinese ap
proaches to problems which are troubling the U.S. 

The Journal concurred about the value of such an 
issue, and we regret that the limitations of space have 
made it impossible to publish many articles. We are 
grateful to all for the patience they have had with the 
logistics of producing this issue. And we are particularly 
indebted to Ned Lyle, whose assistance and consultation 
have made this issue possible. 

The China Concerns Committee wishes to hear from 
Friends who, like them, hope to discover what way may 
be open to be of service in furthering understanding 
between Chinese and Americans. They may be reached at: 
China Concerns Committee, 100 LaSalle Street, New 
York, NY 10027. 
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FRIENDS 
AND CHINA 

by Lewis M. Hoskins 

American Quakers have for years been intrigued 
with China. It probably is not the exotic history of 
the country nor the huge numbers of the popula

tion, nor their potential growth. More likely it is the reali
zation that these hard-working people, despite enormous 
deterrents, have achieved almost impossible heights, 
largely without the "advantages" of the Western tradi
tion flowing from Aristotle, Jesus, Caesar, Augustine, 
Luther, Pasteur, da Vinci, or many other Western nota
bles. We are unfamiliar with their own "greats" except 
for a few names that intrude in our Western libraries: 
Confucius, Lin Yu-Tang, Sun Yat-sen, Mao Tse-tung, 
and the dynasties that are remembered for an artist or 
poet. 

Nevertheless, our interest has led many Friends to see 
in traditional China a mirror image of Western people. 
Perhaps it is the theme of Yin-Yang, symbol of balance 
and harmony, or the confidence of the Chinese that a 
successful ruling regime is confirmed by the "Mandate of 
Heaven." For some, it is the spectacle of a huge country 
with an enormous population managing in a short time to 
pull itself out of the morass arising from over a 
quarter-century of modern warfare. Poverty has been 
greatly reduced, long steps have been taken toward 
equality as compared to the past, and a powerful 
government controls the society domestically and com
mands respect internationally. For some it is the appear
ance of a successful Communist order that has broken 
new ground while paying tribute to Marx and Lenin. A 
vigorous secular "religion" has largely rejected the old 
religions from the East or the West. The price has been 
substantial, but few of today's Chinese appear to have 
much nostalgia for the old regime. 

Friends have followed rather closely the changing scene 
of twentieth century China. The transformations in 
Chinese history have been dramatic. A number of 
Quakers played modest roles in these events. English and 
U.S. missionaries facilitated the establishment of two 
Chinese yearly meetings, one in West China, another near 
Nanking. Other Quaker groups grew in cities like 
Canton, Shanghai and Peking. Several Chinese Quakers 
played important roles in education and in other profes
sions. There is hope and some evidence that Christianity 
has left a contribution with the older generation. 
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During World War II, British Friends and like-minded 
people sent the China Convoy of the Friends Ambulance 
Unit to help the Chinese people who were in serious short 
supply of medicines and medical services. For more than 
three years the FAU trucked medicines and equipment 
over treacherous roads to hospitals in West China. Possi
bly ninety percent of the needed supplies for civilian 
hospitals was conveyed by the unit during several war 
years. The unit, re-christened the Friends Service Unit 
and joined by U.S., Canadian, and New Zealand person
nel, turned to reconstruction, refugee rehabilitation and 
technical assistance after the war. Medical work remained 
an important service and medical teams were sent to meet 
special needs. One of these was Medical Team 19, an 
international group who served the International Peace 
Hospital in Yenan, the northern, cave capital of Mao 
Tse-tung and his colleagues. This was both symbol and 
reality of the Quaker principle of non-partisan aid to the 
Chinese people, as reconstruction work proceeded on 
both sides of the ideological split that soon erupted again, 
after the conclusion of the Sino-Japanese and worldwide 
war. 

Epidemic control, notably the campaign against the 
dread childhood disease, Kala-Azar, was carried out by 
FSU along the Yell ow River Valley. This was handicap
ped but not halted by recurring battles. Communist 
medical services were able to continue to carry on this 
effective campaign as Friends withdrew in about 1950. 
They now report its eradication. Other Quaker contri
butions include the rehabilitation and restaffing of a 
number of hospitals made derelict by the war. Chinese 
colleagues, trained in medical and mechanical services, 
have continued to meet these vital needs, and now the 
government has greatly expanded medical facilities 
throughout the countryside with paramedical teams and 
modern hospitals. 

That these Quaker services have been appreciated is 
evidenced by the cordial welcome extended to several 
Friendly visitors who have returned to China, drawn back 
by their love of the people and the country. They have all 
been impressed by the dramatic transformations carried 
out by the Chinese largely through their own efforts 
under the popular slogan " Serve the People." The most 
recent international delegation spent August of this year 
as guests of the Ministry of Health and was composed 
mainly of former members of M.T. 19. 

Though their roles have been basically non-political, 
Friends who have served in China have not escaped 
political dilemmas. While there, the unit and its members 
wrestled with difficult choices. With headquarters located 

Lewis M. Hoskins, professor of history at Earlham College, is also re
sponsible f or the Overseas Study Program. A former member of the 
Friends Ambulance Unit in China, he has just returned f rom a trip to 
that country. He is a member of Clear Creek (IN) Meeting. 
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in and supplies coming through Nationalist China, how 
could Quaker non-partisanship be exhibited in the midst 
of a bitter civil war? The deteriorating National govern
ment, plagued with graft and corruption, was ineffectual 
and brought disillusion. With our sympathies clearly won 
by the humanitarian accomplishments of the Commu
nists, how could most Friends support progress carried 
out to a considerable extent by military threat? In a desire 
to serve the Chinese people, could pacifists work under 
government agencies that were inevitably and patently 
political, be they Nationalist or Communist? Could 
individual Friends join in patriotic holidays and 
celebrations that had now become intensely ideological 
and often anti-Christian? 

Today's Friends have not escaped new dilemmas. 
While usually approving "normalization" of U.S.-China 
relations, can we lightly urge U.S. withdrawal of the 
"special relationship" to Taiwan without some indica
tion that reunification will not be sought by military 

might-a guarantee unlikely to be made by the Chinese 
government? While the loss of life in the perspective of 
history has not been great with the Communist take-over, 
can the dissident refugees or opponents liquidated be for
gotten? Or has the reorientation training program for 
former Kuomingtang supporters, carried out rigorously 
by the new regime, been an example of the achievement 
of a high degree of national unity by education and train
ing rather than by force? Is the renewal of the Cold War 
with the USSR a comfortable price to pay for rapproche
ment with China? What efforts can Friends make to 
speed normalization and better understanding that do not 
implicitly become politically partisan, praising the present 
government of China indiscriminately? 

Some of these questions are addressed in articles in this 
issue of Friends Journal. Friends and all Americans need 
to address them directly. Their answers, arising from 
renewed debate and discussion, are overdue. This issue is 
designed to forward their serious consideration. 0 

The Hope 
China Offers Us 
by Philip West 

T hese days our discussions of hope are more serious 
than any time I can remember. One senses the 
prevailing mood of anxiety and discouragement. 

The problems of inflation, pollution, crime, and energy 
appear to be insoluble. At the center of our malaise are 
deep doubts about values we have held. The magic of 
industrialization and growth are gone. In the words of 
Robert Heilbroner, we have spent our time chasing the 
"bluebird of consumption." Many of us have seen the 
bluebird at close range-two cars, swimming pools, meat 
any time we want. Hoosier Energy, advertising on the 

Philip West is assistant professor of East Asian history at Indiana 
University and author of Yenching University and Sino-Western 
Relations, 1916 to 1952. 

radio, informs us that the American yearly consumption 
of electricity for air-conditioning alone is more than 
China's total yearly consumption for both home and 
industrial uses. And it proudly announces it will continue 
to meet the growing demand. But instant body comfort 
and other bluebirds are not the answer. The initial 
excitement is passing, and the great problems of life and 
death are still with us. 

We wonder if the values and the social order we have 
built with them will carry us into the next century. The 
truism that societies in the past were confronted with 
similar crises is small comfort, for history shows us that 
civilizations in the past have faced challenges too large 
for them to handle and have died. 

What does this discouraging outlook have to do with 
China? Does China today have anything to show us? On 
the surface it may appear that the problems of Western 
people have little to do with China's recent experience. 
Thirty-four years ago it was the symbol of the ravages of 
war, chaos, and starvation. China then was the object of 
our missions, philanthropy and aid, but hardly a mirror 
to ourselves. Five years later, in 1949, China had a 
revolution and our prevailing images changed to 
totalitarian control and Soviet expansion. In the 1940s we 
were China's ally in the war against Japan, but the 1950s 
began with war between U.S. and Chinese soldiers in 
Korea. Very quickly China became a bitter enemy, an 



object of our hatred, still hardly a mirror. Politicians, 
scholars, and missionaries heatedly debated the question 
"who lost China." These conflicting images of 
friendship, benevolence, suspicion, and contempt likely 
exist in varying degrees within each one of us today. 

Whatever the combination before, China in the 1970s 
has become an object of our respect and serious 
attention. In a very real sense it has already become a 
mirror for ourselves. The differences remain, but 
meaningful points of comparison are there. China may be 
poor, but in its poverty it may be more stable and capable 
of feeding its millions, four times the size of our own 
population, than we are of feeding our poor. Reports 
indicate that China has experienced no inflation over the 
last twenty years, while inflation is fast eroding the 
confidence in our economic system. The historian, 
Arnold Toynbee, has written China has one "important 
negative advantage. She has not yet committed herself to 
unlimited mechanization, industrialization, and urban
ization. In consequence, China today has greater freedom 
of manoeuvre .... " In fact Toynbee wonders if China's 
chances of survival into the twenty-first century may not 
be better than our own. If there is a place where people 
have a sense of hope today, it is China. 

Two hundred years ago, during the Age of Enlighten
ment, leading European philosophers drew upon their 
knowledge of China as they debated the large questions 
of their day. Europe had passed through wars between 
churches and between the newly emerging nation states. 
The age was marked by a breakdown of authority and 
tradition. One of the issues European thinkers debated 
was the kind of government that should be established in 
the wake of disorder. Those who favored benevolent des
potism sometimes turned to the emperor system of China. 
China offered a model, not of popular government, but 
of a humane and enlightened despotism, based not upon 
the exercise of force but on gentle persuasion and 
knowledge. China in their eyes was a place where the 
monarch ruled by virtue and the people were happy. 

These European thinkers also opposed the hold of 
theological dogma over people's minds and argued for a 
more optimistic view of human nature. Here too they 
turned to Confucian thought which they believed had 
risen above superstition and provided a convincing 
example of natural as opposed to revealed religion. The 
prevalence of morality and rationality in Chinese society, 
from the Emperor to the farmer, and their successful 
incorporation into a system of social and political 
relations provided a clue to the strength and continuity of 
Chinese civilization. 

These positive images were based to a large extent on 
the writings of Jesuit missionaries who went to China in 
the sixteenth century and established a mission among the 
ruling elite that lasted for almost two centuries and stands 
as a unique monument in the history of Christian 
missions in China. Led by Matteo Ricci, these members of 
the Society of Jesus mastered the Chinese language and 

the Confucian classics and adapted themselves to Chinese 
customs. They established a mission in Peking, near the 
imperial throne and built two large cathedrals within the 
city walls. Drawing upon their superior education in 
Europe at the time, they offered their skills to the 
emperor as mathematicians, astronomers, craftsmen, 
architects, and painters. So close were they to the throne 
that several sons of the illustrious K'ang Hsi emperor, 
who ruled for sixty years, were converted to Christianity. 
Other court officials understandably became jealous of 
the imperial favor shown to these missionaries and fought 
the mission. But with only minor interruptions the 
mission was tolerated and continued to grow. By the end 
of the eighteenth century it is estimated that more than 
100,000 Chinese, many of them scholars and high 
officials, were converted. The Jesuit mission was 
eventually destroyed, in part by opposition within China, 
but more by the jealousy of rival missions, notably the 
Dominicans and Franciscans, who inveighed against the 
flexible approach of the Jesuits and won the support of 
the pope. The Jesuit order was banned in Europe in 1774 
and the Jesuit mission in China effectively came to an 
end. 

Another Western admirer of China was Leo Tolstoy. 
Tolstoy's attention to China is small in the huge corpus of 
his writings, and yet it is instructive. His discovery of 
China came relatively late in life, toward the end of the 
nineteenth century, when Western admiration of China 
and Chinoiserie [collecting and imitating of things 
Chinese] were at a low point. But even the China in the 
declining years of the Ch' ing dynasty served as a kind of 
mirror for Tolstoy's thinking. He sympathized with the 
victims of Western imperialism, which included China, 
but unlike many of his contemporaries, he was not 
contemptuous of China's helpless response. Rather it 
reflected an understanding of life which was to be 
respected and admired. 

Tolstoy opposed the artificiality and competitiveness 
that came with industrialization, and he spent the last 
decades of his life trying to bring people back to the 
simplicity of religious life and rural living. China offered 
some help, but in contrast to the Enlightenment thinkers, 
he was more interested in Taoism than Confucianism. He 
condemned the despotic government of the Ch'ing rulers, 
who were the patrons of Confucianism, but he admired 
the peasant masses whom he thought embodied the 
Taoist (and Buddhist) virtues of harmony and the idea of 
non-action, or wu-wei, which coincided with his own 
doctrine of non-resistance. 

Just as Tolstoy's doctrine of non-resistance became a 
minor almost inaudible theme amidst the expansion and 
growth of the nineteenth and twentieth centuries, so too 
Taoist and Confucian China in most Western minds lost 
respect and became the object of contempt or pity. This 
contempt was shared by scientists, Marxists, and 
missionaries alike, and strangely it spread to Chinese 
nationalists themselves who also saw in Confucian values 



the source of China's decay and impotent responses to 
the West's continuing thrust into China, through wars, 
trade, and missions. In varying degrees Chinese leaders 
wanted to become like the West. Earlier patriots wanted 
to adopt only the branches of Western civilization while 
preserving the trunk of Chinese values. Later patriots, 
though, were filled with disdain for things Chinese and 
wanted all-out Westernization. 

During this century of humiliation, from the Opium 
War to the Communist Revolution, China's star declined 
while that of the West rose. As they passed each other, 
China was anything but a mirror for the West. Our own 
images today of China are indeed rooted largely in this 
interlude between periods of Confucian and Maoist 
strength. The wars which mark this interlude were usually 
begun by Western nations as they forced their ideas of 
free trade and military control onto China. This holds 
true not only for England, France, Russia, and Germany, 
but for Japan, who has borrowed so much from China in 
the past, and also for the United States which has masked 
its own role in the innocuous sounding term of the 
"open door." 

By the 1940s, when China was impotent under the 
Japanese occupation and U.S. influence with the Chinese 
government was high, China's weakness became 
proverbial. The phrase, "not a Chinaman's chance" was 
the metaphor for no chance at all. American GI's 
fighting on behalf of the Nationalist effort, thought the 
Chinese soldiers were simply incapable of fighting. After 
Japan's surrender in 1945, new hopes emerged that China 
might at last throw off its lethargy, reassert itself, and 
occupy a leading position in international relations. 
China shook the world. 

But in shaking off the structures of humiliation under 
Communist leadership, China incurred the wrath of 
Western leaders. The Revolution and outside responses to 
it destroyed the Western connections, the missions, trade, 
and even diplomatic relations. The contempt built up 
over the previous century quickly turned to fear. A China 
which was ruled by a Communist Party spreading 
atheism through thought control campaigns and which 
was populated by over a half billion people who 
seemingly went along with that control, presented an 
ominous image. China had turned its back on U.S. 
"friendship." In the words of one Indiana congressman, 
"China wasn't grateful." The price of that ingratitude 
was the marshaling of U.S. military power for over two 
decades to contain and try to destroy the power of the 
awakened giant, as it was called. 

The fear of China has been fed by the stories, many of 
them true, about the killing of landlords in land reform, 
thought reform campaigns, refugees spilling out into 
Hong Kong, the collectivization of agriculture, short 
experiments in separating families on the communes, and 
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more recently the image of Red Guards roaming the 
country at will and waving little Red Books. Indeed, there 
is a stridence, an intellectual orthodoxy, and a disregard 
for the individual in the Chinese Revolution which many 
Westerners find simply revolting. The writer Barbara 
Tuchman, one of the more liberal voices among us 
generating understanding between Maoist China and the 
West today, has expressed this judgment in these words: 
"The most obvious negative in the process is the mental 
monotone imposed upon the country. All thought, all 
ideas past, present, and future, not to mention the 
historic record, are twisted, manipulated, rolled out, and 
flattened into one, expressed in half a dozen slogans 
dinned incessantly and insistently into the heads of the 
public. As far as the life of the mind in China is 
concerned, its scope has rigid limits and its sound is a 
blaring, endlessly repeated single note." Tuchman 
expresses my own doubts about the new China. 

And yet the China of today is a part of the broader 
human experience. If someone such as Richard Nixon, 
whose political career was built, in part, on exploiting this 
fear and hatred of China, can himself become the major 
force in opening windows to China, then those of us who 
make a profession out of looking into the mirrors of the 
past and of other societies, should be able to look at 
China with dispassion. 

A former Methodist missionary in China and then 
Taiwan who is currently the director of the Midwest 
China Study Resource Center in St. Paul, Minnesota 
wrote after a visit to the People's Republic that the 
Chinese are a "picture of ruddy health." If 800 million 
Chinese, he said, living on the same land area as 200 
million Americans can produce food, clothing and meet 
the basic needs of life, without foreign aid, and share 
them equitably with all their people, then " so can we, and 
so can the other people on Spaceship Earth ." China, for 
him, is a symbol of hope, as it is for me. Its apparent 
ability to provide food, social welfare, and a sense of 
purpose is impressive indeed. Ironically Mao's hope was 
derived in part from his and China's recent experience 
with the West. A half century ago Western ideas, in 
contrast to the destructiveness of Western imperialism, 
offered hope to Chinese patriots. Now the tide is perhaps 
reversing. 

Gone is the respect, built up over a half century, for 
Westerniza.tion, whether in education, clothing styles, or 
commerce. Anger, struggle, righteous indignation, and a 
passion for justice are the emotions. The Revolution 
elevated peasant qualities and virtues to unprecedented 
heights, and yet it has also taken on a Western-like 
commitment to the future and to the concept of progress. 
The Chinese ability, thus far, to combine these qualities 
defies much of our conventional wisdom about growth 
and development. How can a country like China with 
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such a huge population and such a small gross national 
product do it? Where is the wealth and capital to work 
with? Where is the outside aid? How can poor people 
apparently be so happy? 

One's understanding of happiness, to be sure, differs 
from society to society. The expectations of U.S. students 
may find very little in common with that of the farmers in 
rural Szechuan. But one comparison may be meaningful, 
namely preventive medicine and basic health care. Truly 
noteworthy in China is the eradication of venereal 
diseases, opium-smoking, smallpox, cholera, leprosy, 
and schistosomiasis in a land that had become for us the 
symbol of physical disease. In the 1960s Chinese factories 
were providing medical care to their employees with their 
own doctors, nurses, clinics, and sickbeds. With the help 
of "barefoot doctors" in more recent years these services 
have extended into the countryside. Progress could also 
be cited in mental health, which appears to be a relatively 
small problem, partially because sick people can be quite 
easily reintegrated into a society where active partici
pation in small groups, manual labor, and general skills 
are the norm. Health care in China is not without 
problems. Barefoot doctors lack sufficient training; 
hospital facilities need to be expanded; and many cures 
that we take for granted in the West are too expensive for 
the Chinese. But the practice there is impressive 
nonetheless in its ability to combine traditional medicine 
with modern methods and to offer maximum care with 
the minimum of material resources. 
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China's health care program is a shocking mirror to 
our own. There is no denying the great technological 
strides we have made in the diagnosis and treatment of 
diseases, but these benefits are a mixed blessing. The 
spectacular discoveries are marred by the actual practice 
of medicine which has become largely the private 
enterprise of doctors and drug companies. By focusing on 
curative methods for the rich, health care has turned into 
a privilege rather than a right. In China venereal diseases 
are unheard of, but here they have escalated to epidemic 
proportions. Popular TV programs romanticize the 
exotic and expensive sides of practice and provide us with 
no hint that our own health·care could be vastly improved 
by access to the services that paramedics could provide 
but which the profession jealously guards for itself. 
Specialization, not general services, is the theme 
dominating the requirements for success in our medical 
schools. 

Accompanying this lopsided development is inflation, 
which has raised the cost of health care so sharply that the 
cure is often a greater burden than the disease. Over the 
past twenty years, Ivan Illich observes, the general price 
index has risen by about seventy-five percent, while the 
cost of medical care has risen 300 percent and community 
and hospital costs some 500 percent. Life expectancy in 
the United States is still considerably higher than in 
China, and yet it is declining among American males. To 
Illich the things we associate with progress may more 
properly be called "medical nemesis." 

Behind these two patterns of health care lie funda
mental differences in values. One area is the under
standing of material progress. China's leaders are as 
committed to that ideal as we are, but they define it 
somewhat differently. Ours is often understood in terms 
of consumption, the accumulation of wealth, and the 
preference for urban living. In China the simple tasks of 
providing enough food, the control of floods, economic 
decentralization, and stability are the marks of revolu
tionary achievement. Shanghai was once a dirty and 
dangerous city. Now it is perhaps the world's safest-and 
dullest-city. China's advantage may be its poverty and 
its huge population; its kind of economic necessity may· 
turn out to be a virtue. But poverty and expanding 
populations alone are no guarantees of a society's ability 
to avoid the less desirable qualities of industrialized life, 
as many poor nations in the world today would attest. 

Another contrast with the West has been the interpre
tation of the individual's relationship to society. In 
addition to material growth, progress in the West has 
often been measured in terms of protecting individual 
rights, private pursuits. We celebrate the Bill of Rights, 
free enterprise, and the right to choose. China also 
celebrates its Revolution as a liberation, but it is in class 
terms, not individual terms. On its list of achievements 
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the guarantees of individual freedom, due process, and 
civil rights, are conspicuously lacking. One of the groups 
Westerners have not seen in their recent visits to China 
are lawyers. The theme running throughout the 
ideological campaigns over the last quarter of a century is 
the denunciation of individualism. This fact is appalling 
to Western minds, but it may not be so unpleasant in a 
society where Confucian values for centuries have 
emphasized the group over the individual. The slogan is 
"serve the people." It is an idea that is rooted in 
Confucian thought, caught the attention of Christian 
converts in China fifty years ago, and is expressed 
everywhere from lapel buttons to works of art. This 
theme of service is not unfamiliar in our own ways of 
thinking, but the idea that it might so pervade human 
relationships in a society as huge and complex as China 
stretches the credulity of even the most Sinophilic among 
us. 

A third contrast between China and ourselves is the 
approach to economic production. As Marxists, the 
Chinese leadership today is strongly committed to 
industrialization and expanding production in ways that 
would disappoint the French physiocrats, to say nothing 
of Tolstoy. Factories have grown up largely around 
urban areas in the first decade after the Revolution, but 
more recently at the commune level far away from the 
cities, under the broad theme of decentralization. 
Millions of acres of land, denuded by decades of erosion 
prior to the Revolution, have been reforested, while 
massive irrigation projects occupy the labor of millions of 
workers in the slack seasons. Most villages now have 
electrification. As in the West these projects have had 
their toll-industrial pollution in the western suburbs 
of Peking has blocked off the view of the beautiful 
Western Hills to city residents, and onetime quiet valleys 
are now blighted with the noises of engines and electrical 
wires. But, compared to ourselves, Chinese society is 
highly decentralized and harmonious with nature. 
China's scale of industrialization is so much smaller than 
ours. They balance agriculture and industry differently 
than we do. Workers in Chinese factories, for example, 
outproduce their country cousins seven to one, but their 
average cash wages are only about three times as large. If 
China merely wanted to create material wealth, the 
leaders, following Western notions of optimization, 
should encourage the growth of industry at the expense of 
agriculture. But they don't. In fact migration today is 
away from the cities, back to the countryside. Shanghai 
today is smaller than it was ten years ago. Along with 
industrialization China has mechanized some of the 
means of production, but machines have not replaced 
human labor. To jaded eyes, people and tractors pulling 
loads on the same road may be odd, perhaps ridiculous, 
certainly inefficient. But to other eyes, the Chinese 
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pattern may provide some clue to a better balance 
between people and machines and between conservation 
and development. 

Finally, China's future orientation is almost a mockery 
of the Confucian obsession with the past. And yet the 
past is not forgotten. Archeology is flourishing. 
Ideological campaigns are waged with words, themes and 
analogies from the Han dynasty. The Chinese today are 
still very conscious of their history, albeit a different 
history from that written by the Confucian literati. The 
traditional arts and crafts have not been forgotten, 
despite the inroads of socialist realism. Jade carving 
continues with an excellence comparable to before, while 
recent landscape paintings are ideological largely in their 
titles. China may also offer some clues to a balance 
between tradition and modernity, past and present. 

In short, as we look for hope, we may find some 
inspiration in China today. But we should not look too 
long or too hard. In the first half of this century Chinese 
leaders turned almost indiscriminately to the West for 
their inspiration. The Western-educated, the converts to 
Christianity, the Moscow-trained, and the Nationalist 
leadership often failed to see that China had resources of 
its own. Western admirers of China should not make the 
same mistake. The Chinese Revolution is not for export. 

But I disagree with those who would say that China's 
experience has nothing to offer us. A mere glance is 
sometimes enough to expose the errors of thinking that 
our well-being is conditioned on another car, thicker 
rugs, larger houses, more academic degrees, greater 
mobility and other expressions of our ideologies of 
growth. Heilbroner foresees a "radically different 
future" for humankind, in which the "present orienta
tion of society must change," where the " long 
established encouragement of industrial production" 
must diminish, and where "new frugal attitudes" must 
replace the "prodigalities of consumption." Further
more, he believes that our survival may be possible only 
"under governments capable o!" rallying obedience far 
more effectively than would be possible in a democratic 
setting." China may help us define a more workable 
relationship between wealth and progress and between 

.the individual and society. 
To sophisticated eyes, China's art may appear to be too 

simple, too strident. Its celebration of hope may appear 
shallow. But it portrays a people with faces, with bodies 
that are not twisted and misshapen. The grotesque and 
the despairing are not praised. There are genuine heroes. 
In the art, people are seen working together. An inquiry 
into the human prospect may be a pessimistic one if it is 
understood only within the confines of our recent 
experience in the West. But when our sights are 
broadened to include China, the prospect may be a more 
happyone. 0 
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TODAY'S 
CHINA 

an interview 
with Richard Bush Maternal health care in China is vastly improved since the Revolution. 

During late August of this year, Friends Journal 
interviewed Richard Bush, Program Associate for the 
China Council of the Asia Society. Dr. Bush holds a 
Ph.D. in political science from Columbia University, and 
was quite helpful in supplying information about recent 
political and cultural developments in China. Since the 
death of Chairman Mao, China has experienced an 
accelerated rate of change, and we are grateful to Dr. 
Bush for providing us with an overview of some of those 
changes. 

What has been the history of rapprochement between the 
U.S. and the People's Republic of China? 
The process began in the late 1960s with the Soviet 
invasion of Czechoslovakia. The USSR rationalized the 
invasion on the grounds that it could intervene militarily 
in a "fraternal Socialist country" if it was necessary to 

stop a serious "deviation," and China's leaders quickly 
realized that such a principle could be turned against their 
country, still in the turmoil of the Cultural Revolution. 
The gradual warming of relations with the U.S. began at 
that point, partly in response to Richard Nixon's 
apparent willingness to deal with China on a new basis. 
The turn towards the U.S. generated substantial conflict 
in China. Lin Piao, then China's Defense Minister and 
heir apparent to Mao Tse-tung, believed that China 
should continue to pursue a "dual adversary strategy," 
equidistant from the USSR and the U.S. Premier Chou 
En-lai, drawing on thirty years of diplomatic experience, 
believed that the time had come for China to build 
bridges to the U.S. and other countries opposed to Soviet 
expansion. Chou won out over Lin in a struggle over 
policy and position, and the latter died in a plane crash 
after allegedly plotting to kill Mao. 

Up until that time (1971), China had consistently held 
that a solution of the Taiwan question had to precede 
improvement of Sino-American relations. Richard Nixon 
travelled to China after Mao and Chou reversed 
themselves on that issue. Meanwhile, the elaboration of a 
common approach towards the Soviet Union, the 
opening up of trade ties between the U.S. and China, the 
beginning of cultural and scientific people-to-people 
exchanges would all take priority over the Taiwan 
question which was expected to be solved fairly soon, 
thus normalizing Sino-American relations. That was not 
to be the case. 
Due to Watergate? 
Due to Watergate; due to increasing political conflict 
within China; due to the victory of the Communists in 

9 



Vietnam. As a result, neither side was able to pay the 
domestic political prices that compromise demanded. 
Since the beginning of the Carter Administration, there 
has been a gradual movement towards resolution of the 
Taiwan problem, completing the process begun in 1969, 
which was codified in the Shanghai Communique, the 
document that completed the Nixon visit to China in 
1972. At this point, Sino-American relations involve two 
major issues. First is the Taiwan question. Second is how 
seriously, in China's eyes, the U.S. is taking an 
anti-Soviet posture in its foreign policy. The differing 
views in U.S. academic and political circles on the relative 
importance of these two issues are the dividing factors in 
the political debate within the U.S. 
The policy of seeking technical assistance from the U.S. 
in modernizing China seems to be tied to a desire to 
prepare for a possible military conflict with the Soviet 
Union. Can we build friendship with China without 
"heating up the Cold War" with Russia? 
I have several reactions. One is that most of the 
technology which China may purchase is of an economic 
or industrial nature, especially in the realm of oil drilling, 
computers, transportation equipment and other types of 
advanced technology. 
Some of the technology can be used for both civilian and 
military purposes? 
Yes, possibly. This is a very complicated issue, on which 
there is a range of opinion. At present, it's the U.S. policy 
not to make direct sales of military equipment to China. 
We do, at the same time, have control over the sales that 
our allies might make to China of military equipment 
which has U.S. components, and have occasionally 
approved such sales. It is thought in some circles that, 
while the sale of military technology to China, whether 
direct or indirect, might be seen as creating a greater 
possibility of war between China and the Soviet Union, 
the U.S. is in the position to be rather selective in the 
types of military technology it transfers or allows to be 
transferred to China. People with this opinion suggest 
that if the U.S. was to make technology that was 
defensive in nature available to China, that would allow 
China better to defend itself against the Soviet Union. 
And this would actually stabilize the situation on China's 
northern border, making a contribution to world peace. 
An example would be anti-tank weapons . 

Now, there's an interesting change in the Chinese 
formulation of world politics: up until the end of last 
year, it had been the Chinese position that war was 
inevitable. 
War with the Soviet Union? 
War with the Soviet Union, or war between the U.S. and 
the Soviet Union. Global war, in essence. Their position 
was that the conflict between the Soviet Union and all the 
forces arrayed against it was too deep to be avoided. 
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And Now? 
The position is that war, global war, will occur sometime 
in the future, but it can be delayed, that there are ways of 
creating obstacles to the development of war. And this is, 
although it seems that there is only a slight verbal change, 
quite a significant modification of their position. 
Furthermore, the Chinese are specific on how to set up 
those obstacles. It requires, they say, a coalition of China, 
the U.S., Japan, the countries of Western Europe and the 
Third World to oppose Soviet expansionism in various 
parts of the world: Africa, Southeast Asia, Europe. 
A number of Friends and others are quite involved in 
scientific and alternative technology pursuits. What 
opportunities do you see for cooperation? ' 
One of the provisions of the Shanghai Communique was 
that the .U.S. and China should begin scientific 
exchanges. An organization was set up, under the aegis 
of the National Academy of Sciences: the "Committee 
on Scholarly Communication with the People's Republic 
of China." It has acted as the funnel for that scientific 
exchange. Delegations have been going back and forth 
for several years. 
To what extent is this now possible in a way that it wasn't 
before? 
Since the purge of the so-called Gang of Four in late 
1976, and especially since the Chinese National Science 
Conference in March of 1978, where a firm stamp was 
put on the need to develop science, there's been more 
openness. Scientific exchange takes place on different 
levels. There are the official exchanges, which began in 
July with a delegation of science administrators led by the 
President's national science advisor. There are the 
facilitated exchanges which take place under the aegis of 
the Committee on Scholarly Communication and the 
National Committee for U.S.-China Trade. Of growing 
importance are groups of scientists who go under less 
official auspices. In 1977, for example, a group of 
scientists from Rockefeller University went and toured 
various science institutions. At the next level is a lot of 
individual contact, expecially among Chinese-American 
scientists. Beyond that is the exchange, not of people, but 
of information. The Chinese do subscribe to and very 
carefully read U.S. scientific journals. In fact, they read 
and digest them so quickly that sometimes scientists who 
go to China on a trip find their Chinese counterparts have 
read the latest issue before they have and immediately 
have questions. Groups of scientists who are interested in 
furthering this cooperation can make contact with 
organizations like the Committee for Scholarly Com
munication and make their interest known to be selected 
to go on a trip. It's also possible to try to put together 
one's own group, make contact with the Chinese 
International Travel Service and see what the response is. 
How much encouragement is there of Overseas Chinese 
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to visit, study, work and contribute money? 
Again here has been, on the official policy level, quite a 
change in just the past six months. In the 1950s and early 
1960s, the Chinese government encouraged Overseas 
Chinese to come back to China to employ their talents in 
the building of socialism, to send money that could be 
invested in enterprises. It was possible for students to go 
back to China to study, and there were many cases of 
this. However, with the coming of the Cultural 
Revolution, that openness to contact ended, and there 
was a concern for security of the state. It became more 
difficult for people to send money and know that it was 
being invested. People who wanted to come back were 
suspected of being spies. Even people in China who had 
relatives overseas were under fairly constant suspicion. 
Before the Cultural Revolution, there were special 
privileges established for Overseas Chinese and for 
families in China who had members overseas. They had 
special banking arrangements, special stores with more 
consumer goods. These were shut down as a kind of 
elitism. At present, there has been turn-around in this set 
of policies, and Overseas Chinese are again welcome to 
return . There is a new openness to investment because 
China is looking for all the investment capital it can find 
for the modernization effort, there is a recognition that 
local level cadres had discriminated against families who 
had overseas members. There has been a recent indication 
that some of the former special privileges have been 
restored . Hua Chao University has been reopened and it's 
possible for students from Hong Kong to come to China 
to advance their studies. 

A couple of problems remain. One is that the suspicious 
point o f view still may exist in a lot of local governments 
and a possibility of discrimination still exists. The other 
problem is the situation in Vietnam, where China has 
had, all of a sudden, to take on over 100,000 new citizens 
and relocate them and find work for them, which has 
been a very difficult task. They have to provide at least 
some kind of protection for these Chinese in Vietnam to 
show other Overseas Chinese in other places that they're 
serious. On the other hand, they can't threaten relations 
with other countries in Southeast Asia by supporting the 
Chinese too much. 
Do you see an increase in consumerism in China now? 
We have-discovered in the last few years that there's a lot 
of pent-up consumer demand in China, that people have 
substantial savings and would like to spend it on things. 
The problem is the volume and quality of goods. It's a 
problem that occurred in the Soviet Union in the late 
1950s and early 1960s. There are various kinds of 
rationing systems in effect to deal with this excessive 
demand over supply. 

Some progress is being made. For example, I recently 
returned from China with a group of tourists. We had 
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some retired retailers in our group who wanted to see how 
the Chinese did it. We were most impressed with the fact 
that Chinese department stores seemed to be crowded 
with people: people looking to buy things, people 
actually buying things, people had money to spend, and 
there were goods for them to purchase. People in the 
cities, at least, are getting away fro111 the drab fashions 
that have been the trademark. People, especially young 
people, are more interested in wearing colorful clothes, as 
opposed to gray or blue which we're used to seeing. I 
think that consumer demand will still be restricted for 
awhile, because the emphasis seems to be on development 
of heavy industry and secondary attention to expansion 
of the light industry. 
What about women 's liberation? 
The major progress has been a long-term one, over the 
last thirty years, one in which the Cultural Revolution 
and the Campaign to Criticize Confucius played a major 
role. One is struck, in visits to China, with the confidence 
with which women carry themselves. In the area of social 
change, of changing family relations, in changing 
women's access to work and in changing social attitudes 
about woq1en, there's been a great deal of change-. But I 
don' t think we can say that that broader social and 
economic change has spilled over into the area of politics 
especially above the local level. 
What do you see regarding the future of the family in 
China? 
As an institution, the family-a nuclear or near-nuclear 
family-is one of the best things that China has going for 
it. In the proper environment the Chinese family always 
has been one of the strengths of Chinese society. It instills 
the values of discipline and hard work that the political 
system only reinforces. It has adapted remarkably well to 
the coming of socialism. 
Is the divorce rate lower? 
The divorce rate is much lower. China is better equipped 
to handle these sorts of problems than we are, because the 
wider community in which a person moves and lives, 
either the work unit in the city or the production team in 
the countryside, sees it as its collective responsibility to 
try to help family members in conflict work out their 
problems. 
What evidence is there that China's population growth 
rate has reached an optimum level and stabilized? 
China's population is still growing at a fairly fast rate, 
but there's been a good bit of success in reducing the 
number of births in places where political control and 
organization is quite dense. I'm referring especially to 
cities and suburban communes. But the degree of 
compliance with the birth control policies further out in 
the countryside is much less. Political organization is not 
as effective, and, frankly, the incentives in the agricul
tural system still encourage large families and the birth of 
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males. There is not a universal social security system in 
the countryside, so parents have to depend on their 
children to take care of them in their old age. Since they 
still lose daughters in marriage, they have to rely on sons. 
The problem behind the population problem, the 
production of food to meet at least the subsistence needs 
of the population, is still undecided. China is still in a 
race between the growth of population and the growth of 
food, but compared to other Third World countries with 
population problems, China is very much ahead. 
What about China's policy regarding human rights? Has 
the number of prisoners increased or decreased since the 
death of Chairman Mao? 
This whole area is very complex-data is limited, 
standards are confused, the proper relation to our foreign 
policy is debatable. I can make a few personal 
observations. First, to answer your specific question: we 
don't know. There seem to be a number of people 
released from supervision born of political mistakes, but 
we have no idea how many might be replacing them. 
Second, it seems clear that the Chinese leadership is 
making an effort to make the Chinese criminal justice 
system more predictable. Some trials have been opened to 
the public, and trial procedures-not the Bill of Rights by 
any means-have been reinstated. As a result, citizens 
may have more guarantees against the arbitrary exercise 
of state power by local authorities. Third, China has 
accepted certain basic standards of conduct. In the UN, 
they have joined other countries in opposing torture. For 
several years, emigration for the unification of families 
has been allowed, and Senator Kennedy encouraged an 
expansion of the flow during his trip at the beginning of 
the year. Fourth, we do have to recognize that the boun
daries of choice within which Chinese people move are 
very different from our system. Economic equality is 
greater; living standards are less. Civil liberties are fewer; 
the support of social institutions for their members seems 
greater. Social mobility is quite limited, especially for 
youth; a sense of personal security seems fairly high. 
Participation by the masses in national policy formation 
and leadership selection is minimal; in local affairs, often 
quite significant. In brief, it's a very different system with 
different priorities; arriving at an overall evaluation is 
difficult indeed. 
According to the Chinese constitution, there is freedom 
of belief, but the only ones who have the freedom to 
"propagate their faith " are the Communists. Is this 
changeable? 
No, I don't think so. The only variation in that policy has 
been how much freedom is given to people to practice 
their religion openly. There are times when there's been a 
little more freedom; times when Chinese Christians, for 
example, feel safe in going to church, as opposed to 
having services in their homes; times when there's kind of 
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a relaxation regarding religious practices in the country
side. But then, in times of political tension, there's a 
clamp-down and it becomes quickly obvious to people 
that they'd be in broader trouble if they tried to openly 
practice their religion. 

I found evidence during my recent trip of both the 
persistence of traditional religious beliefs and the govern
ment's more relaxed approach to them. The person in 
charge of a Taoist temple outside of Canton that is kept 
open as a sort of "cultural relic" told me that people in 
both city and countryside continue to carry Taoist beliefs 
around in their heads. "These kinds of superstitions," he 
said, "evolved over a period of several millenia, and 
cannot be eradicated in three decades.'' Doing so will 
require a long period of education to show the superiority 
of a materialist ideology. 
Where are the Chinese in terms of nuclear power? 
The primary nuclear development is for national defense. 
The Chinese have begun a preliminary investigation of 
the possibilities of civilian use, but it is not likely to 
become a significant energy source. 
In terms of learning from some of our problems in this 
area there's a real chance for sharing? 
Yes. I think that we have faced a number of problems 
already that they're pushing towards and they have the 

A statue of Mao Tse·tung as a young man is located in front of 
the building where he was educated. 
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advantage of coming after us. We are the head of the 
capitalist world, and some Chinese have believed when 
learning from the capitalist world, it is difficult-even 
impossible-to separate out the system from the specific 
lesson in a specific field. But right now a contrary 
approach is dominant: that is, China has much to learn 
from the United States and other advanced countries, 
especially in the fields of science and technology. More
over, those lessons can be adapted to Chinese circum
stances without unduly straining the fiber of Chinese 
society. 
What do you feel we in the U.S. can learn from China? 
I guess there are three areas of the contemporary Chinese 
experience that I find provocative for our own society. 
The first is the centralized setting of social goals. The 
center sets the goals and then makes every effort to 
secure compliance, through both administrative and 
ideological means. Ours is very much a pluralistic system, 
with a multitude of institutions pursuing their own goals. 
There are obvious problems with the Chinese approach, 
and obvious safeguards in our own system. But the 
degree to which Chinese appear to be committed to 
national purposes is something I find missing in our own · 
society. 
It's said that China has opted mainly for equality rather 
than the kind of freedom that is pursued in this country. 
I agree that they haven't opted for freedom, but I'm not 
sure they've opted for equality right away. It is still a 
highly structured, hierarchical society. 
Wouldn't you say they have a lot more equality than we 
do? 
Yes, in terms of wealth and income, in terms of satisfying 
basic needs. But equality can be measured on different 
variables. In terms of political po~er and influence, and 
access to decision-making, substantial inequality re
mains. Rectifying that situation is a problem for the 
future. 

A second thing we can learn from China, especially in 
our desire for progress in the Third World, is the 
approach to a number of social problems. Health care is 
an example: China has managed to provide basic c_are for 
most or all of its people. In addition to solving specific 
problems, I think we can all learn something from the 
confidence of China's leaders that social and economic 
problems can be solved by political means. The Chinese 
experience of bureaucratic management is worth study
ing, both for its accomplishments and its problems. 

A third aspect is the attention given to maintaining 
social institutions especially at the basic level. Families, 
neighborhood groups, and work units take positive steps 
to socialize and nurture their members, and intervene 
when conflict occurs. That collective conscience is 
something that America seems to have lost on its way into 
the modern world. I hope China doesn't lose it too. 0 
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On the 
Liberation of 
Chinese Women 
by KatherineCh'iu and Ned Lyle 

T
he Confucian saying that "only women and 
inferior men (slaves) are difficult to get along 
with: they get out of hand when befriended and 

they resent it when kept at a distance" is quite expressive 
of the status of Chinese women historically. In the feudal 
system, men were generally subjected to the domination 
of three authorities: political, clan, and religious. 
Women, in addition to being dominated by these three 
authorities, were also dominated by men. 

The impact of foreign invasion, economic control, and 
industrialization in the late nineteenth century diminished 
the authority of the father and husband. Christianity, 
with its emphasis on the education of women, opposition 
to footbinding, and support for a general improvement in 
women's social status, helped to catalyze ideas for change 
and articulate female discontent. However, Christianity 
was too bound up with the Western invasion of China to 
be perceived by most Chinese as a radicalizing force. But 
Christian ideology did raise the general consciousness of 
women and prepare them for emancipation. 

During the early twentieth century, the Nationalists 
were torn in their approach to women's rights. They 
needed the support of feminists, but many of the 
women's demands were considered too radical. In fact, 
the Nationalist code, passed in 1931 in the midst of the 
New Life Movement, caused a general retrenchment of 
the women's movement. Elizabeth Croll of England said 
of the Nationalists, "They advanced a new ideal of 
womanhood which reinforced the traditional roles of 
wife and mother, re-emphasized Confucian virtues and 
established a new cult of domesticity." 

By comparison, the women in the liberated northwest 
provinces were basically composed of economically 
deprived and oppressed peasant women. They were 
drawn into the labor force by necessity during the war 
against the Japanese. The participation of these women 
in economically productive activities forced an inevitable 
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redefinition of their economic role and elevated their 
status in the family, as well as in the local community. 
With encouragement from the Communists' ideology 
regarding the emancipation of women, they gained 
collective strength. Due partly to this increasingly 
symbiotic relationship, by the end of the Sino-Japanese 
War, it was evident that there was widespread sympathy 
for the Communists in the cities as well as in the 
countryside. 

Since the victory of the Communists in I 949, the 
women's liberation movement has been aided by land 
reform, the new marriage law, collectivization drives, the 
formation of communes, and other special programs 
which have a more direct relation to the women's 
movement , such as the planned-birth campaign, and the 
language reform and literacy movement. 

The redistribution of land in every village was fairly 
complete by I 9S2. The peasants became freeholders of 
what they had, whereas the landlords' houses and fields 
were confiscated and redistributed among landless 
families. About 100 million acres changed hands. The 
benefits of land reform did not lead to economic 
revolution, as production patterns in the village did not 
alter fundamentally. But as a social revolution, land 

reform succeeded in destroying the feudal system of 
social stratification in the rural areas. It had both real and 
symbolic implications for the status of women. Women 
were no longer dependent on men, as they became equal 
holders o f the land, and therefore shared as co-partners 
in the growth and development of the nation. The 
relationship between the overturning of the landlord class 
and the growth of the women's movement was explained 
in China Reconstructs (March I 973): 

Every poor peasant, man or woman was allotted a 
piece of land in the land reform. To emphasize the 
fact the women had economic equality with men, we 
gave each woman a land certificate in her own name 
or wrote her name alongside her husband's on Qne 
certificate. Before, women had always been referred 
to by others as "so-and-so's wife" or "so-and-so's 
mother. "Now for the first time in their lives many 
women heard their own names spoken in public .... 

Land reform had a direct impact on the internal structure 
of the family, which gave the young and the women an 
unprecedented sense of importance. It also marked the 
end of clan control, establishing non-familial group inter-



est as the basis for village life. 
The new marriage law was promulgated on May 1, 

1950, by order of Mao Tse-tung. The marriage law legally 
crystalized the results of years of struggle in the liberated 
areas. The implementation of the law was crucial in 
changing women's status both within the family and in 
society. Article One states: 

The feudal marriage system based on arbitrary and 
compulsory arrangements and the supremacy of 
man over woman, and in disregard of the interests 
of the children, is abolished . ... The new-demo
cratic marriage system, which is based on the free 
choice of partners, on monogamy, on equal rights 
for both sexes, and on the protection of the lawful 
interests of women and children, is put into effect. 

This law shattered the traditional family structure and 
ended the dominion of men over women in China. 
Husband and wife now equally hold the right to free 
choice of occupation and participation in work or social 
activities, possessing equal property rights. Divorce is 
granted when either wife or husband desire it. 

Although women in China were granted constitutional 
equality, putting the law into practice sometimes 
engendered bitter opposition. Incidents were reported of 
women activists being murdered, and of suicide being 
committed by concubines who suddenly found them
selves without anyone to support them after being ejected 
from households. Some cadres over-energetically 
enforced the marriage law, causing the issuance of a 
governmental directive stating that the law differed from 
the land reform edict and was to be put into effect with a 
minimum of force. Facing contradictory circumstances in 
some areas, the mass campaign to carry out the new 
marriage law was brought to a halt, not resuming 
momentum until 1953. It was discovered that old habits 
and ideas relating to both marriage and family were even 
harder to eliminate than had been expected. 

Despite constitutional changes, women still found 
themselves economically dependent on men. With eighty 
percent of China's population rural and with limited land 
resources, excessive fragmentation of the land was 
economically unviable. A trend towards social ownership 
was inevitable. Since 1955, rural people's cooperatives 
and communes offered women employment oppor
tunities and provided a system of social security and 
economic independence for them. All accrued incomes 
are paid in cash or kind to the contributing members of 
each team, female as well as male (as individuals not as a 
family unit). This contrasts greatly with the previous 
practice of paying the father-in-law of the wife. With the 
advent of women as individual wage earners, each 
woman could contribute her share of the earnings to the 
total family income, resulting in a great increase in 
respect for young women. Also, communes provided a 
truly social environment with collective services and 

welfare facilities (e.g., communal dining rooms, 
nurseries, old age homes) which freed women from 
household drudgery and enabled them to participate in 
social and political life. In 1958, women accounted for 
fifty percent of the labor force in agricultural areas. 
However, sexual division of labor was evident in the 
differentiation of jobs as "male work" and "female 
work." While "male work" was accorded a maximum of 
ten workpoints, "female work" was accorded six to 
seven workpoints. Even women doing the same jobs as 
men were receiving fewer workpoints. 

Within the social setting of the communes, women's 
problems were recognized and specific programs were 
initiated, such as the planned-birth campaign. For the 
first time, Chinese women were in a situation where sex 
could be separated from reproduction. The traditional 
attitude toward the maternal/sexual role of women 
gradually gave way to the new view of women as part of 
the productive labor force. However, the Chinese 
Communists rejected control of population growth as a 
substitute for social change. Instead, birth control was 
included in the regular health care system as part of 
maternal health and childcare. What is meant in China by 
the term "maternal health" is child spacing, not having 
too many children too early, which serves to foster the 
psychological health and morale of women working in 
the commune or neighborhood committee and also 
enables them to enjoy greater opportunities for 
employment and education. Birth planning has been 
achieved through a wide variety of contraceptive methods 
and a general acceptance of the delayed marriage 
approach to fertility control. Delayed marriage also 
makes possible the fulfillment of more educational and 
vocational work objectives for the woman, while 
resulting in happier and healthier family environments. 
The communal educational influence has spelled the 
breakdown of the extended family system and permitted 
the movement of women outside immediate family 
surroundings. The striking absence of almost all the 
sexual stimuli prevailing in the West (such as found in 
movies, advertisements, styles of clothing, etc.) has made 
delayed marriage and other related measures possible. 

China is the country with the oldest continuous living 
written language on earth. While the language is known 
to be concise and powerful, it is also unwieldy to master. 
The effect of China's language and traditional social 
policies has been to keep most Chinese illiterate, thus 
rendering them incapable of changing their social status. 
The etymology of certain words in the language conveys 
the force of traditional social patterns. For example, in 
Birdless Summer, Han Suyin writes: 

The very ideogram for "woman" (~) denoted 
subjection, the bar across, horizontal burden of her 
heavy breasts, the protuberant hips and the crossed 
bow legs, not quite quadrupedal, but almost. Since 
then I have often thought that in today's China, 



with the Cultural Revolution which compels all to 
weigh in the light of reason our secret clingings to 
primeval devices of subjection, the first thing that 
should be done is to eradicate totally, to change 
totally, some of those odious ideograms which are 
exact pictures of two millennia of feudal oligarchy, 
jour mille!Jnia of women's inferiority. 

After the promulgation of the new marriage law, 
literacy and technical education among women was 
greatly stressed. Classes were organized in the rural areas 
as well as in cities. Kindergarten and primary school 
children were taught to read in the schools and then sent 
home to teach their parents and grandparents. Members 
of the People's Liberation Army helped teach the 
peasants to read; each peasant then wore a Chinese 
character on his or her back for the peasant working 
behind her or him in the fields to learn. 

Today, the literacy rate approaches eighty-five percent, 
and has had a direct impact upon the emancipation of all 
the Chinese people. Through increased literacy, women 
have begun to think independently of men. With 
increased access to the written word, they have begun to 
examine and critically evaluate their traditional roles. 
They view themselves as active agents of social change. 

The Cultural Revolution stressed the political 
liberation of women as well as that of the broad masses. 
It sought to shake up the entrenched power structure, 
which, if not overturned, might allow the resumption of 
class exploitation and oppression. Women were 
encouraged to engage in study groups and small group 
political activities, and also urged to participate in the 
organization of urban street committees which, in turn, 
formed nurseries, dining halls, and small factories 
providing employment for women. 

The course of the Chinese Revolution suggests that the 
cause of women's emancipation is advanced when broad 
popular participation takes place. When economic goals 
are stressed, political activities are subordinated to 
production, and women's emancipation is also subordi
nated. However, Mao's concern was to ensure that the 
"superstructure" of Chinese society, and the quality of 
the human beings composing it, did not lag behind the 
economic base. "To look at things and not people," Mao 
was quoted as saying early in 1963, "is to do an 
ineffective job." That is what the Great Proletarian 
Cultural Revolution was all about. China, during the 
Cultural Revolution was prepared to sacrifice any 
measure of economic efficiency in order to maintain the 
impetus of these revolutionary social changes. The 
Chinese consider women's emancipation as an integral 
part (not a separate "women's" problem) of the whole 
political and economic development which will aid in the 
movement towards a socialist and classless society. D 
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The Moral 
Challenge 
Of China 

article and photos by Larry Miller 

One of the more intriguing aspects of Chinese 
life is the radical emphasis upon certain moral 
values and the determination of the Chinese 

Communist Party to put these values into practice on a 
nationwide basis. An example is the decision by Mao 
Tse-tung and his followers during the Great Proletarian 
Cultural Revolution in the years 1966 to 1969 to include a 
work project in the schooling of every child, at every 
grade level from kindergarten up. In Kwangchou, I saw 
kindergarteners tending a vegetable garden; in Tsinan, 
elementary school children making the component parts 
for insect spray cans; in Shanghai, high schoolers 
working in a simple machine shop. Young people aspiring 
to go to a university must put in two years of work in the 
countryside after completion of high school. 

Here one sees in operation on a grand, prescribed scale 
that involves millions of children, some of the same egali
tarian principles that motivate Quaker work camps and 
service projects: identification with manual laborers and 
learning from participation in work. Furthermore, the 
attitude of the average Chinese educated person in 
working with peasants (not a pejorative term in China) or 
for that matter, being assigned permanently to jobs in 
rural areas, is reminiscent of the idealism that conscripted 
young Friends manifested as conscientious objectors in 
Civilian Public Service during the first years of the 
Second World War. 

I have referred to moral values advisedly because "reli
gion" as such has been a casualty of the Chinese Revolu
tion. In 1949, there were in China four million Christians, 
less than one percent of the population. China's churches 
were dominated by foreign missionaries, whom many 
Chinese patriots had for decades associated with 
imperialism, despite the excellence of Christian programs 
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in the fields of education and medicine. Official policy 
after the Revolution in 1949 permitted freedom of 
worship, as well as freedom not to worship, but there 
were ideological objections to religion and tremendous 
pressures against those engaging in religious activities. 
Finally, during the Cultural Revolution, remaining 
churches were attacked by young Red Guards. I saw the 
former Lutheran Church in Tsingtao with its tall spires, 
but without a cross, being used as a warehouse. The fate 
of Buddhism in China has been the same. A visit to a 
Buddhist temple revealed only a caretaker, no resident 
monks . 

Father William Van Etten Casey, editor of The Holy 
Cross Quarterly, who like myself, visited China for three 
weeks, writes: "The new Chinese people do not have a 
monopoly on virtue, but certainly, of all the peoples of 
the world whom I have seen, they are easily outstanding 
for the abundance of their virtues and the absence of the 
more usual vices." A traveler finds Chinese people 
friendly, courteous, cheerful, patient, serene, confident, 
industrious, thrifty, dedicated, disciplined, self-possessed 

and trustworthy. The style of life is clearly puritanical. 
The treatment of children appears to be tender and 
loving. Marriage and the family are strong social insti
tutions. 

As a Jesuit priest, Casey asks, how do you "account 
for so numerous a people engaging in such a widespread 
practice of virtues which in the West have been tradition
ally associated with religious belief and religious motiva
tion?" He sees the nations of the West, with religion, 
"sick from overdoses of violence, greed, injustice, self
ishness, prejudice, pornography, crime, drugs, and weap
ons, but China, without religion, producing a healthy and 
virtuous people." John Fairbank and other students of 
China point out that there are significant continuities 
between the old China and the new. Both traditional 
China and Communist China have stressed the role of 
ideology. Chinese thinkers of all major schools have 
stressed the innate goodness and moral sense of persons. 
As with Friends, humanity is perfectible. The ancient 
Chinese stress on the moral educability of persons is 
clearly evident in China today. 

The Confucian tradition is humanistic, without a reli
gious base. Chinese life was marked and seems to be 
marked today by concern for propriety. The individual 
acknowledges the strength of social objectives and subor
dinates himself or herself to them. The individual as such 
is not exalted. Personal dignity and virtue derive from 
right conduct. The acts of a person are to be judged by 
their contribution to social welfare and stability. 

Traditionally, rulers were supposed to govern "by 
goodness,'' providing wise and benevolent leadership (al
though many did not). Despite the downgrading of 
Confucius by Chinese Communists because of his advo
cacy of an elitist form of government, the ideas of bur
eaucratic government, right conduct and subordination 
of the individual have obviously been accepted. There is a 
large-scale centralized administration in China, based on 
the Leninist system of party dictatorship, but until the 
most recent directives of the Party under the chairman
ship of Hua Kuo-feng, there has been widespread politi
cal participation by Chinese through street or neighbor
hood committees, factory and commune revolutionary 
(management) committees, small political study groups, 
and mass .organizations. 

In the briefings that the tour group with which I 
traveled had in factories, schools and production bri
gades (units of a commune), we were constantly aware of 
the importance of ideology, of the ideas being cham
pioned by the Party. We were visiting during what might 
be considered a post-Cultural Revolution period. During 
that Revolution, intellectuals, artists, Party bureaucrats, 
and former members of the landlord class were attacked 
by young Red Guards. These young people were encour
aged by Mao Tse-tung to eradicate " bourgeois reaction-
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ary thinking" and to campaign against the pragmatists. 
The Cultural Revolution, therefore, is part of the back
ground for the denunciation of the "Gang of Four," in
cluding Mao's wife, who had spearheaded the complete 
politicization of literature and the arts ten years ago. 
Now, under the leadership of Hua Kuo-feng, new 
Chairman of the Communist Party, the pragmatists have 
won out over the Maoists. At every briefing our group 
heard the "Gang of Four" virulently condemned, and we 
were told that "all the people support Chairman Hua 
Kuo-feng and the Central Committee." 

In a visit of three weeks there was no way, even if the 
language barrier could have been surmounted, to deter
mine the private thoughts and feelings of the Chinese 
with whom we talked. As Klaus Menhert, a sympathetic 
German observer of China, has pointed out, ''the man of 
the Far East has been taught by life, to a degree unknown 
to the European or American, not to wear his thoughts or 
feelings on his face or to betray them with his tongue." 
But plainly evident are the discipline of the people, the 
willingness to work hard, the absorption in a great na
tional effort and the consequent submergence of 
individual preferences and goals. Incredibly, employment 
is on the basis of assignment, with young people from 
cities, for example, being assigned to remote rural areas 
in order to build up underdeveloped regions and to stop 
urban growth. 

The human rights about which we in the U.S. are most 
concerned-freedom of speech and of assembly, the 
democratic style of political participation, and institu
tions that aim at "a government of laws and not of 
men'' -are not emphasized in China. We must recall that 
China was, at the time of the Revolution, grossly under
developed and is still today what our Chinese hosts fre
quently characterized as a ''poor country.'' In 1949, there 
was a high percentage of illiteracy, a very limited number 
of schools and hospitals, abject poverty among the vast 
majority of families, and widespread prostitution, crime, 
and addiction to opium. 

Today eighty percent of the population is literate. 
There is no hunger or malnutrition, a remarkable com
prehensive health system has been developed, and there is 
new housing everywhere. Population growth is being suc
cessfully stemmed. China, with an estimated 800 million 
people, is largely a self-reliant nation. There is new mean
ing and hope in the lives of great masses of Chinese 
people. In other words, some very basic human rights 
have been secured. 

China's progress as a developing country is a challenge 
to other developing countries. But I am also interested in 
the moral challenge to Westerners and, more especially, 
to Friends. Positive ethical features of Chinese society are 
simple, indeed Spartan, living, including unpretentious 
clothing; hard work and plain living; honesty (lost articles 
were regularly returned to tour group members); the pref
erence for persuasion and education in conflicts between 
individuals or groups, using "criticism, struggle and 

A school girl assembles insect spray cans in Tsinan. 

transformation"; egalitarianism in income and styles of 
living; concern for the welfare of others ("serve the. 
people"); and reverence for life, as exemplified particu
larly in the priority given public health measures and 
medical care for everyone. 

On the other hand, it is clearly difficult, for Friends at 
least, to accept the overriding priority that is given to 
politics and the consequent all-pervasive pressure upon 
individuals from official sources. Such a priority, as 
William Barton has pointed out in his 1966 Swarthmore 
Lecture, The Moral Challenge of Communism, "leaves 
insufficient place for personal moral decision, for 
unorthodox individual conscience, or for the positive 
contribution of minority views." There is no acceptance 
of a cluster of Quaker values, including the religious 
practice of seeking the Light, openness to truth, and 
liberty of conscience. In briefing after briefing on our 
tour, and in press releases, I was struck by the uncompro
mising terms of right and wrong that were used and the 
advocacy of hate and irreconcilability towards political 
opponents at home and abroad, notably the "Gang of 
Four" and the Russians. This attitude reflects an absolu
tism similar to what some evangelical Christians or other 
religious groups also hold. 

It would be foolish to write off China because it does 
not have a democratic style of government and because 
the Chinese society pays insufficient attention, from our 
point of view, to the individual as an end in herself or 
himself. The accomplishments and the positive values of 
China are relevant to the West, but even more relevant to 
the hundreds of millions of persons in the world who seek 
the primary human rights of bread, health, shelter, and 
hope. We as U.S. citizens and Friends would do well to 
look carefully at the positive, rather than the negative, 
aspects of Chinese society and, as John Woolman said, to 
see if we " might receive some instruction from them," 
both in respect to our own country and in reference to 
Third World countries. D 



THE 
LITERATURE 
OF DISSENT 

by Adam Daniel Finnerty 

T
he speaker was a young black man from 
Philadelphia. Seven short days ago he had been a 
delighted visitor in the People's Republic of 

China. Now he was back to tell his story. 
His line of work was early childhood education-a 

field that, like many others these days, is suffering from 
lack of money. Because he worked in the poor sections of 
the city, and because he worked with minority children
children who suffer twice over in our unequal and caste
ridden society-he was doubly impressed by what he saw 
in his month of touring. The children were happy; the 
teachers were smiling and totally committed; the parents 
were eager to help in any way they could. The signs of 
massive social commitment to youth were everywhere. 

What a contrast to the United States! No wonder, then, 
that this young man would return filled with excitement 
and praise. No wonder that any doubting views would be 
dismissed by him out of hand. What about freedom, he 
imagined some sceptic in the audience inquiring? His 
response: "People in America have more freedom than 
people in China. But people in America have the right to 
do what is right-or what is wrong. People in China have 
only one choice-to do what is right." 

It must be comforting to think that there is a land 
somewhere on this strife-torn planet in which the people 
are always happy and the leadership always helps them do 
only what is "right." It must be nice to feel that there is a 
country where only really bad people are ever punished
and even their punishment is limited to "severe criticism" 
in the expectation that they will "reform." It must be 
wonderful to believe that-as the audience was told 
during the day-long seminar at which this teacher was a 
speaker-there is a nation whose chief criterion in the 
conduct of foreign policy is international "solidarity" 
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with the poor and oppressed of the world, rather than 
selfish national interest. 

Unfortunately-and I say this with real regret-China 
is not that country. And this isn't just my opinion, or the 
opinion of some right-wing scholar in the pay of 
Taiwan-it is the opinion of thousands and millions of 
China's own people. 

There is dissent in China today. There is opposition. 
There is even what might be called a " human rights" 
movement. Friends of China no longer have to feel 
hampered by the supposed "lack of information" about 
the reality of the mainland. Since the Cultural 
Revolution, "inside" views of China have been pouring 
across the borders. China is opening up, and in the 
process of its doing so, we are discovering that it isn't the 
perfect land of happy revolutionaries that we may once 
have thought. 

Don't get me wrong. China is not a nightmare either. 
Its gains are many, the changes have been revolutionary 
and profound, its potential contribution to the rest of the 
world is immense. But it isn't perfect. 

American views of China have changed dramatically in 
the last five years. Many of us remember that it wasn't so 
long ago when China was officially portrayed as part of a 
massive Communist movement, bent on destroying the 
"free" world and "enslaving" its people. As one Chinese 
scholar put it, ''The public image of China was altogether 
portrayed in lurid primary colors: a red nation of blue 
ants programmed to sweep over the world like a yellow 
peril." 

Then it all changed. Richard Nixon, a man who had 
built his career on anti-communism, did a complete 
vo/te-jace by personally extending the hand of friendship 
to that archrevolutionary, Chairman Mao. Then, as he 
tells us in his Memoirs, Nixon had a warm chat with the 
Chairman, assuring him that he (Nixon) sincerely 
admired Mao's "great" leadership of the Chinese people. 

Meanwhile, the people of the U.S.-who are 
constantly subjected to trash and litter in their parks and 
their cities-were shown on television that in China even 
the snowflakes are swept off the street (at least when U.S. 
Presidents come for a visit). 

Since the Nixon visit, the U.S. media has carried a 
moderate but steady stream of stories about this 
"miracle" or that "spectacular achievement" in China. 
Professors, politicians, workers, and teachers steadily 
return from China, all with remarkable tales of joy and 
progress. At the same time, many young and old 
members of the U.S. "left" have been looking to China 
for years as a source of hope and inspiration. For many 
of these people, the words of Chairman Mao-and 
especially the Cultural Revolution-have struck a 
resounding note. Thus, both the "left" and the " mid
dle" in the U.S. have come to think of China as a 
very remarkable society. 

For example, Thomas Gates is an almost total opposite 
to the black school teacher who just returned from 



China. White, wealthy, a man with powerful friends, Mr. 
Gates was chosen to be the head of the U.S. mission to 
China under President Ford. He returned, full of praise 
for ''the extraordinary discipline'' of the Chinese people, 
and assured a group of University of Pennsylvania 
alumni that: 

There is no inflation, there is no unemployment, 
there is no crime; there's no drugs, prostitutes, or 
beggars . ... No one is hungry . ... I really think 
these people believe in what they're doing and have 
a kind of religion or creed created by Chairman Mao 
that holds them together in common interest. 

Yet how seriously should we take these visitors to 
China? Neither Gates nor the school teacher speak 
Chinese. Even if they had, their itinerary was carefully 
mapped out for them, as it is for all visitors to China. I 
know from experience that I could take any non
Philadelphian on a guided tour of Philadelphia that 
would leave my visitor breathlessly impressed with the 
beauty and orderliness of my home town. I could also 
give a guided tour that would make William Penn wish he 
had never started this place. It all depends on where you 
are taken, and on what you see. 

Pierre Ryckmans is a Belgian scholar who has studied 
China and Chinese art for the past twenty years. His wife 
is Chinese, and Dr. Ryckmans speaks and writes the 
language. In 1974 he published Ombres Chinoises 
(Chinese Shadows in English), to counter the overdone 
praise of China. He published it, not because he dislikes 
China, but because he loves China, and feels pained that 
so many innacurate portraits have been drawn of that 
enormously complex land. His book, published under the 
pseudonym Simon Leys, created an immediate furor . It is 
a remarkable, funny, ironic guide to the foibles of trying 
to learn about China when one is not Chinese: 

In the tours for foreign visitors, always superbly 
organized, anything that might be unpredictable, 
unexpected, spontaneous, or improvised is ruth
lessly eliminated . ... The Maoist authorities have 
accomplished a strange tour de force: they have 
managed to limit China-that immense and varied 
universe, for the exploration of which, however 
superficial, a lifetime is inadequate-to a narrow, 
incredibly constricted area. China has hundreds of 
cities; only about a dozen are open to ordinary 
foreigners . ... Out of the tens of thousands of 
villages where more than eighty percent of the 
Chinese people live, foreigners visit less than a 
dozen .... 

Out of 800 million Chinese, foreigners meet about 
sixty individuals .... The only Chinese people one 
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can talk to without getting into trouble are servants 
(personnel provided by the service section of the 
Ministry of Foreign Affairs), bureaucrats one meets 
at official gatherings, guides and interpreters 
provided by the government's travel agency, and 
"professional friends. " These last are bureaucrats 
on leave from the Foreign Office on temporary 
assignment to keep foreigners company; their 
names-they are a jew-come up time and again in 
the many accounts written by travellers who think, 
naively, that they had managed to make friends 
in China. 

Ryckmans' account (his pseudonym was adopted to 
avoid being banned from China, but angry French 
Maoists dug it out) has been recently seconded by 
Marylin Bender, an Esquire editor who was one of the 
lucky ones who got to take a Pan Am tour this year to 
China (China granted 2000 openings this year to Pan Am, 
and they were quickly and quietly grabbed up). She 
confirms Ryckmans' contention that everything is 
organized, and that, because of the language barrier, the 
guides become the only way that ''we could try to learn as 
much as we could about political and social currents." 

Now that there is a growing range of Chinese writing 
about China, outsiders have a much greater opportunity 
to attempt an understanding of this remarkable society._ 



Who are the new Chinese dissidents? For the most 
pa rt , they are victims or protagonists from China' s 
C ultural Revolution-a period of upheaval that began in 
1966 and may be said to have ended with the arrest of 
Chiang Ching, Mao' s widow, and three other radical 
leaders (the "Gang of Four") and the purging of their 
followers from various ranks of the government-all this 
in 1977. Eleven years of factionalizing, in-fighting, 
" struggle sessions, " work stoppage, and a near
destruction of the educational system. People died in the 
Cultural Revolution-perhaps thousands. Whole cities 
a nd provinces were thrown into a state of near civil war. 
Peo ple on the "right" and on the "left" were kidnapped, 
held prisoner, and sometimes tortured. Careers were 
ruined, families were torn apart , and some of those 
"disgraced" or humiliated ended up committing suicide. 
The "remarkable discipline" of the Chinese people began 
to unravel, and literally hundreds of factions and secret 
societies sprung up around the country-many with their 
own presses, or with other a venues of communicating 
with the "masses." The supposed unity of the 
800,000,000 Chinese people behind "the thought of 
C hairman Mao" was revealed as a contrived litany for 
the consumption of outsiders. The reality was that China, 
like every o ther large society, had its share of differing 
opinion. 

The official Maoist version of the Cultural Revolution 
goes something like this: After the Revolution a 
bureaucracy developed in the People's Republic that was 
more interested in its privileges than in radical change. 
This bureaucratic elite-led and symbolized by Liu 
Shao-Chi (Mao's one-time comrade-in-arms, and heir 
apparent before the Cultural Revolution)-wanted to 
re-establish many of the old, feudal qualities of Chinese 
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society. They especially wanted to assure rank and 
privilege for themselves, their friends, and their families. 
In other words, they were on the way toward establishing 
a " new class ," as had happened in the Soviet Union. 

Chairman Mao realized that these "capitalist-roaders" 
were subverting the goals of the Revolution , and he called 
upon the students to "ho ld high the red banner" and to 
launch a thorough purging of these bad elements. This 
struggle spread to the workers, and then to the peasants, 
and was the cause for much conflict and "re-education." 

Here the "Maoist" consensus ends. The official 
government line is that the Gang of Four was using 
"left" slogans for basically "right" ends-that is, 
personal aggrandizement. Many radical Maoists, 
however, believe that the bureaucrats have come back 
into command, and that the struggle must continue. So, 
this accounts for one dissident faction . 

There is another version of the Cultural Revolution. It 
goes like this: Mao was as interested in his personal 
power and preeminence as he was in the "Revolution." 
With his failures in leadership during the "Great Leap 
Forward" period, he had lost out to a more "pragmatic" 
wing of the party, led by Liu Shao-Chi. The Cultural 
Revolution was Mao's cynical strategy for regaining 
power, and passing it on to whomever he pleased- and 
the students and workers who followed his lead were just 
so much cannon fodder. 

Here is what the fictional Hsia Yu-min, and character 
in The Coldest Winter in Peking and a follower of the 
"moderate" line of C hou En-lai, has to say about the 
"leadership" of Mao during the Cultural Revolution: 

The one who had responsibility for the Party for 
such a long time, did he have any thoughts of "rule 
by law" ? Not at all, no, not in the least bit . ... So 
long as it fitted in with his whims and his strategic 
needs, any law of the land or Party could be 
breached. Why? What is democracy to his way of 
thinking? It isn't worth a fort. 

Within the Party, he assumed the role of pater
familias . In the internal organizations of the Party, 
the military, and the government, he quite naturally 
formed a clique from his hometown region. 
Therefore, the Chinese People 's Republic was 
changed from a country ruled by a single party to a 
country ruled by a single family. If you take a look 
at the time of the Cultural Revolution, a single word 
or phrase from his lips became instantly the law of 
the land. Not only from him, but from his 
"Dowager Empress" [Chiang Ching]. Whoever 
dared to offend her would either be crushed to 
pieces or else would be spending years at hard labor 
in a dung heap, be he revolutionary stalwart or 
merely a seventy-year-old veteran . 
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The Coldest Winter in Peking (Doubleday, 1978, 
$10.00) is a novel written by a recent Chinese exile under 
the nom-de-plume of Hsia Chih-yen. A former member 
of the technical intelligence section of the Academy of 
Sciences of China, he was a victim of the purges in the 
Cultural Revolution, and many of the stories in his novel 
come from first-hand experience. Others come from the 
accounts of friends who also have left the People's 
Republic. This book, along with the recently-published 
The Execution of Mayor Yin (Indiana University Press, 
1978, $8. 95) provides an intimate and image-shattering 
look into the "dark" side of recent Chinese history. 

Chen Jo-hsi is the author of Mayor Yin. Born in 
Taiwan, both she and her husband became ardent 
Maoists while studying in the US. They immigrated to 
China in 1966, thrilled at the idea of becoming part of 
their country's exciting experiment; 1966-just in time 
for the Cultural Revolution, in which their talents as 
"intellectuals," and their non-mainland origins put them 
under a cloud. Discouraged by their personal odyssey, 
and by what they saw happening around them, they left 
China seven years later. 

Neither of the authors of these two remarkable books 
is anti-communist. Both authors are at pains to avoid 
being used by people who would like to discredit the 
Chinese Revolution. 

Often, one personal account can say what thousands of 
generalities can never convey. Here are two stories that 
may help portray some of the pain and tragedy that has 
accompanied events in China. 

The first is the story of Young Tiger, a high school 
graduate who was sent to the mountains of rugged Shansi 
Province to work in a "pioneering" commune. After one 
year, he runs away from his post, and walks and hitches 
his way back to Peking. His "Big Brother," C'hi Yi-lung, 
is enormously upset when he hears of this, and fearing 
family disgrace as well as personal embarassment, orders 
his brother to go back to his assignment. Young Tiger 
refuses, telling his brother of the hardships he has had to 
endure: 

Older brother, when I was first assigned, though I 
was really dead set against going, did I not go all the 
same? ... I made up my mind to work hard and to 
improve my ideological thinking. I tried my best to 
be a progressive intellectual youth . .. . 

I had not thought that as soon as we arrived at the 
commune, the cadres would interrogate each one of 
us. They were bent on finding out my allowance 
each month .... They dispatched a bunch of us, all 
from families who could not send them much 
money, to production teams deep in the mountain 
ranges, which were among the most barren and 
impoverished places. The children of high-ranking 
cadres, who could get thirty to fifty yuan from 
home, all stayed in the production teams and the 
commune headquarters in the river valleys. 

Those of us who went to the mountains, on the 
other hand, lived in mud caves, swinging a pick at a 
rock pile, uprooting trees, digging ditches, construc
ting stone walls. Every month, each one of us 
received thirty pounds of coarse-grain gruel,· there 
was no sauce, no meat, no vegetables ... . We had to 
dig out wild plants and vegetables from the rocky 
crevices and our hands and feet swelled up when we 
ate them. We figured our wages at the end of the 
month, and they were not even enough to pay for 
the gruel we had eaten. 

For those of us with no connections or no money, 
the debts mounted. If we worked until the day we 
died, we would still not be able to work our way out 
of them. 

If we credit the stories in The Coldest Winter, then the 
experience of Young Tiger is not an isolated incident, but 
an example of the lives of thousands, perhaps millions of 
Chinese-especially those who happen to be out of favor 
with the powers-that-be. 

The second story comes from Mayor Yin. It is the story 
of Jen Hsiu-lan, a woman in her sixties who had fought in 
the struggle against the Japanese, and then in the 
Revolution. She symbolizes the older revolutionaries 
who gave so much to the Communist cause, only to find 
themselves disgraced and humiliated during the Cultural 
Revolution. 

Jen is denounced as a "May Sixteenth" type-that is 
an ultra-leftist-and is forced to undergo a severe "study 
class" in order to correct her "crimes." This "class" 
consists of five or six people who surround the recalci
trant, and subject her to "criticism" night and day. They 
are with her at all times; they even go to the bathroom 
with her. 

Jen is kept in a cottage with the six members of her 
"class." The windows are barred, and the doors are 
locked: 

Three of the rooms were furnished with tables, 
chairs, and benches. Two of them had evidently 
been used by the guards for their meetings, as the 
walls were covered with portraits of Mao Tse-tung 
and various rousing slogans . ... The third room 
must have been where Jen Hsiu-lan 's thought
reform sessions had taken place, since the walls were 
all covered with huge black characters and six-inch 
long exclamation marks. The slogans exhorted her 
to "Bow Your Head and Confess!" and " Turn 
Back to the Shore!" One read "Even in Death 
There Is No Place to Hide!" 

Contriving to go to the bathroom alone, the victim 
apparently escapes, and the entire commune is turned out 
to find her. Three days later she is found, in the cesspool 
underneath the toilet. She has committed suicide. 

For daring to escape from her correction, she is 



ceremoniously expelled from the Party. In a final tragic 
twist, several weeks later a plot by Minister of Defense 
Lin Piao is uncovered. Now all the "May Sixteenth" 
types are exonerated, and their accusers are denounced 
as "followers of Lin Piao." The roles are reversed, and 
the former persecutors are subjected to "thought 
reform." But Jen Hsiu-lan is forgotten in the turmoil, a 
hapless victim of the Peking power struggle. 

For the few stories that come to us in the West, there 
are many, many more that circulate in oral form within 
China. These are a form of "oral samizdat" (samizdat is 
the Russian term for self-published dissident literature), 
and they give evidence to a strong current of criticism and 
dissent inside China. In The Siang River Runs Red, a 
400-page oral novel, a son denounces his own father
only to throw himself into the river because of his regret. 

In A True Story, a Red Guard denounces his favorite 
teacher-though he loves him dearly. His teacher is 
criticized, and then taken out and shot. In Ah Hsia, a 
woman factory worker becomes a part-time prostitute 
and ends up in bed with the supposedly puritanical head 
of her factory. 

What all of these stories point to is not that the Chinese 
Revolution was a sham. Rather, they try to "tell it like it 
is" about the hidden side of modern Chinese history. 
Their goal is the goal of literature the world around: to 
exhort, to educate, even to amuse. We in the U.S. who 
remain sympathetic to the Chinese Revolution would dp 
well to allow ourselves to be taught by these stories of 
dissent. If we do, then perhaps we can one day have real 
Chinese friends-rather than ones the power-holders of 
the moment would like to provide for us. 0 

A Review of Dissident Literature 
Chinese Shadows, by Simon Leys (Pierre Ryckmans), 
Penguin Books, 1977, $2.50, 220 pages. A funny, 
iconoclastic, and always eye-opening account of 
modern China, its bureaucrats, and its carefully culti
vated image. A must for people who have grown up 
with a rose-colored version of the People's Republic. 

Prisoner of Mao, by Bao Ruo-wang (Jean Pasquallnl) 
and Rudolph Chelminskl, Penguin Books, 1976, $2.50, 
326 pages. A detailed account of life in China's prisons 
and workcamps by a man who had dual Chinese and 
French citizenship, and was finally freed when France 
recognized China. Millions of criminals, and unknown 
numbers of political prisoners have been exiled to these 
camps, and this book gives an account of the hardships, 
the courage, the friendships, and the methods of 
"thought-reform" that were in use from 1957 to 1964. 

The Chinese Machillvelli, by Dennis and Ching Ping 
Bloodworth, Farnr, Straus and Glrous, 1976, $10.00, 
346 pages. A surprising and easily-read account of the 
traditions of thought, warfare, and government over 
3000 years of Chinese history. Constantly draws 
parallels between the infighting and intrigues of the 
past, and the maneuvering of the present. 

Opposition and Dissent in Contemporary China, by 
Peter R. Moody, Hoover Institution Press, Stanford, 
California, 1977, $14.95, 342 pages. The only detailed 
survey of dissent within and outside China that I have so 
far discovered. This book appears to be thorough, 
scholarly, and extremely valuable to the student or 
scholar who wants knowledge in depth. 

Five Books on the Cultural Revolution: 

The Wind Will Not Subside: Years in Revolutionary 
China-1964-1969, by David and Nancy MOton, 
Pantheon, 1976, $4.95, 397 pages. An eyewitness 
account of the " light and dark" sides of Chinese life as 
revealed in the Cultural Revoh.:':ion. The Miltons were 
English teachers in Peking. 

Liu Shao-Ch 'i and the Chinese Cultural Revolution, by 
Lowell Dittmer, U. of California Press, Berkeley, 1974, 
$4.95 paperback, 386 pages. A sympathetic account of 
the life, thought, contributions, and downfall of the 
man who was Mao's heir, but whose name is officially 
synonomous with counter-revolution. Liu's "prag
matic" line is in many ways being resurrected by the 
current leadership group. 

The Rise and Fall of Lin Pillo, by Jaap van Ginneken, 
Discus, 1977, $2.50, 363 pages. A blow-by-blow 
account of the turmoils and power shifts in the Cultural 
Revolution. Revised to include details of the fall of the 
"Gang of Four." 

China in Ferment, edited by Richard Baum and Louise 
B. Bennett, Prentice-Hall, 1971, $2.95. A collection of 
differing views on the motives behind the Cultural 
Revolution. Contributions by European, American, 
and Chinese observers. 

Party, Army and Masses in China, by Liuio Maltan, 
NLB, London, 1976, $20.00, 373 pages. (Available 
from Pathfinder Press, N.Y.C.) An account by an 
Italian Marxist who sympathizes with the radical faction 
in the Cultural Revolution-many of whose members 
are now in prison, exile, or disgrace. 

Four key articles on Chinese dissent: 

" Literature of Dissent Rises In China," by Fox 
Butterfield, New York Times, Dec. 13, 1977. 

" Human Rights: What About China?" by Susan L. 
Shirk, In Foreign Policy, Winter, 1977-78. 

"The Real China," by Frederic Wakeman, Jr., New 
York Review of Books, June 21, 1978. 

Amnesty International's report on China, in the 1977 
Report, pp. 174-178. Amnesty International Publi
cations, London, 1977, $3.95. 



WESTTOWN SCHOOL 
1799 C. Thomas Kaesemeyer, Headmaster 1978 

A Friends' coeducational country 
boarding and day school 

BOARDING 9-12 DAY- PRE-FIRST- 10 

Schola rships available for Friends and Alumni Children 

For further information or a catalogue, please write: 
J. Kirk Russell, Director of Admissions 
Westtown School, Westtown, Pa. 19395 

Telephone: (215) 399-0123 

Personal Supervision 
of a Firm Member 

Fyfe & Auer 
FUNERAL HOME 

7047 GERMANTOWN AVE. 
CHestnut Hill 7-8700 

James E. Fyfe Charles L. Auer 

Cremation service available 

QUAKERHOUSENEEDSYOU 

Quaker House is a military counseling center 
and Quaker witness for peace and human 
dignity. 

It is located just off the world's largest army 
base, Fort Bragg. 

In its tenth year of service, it has regularly 
included visitations to military prisons. 

Quaker House serves as a moderating influ
ence in a hawkish area, and hosts a small 
Friends meeting. 

it is supported by several Friends meetings 
and by tax-deductible contributions of many 
concerned individuals. To assure continued . 
service, a wider support base is necessary. 

Please send your contributions and requests 
for further information to: 

Ou1ker House 

2231 Hillside Avenue 
Fayetteville, N.C. 28301 

The Penington 
215 EAST FIFTEENTH STREET 

NEW YORK 10003 
The Quaker residence in a desirable 
location. Limited transient space avail· 
able for short periods. Write or tele
phone the manager for reservations. 

Phone: 212 475-9193 

The 
Unspoiled 

Resort 
"-~·;,~--

~:--~~~~--

.Moru)nk 
MOUNTAIN HOUSE. 

The woods are robed In red and crowned with 
gold. Trees r ise like cathedrals above miles of 
unpaved trails and scented breezes sweep 
gracefully among them. At Mohonk Mountain 
House the excitement of autumn Is everywhere 
and you can be here to enjoy It on our 
MIDWEEK PACKAGE PLAN. Stay Sunday to 
Thursday or Monday to Friday and enjoy 
carriage rides, picnics, golf, hayrides and 
hiking amid the most beautiful scenery 
Imaginable. Effective through October 29, our 
$196 per person rate (double occupancy) 
includes 12 delicious meals, a twin-bedded 
room with bath and gratuities, with comparable 
rates for all other categories. For further 
information, call (914) 255-1000 or write: 

MOHONK MOUNTAIN HOUSE 
90 mile• /rom N . Y.C., NYS Thruway Exit 18 
LAKE MOHPNK • NEW PALTZ, N .Y . 12S61 

COUNSELING SERVICE 
Family Relations Committee 

of Philadelphia Yearly Meeting 
A Confidential Professional Service 

For appointment call counsalors 
bet-n 8 and 10 PM 

Frances T. Dreisbach, M.S.W. 
Easton 258-7313 

Rachel T. Hare-Mustin, Ph.D. 
Wayne 215-687-1130 

Josephine W. Johns, M.A. 
Media L06-7238 

Arlene Kelly, ACSW 
988-0140 (10 AM-10 PM ) 
Helen H. McKoy, M.Ed. 
Germantown GE8-4822 

Holland McSwain, Jr., ACSW 
West Chester 431-3564 

Christopher Nicholson, ACSW 
Germantown Vl4-7076 

Annemargret Osterkamp, ACSW 
Gwynedd 646-6341 

George A. Rogers, M.D. 
609-365-1119 (9 AM-5 PM) 
Alexander F. Scott , MSS 
Wynnewood 642-0166 

Dwight L. Wilson, M. Div. 
Willingboro 609-871-2386 

Consultant : Ross Roby, M.D. 

WE'RE OPEN 

for browsing, and taking ordersl 

FRIENDS BOOK STORE 

156 NORTH 15TH STREET 

PHILADELPHIA, PA 19102 

George School 
. .. where learning takes place 

In a context of &lendshlp 
and Quaker values. 

A coeducational Friends' boarding and 
day school, grades 9-12. Wooded 265 
acres in Bucks County. 

For information: R. Barret Coppock, 
George School, Newtown, PA 18940, 
215/ 968-3811. 



CALENDAR 

October 
l-"The Modern Search for Wholeness" 

will be the opening theme of the October 
series of Monday evening lectures at Pendle 
Hill, Wallingford, PA. Led by Helen G. 
Hole, 8 p.m. , no charge. 

6-8-"Nonviolence In Everyday Life" will 
be the theme at Pendle Hill , Wallingford, 
PA. Led by Christopher Moore. Cost: $60. 

9-"The Way of Metaphor" is second in 
Pendle Hill series. Led by Helen G. Hole, 8 
p.m., no charge. 

13-15-"Retirement-A Time For Ful
fillment" is the theme at Pendle Hill, 
Wallingford, PA. Led by Frank Pineo and 
Marian Dockhorn. Will consider difficulties 
and joys of retirement. Cost $SS. 

14-Western Quarterly Meeting at Camp 
Hilltop (near Downingtown, PA). Date has 
been changed (formerly 10/21). Programs for 
all ages, visitors welcome. For meal and 
overnight reservations contact: Lewis L. 
Palmer, 215-274-8261. 

16-" Love Calls Us to the Things of This 
World" is the topic of the third Monday 
evening lecture at Pendle Hill, Wallingford, 
PA. Led by Helen G. Hole, 8 p.m., no 
charge. 

18-lO-International Conference on Teach
ing the Lessons of the Holocaust will be held 
at the Holiday Inn, 4th and Arch Sts., 
Philadelphia, P A. Address by Elie Wiesel; art 
exhibit "The Artists of the Camps"; work
shops. More information from the National 
Institute on the Holocaust, P.O.B. 2147, 
Philadelphia, PA 19103. 

lO-ll-Couples Workshop located in the 
Bucks Quarter area outside Philadelphia. 
Intended as enrichment for couples, not 
therapy, counseling or encounter group. Led 
by Brad and Pat McBee Sheeks. 

23-"The Intersection of the Timeless 
With Time" will be the fourth Monday 
evening at Pendle Hill, Wallingford, PA. Led 
by Helen G. Hole, 8 p.m., no charge. 

17-19-"Single Again" is the theme of a 
weekend at Pendle Hill, Wallingford, PA. 
1nt'!nded for those separated or divorced, will 
focus on self-renewal and personal growth. 
Led by Francis Dreisbach and Alex Scott. 
Cost: $SS . 

30-"The Mind's Descent Into the Heart" 
will be the last Monday evening lecture in 
October at Pendle Hill, Wallingford, PA. 
Led by Helen G. Hole, 8 p.m., no charge. 

November 
11-AFSC Annual Meeting at Friends 

Center, 1S01 Cherry Street, Philadelphia, 
PA. 9:30a.m. to 4:30p.m. 

WORLD FELLOWSHIP CENTER 
Kerhonkson, New York 

12446 
Our conference and discussion center is committed to personal involvement in 

the social struggle, stress on the inner and outer in experience and dialogue be
tween believers and non-believers. Outstanding speakers. Located in the Catskill 
Mountains, our comfortable accommodations for fifty people combined with our 
excellent and plentiful food contribute to the relaxed environment. We are also 
available for groups and conferences on a week-end or week-long basis. Rates are 
on the non-profit basis of $23.00 per day single and $20.00 double. Send for our 
fall and winter brochure. Or call (914) 893-9839. 

FRIENDS SELECT SCHOOL 
17th and The Parkway, PhUadelphla 

Established 1689 

A coeducational Day School enriched 
by an urban environment and a divers
ified student population. 

The School encourages creative 
thought, open discussion, and the 
search for truth. Spiritual values and 
Quaker principles are emphasized 
along with academic achievement and 
the development of good learning 
habits in preparation for college and 
beyond. 

Kindergarten through Grade 12 

Truxtun Hare, Headmaster 

SANDY SPRING 
FRIENDS SCHOOL 

SANDY SPRING, MD. 20860 

Coeducational, Grades 10-12 
Boarding and Day 

A uniquely diversified program de
signed to demonstrate 
• life itself as a religious experience ; 
• indi-vidual growth to its greatest po

tential: 
• personal involvement in today's 

challenging environment; 
commitment to disciplined, service
centered living. 

C. Thornton Brown, Jr., 
Headmaster 

" LET YOUR LIVES SPEAK" 

WESTERN QUARTER NOTEPAPER 

One of the 15 different meetinghouses of Western 
Quarter pictured on notepaper. 

Available pp. packagee$2.50 from 

Friends Book Store or Western Quarterly Meeting 
156 North 15th Street Box 693 
Philadelphia, PA 19102 Kennett Square, PA 19348 

A savings plan for every savings goal. 

...g:jsr FSLIC 
FlnT . - F ED/::1{/ l.L .','.,\\ '11\ uS J. _ and l.oan Assoc i,1tion or Ruck., Coun1,1· 

_.._,....._.. ...... _ooo 

A. PAUL TOWNSEND, JR. VICE-PRESIDENT 

126 South Bellevue Avenue, Langhorne, Pennsylvania Telephone: 757-5138 



CLASSIFIED 
ADVERTISEMENTS 

CLASSIFIED RATES 

MINIMUM CHARGE $5.00. 25t per word. 
Please send payment with order. (A Friends 
Journal box number counts as three words.) 
Add 10% If boxed. 10% discount for 3 
consecutive Insertions, 25% for 6. Appearance 
of any advertisement does not Imply endors&
ment by Friends Journal. 

Copy deadline 30 days before publication. 

Aduertlae here-
You71 be among Frlenda/ 

Accommodations 
MeXIco City Frlenda Cent•. PIMUnt, reuonable 
accommodations. A-tiona, Casa de los 
Amlgos, Ignacio Mariscal 132, Mexico 1, D. F. 
Friends Meeting, Sundays 11 a.m. Phone535-2752. 

London? Stay at the Penn Club, Bedford Place, 
London WC1 B 5JH. Friendly atmosphere. Central 
for Friends House, West End, concerts, theater, 
British Museum, university, and excursions. Tel&
phone 01~718. 

Beacon Hill Friends Houaa. Residential com
munity for students and others, under care of 
Friends. Overnight accommodations by reserva
tion. Write 6 Chestnut Street, Boston, MA 02108. 

Announcements 

George Fox for Today. There Is widespread 
Interest In more fully understanding the 
remarkable message of George Fox. The 
following are available to speak about this 
message and to lead discussion. For a one ses
sion presentation-Roger Drelsbach-WIIIIams 
or William Stafford; for one or two sessions
John Curtis, John McCandless, or Viola Purvis; 
for three or more sessions-Lewis Benson. 
Details from John Curtis, 631 Walnut Lane, 
Haverford, PA 19041 . 

Books and Publications 
Experience In Meditation, 16-page booklet, 
Ideal with or In lieu of Christmas cards; voluntary 
contributions only. Adventures In Christian Living, 
78 Mountain View Road, Fairfax, CA 94930. 

Old booka: 50 Quaker, 74 pacifist. Also 80 
Pendle Hill pamphlets. Request lists: R. Steele, 
829 Beacon, Boston 02215. Enclose addressed, 

stamped envelope. -------,.---
Read "The GrHn Revolution," monthly journal 
of the School of Living, voice for decentral ization 
and simple living, containing articles by Ralph 
Borsodl and Mildred Loomis. $1 a copy, $8 a year 
or $12 with School of Living membership. Box 
3233, York, PA 17402. 

Wider Oualt• Fellowehlp, 1506 Race Street, Phila
delphia, PA 19102, offers 3/ year mailings of 
Quaker oriented literature. 

Songa for Quakera, 52 simple, original , 
meaningful songs for meetings, schools, 
families, $2.50. Dorothy Giessler, 37245 Wood
side Lane, Fraser, Ml 48026. 

For Rent 
Thll Cuarnavaca c11a Is a happy place for a 
family, friendly group or small seminar. Congenial 
staff, garden, view, heated pool. Ideal base for a 
visit to Mexico. Available by week or month, 
August-September. Mid-October - mid-December. 
Box N-719, Friends Journal. 

The larc•ay Home, West Chester. Fire cooe 
renovations completed. Rooms available July 1st. 
Apply to: Mrs. Wm. Plummer, Ill , 115 Birmingham 
Rd., West Chester, PA 19380. Phone 436-0838, or 
Margaret Ann Crisman, Barclay Home, North 
Church St., West Chester, PA 19380. Phone 

~00~22~·----------------------

For Sale 
Adramlttlum. 20 acre eco-homestead. Orchard , 
stream, pond site. Four 400 sq' units. Timbered. 
Grass Valley Meeting, John Woolman School 
close. SSAE to D.J. Bowman, At. 5, Box 458, 
Grass Valley, CA 95945. 916-273-7418. 

Free catalog containing hard to find fireplace 
and woodburnlng related products. Write: Klay 
Products, Box 42305AA. Cincinnati. OH 45242. 

100 'll. wool yarn, F isherman, bulkles, naturals, 
heather colors. Samples 50t, refunded with first 
order. Joanna B. Sadler, AD 2, Stevens, PA 17578. 

Personal 
Single Booktov.ll enables cultured, marriage. 
oriented single, widowed or divorced persons to 
get acquainted. Box AE, Swarthmore, PA 19081 . 

M8rtell'1 off•• you friendliness and warmth as 
well as fine foods and beverages. Oldest restaurant 
In Yorkville. Fireplace-sidewalk cafe. Serving 
lunch dally. Saturday and Sunday brunch. Ameri
can-continental cuisine. Open seven days a week 
unt112 a.m. 3rd Ave., comer of 83rd St., New York 
City. 212-861-6110. "Peace." 

Chrt1t 11 gathering a community and lead
Ing It himself, as In the early years of Quak
erism. Publishers of Truth, 26 Boylston 
St., Cambridge, MA. 

Positions Vacant 
RE/ YF EXECUTIVE SECRETARY JOB OPEN
ING-Religious Education/ Young Friends Com
mittee of Philadelphia Yearly Meeting Is seeking an 
Executive Secretary to replace Caroline C. Pineo, 
who is retiring. Position opening March 1979. 
College graduate. Responsibilities focus on r&
llglous education In monthly meetings, work with 
committees, and staff and office administration. 
Apply to Beverly Hess, clerk, RE/YF, 1515 Cherry 
St., Philadelphia 19102. 

Alternative farming community with mentally 
hand !capped adu Its seeks co-workers. Responsi
bilities Include hous&-parenting plus working In 
weavery, woodshop, bakery, garden, or green
house. Room/board, medical/dental expenses 
provided. One year commitment. lnnlsfree Village, 
Crozet, VA 22932. 

Director, International Dlvl1lon. The American 
Friends Service Committee seeks Philadelphia
based director of International programs-to 
provide leadership, support, coordination and 
administrative oversight. Essential qualifications 
include recent experiences related to work In 
developing countries; knowledge of and sensitivity 
to the variety of Issues affecting developing 
countries; supervisory/ administrative experience. 
Write with resume: AFSC Recruitment, 1501 
Cherry, Philadelphia, PA 19102. 

Headpereon: Oakwood School Is recruit ing a 
new director. Deadline for applications, November 
1. For Information or to forward resumes, write 
Search Committee, oakwood School, Pough
keepsie, NY 12601 . 

Wilmington Frlende School, K-12 day school, 
with about 620 students, founded In 1748, Is 
seeking a new Headmaster, to begin In July, 1979. 
Applications and suggested names should be sent 
to: Search Committee, Wilmington Friends 
School, 101 School Roed, Alapo<:As, Wilmington, 
Delaware 19803. 

Schools 
Olney Frlende Boarding School, Barnesville, OH 
43713. Christian, rural, co-educational. 100 st~r 

dents (9-12) . Comprehensive college-preparatory 
curricula, dairy farm, Individualized classes. Wel
coming students from all racial backgrounds. 
Brochure. 614-<4~. 

FAIRHAVEN COLLEGE, Bellingham, WA 
98225. Small state college: emphasis on 
personal creativity, social action, Indepen
dent learning for capable, alert students. 
Bridge Project, workshops, seminar-style 
c lasses. Inquire: Robert Keller, Admis
sions, Box 338-A. 

Services Offered 
a-al Contractor. Repairs or alterations on old or 
historical buildings. Storm and fire damage 
restored. John File, 1147 Bloomdale Roed, Phila
delphia, PA 19115. 484-2207. 

Wanted 
Interview• eought with people who lived under 
or fled German Nazi regime. Contact: Jennifer 
Tiffany, 323 Cascadllla St. , Ithaca, NY 14850. 607-
273-5621 . 

Up to elx monthe: active, congenial Innovative 
couple (or one or two singles) famil iar with the 
manner of Friends; to help nurture outreach
oriented unprogrammed worship group. " Martha" 
functions under control; we need persons wil ling 
to help lift the bushel, let others share Quaker 
light. Modest rent, lovely downtown furnished 
house. Also wanted: names, addresses Isolated 
Friends or friends In 326-and 327 -ZIP areas. 
George Newkirk, 4910 N.E. 16th St., Ocala, FL 
32670. 
Copy (paper or hard cover) Rufus Jones Faith 
and Practices of Friends. Calhouns, 80 Paper Mil l 
Road, Woodbury, CT 06798. 

Elderly couple would like couple or single 
person to share their home, expenses and chores 
In old Quaker village of Rancocas, NJ. No public 
transportation In village. Nearest bus service 4 
miles. Owners are away during winter months. 
Write: Box 164, Rancocas, NJ 08073. 

Very much wanted: book by Rufus 
Jones-Service of Love In Wartime. Box 
N-721 , Friends Journal. 

Resident m•n•gar for Friends Boarding Home 
In New York City. About 30 residents. Room and 
board for manager and spouse, modest salary. 
Write Penlngton Search Committee, care of 
Houser-Cullinan, 15 Rutherford Place, New York, 
NY 10003. 



MEETING ANNOUNCEMENTS 
Argentina 

BUENOS AIRES-Worship and monthly meeting 
one Saturday of each month in Vicente Lopez, 
suburb of Buenos Aires. Phone: 791·5880. 

Canada 
TORONTO, ONTARI0-60 Lowther Ave. (North 
from cor. Bloor and Bedford.) Meeting for worship 
every First-day 11 a.m. First-day school same. 

Mexico 
MEXICO CITY-Unprogrammed meeting, Sundays 
11 a.m. Casa de los Amlgos, Ignacio Marlscal 132, 
Mexico 1, D.F. Phone: 535-27-52. 

OAXTEPEC - State of More los. Meeting for 
meditation Sundays 12:30 to 1:30 p.m. Calle San 
Juan No. 10. 

Peru 
LIMA-Unprogrammed worship group Sunday 
evenings. Phone 221101. 

Alabama 
BIRMINGHAM-Unprogrammed Friends Meeting 
for worship 10 a.m. Sunday. For information phone 
Nancy Whitt , clerl<, 205-823-3637. 

Alaska 
FAIRBANKS- Unprogrammed worship, First
days, 9 a.m., Home Economics Lounge, third 
floor, Eielson Building, Univ. of Alaska. Phone: 
479-6782. 

Arizona 
FLAGSTAFF-Unprogrammed meeting, 11 a.m., 
402 S. Beaver, near campus. Frances B. McAllister, 
clerk. Mailing address: P.O. Box 922, Flagstaff 
86002. Phone: 602-774-4298. 
McNEAL-Cochise Friends Meeti:tg at Friends 
Southwest Center, 7'h miles south of Elfrida. 
Worship 11 a.m. Phone 602-642-3729. 

PHOENIX-1702 E. Glendale, Phoenix. 85020. 
Worship and First-day school 11 a.m. Olive Goody· 
koontz, clerl<, 751 W. Detroit St., Chandler, 85224. 
602-963-5684. 
TEMPE-Unprogrammed, First-days 9:30 a.m., 
Danforth Chapel, ASU Campus. Phone: 967-3283. 

TUCSON-Pima Friends Meeting (Intermountain 
Yearly Meeting). 739 E. 5th St. Worship 10 a.m. 
StevenS. Spencer, clerk. Phone: 602-325-0612. 

California 
BERKELEY-Unprogrammed meet ing. First-days 
11 a.m., 21 51 VIne St. , &43-9725. 
CLAREMONT -Worship, 9:30 a.m. Classes for 
chi ldren. 727 W. Harrison Ave., Claremont. 
DAVIS-Meeting for worship, First-day, 9:45a.m. 
345 L St. Visitors call 753-5924. 
FRESN0 - 10 a.m., College Y Pax Dei Chapel , 2311 
E. Shaw. Phone: 237-3030. 
HAYWARD-Worship 10 a.m .. 22502 Woodroe St., 
94541 . Phone: 415-651 -1543. 

LA JOLLA-Meeting 11 a.m., 7380 Eads Ave. 
Visitors call 459-9800 or 277-0737. 
LONG BEACH-Meeting for worship, 10 a.m., 
Garden Room, Brethren Manor, 3333 Pacific. Call 
434-1004 or 831-4066. 
LOS ANGELES-Meeting, 11 a.m .. 4167 So. 
Normandie. Visitors call 29EHJ733. 
MALIBU-Worship 9:30a.m. Phone: 213-457-9928. 

MARIN-Meeting for worship, First-day school, 10 
a.m. Room 3, First Congregational Church, 8 N. 
San Pedro Rd., Box 4411, San Rafael, CA 94903. 
Call Tom & Sandy Farley, 415-472·5577 or Louise 
Aldrich, 415-883-7585. 
MONTEREY PENINSULA-Friends meeting for 
worsh ip Sundays, 10:30 a.m. Call 375-3837 or 
624-8821. 

ORANGE COUNTY-Worship 10:30 a.m. Univer
sitv of California at Irvine (Univ. Club. Trailer T-1). 
Phone: 552·7691 . 

PALO ALTO-Meeting for worship and First-day 
classes for children, 11 a.m., 957 Colorado. 

PASADENA-526 E. Orange Grove (at Oakland). 
Meeting for worship, Sunday, 10:30 a.m. 
REDLANDS-Meet ing and First-day school, 10 
a.m., 114 W. VIne. Cieri<: Peggy Power, 71 4-792-
9676. 
RIVERSIDE-Unprogrammed worship, First-day 
school, 10:30. Phones: 682-5364 or 683-4698. 

SACRAMENTO-YWCA, 17th and L Sts. First-day 
school and meet ing for worship 10 a.m. Discussion 
at 11 a.m. Phone: 962·0848. 

SAN DIEGO-Unprogrammed worship. First-days 
10:30 a.m. 4848 Seminole Or., 296-2264. 

SAN FERNANDO-Family sharing 10 a.m. Unpro
grammed worship, 10:20 a.m. 15056 Bledsoe St . 
Phone: 367-5288. 
SAN FRANCISCO-Meeting for worship, First
days, 11 a.m., 2160 Lake St. Phone: 752·7440. 
SAN JOSE-Meeting for worship, 10:30 a.m. Sing
Ing 10 a.m. 1041 Morse St. 
SANTA BARBARA-591 Santa Rosa Lane, just off 
San Ysidro Rd., Montecito, (YMCA) 10:30 a.m. 
SANTA CRUZ-Meeting for worship Sundays 10:30 
a.m. Community Center, 301 Center St. Cieri<: 408-
426-5992. 

SANTA MONICA-First-day school and meeting at 
11 a.m. 1440 Harvard St. Call 828-4069. 

SONOMA COUNTY-Redwood Forest Meeting 
Worship and First-day school10 a.m. 840 Sonoma 
Ave., POB 1831, Santa Rosa 95402. Cieri<: 
707-538-1783. 

TEMPLE CITY (near Pasadena)-Paclflc Ackworth 
Friends Meeting, 6210 N. Temple City Blvd. Meet· 
ing for worship, Sunday 11 a.m. For Information 
call 287~ or 798-3458. 

VISTA-Unprogrammed meeting, 10 a.m. Call 
724-4966 or 722-9930. P.O. Box 1443, Vista 92083. 

WESTWOOD-(West Los Angeles)-Meeting 10 
a.m. University YWCA, 574 Hilgard (across from 
UCLA ::>us stop). Phone: 472-7950. 

WHITTIER-Whitleaf Monthly Meeting, Adminis
tration Building, corner Painter and Philadelphia. 
Worsh ip 9:30a.m. P.O. Box 122. Phone: 698-7536. 

Colorado 
BOULDER-Meeting for worship and First-day 
school 10 a.m. Phone: 449-4060 or 494-2982. 

DENVER-Mountain View Friends Meeting, wor
ship 10 to 11 a.m. Adult forum 11 to 12, 2280 South 
Columbine Street. Phone: 722-4125. 

FORT COLLINS-Worship group. 484-5537. 

PUEBLO-Worship group, 543-0712. 

Connecticut 
HARTFORD-Meeting and First-day school, 10 
a.m .. discussion 11 a.m., 144 South Quaker Lane, 
West Hartford. Phone: 232-3631 . 

MIDDLETOWN-Meeting for worship 10 a.m. 
Russell House (Wesleyan University) , corner High 
& Washington Sts. Phone 349-3614. 

NEW HAVEN-Meeting 9:45 a.m. Connecticut 
Hall, Yale Old Campus. Phone: 288-2359. 
NEW LONDON-Meeting for worship and First-day 
school 10 a.m., discussion 11 a.m., Thames 
Science Ctr. Cieri<: Bettie Chu. Phone 442-7947. 
NEW MILFORD-Housatonic Meeting: Worship 10 
a.m. Ate. 7 at Lanesville Rd . Phone: 203-354-7656. 
STAMFORD-GREENWICH-Meeting for worship 
and First-day school. 10 a.m. Westover and Rox
bury Roads. Stamford. Cieri<, Rosa Packard, w. 
Old Mi ll Rd. , Greenwich, 06830. 
STORRS-Meeting for worship, 10 a.m .. corner 
North Eagleville and Hunting Lodge Roads. Phone: 
429-4459. 
WATERTOWN-Meeting 10 a.m., Watertown Lit>
rary, 470 Main Street. Phone: 274-8598. 
WILTON-Meeting for worship and First-day 
school, 10 a.m., 317 New Canaan Road . Phone: 
762-5669. Marjorie Walton, clerl<. 203-847-4069. 
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Delaware 
CAMDEN-2 miles south of Dover. First-day 
~~~~~2~0 a.m.; worship 11 a.m. Phones: 284-9636; 

HOCKESSIN-North of road from Yorklyn, at 
crossroad . Meeting for worship, 10:30 a.m.; 
Forst-day school . 11 :10 a.m. 

NEWARK-Worship, Sunday, 10 a.m. , United 
Campus Ministry, 20 Orchard Rd. Phone: 368-1041 . 
ODESSA- Worsh ip, first Sundays. 11 a.m. 

REHOBOTH BEACH-5 Pine Reach Rd., Hen
lopen Acres, 227-2888. Worship First-day 10 am. 

WILMINGTON-Aiapocas, Friends School. Wor
ship 9: 15. F irst-day school 10:30 a.m. 
WILMINGTON -4th & West Sts .. 10 a.m., worship 
and child care. Phones: 652-4491 ; 475-3060. 

District of Columbia 
WASHINGTON-Meetong , Sunday, 11 a.m.; war
shop group, 9 a.m., adult discussion. 10 a.m .- 11 
a.m., babysi tt ing 11 a.m. • noon; First-day 
school, 11 a.m.-12 noon. Worship group, Thursday 
evenings at 7 p.m. 2111 Florida Ave .. N.W., near 
Connecticut Ave. 

Florida 
CLEARWATER-Meetona 10:30 a.m .. YWC:A. 222 
S. lincoln Ave. Phone: 584-1262 evenings. 
DAYTONA BEACH- Sunday, 10:30 a.m., 201 San 
Juan Ave. Phone: 677-0457 . 
GAINESVILLE-1921 N.W. 2nd Ave .. Meeting and 
First-day school. 11 a.m . 
JACKSONVILLE-Meeting 10 a.m .. YWCA. Phone 
contact 38~4345. 

LAKE WORTH-Palm Beach Meeting, 10:30 a.m .. 
823 North A St. Phone: 585-8060 or 848-3148. 

MIAMI-CORAL GABLES-Meet ing, 10 a.m .. 1185 
Sunset Road. Heather C. Moir, clerk, 381-2889. 
AFSC Peace Center. 443-9838. 

ORLANDO-Meeting 10:30 a.m .. 316 E. Marks St .. 
Orlando 32083. Phone: 843-2631 . 

SARASOTA-Worship 11 a.m ., American Red 
Cross Annex. 307 S. Orange Ave .. Mary Margaret 
McAdoo. clerk. Phone: :)55-2592. 

ST. PETERSBURG-Meetong 10:30 a.m. 130 19th 
Ave .. S.E. 

WINTER PARK-Meet ong 10 a.m. Alumni House. 
Rations College. Phone: 644-7402. 

Georgia 
ATLANTA-Worshop and First-day school. 10 
a.m .. 1384 Faol'loew Road. N.E. 30306. Courtney 
Soceloff. clerk. phone 525-8812. Quaker House 
phone 373-7986. 

AUGUSTA-Worship 10:30 a.m. 340 Telfair St. 
Marguerite Rece, clerk. Phone: 738-6529 or 
733-1476. 
SAVANNAH- Meeting for worship 10 a.m. YWCA, 
105 W. Oglethorpe Ave. 786-5621 or 236-6327. 

Hawaii 
HONOLULU-Sundays, 2426 Oahu Ave.>ue. 9:45, 
hymn sing: 10, worship and First-day school. 
Over-night inqu iries welcomed. Phone: 988-2714. 
MAUl ISLAND-Meetings every other week in 
Friends' homes. For onformation contact Sakiko 
O~ubo (878-6224) or Hilda Voss (87~2064) on 
MaUl. or call Friends Meeting on Oahu at 988-2714. 

Illinois 
BLOOMINGTON-NORMAL-Unprogrammed. Gall 
~28-9720 for lime and location. 

CARBONDALE-Unprogrammed worship, Sun
days, 10:30 a.m. Phone: 457~2. 

CHICAG0-57th Street. Worship 10:30 a.m., 5615 
Woodlawn. Monthly Meeting every first Friday, 
7:30p.m. Phone: BU 8-3066. 
CHICAGO-Chicago Monthly Meeting, 10749 S. 
Artesian . Phones: HI 5-8949 or BE 3-2715. Wor
ship, 11 a.m . 

CHICAGO-Northside (unprogrammed). Worship 
10:30 a.m. For Informat ion and meeting locat ion, 
phone: 4 77-5660 or 664-1923. 

DECATUR-Worship 10:30 a.m. Phone Charles 
Wright , clerk, 217-a77-2914, for meeting location. 

DEKALB-Meeting, 10:30 a.m., 424 Normal Road. 
Phone: 758-2561 or 758-1985. 

DOWNERS GROVE-(west suburban Chicago)
Worship and Fi rs t-day school 10:30 a.m., 5710 
lomond Ave. f3 blocks west of Belmont , 1 block 
south of Maple). Phone: 968-3861 or 852·56~ 2 . 

EVANSTON-tOtO Greenleaf, UN 4-8511. Worship 
on First-day , 10 a.m. 
LAKE FOREST - Worship 10:30 a.m. at Meeting 
House. West Old Elm and Ridge Ads. Mail: Box 95. 
Lake Forest 60045. Phone: 546-5033 or 234-4645. 
McHENRY COUNTY- Worship 10:30 a.m . 1st and 
3rd Sundays. 815-385-3872. 
McNABB-Clear Creek Meeting. Unprogrammed 
worship 11 a.m., First-day school tO a.m. Meeting 
house 2 miles south, 1 mile east of McNabb. 
Phone: 815-882-2214. 
OAK PARK-Worship, 11 a.m., Hephzibah House, 
946 North Blvd. Phone: 38~5434 or 524-0099. 
PARK FOREST-Thorn Creek Meeting. Gall 748-
0184 for meeting location. 10:30 each Sunday. 
Child care and Sunday school. 
PEORIA·GALESBURG- Unoroorammed meeting 
11 a.m. In Galesburg . Phone: 343-7097 or 245-2959 
for location. 
QUINCY -Friends Hill Meeting, unprogrammed 
worship, 10 a.m. Randall J. McClelland, clerk. 
Phone: 223-3902 or 222-6704. 
ROCKFORD-Meeting for worship every First-day, 
10:30 a.m., Friends House, 326 N. Avon St. Phone: 
815-962-7373. 
SPRINGFIELD-Meeting in Friends homes. unpr<:r 
grammed. 10 a.m. Mary Tobermann , clerk , 
546-1922. 
URBANA-CHAMPAIGN-Meeting for worship. 11 
a.m., 714 W. Green St., Urbana. Phone 217-328-
5853 or 217-344-5348. 

Indiana 
BLOOMINGTON- Meeting for worship 10:15 a.m .. 
Moores Pike at Smith Rd. Call Norris Wentworth, 
phone: 336-3003. 

DUBLIN-Programmed meeting for worship 9:30 
a.m. Sunday School 10:30 a.m. Youth group 2:30 
p.m. Unprogrammed meeting for worship, Thurs
days 7:30 p.m. Earl Prlgnltz, clerk. lawrence 
Gal'.ley, pastor. 478-4074 or 478-4169. 

HOPEWELL-20m>. W. Richmond; between 1-70, 
US 40: 1-70 exit W ilbur Wright Rd., 1 y, mi. S. , 1 mi. 
W. Unprogrammed worship, 9:30. discussion, 
10:30. Phone: 476-7214 or 987-7367. 
INDIANAPOLIS-Lanthorn Meeting and Sugar 
Grove. Unprogrammed worship, 10 a.m. Sugar 
Grove Meeting House. Willard Heiss. 257-1081 or 
Albert Maxwell, 83~4649 . 

INDIANAPOLIS-North Meadow Circle of Friends. 
Unprogrammed worship 10 a.m. 1000 W. 58th St. 
Phone 253-1870. Children welcome. 

RICHMOND-Clear Creek Meeting. Stout Memor
ial Meet inghouse. Earlham College. Unpr<:r 
grammed worship, 9:15 a.m. Clerk, Laurence E. 
Strong, 966-2455. 

VALPARAISO-Unprogrammed worship Sundays. 
For information phone 926-3172 or 464-2383. 

WEST LAFAYETTE-Worship 10 a.m., 176 East 
Stadium Ave. Clerk, Paul Kriese. Phone: 743-4928. 
463-5920. Other times in summer. 

Iowa 
AMES-Meeting for worship 10:15 a.m. Forum 
11 :15 a.m. YWCA-Alumni Hall, ISU Campus. For 
Information and summer location call 292-2081 . 
Welcome. 

DES MOINES-Meeting for worship, 10 a.m ., 
classes, 11 :30 a.m. Meetinghouse, 421 1 Grand 
Ave. Phone: 274-4851 . 

IOWA CITY-Unprogrammed meeting for worship 
11 a.m. Sunday. 311 N. Linn. Convener, Judy 
Gibson. Phone 31~351-1203. 

Kansas 
LAWRENCE-Dread Friends Meeting, 1631 Cres
cent Road. Unprogrammed meeting forwbrshlp 10 
a.m. ; discussion 11 a.m. Phone 913-843-8926. 

WICHITA-University Friends Meeting, 1840 Uni
versity Ave. Unprogrammed meeting, 8:45 a.m. , 
First-day school 9:45a.m. Meeting for worship 11 
a.m. Jack Kirk and David Kingrey, ministers. 
Phone: 2624471 . 

Kentucky 
LEXINGTON-Unprogrammed worship and First
day school, 4 p.m. For Information, call 266-2653. 
LOUISVILLE-Meeting for worship, 10:30 a.m. 
3050 Bon Air Ave. , 40205. Phone: 452-6812. 

Louisiana 
BATON ROUGE-Unprogrammed meeting for wor
ship. In Baton Rouge call Quentin Jenkins, clerk, 
343-0019. 

NEW ORLEANS-Worship Sundays, 10 a.m. 
Presbyterian Student Center, 1122 Broadway. 
Phone: 822-3411 or 861-ao22. 

Maine 
BAR HARBOR-Acadia meeting for worship in 
8Y8nlng. Phone 288-5419 or 2«-7113. 

MID-COAST AREA-Unprogrammed meeting for 
worship 10 a.m. at Damariscotta llbrarv. Phone: 
563-3464 or 563-8265. 
ORONO-Unprogrammed meeting, MCA Bldg. , 
College Ave. Phone: 866-2196. 

PORTLAND-Portland Friends Meeting. Riverton 
Section, Route 302. Worship and First-day school, 
10 a.m. Phone 774-2245 or ~5551 . 

WASHINGTON COUNTY-Cobscook Meeting. 
Worsh ip 10 a.m. Whiting, Route 189, 8th house on 
left from junction U.S. 1. Phone 733-2062 or 25~ 
3332. 

Maryland 
ADELPHI-Near University of Maryland. 2303 
Metzrott Rd . First-day school, !0:30a.m. ; worship, 
10 a.m. Deborah James, clerk. Phone: 422-9260. 
ANNAPOLIS-Worship, 11 a.m., former St. Paul's 
Chapel, At. 178 (General's Hwy. ) and Crownsville 
Rd . P.O. Box 31 42, Annapolis 21403. Clerk: 
Maureen Pyle. 301-267-7123. 
BALTIMORE-Worship 11 a.m. ; Stony Run, 5116 
N. Charles St., 435-3773; Homewood, 3107 N. 
Charles St. , 235-4438. 
BETHESDA-Sidwell Friends Lower School, Edg&
moor Lane & Beverly Rd. Classes 10:15; worship 11 
a.m. Phone: 332-1156. 
CHESTERTOWN-Cheater River Meeting. Worship 
and First-day school, 11 a.m. 127 High St. George 
Gerenbeck, clerk. ~2156. 

EASTON-Third Haven Meeting and First-day 
school, 10 a.m. 405 South Washington St. Frank 
Zeigler, c lerk, 634-2491 ; Lorraine Claggett, 822· 
0669. 
SANDY SPRINO-Meetlnghouse Road, at At. 108. 
Worship , 9:30 and 11 a.m.; first Sundays, 9:30 
only. Classes, 10:30 a.m. 
SPARKS-Gunpowder Meeting for worship, 11 
a.m. For Information call 472-2561. 

UNION BRIDGE-Pipe Creek Meeting. Meeting for 
worship, 11 a.m. 

Massachusetts 
ACTON-Worship and First-day school, 10 a.m ., 
Hal'.ley Wheeler Community Center, corner Main 
and Church Sts., W. Concord. (During summer In 
homes.) Clerk, John S. Barlow. Phone: ~9299/ 
36~9399. 

AMHERST·NORTHAMPTON·OREENFIELD
Meetings for worship 9 a.m. and 11 a.m . First-day 
school a1 10 a.m. :;ummer montns: worship at HT 
a.m. only. MI. Toby Mee11nghouse. Route 83 In 
Leverett. Phone 253-9427. 



BOSTON-Worship 11 a.m.; fellowship hour 12, 
First-day. Beacon Hill Friends House, 6 Chestnut 
St. . Boston 02106. Phone: 227-9116. 

CAMBRIDGE-5 Longfellow ParK (near Harvard 
Square, just off Braille St.) . Two meetings for 
worship each First-day, 9:30 a.m. and tt a.m. 
Phone: 876-0883. 

DORCHESTER - JAMAICA PLAIN - Sunday evs
nings 5 p.m. In homes. Worship, FDS, soup, and 
discussion. Phone 522-3745. 

FRAMINGHAM-841 Edmands Rd . (2 mi. W of 
Nobscot). Worship tO a.m. First-day school. 
Visitors welcome. Phone: 877-0481. 
SOUTH YARMOUTH, CAPE COD-North Main St. 
Worship and First-day school, 10 a.m. Phone: 
432-1131. 
WELLESLEY-Meeting lor worship and Sunday 
school, 10:30 a.m. at 26 Benvenue Street . Phone: 
237-0268. 
WEST FALMOUTH, CAPE COD-At . 28A, meeting 
lor worship, Sunday 11 a.m. 
WESTPORT-Meeting Sunday, 10:45 a.m. Central 
VIllage. ClerK: J .K. Stewart Klrltaldy. Phone: 
~711 . 

WORCESTER-Pleasant Street Friends Meeting 
and Worcester Monthly Meeting. First-day school 
tO a.m.; unprogrammed meeting for worship 11 
a.m. 901 Pleasant St. Phone: 754-3887. II no 
answer call 756-0276. 

Michigan 
ALMA-MT. PLEASANT-Unprogrammed meeting 
10:30 a.m. First-day school. Nancy Nagler, clerk," 
772-2421 . 
ANN ARBOR-Meeting lor worship, tO a.m.; adult 
discussion. tt :30a.m. Meetlnghouse.t420 Hill St. 
Clerk: Bruce Graves. Phone: 313-483-0058. 
BIRMINGHAM-Phone: 313-334-3666. 
DETROIT -Friends Church, 9640 Sorrento. Sunday 
school, tO a.m.; worship, tt a.m. Clerlt: William 
Klrlt, 16790 Stanmoor, Llvonll! 48154. 
DETROIT-Meeting, Sunday, tO a.m .• 7th floor, 
Student Center Bldg., Wayne State University. 
Correspondence: 4011 Norfolk, Detroit 48221 . 
Phone: 341-9404. 
EAST LANSING-Worship and First-day school, 
Sunday 12:30 p.m .• All Saints Church library, 800 
Abbott Road. Call 371-1754 or 351-3094. 

GRAND RAPIDS-Worship and First-day school tO 
a.m .• 11 Cherry St ., SE. For particulars phone 616-
363-2043 or 61 &-854-1429. 
KALAMAZOO-Meeting lor worship and First-day 
school tO a.m. Discussion and child care 11 a.m. 
Friends Meeting House, 506 Denner. Phone 34S. 
1754. 

Minnesota 
MINNEAPOLIS-Unprogrammed meeting 9 a.m., 
First-day school 10 a.m. , programmed meeting 11 
a.m .• W. 44th St. and Yorlt Ave. So. Phone: 926-
6159. 
ROCHESTER-For Information call Sharon Rickert, 
clerK, 288-6286, or Richard & Marian Van Oellen, 
282-4565. 

ST. PAUL-Twin Cities Friends Meeting. Unpro
grammed worship 10 a.m. Friends House, 295 
Summit Ave. Phone: 222-3350. 

Missouri 
COLUMBIA-Worship and First-day school, 10 
a.m. Ecumenical Center, 813 Mary'-nd. Phone: 
~11. 

KANSAS CITY-Penn Valley Meeting. 4405 Gill
ham Rd., 10 a.m. Call 816-931-5256. 

ROLLA-Preparative Meeting. Sundays 11 am 
Elkins Church Educational Bldg. First & Elm sts' 
Phone 314-341-3754 or 2484. · 

ST. LOUIS-Meeting, 2539 Rockford Ave., Rock 
Hill, 11 a.m. Phone522-3116. 

SEYMOUR-Discussion 10 a.m., unprogrammed 
worship 11 . Write: Jim/Donna Rickabaugh, Sun
rise Farm! Rt. 1, Seymour 65748. 

Nebraska 
LINCOLN-3319 S. 48th. Phone: 488-4178. Wor
ship tO a.m. Sunday schools tt a.m. 
OMAHA-Unprogrammed worship. 453-7918. 

Nevada 
LAS VEGAS-Paradise Meeting: worship 12 noon, 
3451 Middlebury. 458-5817 or 565-8442. 

RENO-Worship, usually 5 p.m. on Sunday, 560 
Cranleigh Or. Phone 358-6800 or 322-0688 to verily. 

New Hampshire 
CONCORD-Worship 10 a.m. Children welcomed 
and cared lor. Merrimack Valley Day Care Center, 
19 N. Fruit St. Phone: 783-6382. 
DOVER MONTHLY MEETING 

DOVER MEETING-141 Central Ave., Dover. Un
programmed worship 10:30. Sharing at noon. 
lydia Willits, clerK, phone 603-868-2629. 
GONIC MEETING-Maple St., Gonic. Pro
grammed worship 10:30 except Jan. and Feb. 
Edith J . Teague, clerlt. Phone: 603-332-5476. 
WEST EPPING MEETING-Friends St. , West 
Epping. Worship tst & 3rd Sundays at 10:30. 
Fritz Bell, clerlt. Phone: 603-895-2437. 

HANOVER-Meeting lor worship, Sunday 10:45 
a.m. Fnends Meeting House, 29 Rope Ferry Rd. 
Phone: 643-4138. Co-clerlts: Emily B. and Joseph 
Connelly, Christian St., Norwich VT 05055 Phone· 
802-64S.t290. ' . . 

PETERBOROUGH-Monednock Meeting. Worship 
and First-day schoolt0:45 a.m. Odd Fellows Hall, 
West Peterborough. Singing may precede Meeting. 

New Jersey 

BARNEGAT-Meeting lor worship, 11 a.m. Left 
side of East Bay Ave., traveling eaat from Route 9. 
CROPWELL-Oid Marlton Pike, one mile west of 
Marlton. Meeting lor worship, 10:45 a.m. (Except 
first First-day). 
CROSSWICKS-Meeting and First-day school, tO 
a.m. 
DOVER-First-day school, 11 :15 a.m.; worship tt 
a.m. Quaker Church Rd .• just off Rt. 10. 
GREENWICH-Friends meeting In historic Green
wich, six miles from Bridgeton. First-day school 
!0:30a.m., meeting for worship 11 :30 a.m. Visitors 
welcome. 
HADDONFIELD-Friends Ave. and Lake St. Wor
ship, tO a.m. First-day school follows. except 
summer. Babysitting provided during both. Phone: 
428-6242 or 227-8210. 
MANASQUAN-First-day school tO a.m., meeting 
11 :15 a.m., Rt. 35 at Manasquan Circle. 
MEDFORD-Main St. First-day school 10 a.m. 
Meeting tor worship 10:45 a.m. Summer months
Union Street . 
MICKLETON-Meeting for worship, 10 a.m. First
day school, 11 a.m., Kings Highway, Mickleton. 
Phone: 609-488-5359 or 423-0300. 
MONTCLAJR-Parlt St. and Gordonhurst Ave. 
Meeting and First-day school, 11 a.m. except July 
and August. tO a.m. Phone: 201-744-8320. Visitors 
welcome. 

MOORESTOWN-Main St. at Chester Ave. Sunday 
school 9:45 a.m. Oct. through May. Meeting for 
worship 9 a.m. and 11 a.m. Visitors welcome. 
MOUNT HOLLY-High and Garden Streets. Meet
Ing for worship 10:30 a.m. Visitors welcome. 
MULLICA HILL-First-day school 9:40a.m. Meet
Ing for worship 11 a.m .• Main St .. Mullica Hill. 

NEW BRUNSWICK-Meeting lor worship and 
First-dey school , 11 a.m. Quaker House. 33 
Remsen Ave. Phone: 483-9271. 

PLAINFIELD-Meeting for worship and First-day 
school, 10:30 a.m. Watchung Ave. at E. Third St. 
757-5736. Open Monday to Friday 10 a.m. to noon. 
PRINCETON-Meeting tor worsh ip 9:30 and 11 
a.m. First-day school 11 a.m. Oct.-May. Quaker 
Rd . near Mercer St. Phone: SOS.924-3637. 
QUAKERTOWN-Meeting for worship and First
day school, 10:30 a.m. Clerlt: Douglas W. Meaker, 
Box 484, Milford 08848. Phone: 201-~2276. 

RANCOCAS-First-day school. 10 a.m., meeting 
tor worship, 11 a.m. 
RIDGEWOOD-Meeting for worship and First-day 
school at 11 a.m. 224 Highwood Ave. 
SALEM-Meeting for worship 11 a.m. First-day 
school 9:45a.m. East Broadway. 
SEAVILLE-Meeting for worship, 11 a.m. Main 
Shore Rd., Rt. 9, Cape May County. Visitors wel
come. 
SHREWSBURY-First-day school, 11 a.m .. meet
Ing for worship, 11 a.m. (July, August, 10 a.m.) 
Route 35 and Sycamore. Phone: 741-0141 or 
671-2651 . 
SUMMIT-Meeting tor worsh ip, 11 a.m.; First-day 
school, 11 :15 a.m. 158 Southern Boulevard, Chat
ham Township. Visitors welcome. 
TRENTON-Meeting tor worship, 11 a.m .. Hanover 
and Montgomery Sts. Visitors Welcome. 
WESTFIELD-Friends Meeting Rt . 130 at Riverton
Moorestown Rd .. Cinnaminson. Meeting for wor
ship, 11 a.m .• First-day school tO a.m. 
WOODSTOWN-First-dav school. 9:45a.m. Meet
ing lor worship 11 a.m. July & August, worship 10 
a.m. N. Main St. Phone 76S.t591 . 

New Mexico 
ALBUQUERQUE-Meeting and First-day school, 
10:30 a.m. 815 Girard Blvd., N.E. Alfred Hoge, 
clerlt. Phone: 255-9011 . 
GALLUP-Sunday, 10 a.m.. worship at 1715 
Helena Or. Chuck Dotson, convenor. Phones: 
863-4897 or 863-6725. 
SANTA FE-Mealing Sundays, tt a.m., Olive Rush 
Studio, 630 Canyon Road . Jane Foraker-Thomp
son , clerK. 
SOCORRO-Meeting for worship, 1st and 3rd Sun
days, tO~;lO a.m. 1 Olive Lane. Joanne Ford, con
vener. Phone: 835-1 149. 

New York 
ALBANY-Worship and First-day school, 11 a.m., 
727 Madison Ave. Phone: 485-9064. 
ALFRED-Meeting for worship 9:15 a.m. at The 
Gothic, corner Ford and Sayles Sts. 
AUBURN-Unprogrammed meeting. 1 p.m. 7th
day, worship. By appointment only. Auburn 
Prison , 1~ State St. , Auburn , NY 13021 . Requests 
must be processed through Phyllis Rantanen 
Glover, 12 Homer St., Union Springs, NY 13160. 
Phone: 315-889-5927. 
BROOKLYN-ItO Schermemom St. Worship and 
First-day school Sundays 11 a.m.; meeting for dl&
cuaslon tO a.m.; coffee hour noon. Child cars pro
vided . Information: 212-7n-8866 (Mon.-Fri. S.5) . 
Mailing address: Box 730, Brooklyn, NY 11201. 
BUFFALO-Meeting and First-day school , 11 
a.m .• 72 N. Parade. Phone TX2-8645. 
BULLS HEAD RD.-N. Dutchess Co., Ill mi. E. 
Taconic Pky. Worship 10:30 Sun. 914-266-3020. 

CHAPPAQUA-Quaker Road (Route 120). Meeting 
tor worship and First-day schoolt0:30 a.m. Phone: 
914-238-9894. Clerk: 914-769-4810. 

CLINTON-Meeting, Sundays, 10:30 a.m., Klrlt
land Art Center, On-t~Park. Phone: UL3-2243. 

CORNWALL-Meeting for worship, 11 a.m. Rt. 
307, off 9W. Quaker Ave. Phone: 91._534-2217. 
ELMIRA-11 :00 a.m. Sundays, 155 West 6th St. 
Phone: 807-733-7972. 

HAMILTON-Meeting for worship Sunday, 10 
a.m .• Chapel House, Colgate University. 
HUDSON-Meeting lor worship 10 a.m., Union St. 
between 3rd and 4th Sts. Margarita G. Moeshl, 
clerK. Phone: 516-943-4105. 
ITHACA-tO a.m., worship, First-day school, nur
sery: Anabel Taylor Hall, Sept.-May. PhOne: 256-
4214. 



LONG ISLAND (Que.~e, Nuuu, Suffolk Coun
IIM)-Unprogrammed meetings for worship, 11 
a.m. First-days, unless otherwise noted. 

FARMINGDALE-BETHPAGE-Meeting House 
Rd., opposite Bethpage State Pari< Clubhouse. 
FLUSHING- t37-16 Northam Blvd. Discussion 
group tO a.m. First-day school 11 a.m. Open 
house 2-4 p.m. 1stand 3rd First-days except 1st, 
2nd, 6th and 12th months. 
HUNTINGTON-LLOYD HARBOR-Meeting fol
lowed by discussion and simple lunch. Friends 
World College, Plover Lane. Phone: 51S-42~ 
3672. 
JERICHO-Old Jericho Tpke. , oft At. 25, jut 
east of Intersection with Rts. 106 and 107. 
LOCUST VALLEY-MATINECOCK-Duck Pond 
and Piping Rock Ads. 
MANHASSET -Northltrn Blvd. at Shelter Rock 
Rd . First-day school 9:45a.m. 
ST. JAMEs-CONSCIENCE BAY-Moriches Rd. 
Adult discussion, 10:30 a.m. Phone: 51&-261 -
6082 or 51&-9o41-4678. 
SOUTHAMPTON-EASTERN L.l. -Admlnlstr&
tlon Bldg. , Southampton College, 1st and 3rd 
First-days. 

SOUTHOLD-Colonoal Village Recreation Room, 
Main St. 

WESTBURY-550 Post Ave., just south of Jeri
cho Tpke., at Exit 32-N. Northern State Pkwy. 
Phone: 51&-ED3-3178. 

MT. KISCO-Meeting for worship and First-day 
school 11 a.m. Meetinghouse Roed. 

NEW PALTZ-Phone 255-0270 or 255-7532. 

NEW YORK-First-day meetings for worship, 9:45 
a.m., 11 a.m., 15 Rutherford Place (15th St.). Man
hattan. Others 11 a.m. only. 

Earl Hall , Columbia University 
110 Schermerhorn St., Brooklyn 

Phone 212-777-8866 (Mon.-Fri. ~5) about First-day 
schools, monthly meetings, lnfonnation. 

ONEONTA-10:30 a.m. worship 1st and 3rd Sun
days. 11 Ford Ave. Call 433-2367 (Oneonta) or 74&-
2844 (Delhi) for location. Babysitting available. 
ORCHARD PARK-Meeting for worship and First
day school. 11 a.m. East Quaker St. at Freeman 
Rd. Phone: 662-3105. 
POUGHKEEPSIE-249 Hooker Ave. Phone: 454-
2870. Unprogrammed meeting, 9:15a.m.; meeting 
school, 10:15 a.m.; programmed meeting, 11 :15 
a.m. (Summer worship, 10 a.m.). 
PURCHASE-Meeting for worship and First-day 
school11 a.m. Purchase St. (At. 120) at Lake St. 
Co-clerl<s: Nancy First, Bittersweet La., Mt. Kisco, 
NY 10549, 914-666-3524 and Joyce Haase, 88 
Downs, Stamford, CT 06902, ~324-9736. 

QUAKER STREET -Unprogrammed. 11 a.m. Sun
days from mid-April to mid-October. In the meet
Inghouse In Quaker Street village, At. 7, south of 
US At. 20. For winter meetings call clerl<, Joel 
Fleck, 518-895-2034. 

ROCHESTER-Meeting hours June 11 through 
Sept. 3, 10 a.m. Babysitting sometimes available. 
41 Westminster Rd., Rochester 14607. 

ROCKLAND-Meeting for worship and First-day 
school, 11 a.m., 60 Leber Rd., 131auvelt. 
RYE-Milton Rd., on&-half mile south of Playland 
Parl<way, Sundays, 10:30 a.m. 

SCARSDALE-Meeting for worship and First-day 
school, 11 a.m. 133 Popham Rd. Clerk: Gardiner 
Angell, 131 Popham Rd., Scarsdale NY 10583. 

SCHENECTADY-Meeting for worship, 11 a.m. 
Brown School, 1184 Rugby Rd., Schenectady. 
Jeanne Schwarz, clerl<, Galway, NY 12074. 

SYRACUSE-Meeting lor worship aJ 821 Euclid 
Ave., 10:30 a.m. Sunday. 

North Carolina 
ASHEVILLE-Meeting, French Broad YWCA, Sun
day, 10 a.m. Phone: Phill ip Neal, 298-0944. 

BOONE-Unprogrammed meeting Sunday 11 a.m. , 
Wesley Foundation. Call 704-284-5812 or 919-
877-4696. 

CHAPEL HILL-Meeting for worship, 11 a.m. 
Cieri<: Dirk Spruyt, phone 929-5201 . 

CHARLOTTE-Meeting for worship, 10 a.m., First
day school, 11 a.m. 2327 Remount Rd. Phone: 
704-3~8465 or 537-5608. 

DURHAM-Meeting for worship, 10:30 a.m., First
day school, 10:45 a.m. at 404 Alexander Ave. Con
tact David Smith, 919-688-4486 or Bill Clarke, 
28&-4870. Unprogrammed. 
FAYETTEVILLE-Meeting 11 a.m. each First-day 
at Quaker House, 223 Hillside Ave. A simple meal 
follows the worship. Contact Charlotte Kleiss. 
919-485-4995 or Bill Sholar, 485-3213. 
OREENSBORO-Frlendshlp Meeting (unpro
grammed;. Guilford College, Moon Room of Dana 
Auditorium, 11 a.m. Edith Mackie, Cieri<, 292-8100. 
GUILFORD COLLEGE, GREENSBORO-New Gar
den Friends Meeting. Unprogrammed meeting 9 
a.m.; church school 9:45a.m.; meeting for wor
ship, 11 a.m. Dorothy S. Mason, clerk, and David 
W. Bills, pastoral minister. 
RALEIGH-Unprogrammed meeting 10 a.m., 120 
Woodburn Rd. Clerk: Doug Jennette. 834-2223. 
WILKESBORO-Unprogrammed worship 7:30 p. m. 
each First-day, St. Paul's Church Parish House. 
Call Ben Barr, 9&4-3008. 

WOODLAND-Cedar Grove Meeting. Sabbath 
school, 10 a.m.; meeting for worship, 11 a.m. 
Janie 0 . Sams, clerl<. 

Ohio 
AKRON-475 W. Market St. 8:30 Sunday. Pot-luck 
and business meeting, first Sunday. Child care. 
2~7151 or 336-6972. 

CANTON-Quakers meet Sundays at 11 a.m. for 
unprogrammed worship. Christian Arts Center, 
29th & Marl<et Ave. N. Phone: 494-7767 or 833-4305. 

CINCINNATI-Clifton Friends Meet ing. Wesley 
Foundation Bldg., 2717 Cl ifton Ave. Meeting for 
worship 10 a.m. Phone: 861-2929. 
CINCINNATI-Community Meeting (United) FGC 
and FUM-Unprogrammed worship 9:30 a.m., 3960 
Winding Way, 45229. Phone: 513-861-4353. Edwin 
Moon, clerl<. 
CLEVELAND-Meeting for worship and First-day 
school, 11 a.m., 10916 Magnolia Dr .. 791-2220. 

COLUMBUS-Unprogrammed meeting. 10 a.m. 
1954 Indianola Ave. Call Cophine Crosman, 84&-
4472, or Roger Warren, 48&-4949. 
DAYTON-(FGC) Unprogrammed meeting for wor
ship and First-day school, 10:30a.m., 1518 Catalpa 
Drive. Phone: 27S-4015 or 27&-2384. 
FINDLAY-Bowling Green area-FGC. Contact 
Joe Davis, clerl<, 422-7668. 1731 S. Main St., 
Findlay. 

HUDSON-Unprogrammed Friends meeting for 
worship, Sunday 4 p.m. at The Old Church on the 
Green, 1 East Main St., Hudson. 21~9595. 

KENT - Meeting for worship and First-day school, 
10:30 a.m., 1195 Fairchild Ave. Phone: 673:5336. 

OBERLIN-Friends Monthly Meeting, unpro
grammed, 11 a.m. YW Lounge, Wilder Hall. Sept.
May. 774-5139. 

SALEM-Wilbur Friends, unprogrammed meeting. 
First-day school, 9:30a.m.; worship, 10:30 a.m. 

TOLEDO-Allowed meeting. Meetings irregu lar, 
on call. Visitors contact Jan Suter, 89~31 74 . or 

David Taber, 878-6641 . 

WAYNESVILLE-Friends Meeting, Fourth and 
High Sts. First-day school , 9:30 a.m.; unpro
grammed worship, 10:45 a.m. 

WILMINGTON-Campus Meeting (United) FUM & 
FGC. Unprogrammed worshiP. 10 a.m .. College 
Kelly Center. Sterling Olmsted, clerl<. 382-41 18. 

WOOSTER-Unprogrammed meeting and First
day school, 10:30 a.m., SW comer College and 
Pine Sts. Phone: 264-8861 . 
YELLOW SPRINGS - Unprogrammed worship, 
FGC, 10:30 a.m., Rockford Meetinghouse, Presi
dent St. (Antioch campus). Sunday school fo llows 
worsh ip. Co-clerl<s: Ken and Peg Champney, 51~ 
767-1311 . 

Oklahoma 
OKLAHOMA CITY-Meeting for worship, 10:30 
a.m. Forum, 11:30a.m. Shared lunch follows. 111 5 
SW 47th. Information, 632-7574. Clerk, Cyrus 
Young, 751-2808. 

Oregon 
PORTLAND-Multnomah Monthly Meeting, 4312 
S.E. Star!< St. Worship 10 a.m., discussions 11 
a.m. Same address, AFSC. Phone: 235-8954. 

Pennsylvania 
ABINGTON-Meetinghouse Rd./Greenwood Ave., 
Jenkintown. (East of Vorl< Rd., north of Philadel
phia.) First-day school, 10 a.m.; worship, 11:15 
a.m. Child care. Phone: TU4-2865. 
BIRMINGHAM-1245 Birmingham Ad. S. of West 
Chester on At. 202 to At. 926, turn W. to Birming
ham Rd ., turnS. y, mile. Flrst-dayschool10a.m., 
meeting for worship 11 a.m. 
BRISTOL-Meeting for worship and First-day 
school, 11 a.m., Marl<et and Wood. Cieri<: 
Cornelius Eelman. Phone 757-4438. 

BUCKINGHAM - At Lahaska, Ales 202-263. Meet
ing for worship 9:30a.m. 

CHELTENHAM-See Philadelphia listing. 
CHESTER-24th and Chestnut Sts. First-day 
school, 9:30a.m., meeting for worship 10:15 a.m. 
CONCORD-At Concordville, on Concord Rd. one 
block south of At. 1. First-day school10a.m.-11 :15 
a.m. except summer. Meeting for worship 11:15 
a.m. to 12. 
DOLINGTON·Makalleld-East of Dollngton on Mt. 
Eyre Rd . Meeting for worship 11-11:30 a.m. First
day school 11 :30-12:30. 
DOWNINGTOWN-BOO E. lancaster Ave. (south 
side old At. 30, 'h mile 88St of town). First-day 
school (except summer months), and worship, 
10:30 a.m. Phone: ~2899. 

DOYLESTOWN-East Oakland Ave. Meeting for 
worsh ip and .First-day school, 10:30 a.m. 
EXETER-Worship, 10:30 a.m., Meetinghouse Rd. 
off 562, 1 and 6/ 10 miles W. of 662 and 562 
Intersection at Yellow House. 
FALLSINGTON (Bucill County)-Falls Meeting, 
Main St. First-day school 10 a.m., meeting for 
worship, 11 a.m. No First-day school on first First
day of each month. Five miles from Pennsbury, 
reconstructed manor home of William Penn. 

FRENCH CREEK-New meeting 7 p.m. 1st and 
3rd Sundays In Meadville. Contact: Clemence 
Ravacon-Mershon, A.D. 2, Conneautville, PA 
18406. 
GETTYSBURG-Friends Meeting 10 a.m. at Gettys
burg College Planetarium. 
GOSHEN-Goshenvllle, Intersection of At. 352 and 
Paoli Pike. First day school , 10:30 a.m.; meeting 
for worship, 11 :15 a.m. 
GWYNEDD-Sumney1own Pike and At. 202. First
day school, 10 a.m., except summer. Mealing for 
worship, 11 :15 a.m. 
HARRISBURG-Sixth and Herr Sts. Meeting for 
worship and First-day school, 10 a.m. Forum, 11 
a.m. 
HAVERFORD-Buck Lane, between Lancaster 
Pike and Haverford Rd . First-day school and meet
Ing for worship, 10:30 a.m., followed by Forum. 
HAVERTOWN-Old Haverford Meeting. East Eagle 
Rd. at Saint Dennis Lane, Havertown. First-day 
schooi10 a.m., meeting for worship 11 a.m. 
HORSHAM-At. 611 . First-day school and meet
Ing, 11 a.m. 
KENNETT SQUARE-Union & Sickle. First-day 
school , 10 a.m., worship 11 a.m. Joann Shoe
maker, clerl<, 215-444-2848. 
LANCASTER-Off U.S. 462, beck of Wheatland 
Shopping Center, 1 'h miles west of Lancaster. 
Meeting and First-day school, 10 a.m. 

LANSDOWNE-Lansdowne and Stewart Aves., 
meeting for worship, 10:30 a.m., First-day school 
11 a.m. 

LEHIGH VALLEY-BETHLEHEM-On At. 512 'h 
mile north of At. 22. Meeting and First-day school, 
10 a.m. 

LEWISBURG-Vaughan Literature Bldg. Library, 
Bucknell U. Worship 11 a.m., first Sunday of 
month, Sept. through May. Cieri< Ruby E. Cooper 
717-523-0391 . 

LONDON GROVE-Friends meeting for worship 
Sunday 10 a.m. Child care/First-day school 11 a.m. 
Newarl< Road and At. 926. 



MEDIA-125 West Third St. Meeting for worship, 
11 a.m. 
MEDIA-Providence Meeting, Providence Rd., 
Media, 15 miles west of Phlladelpht.. Meeting for 
worshiP. 11 a.m. 
MERION-Meetinghouse Lane at Montgomery. 
Meeting for worship 11 a.m., First-day school 
10:15 (Including adult class). Babysitting 10:15 on. 
MIDDLETOWN-Delaware County, Rt. 352 N. of 
Lima. Meeting for worship, 10:30 a.m. 
MIDDLETOWN-AI Langhorne, 453 West Maple 
Ave. First-dey school 9:30 a.m., meeting for wor
ship 11 a.m. 
MILLVILLE-Main St. Worship 10 a.m., First-day 
school 11 a.m. Pamela Klinger, 717-458-5244. 

MUNCY at PENNSDALE-Meeting for worship, 11 
a.m. Rickie and Michael Gross, clerks. Phone: 
717-584-3324. 

NEWTOWN-BUCKS CO.-Meeting 11 a.m. First
day school 9:30a.m. except 1st First-day Family 
Meeting 10:45 a.m. Jan./Feb. First-day school 
11 :20. Summer, worship only. 968-3811 . 

NEWTOWN SOUARE·DEL. CO.-Rte. 252, N. of 
Rte. 3. Meeting 11 a.m. Clerk, 215-566-7238. 
NORRISTOWN-Friends Meeting, Swede and 
Jacoby Sts. Meeting for worship 10 a.m. 

OXFORD-260 S. 3rd St. First-day school 9:45 
a.m., meeting for worship 11 a.m. Edwin F. Kirk, 
Jr., clerk. Phone: 215-593-6795. 

PHILADELPHIA-Meeting~. 10:30 a.m. unless 
specified ; phone: 241-7221 for Information about 
First-day schools. 

Byberry, one mile east of Roosevelt Boulevard at 
Southampton Rd .. 11 a.m. 
Central Philadelphia, 15th and Race Sis. 
Cheltenham. Jeanes Hospital grounds, Fox 
Chase, 10:30 a.m. 
Cheatnut Hill , 100 E. Mermaid Lane. 

Fourth and Arch Sta., First- and Fifth-days. 
Frankford, Penn and Orthodox Sts., 11 a.m. 
Frankford, Unity and Wain Sts .. 11 a.m. 
Germantown Meeting, Coulter St. and Germarr 
town Ave. 
Gr_, Street Meeting, 45 W. School House Lane. 

PHOENIXVILLE-Schuylkill Meeting. East of 
Phoenixville and north of juncture of Whitehorse 
Rd . and Rt. 23. Worship, 10 a.m. Forum, 11:15 
a.m. 

PITTSBURGH-Meeting for worship and First-day 
school 10:30 a.m.; adult class 9:30 a.m., 4836 
Ellsworth Ave. 
PLYMOUTH MEETING-Germantown Pike & But
ler Pike. Adult class 10:15 a.m. Meeting for 
worship and First-day school 11 :15 a.m. 
QUAKERTOWN-Richland Monthly Meeting, Mam 
and Mill Sts. First-day school and meatlng for wor
ship, 10:30 a.m. 
RADNOR-Conestoga and Sproul Rds., lthan. 
Meeting for worship and First-day school, 10:30 
a.m. Forum 11 :15 a.m. 
READING-First-day school, 10 a.m., meeting 11 
a.m. 108 North Sixth St. 
SOLEBURY-Sugan Rd ., 2 miles NW of New 
Hope. Worship, 10 a.m.; First-day school. 10:45 
a.m. Phone: 297-5054. 
SOUTHAMPTON (Budlt County)-Street and 
Gravel Hill Rds. First-day school 9:45, worship 
10:30 a.m. Clerk's phone: 357-3857. 
SPRINGFIELD-N. Springfield Rd . and Old Sproul 
Rd. Meeting 11 a.m. Sundays. 

STATE COLLEGE-318 South Atherton St. First
day school, 9:30a.m.; meeting for worship, 10:45 
a.m. 

SUMNEYTOWN-PennabufV Arwi-Unaml Monthly 
Meeting meets 1st, 3rd , and 5th First-days at 11 
a.m., 2nd and 4th First-days at 5 p.m. Meeting
house at 5th and Macoby Sts., Pennsburg. Phone: 
679-7942. 
SWARTHMORE-Whittier Place, College Campus. 
Meeting and First-day school, 10 a.m. Forum, 11 
a.m. 

UNIONTOWN-A.D. 4, New Salem Rd., off Rt. 40, 
West. Worship, 11 a.m. Phone: 437-5936. 

UPPER DUBLIN-Ft. Washington Ave. and Meet
Inghouse Rd., near Ambler. Worship and First-day 
school, 11 a.m. 

VALLEY-West of King of Prusst., on old Rt. 202 
and Old Eagle School Rd. First-day school and 
forum, 10 a.m.; meeting for worship, 11 :15 a.m. 
Monthly meeting during forum lime 2nd Sunday of 
each month. 
WEST CHESTER-400 N. High St . First-day 
school, 10:30 a.m .. worship, 10:45 a.m. 
WEST GROVE-Harmony Rd . Meeting for worship, 
10 a.m., followed by adult class 2nd and 4th First
days. 
WESTTOWN- Meeting for worship 10:30 a.m. 
Sunday, Westtown School Campus. Westtown, PA 
19395. 
WlLKES.BARRE-North Branch Monthly Meeting. 
Wyoming Seminary Day School, 1560 Wyoming 
Ave., Forty-fort . Sunday school, 10:15 a.m., meet
Ing, 11 a.m., through May. 
WlLLISTOWN-Goshen and Warren Rds., New
town Square, R.O. 1. Meeting for worship and 
First-day school, 10 a.m. Forum, 11 a.m. 
WRIGHTSTOWN-First-day school, 9:30 a.m.; 
worsh ip, 11 a.m. Rt. 413. 
YARDLEY-North Main St. Meeting for worship 10 
a.m. F irst-day school follows meeting during 
winter months. 
YORK-135 W. Philadelphia St. Meeting for wor
ship 11 a.m. First-days. 

Rhode Island 
NEWPORT - In the restored meetinghouse. Marl
borough St ., unprogrammed meeting for worship 
on first and third First-days at 10 a.m. Phone: 
849-7345. 
PROVIDENCE-99 Morris Ave. , corner of Olney St. 
Meeting for worship 1-1 a.m. each First-day. 

SAYLESVILLE-Meeting, LtncolrrGreat Rd. (Rt. 
126) at River Rd. Worship 10:30 a.m. each 
First-day. 

WESTERLY-57 Elm St. Unprogrammed worship, 
11 a.m., except June through Sept. , 10:30 a.m. 
Sunday school, 11 a.m. 

South Carolina 
COLUMBIA-Meeting for worship, 10:30 a.m. at 
Children Unlimited, 2580 Gervais St. Phone: 
799-8471. 

South Dakota 
SIOUX FALLS-Unprogrammed meeting 11 a.m., 
2307 S. Center. 57105. Phone: 605-334-7894. 

Tennessee 
CHATTANOOGA-Worship 10:30, forum 11 :30, 
Second Mile, 518 VIne St. Larry Ingle, 829-5914. 
NASHVILLE-Meeting and First-day school, Surr 
days, tO a.m .. 2804 Acklen Ave. Clerk. J. Richard 
Houghton. Phone: 615-292-7466. 
WEST KNOXVILLE-Worship and First-day 
school , 10 a.m. D.W. Newton, 893-6540. 

Texas 
AUSTIN-Worship and First-day school, 10:30 
a.m. Forum 12:00. 3014 Washington Square. 
452-1841. Ethel Barrow, clerk, 459-6378. 

DALLAS-Sunday, 10:30 a.m., Park North YWCA, 
4434 W. Northwest Highway. Clerk: Carolyn Lyle, 
5906 Del Roy. Phone: 214-361-7487. 

EL PASO-Worship 10 a.m., 1100 Cliff St. Clerk: 
William Cornell, 584-7259. 
HOUSTON-Live Oak Meeting. Worship and 
First-day school, Sundays 10:30 a.m., 1540 Sui 
Ross. Clerk: Malcolm McCorquodale, 626-4979. 

MIDLAND-Worship 10:30 a.m., Trinity School LI
brary, 3500 West Wadley. Clerk, Peter 0 . Clark. 
Phone: 697-1828 or 683-8093. 
SAN ANTONIO-Unprogrammed meeting for wor
ship 11 a.m. Sundays, YWCA, 318 McCullough, 
78215. Houston Wade, clerk. 512-736-2587. 

Utah 
LOGAN-Meetings Irregular Jun&-Sept. Contact 
Mary Roberts 753-2766 or Cathy Webb 752-0692. 

SALT LAKE CITY -Unprogrammed meeting and 
First-day school, 11 a.m., 232 University Street. 
Phone 801-487-1538. 

Vermont 
BENNINGTON-Worship, Sundays, 10:30 a.m. 
Monument Elem. School, W. Main St. opp. 
museum. Mall P.O. Box 221, Bennington 05201. 
BURLINGTON-Worship, 11 a.m. Sunday, back of 
179 No. Prospect. Phone: 802-862-8«9. 
MIDDLEBURY-Meeting for worship, Sunday, 11 
a.m., St. Mary's School , Shannon St. 
PLAINFIELD-Worship 10:30 a.m. Sunday. Phone 
Gilson, Danville, 802-684-2261 or Lowe, Mont
pelier. 802-223-3742. 
PL YMOUTH-WIIderness Meeting, 10:30 a.m. Sun
day, Farm and Wilderness Camps near Plymouth; 
N. entrance, Rt. 100. Kate Brinton, 228-8942. 
PUTNEY-Worship, Sunday, 10:30 a.m. The 
Grammar School, Hickory Ridge Rd. 
SOUTH STARKSBORO-Hymn sing 10:30, silent 
meeting 11 , potluck 12, 2nd Sunday each month, 
June through October. Special Thanksgiving and 
Christmas meetings. For Information phone Baker 
802-877-3032. 

VIrginia 
ALEXANDRIA-1st & 3rd Sundays, 11 a.m: 
Unprogrammed worship and First-day school. 
Woodlawn Meeting House, 8 mi. S. of Alexandria, 
near US 1. Call 703-765-6404 or 703-960-3380. 

CHARLOTTESVILLE-Janie Porter Barrett School, 
41 0 Ridge St. Adult discussion, 10 a.m.; worship, 
11 a.m. 
LINCOLN-Goose Creek United Meeting for wor
ship and First-day school . 10 a.m. 
McLEAN-Langley Hill Meeting, Sunday, 10:30 
a.m., junction old Rt . 123 and Rt. 193. 
RICHMOND-First-day school tO a.m. , worship 11 
a.m. 4500 Kensington Ave. Phone: 358-6185 or 
272-9115. Jun&-August, worship 10 a.m. 
ROANOKE-Salem Preparatory Friends Meet ing, 
clerk: Genevieve Waring, 343-8769, and Blacksburg 
Preparatory Friends Meeting, clerk: Judy Heald, 
544-7119. 
VIRGINIA BEACH - Meet ing for worship 11 a.m. 
(Based on silence) 1537 Laskin Road, Virginia 
Beach, VA 23451. 

WINCHESTER-Centre Meeting, 203 North Wash
Ington. Worship, 10:15 a.m. Phone: 667-8497 

Washington 
SEATTLE-University Friends Meeting, 4001 9th 
Ave., N.E. Silent worship and First-day classes at 
11 a.m. Phone: ME2-7006. 
SPOKANE-Silent meeting. Phone 327-4086. 
Wayne Benenson. 
TACOMA-Tacoma Friends Meeting, :lOHI N. <!lSI 
St. Unprogrammed worship 10:30 a.m., First-day 
discussion 11:30. Phone: 759-1910. 

West VIrginia 
CHARLESTON-Worship, Sundays 10-11 a.m., 
Cenacle Retreat , 1114 Virginia St. E. , Steve 
Mininger, clerk. Phone: 342-8838 for Information. 

Wisconsin 
BELOIT - Unprogrammed worship 11 a.m. Surr 
days, 811 Clary St. Phone: 808-365-5858. 

EAU CLAIRE-Meeting for worship and First-day 
school, 11 a.m. Call 235-9746 or 832-0094 for 
schedule, or write to Box 502, Colfax, WI 54730. 

GREEN BAY-Meeting for worshlo and First-day 
school, 12 noon. Phone: Sheila Thomas, 336-0088. 
KICKAPOO VALLEY-Friends Worship Group. 
10:30 a.m., Sunday. Write OuVIvlers, R.O. 1, 
Readstown, WI 54652. or call 629-5132. 
MILWAUKEE- tO a.m .. YWCA, 610 N. Jackson 
(Rm. 406). Phone: 278-0850 or 962-2100. 
OSHKOSH-Unprogrammed worship 11 a.m., 
Sundays. Call41 4-233-5804 or write P.O. Box 403. 

Wyoming 
SHERIDAN-Silent worship Sundays, 10 a.m. For 
information call 672-6368 or 672-5004. 



FRIENDS' 
CENTRAL SCHOOL 

The Sidwell Friends School 
3825 Wisconsin Avenue, N. W. 

OVERBROOK, PIDLADELPHIA 19151 
W ashington, D.C. 20016 

Established 1883 
Coeducational Day School 

Kindergarten through 

A Coeducational Country 
Day School 

Four-year kindergarten through 12th 
Grade· College Preparatory Curricu
lum. Founded in 1845 by the Society 
of Friends, our school continues to 
emphasize integrity, freedom, sim
plicity in education through concern 
for the individual student. 

THOMAS A. WOOD 
Headmaster 

Twelfth Grade 
Based on Quaker traditions, the 
School stresses academic and person
al excellence in an environment en
riched by diversified backgrounds. 
We welcome the applications of 
Friends as students and teachers. 

Earl G. Harrison, Jr., Headmaster 

TRAIL'S END 
KEENE VALLEY. NEW YORK 12943 

A SMALL FAMILY I NN 
IN THE HEART OF THE ADIRONDACKS 

The joys oi nature, the comforts o f home. 
Hiking, bird-watching, sk iing, snow shoeing, in season. 
Children welcomed and car ed for- Send for folder 

ELIZABEtH G. LEHMANN, 0- (518) 576-4392 

JOHN WOOLMAN WAS 
GENTLE & PERSISTENT 

He believed that 
was the best way 
to educate. 

So do we. 

Co-educational Boarding, Grades 9-12 
12585 Jones Bar Rd. 
Nevada City, CA 95959 • (916) 273-3183 

RE·UPHOLSTERY I SLIPCOVERS 

Mr. Strtmba will go anywhere within 30 
miles of Media, PA, including Wilmington, 
DE, area and South Jersey. 

Phone(215)586-7592 

LOOKING FOR A PEACE-ORIENTED PORTFOLIO? 

CONSIDER 

PAX WORLD FUND 

(a n<rload mutual fund seeking Income and long-term growth) 

"The Fund endeavors through Its investment objectives to make a contribution to world peace ... " 

-from Prospectus 

Pax World Is a no-load, diversified Income fund designed 
primarily for those who wish to Invest In life supportive 
products and services. 

The policies of Pax World include Investing In: 

-non war-related industries. 
-firms with fair employment practices. 
-some companies abroad which contribute to the 

standard of living of developing nations. 

Securities are available for sale In: California, the District of 
Columbia, Illinois, Maryland, Massachusetts, Pennsylvania, 
New Hampshire, New Jersey, New York, and Washington. 
Minimum Initial investment is $250. 

A prospectus containing more complete Information about PAX WORLD FUND, 
Including all charges and expenses, will be sent upon receipt of this coupon. 
Read It carefully before you Invest. Send no money. 

To: 
PAX WORLD FUND, INC. 
8008 Milo Drive 
BethMda, Maryland 20018 

Please send me a free prospectus and other Information on Pax World Fund. 

Name ----------------------------------------

Address ----------------------------------------

City, State, Zip -----------------------------------

Occupation-----------------------Tel. No. ------
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