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Among Friends 

Fmding Our Meeting 

0 ne of our readers, Judith Kerman, sojourning member of 
Kent (Ohio) Meeting, sent these words to me some time ago. 
I have often reread and found inspiration from them: 

"I have a vision of our lives . .. We are small boats sailing across 
the ocean in the dark. Around us we can see the lights of other 
boats. We can also see tiny lights floating in bottles. The bottles 
carry messages left by those who have gone before. Sometimes we 
sail side by side, even throw a rope across from one to the other and 
sail joined together for a time. Like the whales, we sometimes hear 
each other singing." 

I thought of Judith's words when I was visiting in Canada this 
spring. I was staying at Friends House in Toronto and had occasion 
to attend worship at Toronto Meeting, so different in appearance 
from my home meeting in Philadelphia. Instead of the customary 
benches arranged in straight rows-facing benches at the front-I saw 
brightly colored chairs in a semicircle, and a view through large 
windows of a lovely yard and garden. And as Friends met for 
worship, I realized I knew very few people, feeling like a stranger. As 
we settled into silence, and messages were shared, I found myself 
thinking of family and home. 

The silence continued for a time. A Friend rose and shared a 
personal uncertainty he was facing: could he accept the call to accept 
jury duty knowing what he did about the injustice of the justice 
system? Could he be faithful to Friends' beliefs and also pass 
judgment as a juror, knowing that a guilty person might go to 
prison? 

Out of the silence that followed, other Friends thoughtfully shared 
and ministered; a simple prayer was offered, a poem was recalled. 
The meeting ended with a familiar shaking of hands. Announcements 
were made, visitors introduced themselves, and Friends adjourned for 
coffee. Quite suddenly I realized I no longer felt like a stranger in 
this place; I was among Friends, after all, in company with other 
seekers. And I thought of Judith's words, "Like the whales, we 
sometimes hear each other singing." 

For some of you, I am told, FRIENDS JoURNAL becomes your 
meeting at certain times: while you are traveling, away at school, 
homebound during times of bad weather or poor health. The articles 
may serve as "messages in meeting," as it were. Note that beginning 
this month "your meeting" will be longer (eight pages to be precise). 
And there are a few new surprises as well. Look for a regular column 
for Young Friends of all ages (a bit like the 15 minutes at beginning 
or end of meeting when the children join us). In coming months we 
anticipate more room as well for feature articles and our existing 
departments, also a regular humor column (yes, Friends can be funny 
even in meeting), ecumenical news, reviews of the arts, and more. 

Though Friends do not pass the offering plate, there is a 
continuing cost for this " meeting by mail"; beginning with the 
present issue, the annual subscription rate is $18, our first increase in 
four years. 
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Looking at Abortion 
I was fascinated by the letters (FJ 

2/89) responding to "A New Look at 
Abortion" by Nanlouise Wolf and 
Stephen Zunes (FJ 10/ 88). Did anyone 
else observe that all the male authors 
supported an anti-abortion position and 
each woman (possible exception Pat 
Ryan, sex uncertain) supported free 
choice? That says a lot about society and 
The Society. 

Though I write as a male who supports 
every woman's right to choose, I strongly 
approve of the position held by Robert 
Alleson. He expresses his great sense of 
personal responsibility when he says, 
" Being faced with the question of 
aborting a growing human being would 
be intolerable for me. So I decided years 
ago that I must behave so that I would 
never cause this dilemma to occur." I 
believe this statement is the essence of a 
Quaker conscience. We do not have the 
right to decide a moral question for 
someone else but we have the 
responsiblity to decide all moral questions 
for ourselves. 

Irving Hollingshead 
Boyertown, Pa. 

In reading the article "A New Look at 
Abortion" I felt a kind of uneasiness I 
could not at first define. After some 
thought, I realized that it was because 
there did not seem to be a recognition in 
the article that no discussion of the sort 
suggested would be possible if abortion 
were again made completely illegal. In 
the months since the article, that appears 
to be a more likely prospect than in any 
time in the last few years. We have a 
president who "has not thought" of 
whether women would be criminals for 
having an abortion, and a president who 
has filed another suit he hopes will 
overturn Roe vs. Wade. 

I am glad that Friends are discussing 
abortion. I believe they should do so in a 
context of all the other reproductive 
health issues which come with modern 
technology. But unless we stand fum and 
work for choice in the matter of 
reproductive rights, and for legal 
abortion, we will have little to discuss 
with a woman making this decision. 

Wolfe and Zunes have the luxury of 
speaking philosophically of "challenging 
sexism in society." Unfortunately, if they 
do not speak up for the continuing of 
legal choice, they are offering Friends 
only an academic discussion. 
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Georgana M. Foster 
Amherst, Mass. 

The article "A New Look at 
Abortion" was helpful to somebody such 
as myself who was party to the abortion 
of my unplanned third child in 1982. I 
believed at the time that it was a 
contribution to population control. 

Then in 1985/ 86 my marriage 
collapsed. Did the abortion have anything 
to do with this? I do not think so. As I 
now see it the unconscious spiritual 
ailments which provided the context for 
the abortion decision are the very things 
which led ultimately to the marriage 
collapse. Would a third child have 
brought these ailments into consciousness 
and ultimate healing? The previous two 
children had not had this effect so I do 
not see why a third one would have been 
any different. 

It was the collapse of the marriage 
which began to bring things into 
consciousness which had been hidden 
before. The trauma and burdens would 
have been greatly increased had there 
been an infant to consider as well as the 
two older children. 

I nevertheless now feel that the taking 
of a human life by abortion is wholly 
wrong, but so too, I feel, is bringing a 
child into a broken home. The only way 
I see out of this double-bind is for far 
greater effort to be invested in preparing 
children to relate healthily with others. I 
hope in this way situations like my own 
will be less likely to occur. 

Rory Short 
Kensington, South Africa 

As I continue to read the letter 
dialogue over abortion, I need to share a 
concluding statement I came to among 
some fundamentalist friends: "Yes, 
abortion is immoral; but to legislate 
against it is a crime." 

I am no writer but I'll bet some 
expressive Friends can elaborate on the 
facets of thought reflecting from that. 

Eleanor Hammond 
Garland, Tex. 

I have long been a fence-sitter in 
regard to abortion, unable to be 
enthusiastic about reproductive rights, 
but also unable to support pro-life efforts 
to ban legal abortions. As a new mother, 
I am even more keenly aware of both the 
preciousness of life before birth, and the 
gravity of the decision to bear a child. I 
hope the comments by Nanlouise Wolfe 
and Stephen Zunes will lead to a more 
constructive dialogue among Friends 
whose views on abortion have seemed 
diametrically opposed. I hope all Friends 
can unite, as the authors suggest, in chal
lenging the oppressive system, which makes 

abortion the best option for some women, 
and in building "a new society where 
abortion will no longer be necessary." 

Carolyn McCoy 
Philadelphia, Pa. 

I fear many Friends have fallen prey to 
the covert actions of the conservatives to 
brand all pro-choice liberals "anti-life." 
Many of us who outwardly oppose war, 
weapons build-up, the death penalty, 
abuse of our human and animal 
populations tend to clam up or let fear, 
anger, and resentments rule our tongues 
when anyone brings up the abortion issue. 

I applaud Nanlouise Wolf and Stephen 
Zunes's solid and sensitive efforts to open 
up such a difficult problem existing within 
our human family. I hope and pray that 
Friends everywhere will explore more 
creative ways in which to bring hope and 
love to people experiencing crisis 
pregnancies. 

Joann Coates-Hunter 
Wilmington, Ohio 

I do not believe the state has a say on 
the moral and personal issue of abortion. 
I do wish the liberal churches would face 
their responsibility to discourage the 
taking of innocent life without the 
histrionics of the right-to-life harassment 
campaigns. They and Friends, in 
particular, could support shelters for 
pregnant women and young mothers to 
assuage the oppression that can burden 
pregnancy. We could counsel young 
couples facing this dilemma and not 
relegate that to secular agencies such as 
Planned Parenthood. Most important we 
could educate our own youth that 
sexuality comes with responsibility and 
even some risk. In all cases, Friends 
should argue for nine months of 
inconvenience, nay suffering, even 
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adoption, the morally superior choice, not 
termination. 

I believe our present faddish testimony, 
by contrast with the view I outline here, is 
far removed from the views our founders 
would have adopted if these medical 
procedures had existed in their time. I 
cannot imagine George Fox condoning the 
present U.S. massacre of unborn children 
in the millions. 

Louise De Wold 
Haverford, Pa. 

" A New Look at Abortion" makes a 
good effort to focus on two legitimate 
concerns-voluntary termination of the 
life of the fetus and the general 
oppression of women. Still, I take issue 
with some statements. 

Yes, the development of the human 
fetus is "wondrous." But so is that of the 
fetus of a deer, a fish, or even a zucchini. 
I am constantly amazed at the process, 
the intricacy. There is a wider balance and 
context on our planet. I do not feel 
human fetuses are so far above other 
living creatures. 

We all have a hierarchy of values. For 
me, the concerns with health, career, 
being prepared to parent, having a caring 
father, population, retardation, the 
environment-all of these are valid 
concerns which may weigh more heavily 
than a particular fetus. It is NOT a simple 
issue. 

Abortion was put down as relatively 
simple, compared to other " more 
fundamental" issues. I feel abortion (and 
reproductive control) are VERY 
fundamental. Many abortions are chosen 
for complex and important reasons. No 
matter how "nonsexist" our world, there 
will always be failed contraception, 
unwanted pregnancies, and legitimate 
needs for abortions. Other support for 
women, parents, and children are good 
concerns but do not do away with the 
legitimate place of abortion. 

I hesitate to label all uncomfortable and 
unpleasant events as " violent." I did not 
feel that my 12-week abortion was either 
"violent" or nonviolent. (Since abortion 
was illegal, and I used the kitchen-table 
approach, I did become violently ill, but 
that's another matter.) Mainly, I felt that 
it was the responsible thing to do. 

Nancy Hicks Marshall 
Phoenix, Ariz. 

Not My Best Friend 
I don't have a close, personal 

relationship with Jesus Christ. That's 
okay. The way I see it, Jesus has a job 
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to do: making us more able to experience 
God and so treat each other with love. 
For some people, he may do that job as 
best friend, brother, confidante, or 
comforter-whatever works-but that's 
not his approach with me. Not at the 
moment. What's called for is not a best 
friend, but a teacher. 

Jesus as teacher illustrates his points 
through examples from everyday life, and 
gives credibility to his lessons by living 
them. But like any good teacher, he does 
more than instruct. He challenges. He 
dares us to become a little more than we 
are. He entices us with small glimpses of 
wonder that make us want to understand 
more, knowing full well that the under
standing will produce more wonder. 
Although his understanding of the 
subject is complete, for us it must come 
slowly, gradually, lesson by difficult 
lesson. 

And that's another thing. He knows 
what's on the exam, but rather than 
telling me, he's making me study. 

My best friend would never do that. 

Enough Bosses 

Selden Smith 
Philadelphia, Pa. 

It is truly ironic that Paul A. Smith 
(FJ April 1989) should ask us to regard 
God as "boss" when society is finally 
learning management achieves greater 
productivity and quality by encouraging 
workers' intelligent co-operation instead 
of ordering them around. 

Considering that Jesus' primary message 
was God's love beyond mortal under
standing, it is remarkable how much 
Christian theology has been obsessed with 
God's omnipotence. Most of the attempts 
to explain evil and pain in the world end 
up being willing to compromise God's 
love to preserve God's power. If my 
limited understanding requires me to 
compromise one or the other in my 
thinking, I think it far more preferable to 
compromise the power. 

I am more and more convinced that 
what God wants from us is intelligent, 
loving co-operating. That is why Katherine 
Green-Ellison's and Renee Crauder's 
articles in the same issue struck me so. 
Katherine's image of wandering attention 
as a child needing to be loved, and 
Renee's observation that the Examination 
of Conscience (despite grim echoes from 
my Puritan upbringing) includes both 
pain and joy, came together in my mind 
to yield the perception that my daily 
shortcomings of action are also a mani
festation of the wandering child. 

The world has too much bossing. It 
needs more loving and more wisdom. 
May God in Her infininte mercy grant us 
more of both. 

Bruce Hawkins 
Northhampton, Mass. 

Care-Full Support 
What an excellent article by Robert 

Ellwood in the February FRIENDs 
JoURNAL! (" Quakers and the 
Revolutionary Left") We need more 
articles on how Friends can truly help 
people who are oppressed, rather than 
lead them into worse situations even with 
goodwill. It's so good to see such an 
article. I am still in a warm glow from 
having read it. It is a cup of cold water 
to a wanderer lost in the desert. 

Paul B. Johnson 
Thousand Oaks, Calif. 

Robert Ellwood has done a great 
service in reminding us of the dangers of 
Friends blindly supporting authoritarian 
socialist governments, which violate basic 
civil and political rights, out of our often 
desperate hope of seeing a more benign 
system emerging from a revolutionary 
change of government. 

Unfortunately, Ellwood falls into the 
very kind of ideological box of which he 
accuses pro-revolutionary Friends. For 
example, he categorically states that 
Costa Rica is a better model for Central 
America than Cuba. Yet while Costa 
Rica's democratic and antimilitarist 
institutions have allowed for somewhat 
better social conditions than its Central 
American neighbors, they are still 
suffering from chronic homelessness and 
unemployment, increasing malnutrition, 
over-dependence on cash crops for 
income, and one of the highest per capita 
foreign debts in the world. By contrast, 
Cuba has long since overcome these 
problems. 

Most Friends, I am sure, would prefer 
a society which combined many of the 
social and economic rights of Cuba with 
the political and civil rights of Costa 
Rica. For Ellwood to promote Costa Rica 
as a model, however, is just as bad as 
those who would promote Cuba as a 
model. To automatically place one above 
the other, as do Ellwood and his 
counterparts on the left, is holding up a 
society to one's own ideological 
preconceptions, not holding it in the 
Light. 

Stephen Zunes 
Ithaca, N.Y. 



by Clara Pierre 

Few American travelers touching 
down at Shannon Airport are likely 
to know that the airfield adjoins 

an estate once belonging to the family 
of William Penn's mother. In fact, one 
hardly thinks of Ireland-any part of 
it-as Quaker territory. Yet there are 
areas in the south, particularly in Coun
ty Cork, that are resolutely linked with 
the Society of Friends. 

Touring Penn country provides the 
historically curious visitor with an un
usual slant on some of Ireland's lushest 
countryside. In four days of leisurely 
travel by car it is possible to cover the 
major Penn landmarks and Quaker sites 
across County Cork and to venture in
to the soft rolling landscapes of Tip
perary and Kildare before ending the 

A freelance magazine journalist, Clara Pierre is 
a member of Germantown (Pa.) Meeting. She 
teaches at New York University's School of Jour
nalism. This article first appeared in Irish America 
Magazine and is reprinted with permission. 

6 

tour in Dublin. Stopping at sleepy vil
lages, thriving market centers, and sea
side ports along the way is part of the 
charm of seeing Ireland with a purpose 
in mind-a purpose flexible enough to 
give way to detours. This way of inviting 
oneself into the heart of a country may 
lead to some unexpected insights into its 
past-in this case, into the lives of early 
Quakers, particularly that of the region's 
most prominent figure, William Penn. 

There have been Quakers in Ireland 
since the mid-17th century, most settling 
in the Protestant north. Refugees from 
the religious persecutions of the Crom
well years, these small bands of dissidents 
sailed from England to escape the law: 
many early Quakers had already been 
jailed for insisting on public worship, 
refusing to take oaths, serve in the army, 
or pay tithes to the Church of England. 

Once on safer shores, many Quaker 
families migrated to the gentler and 
more temperate south, some making 
Cork their center, others progressing to 
the southernmost reaches of the sea-

coast. All seem to have continued in 
their modest trades: Goodbodys settled 
in the midlands as jute and sack-makers; 
Mosses drifted south to Bennet's Bridge 
in County Cork to set up as millers; 
nearby, the Strangemans flourished as 
brewers. Haughtons, Lambes, Clibborns, 
Pims, Aliens, Jacobs of biscuit-making 
fame, the Grubbs of Castle Grace, the 
Malcolmsons, millers of Clonmel-each 
family found its niche in the new 
country. 

E ventually, the old saw about Phil
adelphia Quakers-that they carne 
to do good, and did well-was to 

apply to Irish Quaker families, but this 
was still far from being the case when 
Admiral Penn, William's father, first set 
foot on Irish soil in the mid-1600s. 
Quakers were still very much second
class citizens, protesters, and trouble
makers. The admiral's family, on the 
other hand, were staunch Church of 
England gentry who had been granted 
land in the Irish "colonies" by 
Cromwell. 
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The main street 
of Shanagarry, Ireland, 
in the 1940s. 

The Irish chapter of Penn's family 
history begins in Macroom, a pretty 
market town on the way to Cork, less 
than a day's drive from Shannon. When 
the admiral's wife's property near Shan
non had to be forfeited, the Penns were 
granted Macroom castle and the sur
rounding grounds in compensation. In 
1655, after Admiral Penn fell into dis
favor with the English government, he 
retired to Macroom with his family. 
Young William Penn was 12 when, in 
the following year, he met the Quaker 
Thomas Loe, who, as legend has it, 
came to the castle at the admiral's in
vitation. This itinerant preacher from 
Oxford was eventually to change Wil
liam Penn's life. 

History is embedded in Macroom: 
there are few historic markers on build
ings and it takes a bit of inquiry to verify 
what you're looking at. For example, 
what seems like the sort of tower com
monly found at the center of a typical 
Irish crossroad town turns out to be, in 
Macroom, an imposing remnant of the 
Penn castle itself. Our antiquated guide
book indicated that the building in 
which the Penns lived was bordered on 
one side by the river Sullane, with win
dows looking onto a rugged stretch of 
land ending at the foothills of a moun
tain range. Yet the structure before our 
eyes was smack in the heart of town, so 
central that traffic is routed around its 
hulk. Moreover, it is commonly referred 
to as "the castle." 

This confusion was cleared up for us 
by a retired school teacher named John 
Ahern, the town's unofficial historian. 
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Referred by the town clerk, we knocked 
at Ahern's door just as he was about to 
set out for a walk. But when he learned 
our purpose, he doffed his raincoat and 
led us back into his study. There he 
switched the electric fire on again and 
took down a book of local history al
ready marked at the pages covering the 
Penn family. He told us that the classic 
15th century keep at Macroom's center 
is all that remains of the original castle, 
the rest of the structure having been torn 
down in 1967 to make way for a techni
cal school. Ahern's book, predating this 
modern development, showed the entire 
castle-a square, three-story fortress 
sporting turrets and a stern facade. In 
Macroom, it seemed, we were too late 
for all but the remnants of Penn history. 

We were not disappointed for 
long, however. As it happened, 
Mr. Ahern had in his pocket 

the keys to the town museum, and he 
further postponed his constitutional to 
take us there. Housed in a modest build
ing on Castle Street adjacent to the 
keep, the museum announces itself in 
large letters painted on its bright yellow 
walls. The hours are 2 to 4 p.m. daily. 
Admission is 50 pence, and a bargain. 
Inside, the visitor shares in the story of 
Irish small-town life as only a simple 
community institution can present it. 
There are cooking and farming imple
ments from the last century, costumes, 
games, and records of sporting life, as 
well as photographs and mementos of 
the Penn castle before it was demol
ished. This was not the only time that 
our pursuit of William Penn led down 
an intriguing byway, nor was it the last 
to occasion a Quakerly quaffmg of spir
its: to thank Mr. Ahern for his trouble 
we went across the street for a pint at 
Quinlan's Pub, and were told that it too 
is an ancient fixture in Macroom, and 
therefore a "must" for visitors. 

Although the area around Macroom 
offers great country for casual wander
ing-and for golfing and fishing if your 
enthusiasms are more specific-we head
ed straight down route N22 to the city 
of Cork. 

It was in Cork that William Penn met 
Thomas Loe for a second time, went to 
hear him speak, and was so moved by 
the man's eloquence that he became a 
Quaker on the spot. This was an act for 
which Penn suffered immediate 
consequences. 

The year was 1667. The Penns, forced 
to give up Macroom castle, were granted 
even larger estates in the Barony of Im-

okill, south of Cork. The family was in 
England; young William was sent to Ire
land by his father to see to the new 
holdings. After his conversion, Penn at
tended a meeting of the Cork Society of 
Friends. There, on September 3, he and 
18 others were taken prisoners on grounds 
of a proclamation of 1661 prohibiting 
the assemblies of Anabaptists, Quakers, 
and Fifth Monarchy Men. 

Penn's petition to Lord Orrery, the 
president of Munster, against the proc
lamation, which he called "a dead and 
antiquated relic," was the first plea for 
religious freedom from the man who was 
to become its greatest champion. The 
petition was successful, and William was 
released. However, Lord Orrery was a 
friend of the admiral, and when news of 
William's imprisonment reached his 
father, William was angrily recalled to 
England. As it happened, William sailed 
back with English Quaker Josiah Coale, 
who had been to America. He stirred up 
the newly converted William's interest in 
the New World as a possible Quaker 
asylum. 

Cork thus remains the place where 
everything began for William 
Penn: conversion, prison, com

mitment to freedom of worship. The 
successor to the meetinghouse still ex
ists where Penn and his fellow Friends 
were probably rounded up and marched 
off to jail. It stands on a main thorough
fare, Gratton Street, but is indistinguish
able from the surrounding buildings ex
cept by its yellow facade, newly refurb
ished. Today it houses a social service 
organization and, characteristically, 
bears no plaque indicating its past. (To 
find it, turn right at the courthouse 
which faces on Washington Street, and 
walk across Liberty, staying on the 
right. Watch for a pale yellow front 
about a third of the way up Gratton.) 

Much easier to fmd is the new meeting
house on Summerhill South. This is an 
undistinguished building marked, happi
ly, with a bronze sign set into its red brick 
wall which reads: " This meeting house 
was built in 1938 on leaving our premises 
on Gratton Street which Friends occupied 
from 1677 to 1938." The easiest way to 
see it is to attend a meeting for worship. 
Inside, the utilitarian structure is trans
formed into a cozy library room set 
round with benches taken from the 
Gratton Street meeting. Chairs are ar
ranged in a semicircle around a table 
bearing a vase of flowers and a Bible in 
the spirit of simplicity that William Penn 
would have approved. 
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Macroom Castle, in County Cork, 
Ireland, a boyhood home 

of William Penn. 

But the hidden glory of this quiet lit
tle enclave in Cork is on the hill behind 
the meetinghouse. What looks at first 
like an enchanting secret garden lined 
with magnificent holly trees opens into 
an ancient burial ground with a fine 
view over the city. It is one of those rare 
and unexpected spots in which a special 
quality has survived through genera
tions. Cut into the cemetery's stone wall 
is the legend: " This burying place was 
first purchased by Friends of Cork An
no 1668 and rebuilt and enlarged Anno 
1720. Above re-cut 1949." (Meetings are 
held on Sunday at 11 :00 A.M . To visit 
the meetinghouse and graveyard at any 
other time you need to contact the care
taker, Mrs. Somerville, around the cor
ner at 50 Quaker Road.) 

There is much to see and do in the 
bustling center of Cork. We descended 
for tea and a look around the majestic 
Crawford Municipal Art Gallery on 
Emmet Place, which contains a good 
cross-section of Irish painters, including 
work by Jack B. Yeats, the poet's brother. 
Superb light dinners are served at the 
gallery's Cafe on Wednesday, Thursday, 
and Friday evenings beginning at 6:30. 
(Telephone: 021.274415.) The imagina
tive menus are masterminded by Myrtle 
Allen, the chef of Ballymaloe House, 40 
minutes' drive south of Cork, which we 
made our headquarters for the Shana
garry leg of our William Penn tour. 

We started the next morning for 
Shanagarry, the last Irish home of the 
Penn family. It was here in this tiny 
village on the east coast of Cork that 
William Penn's diary of his 1669 visit 
was found by a Quaker schoolmaster in 
the early years of this century. Published 
for the first time in 1916, it recounts, 
"27 lOth Month ... I came into Im
okilly to my fathers hous, Shanagarry 
or old Garden . . . " The spot is full of 
legends carefully cultivated by the in
habitants. There are rumors of magic 
wells which cure ague; of saints who 
raised towers overnight; there is even the 
tradition that Jesus sought refuge 
against his persecutors in Shanagarry. 

But William, whether mindful of local 
folklore or not, had business to do. By 
now the admiral had recieved a knight
hood, and his name carried considerable 
weight in the district. His grant com
prised Shanagarry castle and some 7,000 
acres reaching down to Ballycotton Bay 
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at the edge of the coast. In addition he 
was given the governorship of Kinsale, 
a thriving port and market town to the 
west. Altogether, his new post and the 
revenue from his estate netted the ad
miral an annual income of about 2,000 
pounds, a tidy fortune in those days. 
William's job was to lease various par
cels of the land and to collect the rents 
from tenants. Having accomplished these 
tasks by the end of 1669, William turned 
to what he now viewed as his real voca
tion, a ministerial journey south of Cork 
to visit Friends in Bandon, Skibbereen, 
Baltimore, and Rosscarbery, making a 
stop at Kinsale to oversee his family's 
holdings there. 

S hanagarry, however, remained 
Penn's base of operations. Today 
the town and surrounding country

side are almost exactly as they were in 
his time: low-lying emerald green fields 
dotted with grazing sheep, boundless 
farmlands, windswept skies, and the 
smell of the sea nearby. Shanagarry 
itself consists of a general store, a pub 
run by Margaret and Maurice Walsh, a 

tiny municipal park opened three years 
ago by the local priest, Father Troy, and 
adjacent to it, picturesque ruins of the 
Penn castle. Not far away, behind a row 
of modern bungalows, sit the remains 
of Sunville House, where William Penn's 
grandson William lived until his death 
in 1746. 

Ivan Allen, scion of the Quaker clan 
which owns and operates Ballymaloe 
House nearby, blames himself for not 
having rescued Sunville from near
oblivion. "It was a charming place," he 
muses, his long legs crossed in front of 
a peat fire in one of Ballymaloe's 
spacious drawing rooms. "But we have 
one compensation; I had the presence of 
mind to remove the stone fireplace that 
you see in front of you from Sunville, 
before it fell into ruins. And in a way," 
Allen continues, "it's quite as much at 
home here because, you see, Penn visit
ed this house often, along with Bishop 
Berkeley of Cloyne, two miles down the 
road. '' Did he mean the theologian and 
philosopher George Berkeley? "I do," 
Allen confirms simply. 
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His wife, Myrtle Allen, chef extra
ordinaire, joins our discussion of Irish 
Quakers. "Have you heard of the An
nals of Bal/itore?" she asks . I had not. 
"Stop there on your way back to Dub
lin," she said mysteriously. "Get some
one to show you the library." 

0 ne of the delights of journeying 
with a purpose is being able to 
follow up on leads which begin 

casually in conversation: "Have you 
been to ... ?" "Do you know about 
... ?" When we reluctantly left the 
remote setting of Shanagarry for the 
road north, we already had plans to stop 
along the way at Clonmel to track down 
another Quaker graveyard. But on the 
strength of Myrtle Allen's intriguing 
hint, we decided to pay Ballitore a visit 
as well. Still another suggestion emerged 
from a chat with a Ballymaloe guest, 
who alerted us to the legend of Major 
Grubb, who, in 1926, was buried stand
ing upright, gun in hand, in an un
marked cairn facing the Knockmeal
down Mountains. 

As it worked out, these three sugges
tions traced our route for us in perfect 
logical order. We took routes N8 and 72 
from Cork through the high pass known 
as the "Vee." There, a few miles from 
Clogheen, was the major's monument, 
just a pile of rocks to the casual observ
er, but a unique shrine to those who 
know about this odd military descen
dant of one of Ireland's influential 
Quaker families. 

In Clonmel our gumshoe efforts were 
rewarded by the discovery of a large 
Quaker burial ground right in the center 
of town yet well-hidden down a cul-de
sac alongside Ann Street and perpen
dicular to O'Neill. An almost invisible 
plaque set into the high stone wall iden
tifies the site. A glimpse past the iron 
gate, now chained and padlocked, re
veals a sylvan garden in total disarray
a walled crypt disturbingly set off from 
the rest of town in the manner of the 
tiny Jewish cemetery in New York's 
Greenwich Village. Not quite hermeti
cally sealed away from the prosperous 
modern bustle of Clonmel, this "haunt" 
is nonetheless an acute reminder of a 
time when Quakers were a ·feared 
minority. 

Ballitore was not to be found in our 
guidebook map. It is a tiny village 
nestled in the upper valley of the river 
Greese, near the town of Athy, from 
which signs will direct you. (We took 
N24 and N76 from Clonmel to Kilken
ny, then N78 to Athy.) Not having had 
the foresight to request specific road 
directions, we almost gave up on Balli
tore. In the end, we were relieved that 
we had not abandoned the quest, for 
Ballitore exists in a time warp which is 
almost unimaginable to the casual 
tourist. For example, the most recent 
postcard which the grocer's wife man
aged to produce from her dusty drawer 
pictures the village's main street in black 
and white, ornamented with a scatter-

Youth . 
1n our 
Midst 

There is a portrait of young William Penn 
above the fireplace in our meetingroom. 
We gather early here, and we presume 
the Presence waits in silence for us then. 
Though we are few in number, we recall 
that there are needed only two or three 
to bring the Spirit to our midst to be 
a center with a meaning for us all. 

But we are growing old, our little group 
has settled in together all these years, 
until our inspiration is one breath. 
So when, at times, my spirit starts to droop, 
I search young William's face to calm my fears 
of age - and find eternal youth in death. 

- Mary E. B. Feagins 

Mary E. B. Feagins is emerita professor of German at Guilford 
College and a member of New Garden (N. C.) Meeting. 
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ing of automobiles dating from the 
1940s. And yet an enterprising local 
Quaker has renovated the meetinghouse 
and converted it into a handsome mu
seum displaying Ballitore history as 
revealed in correspondence and records. 

Ballitore was settled in the early 18th 
century by the Quakers John Barcroft 
and Abel Strettel. In 1707 a meeting
house was built, and in 1726 Abraham 
Shackleton opened a small boarding 
school which was later attended by the 
philosopher and Parliamentarian Ed
mund Burke. But it is in the library next 
to the museum that the real treasures are 
on view, and we offered silent thanks to 
Mrs. Allen for having alerted us to its 
contents. There, next to a Quaker wed
ding dress (suitably grey), a man's 
costume, and an assortment of hats and 
walking sticks, is the original edition of 
the Annals of Balli tore. Penned by Mary 
Lead beater, a local lady of some learning, _ 
these journals cover the years 1766 to 
1824. They form a unique and detailed 
record of Quaker life in a small Irish 
village and are delightful reading. 

I n a case nearby is a collection of 
Burke's letters, one of which, ad
dressed in 1844 to Richard Shackle

ton, who took over the school's head
mastership, begins "Dear Dicky." That 
Quakers early had a sense of their place 
in Irish history is evidenced by an enor
mous manuscript whose title begins ''A 
History of the Rise and Progress of the 
People called Quakers in Ireland from 
the Year 1653 to 1700 . . . " and con
tinues ponderously for another 14lines. 

We ended our Quaker journey in 
Dublin, appropriately enough at Swan
brook House, the handsome Victorian 
building on Morehampton Road which 
serves as the center for the Society of 
Friends in Ireland. The library here con
tains many family archives and may be 
visited from 11:00 A .M . to 1:00 P.M. on 
Thursdays. (Telephone: 683.684.) The · 
librarian directed us to the large 1692 
meetinghouse at 4 Eustace Street where 
meetings for worship are held at 11 :00 
A.M. every Sunday and at 10:30 on 
Thursday mornings. 

A tour of Irish Quakerdom, past and 
present, leaves one with the sense that 
to these adventurous exiles all things 
were possible. Here Quakers foxhunted, 
prospered as millers and biscuit manu
facturers, carried rifles, brewed beer, 
and sailed across the Atlantic to found 
Pennsylvania-all of which suggests 
that, in the rich soil of Ireland they did 
both good-and well. D 
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No 
More 
Slo 
To be against abortion Is not 
..... Men mustlleiD 
lake away 1111 occasion 
f•ab .. lon. 

by Laurie Eastman 

I 'm writing concerning recent letters 
on abortion in F'RIENDs JOURNAL. I 
continue to feel frustrated and upset 

when people who seem to me to have no 
experiential knowledge of a situation 
feel called upon to impose their beliefs 
on people who have no known way of 
escaping the situation. 

Every woman, whether she ever con
ceives a child or not, has to live with the 
possibility in a way men do not. This 
seems to me to be an inescapable bio
logical fact. I feel fortunate that I want
ed the four children I conceived, carried 
to term, birthed, and have been raising 
for 17 Yz years. I am fortunate that I 
have a committed mate and that be
tween us we have been able to come up 
with the resources necessary to provide 
for needs and a fair number of wants for 
us all. I am fortunate that I have been 
called by the Spirit whom I worship to 
spend my life on behalf of children. I 
have struggled to meet that commitment 
by spending the last 18 years as a child 

Laurie Eastman from Yellow Springs, Ohio, spent 
most of her life before age 16 in Pakistan and Latin 
America. She " came home to Quakerism" in 1965. 
In her spare time, she engages in peace and social 
activism and enjoys music. 
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care worker, juggling the needs of all 
our children with my biological children 
in such a way as to maintain my sanity, 
grow spiritually, and develop ways of 
sharing my concerns with others. I be
lieve in empowerment. I believe that we 
are on the planet to empower ourselves 
and each other. 

While I do not know the people who 
wrote the letters to the editor in the 
February issue, I have had very similar 
beli~fs expressed in my presence by peo
ple whom I do know, and who are not 
in the position of feeling trapped by 
being pregnant-and, if these people are 
men, they can never be. I cannot 
escape the feeling that desire to have 
power over others' lives is part of the 
reason why men feel compelled to dic
tate to women about reproductive rights. 

I am intimately aware of the costs of 
conceiving, bearing, birthing, and rais
ing children. Even when pregnancy and 
birth are uncomplicated, as in my case, 
massive physical changes take place, in
volving at least a fair amount of discom
fort , sometimes death. In my case the 
emotional violence I experienced at the 
hands of the medical establishment and 
well-meaning F / friends in my struggle 
to give birth nonviolently (once in the 
hospital and three times at home) made 
it very difficult for me to enjoy the 
pregnancies. Women are all too often 
subject to emotional and physical vio
lence by health professionals when giv
ing birth and even while they are preg
nant. Many articles have been published 
about how much it costs financially to 
raise a child. The emotional and psycho
logical costs are not as easy to catalog. 
Love and responsibility are not free, but 

· cost a great deal of energy, anguish, self
doubt, groping for wisdom and flat out 
pain. With each child I entered on a 
20-year leap of faith that I would be able 
to meet the child's needs, integrate one 
more complicated person into the fami
ly, and enter into a lifelong commitment 
to that unknown person. The first few 
years after conception involve a physical 
dependency that at times seems as if the 
woman will never regain her physical 
autonomy. With diminishing physical 
dependency come increasingly compli
cated emotional and mental demands. 
The button that says, "Insanity is 
hereditary, you catch it from your chil
dren,'' makes me laugh precisely be
cause I know that feeling so well. Need 
I say more? 

With all the resources with which I 
have been blessed, I have at times felt 

pushed to the end of my abilities, times 
when I have felt so very alone, so resent
ful of the doors that have been closed 
to me because of my chosen endeavor, 
that I have wanted desperately to strike 
at the most vulnerable people in my en
vironment and hurt them so badly that 
they would never make another demand 
of me. Women laugh at Erma Born
beck's and Roseanne Barr's comedy, be
cause their most outrageous statements 
of how they wanted to mutilate their 
kids are real. We women are sharing a 
common, unacceptable feeling, and the 
sharing helps us avoid acting on that 
feeling. In among the thousands of poopy 
diapers, visits to the emergency room, 
disgusted rejection of food we didn't 

II 1111 WIIIQI ... : 
Do I support maternity/ paternit 

leave? Do I give more than lip servic 
to supporting quality daycare for p 
ents of both sexes who need that service 
Do I support a living wage for day-car 
workers? Do I expect the men wit 
whom I work to be concerned and i 
volved fathers? Am I willing to sacrifi 
some of my ambitions at work to pr 
vide the nurturance my children need 
Do my vocational choices include n 
turance as a high value? 

Do I insist on furthering my ow 
career at the expense of my partner' 
pursuit of her own career, because I e 
pect her to do a better job of nurturin 
our children? Do I assume that part o 
my responsibility for my child includ 
taking time off from work, if n1ecessa:~ 
to care for her when she is sick even i 
it means missing an important meeting 
Are birthday parties and school outi 
as important to me as closing a deal? 
I assume the responsibility for providi 
child care as needed for my child? 
I let other men know it is safe to be 
concerned and nurturing parent aroun 
me even in the work place? 

IIIII•: 
Do I assume my responsibilities as 

partner in the care of my children? D 
I avoid the use of the term "babysitting 
when referring to my being in charge 
my children in their mother's absence 
Am I "helping her out" or assumin 
half the responsibility for my child(ren) 
If I am not the primary care giver, d 
I find ways to acknowledge the inten· 
gence and patience, etc., of the perso 
or people meeting my child(ren)'s n 
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want to prepare, total disregard of our 
feelings, and repetitive work, we do get 
belly laughs when kids hold up mirrors 
to how silly we are. Our great Comforter 
is rejoicing when we see ourselves in the 
mirror these children hold up, and that 
realization has helped me im
measurably. For one thing, laughing 
with the universe isn't fattening and 
feels as good as a hot fudge sundae. 

Several years ago, I had a bad strep 
infection and came too close to dying. 
I missed a period and panicked. I had 
all I could handle in my life, my body 
was finally not a physical necessity for 
any small person, and I was starting to 
make some long-term plans to better my 

·working conditions and explore ways 

and wants? Am I careful to insist on 
assuming whatever responsibilities I can 
with my child(ren), even if it's easier (for 
both of us) if she does it? 

In Milling: 
Am I careful to consider ways in 

which nursing mothers and parents of 
small children can be included in the 
work of the meeting-committees and 
such? Am I too quick to consider that 
children's noise and needs and the 
general hassle of setting up child care 
outweigh the worth of having the pres
ence and input of parents of small chil
dren? Am I creative and constant in 
acknowledging those who provide care 
and work out complicated logistics? Do 
I assume some of the responsibility of 
that care? Is the religious education 
committee composed wholly or predom
inantly of women? Who carries out the 
religious education programs? 

In my meeting, if a child has to be 
helped out of meeting, is it usually the 
mother or some other woman who per
forms the duty? What do I do when 
such a need arises? Am I consciously 
nurturing relationships with children not 
my own so that when a situation devel
ops I can take charge in a positive way? 

In 1111 wOIIII: 
Am I careful to keep myself from 

making or tolerating sexist jokes and 
comments? Am I careful to assume my 
responsibilities in my relationships with 
women? With children? Am I a witness 
to child care being honorable work, 
whether for love or for pay and love? 
How do I advocate and work toward de-
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my talents could be used. The thought 
of another pregnancy and the long 
sweep of subjective time between birth 
and my even partial emancipatioQ., so 
recently hard won, left me angry, resent
ful, distrustful of my husband' s ability 
to cope, and so very weary. Were this 
another baby coming, how long would 
I have to wait before I could put some 
energy into my own independent self? 
How can you, if you have never been in 
my position, or (in the case of men) if 
you never can be in my position, judge 
my reactions? In the name of Godl ess, 
do not dismiss us as selfish if we cannot 

cent housing, medi~ care, food, and 
respect for older women whose work 
was caring for children and others? 

Am I conscious of the consequences 
of my actions? Do I pressure my part
ner into having sex when she does not 
want to? When we do agree to have sex, 
am I assuming my share of the respon
sibility for contraception? Do I realize 
that anytime I have sex there is a possi
bility that pregnancy can result, no mat
ter how careful we both are? Do I ask 
myself if I would honestly be willing to 
co-raise a child to maturity, should one 
result from our union? 

Do I assume my full share of the 
financial and emotional responsibilities 
for all my children until they are grown? 
(Whether convenient or not?) 

Am I willing to take comparable risks 
with my health, sanity, and personal 
career that I expect women to take when 
I insist that the women carry all babies 
conceived to term? And raise them over 
a 20 to 30 year period? A child with an 
emotional, mental, or physical handicap 
may require a much longer commitment. 

face the burden/responsibility of giving 
and maintaining life. 

In my struggle to bring something 
creative out of my pain, frustration, and 
raging response, an idea was vouchsafed 
me-why not work on a set of queries 
for men and any others who might find 
them useful? Possibly this traditional. 
tool can help people hear what I have 
to say and seek within themselves to find 
how they can help with the problem, in
stead of dumping the entire responsibil
ity-as well as the most immediate emo
tional and physical and spiritual conse
quences-in our collective female laps. 

If you feel overwhelmed by all these 
queries, be gentle with yourself, answer 
one or two in your heart. Create some 
yourself and share them with another 
man. Start or join amen's consciousness 
raising group. 

To be against abortion is not enough. 
As a man, you must find creative ways 
to live in that life and power that takes 
away the occasion for abortion. For ex
ample, are you willing to match opposi
tion to abortion with equal responsibili
ty as a " big brother" for a single mother 
household? As a woman, I and my sis
ters do not have the choice. We have to 
live with these queries every day of our 
potentially childbearing and child-rearing 
lives, whether we want to or not. It is 
a daily fact of our lives. Take these con
cerns to your brothers. Until men learn 
to behave responsibly, women will have 
to continue to make choices that may in
volve abortion. You cannot afford to 
stone us, so join us in our struggle on 
behalf of creation. 

Please, be a brother to me and my 
sisters and a comforter to all the world's 
children. 0 
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The Enemy Was Our Fear 
Nonviolent strategies may help to bring an end 

to the Israeli occupation. 
by Vinton Deming 
Mubarak A wad and Nancy Nye are a 
unique husband and wife team with 
close association with the Religious 
Society of Friends. Before his deporta
tion from the West Bank in June 1988 
for his outspoken advocacy of a non
violent end to the Israeli occupation of 
Gaza and the West Bank, Mubarak was 
ana/tender of Ramallah Friends Meeting. 
Nancy, a member of Wilmington (Ohio) 
Meeting, was principal of the Friends 
Girls School in Ramal/ah until this past 
October when she resigned to rejoin 
Mubarak in the United States. In ~ 
January they were participants in Inter- §

national Affiliation week at George t 
School, where FRIENDS JouRNAL editor ~ 

~ Vinton Deming welcomed the oppor- <>: 

tunity to visit with them. 

I n very practical terms it means you 
have no rights at all. If you should 
own a car, for instance, you have 

a different colored license plate. You 
have no telephone. You cannot get a 
permit to build a house or dig a well for 
water. If you write or speak out on the 
issues, you run the risk of six months' 
detention without trial, of being beaten, 
of having your house and furniture 
seized and destroyed." Mubarak A wad 
pauses a moment and then says, " It 
means that you lose your sense of 
humanity.'' 

The quiet of a small, comfortable 
room at George School suddenly seems 
far removed from the day-to-day con
flict between people in the occupied ter
ritories. Yet as Mubarak Awad responds 
to my question of what it means to be 
a Palestinian living under occupation on 
the West Bank, I begin to sense the im
mediacy of his concerns. And as he talks 
further, articulating his belief that the 
occupation should end and that Israelis 
and Palestinians must settle on a two
state solution, I begin to understand 
why he was imprisoned, hustled direct
ly to an airport (without opportunity to 
pack or say goodbye to family or 
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Nancy Nye and Mubarak A wad at George School 
(Newtown, Pa.) 

friends), and presented a one-way ticket 
by Israeli authorities to the United 
States. What he is talking about, clear 
and simple, is the need for nonviolent, 
revolutionary change- an end to Israeli 
military occupation and the setting up 
of an independent Palestinian state. It's 
the very stuff that brought the wrath of 
British authorities upon Mohandas Gan
dhi and which sought to silence the 
legions of Martin Luther King, Jr., in 
our own country. 

Mubarak is a handsome man. Broad
shouldered, he has sparkling, bright 
eyes, and dark, curly hair. He is dressed 
comfortably in a light-colored, knit 
sweater. He speaks in a solid, confident 
way and exhibits a keen sense of humor. 
Nancy Nye presents herself with confi
dence and sensitivity as well. I would ex
pect to find her at work in a school, 
somehow. I sense quickly that she would 
be an effective school administrator, 
careful with details and with other 
people. 

Where, I ask Mubarak, had he been 
born and raised? I learn that he was 
born in Jerusalem in 1943 and went to 
school there. Later he attended Bluffton 

College, a small Mennonite school in 
Ohio. With training in psychology, his 
goal was to return to the Mideast to 
work as a psychologist with children. 

Mubarak spent most of the years be
tween 1970 and 1983 in the States, dur
ing which time he became aU .S. citizen, 
yet he maintained close ties with his 
family in Palestine. His father was killed 
by Israelis when Mubarak was very 
young. His mother was forced to work 
and raise seven children alone. It was 
she, Mubarak says, who helped instill 
his eventual pacifist views at a very ear
ly age. "My mother often said to us as 
children, 'Do not retaliate, do not seek 
revenge and make more orphans and 
widows.' Her influence on my thinking 
was enormous." 

What else shaped his thinking in the 
area of peace and nonviolence? As a 
youth he was intrigued by the Mennonite 
and Quaker relief workers he met. "They 
came to the Middle East to perform 
service, giving up their own affluence 
and comforts to live and work with us. 
This made a very great impression." 

Later Mubarak began to read Gan
dhi's writings and became familiar with 
the work of Gene Sharp at Harvard in 
the field of nonviolence. He· also read 
about the effective use of nonviolence 
in the U.S. civil rights movement. 

When he returned to the Holy Land 
from Ohio in 1983, he soon learned that 
his plans to work as a psychologist 
would need to change. People were not 
interested in counseling or in therapy, 
but rather in politics. Mubarak started 
doing his own research in nonviolence. 
"As I began to study the Moslems, I 
learned, for instance, of many of the 
nonviolent aspects of Islam. And I came 
to see the Palestinians as a very non
violent people. They are, for the most 
part, farmers-simple people who only 
want what others want." He admits that 
these views are in sharp contrast to the 
common stereotype that all Palestinians 
are terrorists and are violent. "Yet, 
check the encyclopedias,'' he says, both 
serious at first, then with an edge of 
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humor. "You will see that Arabs did not 
invent any weapons. We invented cush
ions; makeup; and, of course, there was 
our contribution to mathematics-the 
zero!" 

When did Mubarak start to teach 
others about the use of nonviolence? 
With the founding of the Palestinian 
Center for the Study of Nonviolence in 
Arab East Jerusalem in 1985, such op
portunities began to arise. Mubarak 
says, "At first, people thought we 
were a bit crazy, that perhaps I had 
come back from my time in the U.S. 
with some strange notions. We started 
with just five people. We would some
times go to a public place and carry a 
sign that said 'Down With the Occupa
tion,' or, 'Don't Pay Taxes.' People at 
first would laugh and make fun of us.'' 

But over time the demonstrations be
came larger. The organizers started to 
speak at synagogues as well and met 
sympathetic Jews who also wanted to 
find peaceful solutions to the conflicts. 
In time some of them even began to join 
the demonstrations. 

In early 1986, some Arab farmers in-
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Palestinian refugees in Lebanon. 
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A street scene in Gaza 

formed the Palestinian Center of an in
cident that occurred near the village of 
Qattaneh on the West Bank. The Israeli 
Land Authority in that area, they 
claimed, had destroyed a number of the 
farmers' olive trees. What might be 
done to correct this injustice? On an im
portant Jewish holy day a mixed group 
of Arabs and Jews, with a few Euro
peans and North Americans, went to the 
site where the trees had been removed 
and began to replant young olive trees. 
Since the planting of trees without mili
tary permission was illegal, a number of 
people were arrested. Some journalists, 
including TV reporters with cameras; 
were present and the event was widely 
publicized. Since then many similar 
demonstrations have been held. As 
Nancy Nye expresses it, "Trees have 
become a very powerful symbol." 

Have other nonviolent tactics been 
equally effective in calling attention to 
injustice in the occupied territories? The 
Palestinian Center, I learn, has advo
cated a boycott among the Arab popula
tion of all Israeli-made products; refusal 
to pay taxes or to work for Israelis; in
sistance that all mail be addressed to 

· people by using the Palestinian lan
guage, not Hebrew; and the initiation of 
many self-help projects. 

Widespread unrest among Palestin
ians, particularly among young people, 
led to the outbreak of the intifada (or 
''uprising'') at the end of 1987. Though 
the press has often focused on violent 
aspects of the uprising (i.e., stone throw
ing, firebombing, and the shootings by 
Israeli soldiers), Nancy and Mubarak 
point to research done by the Palestinian 
Center. About 85 percent of the actions 
undertaken during the intifada, they 
claim, are nonviolent, often not given 
coverage by the press. It is important to 
note, they point out, that Palestinian 
youth have not been armed with guns. 

The role of Islamic fundamentalists, 
of course, must not be ignored. "They 
have been a factor," Mubarak admits, 

' "a definite minority, yet very powerful. 
We must continue to show them, how-

13 



ever, that there's a better way to peace. 
Violence is not the answer." 

To what extent bas the intifada 
adopted the nonviolent strategies that 
Mubarak advocates? "A case in point," 
Mubarak says, "occurred in a village 
called Bit Sahaour. People there, to 
show their support for the uprising, 
decided they would refuse to pay taxes 
to Israeli authorities-no taxes at all. 
The Israelis wanted to punish them so 
they came and confiscated the ID cards 
of a number of the business men." 

So what was the community's re
sponse? "Well," Mubarak continues, 
"without your ID card you are stuck, 
you cannot go any place. When people 
in the village heard about this, they said, 
'If they are going to take the ID cards 
of these businessmen, we are going to 
turn in our ID cards too.' And they did. 
So the Israelis called a curfew in the 
village and they said, 'Here, please take 
your ID cards;' they gave them all 
back!" 

And the news of this incident spread 
to other communities? "Yes," Mubarak 
says, "everybody began thinking it was 
a good idea to do it. You say, 'OK, I'm 
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not going to hurt the Israelis, but this 
is what I'm going to do.' And people 
will get together and say, 'Let's do it.' 
Palestinians are what I would call 'trial 
and error' in their approach. Like, if this 
works, well, we'll try it and continue to 
do it; if it doesn't, it's all right, we'll do 
something else!" 

What are the most important things 
happening within the occupied terri
tories at this time? Without hesitation 
Mubarak says, "Palestinians are getting 
rid of their own fear. They now under
stand that the enemy was not the Israelis 
or Jews; the enemy has been their own 
fear. And they are now able to talk with 
Israelis as well.'' Mubarak and Nancy 
point to numerous examples of Palestini
ans inviting Israelis to their homes for 
coffee, then talking about common 
problems. 

"People gain hope when they find 
things they can do. They are then not 
so fearful," Mubarak points out. "A 
friend of mine has an 11-year-old kid. 
The kid saw one of the underground 
newsletters of the intifada that said 
shopkeepers should close their shops at 
12 on a certain day-and he knew a cer-

tain shopkeeper near his house who 
might not do so, maybe wait till 12:15 
or 12:30. Well, this kid, without 
knowledge of his father or anybody, 
wrote the shopkeeper a note saying that 
the leadership of the intifada said to 
close at 12-and signed it 'The PLO.' 
And he started asking his father if this 
fellow had closed the shop or not. And 
that fellow started closing at 12!" 

Mubarak continues: "Well, I went to 
see the father and the kid. I wanted to 
know where he got all this information 
about the shop closings (he didn't get it 
from his father) and why he had signed 
it 'The PLO.' He said to me, 'It's my 
responsibility!' You see, the kids now 
are taking the responsibility. When we 
were just beginning the boycott of Israeli 
products, the kids were the ones who 
started telling their parents, 'No, no, we 
don't want to eat this food, eat this but
ter, drink this milk; bring us Palestinian 
milk!' And the parents have to respond 
to these children. So you see, it becomes 
a challenge for everybody, and I think 
the Israelis are having such a hard time. 
They cannot really crush the intifada 
without becoming exactly, mentality 
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wise, like the Germans during World 
War II. The movement is so widespread 
now. Everybody is asking for freedom 
and justice and is fighting for that 
freedom. You either have to annihilate 
them or give them that freedom." 

With such wide involvement of young 
people in the intifada, how about the 
schools? Have some of them remained 
open during this time? Nancy Nye says 
that during most of the past year all 
schools in the territories (kindergarten 
through university level) have been 
closed, including the two Friends schools 
in Ramallah. Approximately 300,000 
young people are affected. 

On May 23, 1988, the schools were 
reopened for a period of about six 
weeks. '"When I say 'open,' " Nancy 
says, "that means that there were classes 
for three to four hours a day, never 
more than four days a week. And there 
were many reasons why it was difficult 
to function. Then the closure order 
came again after about six weeks, early 
in July. Institutions were told that they 
were not allowed to reopen. The second 
part of the order from military authori
ties was that anyone who participated in 
an underground school would be sub
ject to ten years' imprisonment, and the 
house in which they were teaching would 
be demolished, would be blown up. So 
at that point it became very clear to me 
that all of the sanctions against the 
schools, which previously had been ex
plained away, the authorities saying that 
when students come together at schools 
there might be demonstrations and 
things of that sort-that the real intent 
of the sanctions was a form of punish
ment. That as long as there is an intifada 
there will be no education for the 
children." 

When Nancy and others at the Friends 
schools began to draw up a list of poten
tial students in September 1988, they 
discovered that the population was 
devastated. Many of the children had 
been sent to school abroad; perhaps on
ly half were still living in the area. The 
financial loss to the schools has been 
severe, despite the effective fundraising 
efforts abroad. "Indeed,'' Nancy says, 
"such fund drives are all that kept the 
Friends schools alive. But now it re
mains an extremely critical time. The 
situation in the territories economically 
is very, very bad. Life has just slowed 
down and the economy is really de
pressed at this point. And it is extreme
ly difficult to get money from the out
side into the territories. Another one of 
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the military measures to make life more 
difficult for people is not to allow 
money to come in from outside." 

Despite such hardships, Nancy feels 
that this is also an exciting time educa
tionally. "Palestinians now see this as 
a great opportunity to develop their own 
educational system. And as people start 
to think about what they want such an 
education to be, interestingly enough 
many of them look to the Friends 
schools for leadership. Our schools have 
been the institutions of high academic 
standard and in many ways superior to 
the other schools in the area. So at a 

Everyone is asking 
for freedom and 
justice. You either 
have to annihilate 
them or give them 
that freedom. 
time when Friends schools are fighting 
for their lives to survive, other institu
tions are saying 'as we dream and think 
what we want education to be, we would 
like to model after what we have seen 
happening in the Friends schools.' " 

Mubarak agrees. "I think the Israelis 
have made a great mistake through the 
occupation. They damaged the Palestini
an children's pride by removing the 
name 'Palestinian' from all history and 
geography books. As a young Palestini
an you read your own history, and there 
is nothing mentioned about your own 
culture. So there is a new opening now 
for children. The challenge at this time 
is to bring in the Palestinians who are 
educated, to start publishing, writing, 
putting those textbooks together to show 
that our culture, our history is really 
there and alive: And that will give more 
pride to the students.'' 

What potential problems may exist 
when the children do return to school? 
Mubarak acknowledges that certain chal
lenges lie ahead for educators: "The inti
fada has placed the burden on the youth to 
be its leaders. When the youth do return to 
the schools they might begin to look at the 
teacher as an 'authority, in the negative 
sense, confusing the thought of an Is
raeli and the thought of a teacher. So 
the challenge becomes how to 'unedu-

cate' those kids now, to say, 'Hey, fel
lows, not everything's perfect, let's go 
into education.' " 

A related problem, Nancy and Mu
barak point out, is that there are so 
many children who have been injured 
physically during the uprising, some of 
them shot, many with hands broken, or 
having suffered the loss of their eyes or 
a leg; and emotionally injured as well, 
perhaps experiencing the death of a 
brother or a sister, the loss of a house. 
"There's going to have to be a process,'' 
Mubarak says, "and I don't think that 
we have a lot of Palestinians who are 
educated enough in what I would call 
psychology or in dealing with this situa
tion. For what's going on is more than 
10 or 50 or 500 people could handle." 

How do Mubarak and Nancy see 
themselves contributing to a peaceful 
change now they are here in the States? 
For one thing, they both sense more 
openness now than previously to discuss 
the issues. A great challenge is to help 
people not to take sides. "I think you 
have to see on both sides," Mubarak 
says, "that there is something important 
there. The Middle East conflict is a good 
example that conflict should not have 
winners and losers. This is one of the 
great challenges to us as we try to help 
those who are making policy decisions. 
The United States does not need to have 
a foreign policy that dictates choosing 
sides. We should be able to say there are 
two good groups of people here with 
real differences of opinion, and the two 
must be helped to be able to accom
modate one another.'' 

What helps them to remain hopeful in 
face of such large obstacles opposing 
change? Nancy shares a personal story: 
"When Mubarak was deported last sum
mer, there was an older woman, a friend 
of ours, who was really very upset. I 
went to visit her and she cried and said, 
'You'll never see Mubarak again!' I 
asked her, 'Why don't you come to 
America this summer to . visit your 
children? [She has several living here.] 
When you come we will invite you, and 
you can see Mubarak.' And she said, 
'No, I can't, I'm involved in this com
mittee ' [and that neighborhood com
mittee, and she has to do this and do 
that.] And she said, 'I can't leave now. 
It's the most exciting time to be here!' 
Instead of wanting to get out because of 
its being very, very hard, her feeling was 
that at last something might be happen
ing, and she wanted to be a part of it.'' 

D 
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Is a Solution Possible? 
by Mel Shralow 

To many 
U.S. Jews, Quakers 
appear to be 
aggressively 
pro-Palestinian 
and hostile 
to Israel. 

I
n speaking to a group of Quakers 
about Israel, I have to begin by tell
ing what I have discovered about the 

Quaker point of view about Israel. The 
first thing I learned in the Jewish
Quaker Dialogue is that there is no single 
" Quaker point of view." Just as Quaker 
participants learned that attitudes among 
the Jewish dialoguers ranged over a wide 
spectrum, so we discovered that the 
Quakers held a variety of opinions on 
Israel and the Middle East. The Ameri
can Friends Service Committee, I ob
served, does not speak for all Quakers. 
In fact, a number of the Quaker dia
loguers were heartily opposed to the 
views of AFSC. 

However, there were some common 
threads and attitudes. In general, I was 
shocked to learn, Quakers tend to think 
of the status of Palestinians in Israel as 
analogous to the condition of U.S. 
blacks in the South during the civil rights 
struggle of the 1960s. Israeli troops are 

M. Melvin Shralow, an attorney in Philadelphia, 
Pa., is an honorary board member of the Jewish 
Community Relations Council. He participated in 
the dialogue described below. 

the analogue of southern police wielding 
clubs and inflicting barbarous violence 
on innocent civil rights ~archers. It is 
a picture of a native population being 
abused by overpowering armed might
and in their own land. Representatives 
of the AFSC are thought to be like civil 
rights workers in the South, trying to 
protect the human and civil rights of the 
down-trodden. 

As an example, the following is quoted 
from the "Statement on tlie Israeli
Palestinian Conflict,'' approved by Rep
resentative Meeting of Philadelphia Year
ly Meeting on June 23, 1988: 

We recognize that the inequality of power 
inherent in the superior military strength of 
Israel, the harshness of the occupation of the 
West Bank and Gaza, and the desperate ac
tions taken by Palestinians have interfered 
with the process of peacemaking. We believe 
that past or current suffering, no matter how 
profound, cannot legitimize the violation of 
human rights and universal standards of 
decency and justice by any side. 

I suppose that the words "by any 
side'' at the end of the passage are 
meant to make the statement apply 

Jewish-Quaker Dialogue in Philadelphia 
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The Middle East is the issue over 
which tensions between Jewish 
and Quaker communities remain 

the strongest. In view of that, Jews and 
Quakers in the Philadelphia area in
itiated a dialogue between them which 
began in 1984 and continued during 
the following three years. It was 
organized by the Jewish Community 
Relations Council of Greater Philadel
phia and Philadelphia Yearly Meeting 
of the Religious Society of Friends. 
Approximately 20 people from each 
community agreed to participate. 

Participants learned about the rich 
diversity of religious practices and 
political opinions in both communities. 
Within this context, Jews learned about 
the Quaker principle of the presence of 
God in every person, the absence of a 
creed, the strong commitment of most 
Quakers to Christianity, and the cen
trality of the Quaker Peace Testimony. 

Quakers learned about differences be
tween various branches of Judaism 
and the organizational structure of the 
Jewish community. Quakers also 
learned to appreciate the importance 
to Jews of the Holocaust, their concern 
with vulnerability, and their doubts, 
based on past experience, whether 
Christians can be counted on to stand 
with Jews in the face of persecution. 

Regardless of differences among 
U.S. Jews about Middle East politics, 
Israel's security is of paramount im
portance to them. Any approach to 
peace that is viewed as diminishing that 
evokes a range of negative feelings. 
Quakers believe in the survival of a 
secure Israel, but their concerns in the 
Middle East are based on a general 
commitment to work for world peace. 
Israel's special needs are seen by 
Quakers as important, but not central 
to the issue. Personal experiences of 

Quakers working in Israel, the Arab 
countries, and with Palestinian Arabs 
in Gaza and the West Bank, have in
fluenced their thinking, because of 
their desire to understand all points of 
view. 

Participants in the Quaker-Jewish 
Dialogue discovered that talking to 
each other does not need to change 
people's minds or produce specific 
results, although it may have this ef
fect. Dialogue promotes understanding 
of each other and of ourselves. It can 
help replace ignorance and distance 
with honesty, respect, and friendship. 

0 

Robert Dockhom. associate secretary ofi 
Philadelphia Yearly Meeting. prepared 
this statement from the Concluding 
Report issued by the Jewish-Quaker 
Dialogue. 
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equally to Israelis and Palestinians. Ob
viously they do not. 

While Jews are not expected to share 
the view expressed in the statement, it 
is important and very helpful in discuss
ing these problems with Quakers to 
know what their underlying attitudes 
are. Most Jews think of Quakers as 
hostile to Israel, to the great surprise and 
dismay of the Quakers to whom I have 
spoken. Quaker attitudes appear to us 
to be politely spoken but aggressively 
pro-Palestinian. Quakers, however, 
think their positions are neutral, human 
rights oriented, not anti-anything, and 
not anti-Israel. 

I have learned, as did the Quaker 
members of our dialogue group, that 
this divergence of viewpoint about the 
Quakers results in large measure from 
the lack of understanding of Quakers 
about the Jewish perspective. The most 
constructive result for the Quakers was 
to learn "where we are coming from." 
We must each walk a mile in the other's 
mocassins before criticizing each other. 

Jewish history to me is mostly an in
ternal thing. I was educated in the U.S. 
public education system. I was a young 
child during World War II. I have vague 
memories of those times, such as ration 
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Jerusalem, site of the original city 
founded by King David 
Below: 
A city street in Jerusalem 

stamps, gasoline stickers on the wind
shield, headlines and newsreels about 
battles, and movies about the war. I 
remember how I learned of President 
Roosevelt's death, and I remember where 
I was on V J Day. But I have no recollec
tion of knowing about the holocaust un
til after the fact. I have seen and read 
so much about the Nazi attrocities that 
I cannot remember when I first learned 
of these things. I only know that they 
have affected me deeply, so much so 
that now I avoid those materials. They 
upset me too much. 

Overt anti-Semitism was more preva
lent then. Often I heard people saying 
derogatory things about "the Jews," 
without any effort to avoid being 
overheard or self-conscious about the 
slurs. Jews were fat, loud, aggressive, 
greedy, pushy. "J ewing down the price" 
was a common description of haggling. 

Historically, I learned of our slavery 
in ancient Egypt, the destruction of the 
Temple in Israel twice, of the expulsion 
of the Jews from many countries over 
the centuries, of the tortures, burnings, 
forced conversions, massacres, and 
martyrdoms. 

Prior to Vatican II, Jews as Christ
killers was common talk, especially 

around Christmas time and Easter. 
Jews always have been strangers in 

someone else's land, subject to being ex
pelled, subject to the religion, to the 
domination, to the genocidal pogroms 
of the host. Assimilation hasn't worked. 
It didn't prevent expulsion from Spain 
or the gas chambers in Germany and 
Poland. We Jews always remember 
those atrocities. If it could happen 
there, it could happen here. That is part 
of the reason for high levels of participa
tion by Jews in civil rights and human 
rights movements, in causes for the pro
tection of the rights of minorities-all 
minorities. Everyone must have freedom 
to insure that we have freedom. 

White U.S. Christians, especially Prot
estants in general and Friends in par
ticular, have no conception of the inter
nal sense of insecurity or wariness that 
I feel as a result of the history I have just 
sketched. Perhaps it is "racial memory." 
Perhaps it is conditioning. Are the 
dangers real or am I paranoid? We can
not take the chance. 

Into all of this comes Israel. Underdog 
against the British. Underdog against 
millions of Arabs, in many countries, 
covering vast territories, encompassing 
countless people. 
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Israel is born. It is a homeland for the 
Jews, a place where to be a Jew is not 
to be an outsider. It is the first such 
place in my lifetime and in almost two 
centuries of Jewish lifetimes. 

As Israel is created, many Palestinians 
leave. They go to Trans-Jordan, where 
they are placed in camps. The Arabs 
create the camps and keep the Palesti
nians in them. 

The Arab nations attack Israel, vow 
to destroy it and to drive the Jews into 
the sea. We finally have a place to call 
home after nearly 2,000 years, and they 
want to drive us out and kill us again. 
So there is war after war: Suez, with the 
British on our side for a change, and 
President Eisenhower stops it; the Six
Day War; the Yom Kippur War. Israel 
wins. Israel survives. Jews are rescued 
from Entebbe. Jews are rescued from 
Ethiopia. 

Jews are fighting for Jews. Jews are 
protecting Jews. Nobody is kicking us 
around, or kicking us out. Not anymore. 
Never again. And why? 

Because there is Israel and Israel is 
strong. With U.S. help. Israel is my 
salvation. To destroy Israel is to destroy 
me. I cannot let it happen. The Arabs 
lose a war and return to fight again. 
Israel must win every war. If Israel loses 

once, it is gone: forever? for another 
2,000 years? I cannot let it happen. 

And what of the Palestinians? Again, 
this is the view from inside me. Jews 
have seen issues relating to Palestinians 
in the context of the unified vows of the 
Arab nations to destroy Israel. Genera
tions of Palestinian refugees have been 
held in camps in Jordan to create and 
maintain pressure on Israel and to 
threaten Israel. These people could have 
been absorbed in Arab countries. They 
could have had adequate housing, school
ing, and human services in Jordan. If a 
small part of the money the Arab states 
spent trying to destroy Israel had been 
spent on the refugees, there would be no 
refugee problem, certainly none in the 
context in which it now exists. But this 
was not done. 

The highest standard of living among 
the Palestinians has occurred in the Oc
cupied Territories administered by Israel. 
And these are the areas in which upris
ing has been fomented. 

Is Israel at fault for using force 
against the intifada, or are the Arabs at 
fault for using the bodies of their 
children as part of their political strategy? 

But whatever the politics, these are 
people. And they are suffering. Just as 
we suffered. Just as we are a people 

Jewish men at prayer at the Western Wall in Jerusalem 
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whom others treated as objects, objects 
of vilification and experimentation. 

But they are pawns set up by their 
own people, our enemies. They would 
destroy from outside in the form of 
enemy armies. If we let them in, they 
will overwhelm us. 

But they are people, and they, too, are 
suffering. Fighting should not go on 
forever. But we must survive. It is a 
dilemma. 

Is there any solution possible? Perhaps 
it depends on what question is asked. If 
the question is which people, the Israelis 
or the Palestinians, will win the land to 
the exclusion of the other, then probably 
there is no solution other than constant 
war. But if the question is how the land 
may be shared by Jews and Arabs, 
perhaps those peoples can find an answer 
that will let them live in peace together. 

What can the rest of the world do to 
help? First and foremost, it must guar
antee that there is an Israel to participate 
in the process. Second, it must guarantee 
that any solution agreed upon by Israel 
and the Palestinians will be respected by 
the world, including the Arab nations 
and others dedicated to the destruction 
.of Israel. 

It is clear that the United States and 
its allies are in agreement with the Soviet 
Union and its allies that war in or over 
the Middle East should be avoided. If 
these blocs could prevail upon the Arab 
nations to recognize and guarantee 
fulfillment of an Israeli-Palestinian peace 
agreement, then negotiations could begin 
between Israelis and Palestinians, with 
the knowledge that the whole world will 
recognize and protect the results and all 
parties to it. That protection, and the 
sense of security that Israel and the 
Palestinians can derive from it, would 
be the most constructive contribution 
that others could make to the peace 
process. 

Quakers are interested in peace every
where, and certainly in the Middle East. 
Clearly they can help in the process. 
They have been a presence in the area 
for a long time. Many representatives of 
the Religious Society of Friends and of 
AFSC have contacts with and are trusted 
and respected by Arab and Palestinian 
leaders at the highest levels. Perhaps if 
we can foster greater mutual understand
ing and respect between Quakers and 
Jews, the Quakers will take a more con
structive role (as I have tried to define 
it) in fostering understanding and respect 
between Arabs and Israelis. 

The stakes are too high not to try. 0 

July 1989 FRIENDs JoURNAL 



Myseh, Mish 
and Mitzvas 
by Ruth Harriet Jacobs 

Four years ago at age 60 I became a 
Friend, a member of the Wellesley, 
(Mass.) Meeting. This is something 

I would never have predicated earlier in 
my life, and yet it now seems a natural 
affiliation that does not present a dis
continuity. This is largely, I think, be
cause of the convergence between Juda
ism and Quakerism as epitomized, oddly 
enough, by four Yiddish words that 
begin with M. 

These words-myseh, mishpocke, 
minyan, and mitzvas-represent central 
beliefs and practice among Jews and .~~~~~~~Ej 
Friends. This is not surprising, because -::: 
both religions stem, I believe, from the 
direct experience of God and the seeing 
of God in other humans as well as within 
ourselves. 

First, myseh, which means a story, is 
a way in Judaism that values are trans
mitted through stories told orally and in 
the Talmud and other sacred writings. 
Among Quakers, there is also an oral 
tradition of messages at meetings which 
often take the form of stories shared 
with others worshiping. Both religions 
stem from the prophetic tradition in the 
Old Testament where light is given by 
God to an individual who shares it by 
speaking to others. In both religious 
groups, there is often commentary on 
the stories. 

Mishpocke refers in Yiddish to ex
tended family, more specifically the 
family of your child's spouse but often, 
by extension, the inclusion of others as 
kin who are not blood relatives. This ex
tends the universe of reciprocal caring 
and obligation, and the concept is a step 
toward the universality of the family of 
humankind. In the same way, Friends 
see other Friends and people of all kinds 
as extended family to whom one owes 
caring and concern. 

Minyan among Jews is a meeting of 
ten people who come together to pray 

Ruth Harriet Jacobs is a sociologist, gerontologist, 
poet, and the author of five books and many ar
ticles and book chapters. She teaches at colleges 
in Massachusetts. 
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without the necessity of a rabbi. When 
special support is needed, such as the 
week after a death, ten or more Jews 
aged 13 and over can engage in worship. 
In some orthodox sectors, these are 
men, but other segments of Judaism in
clude women in the minyan. When I 
first began attending Friends meetings, 
I was struck by the convergence between 
unprogrammed, unpastored meetings 
for worship, and the minyan. In both, 
the worshipers are in a direct relation
ship with God unmediated by clergy. 

Finally, but not least important, is the 
concept in Judaism of obligatory mitz
vas, good deeds, giving of aid, and com
fort to others. This is observed among 
Jews in individual actions and in gener
ous group philanthropy which led to 
many important organizations which 
have helped people in many countries 
and many situations. It is exemplified by 
the United Jewish Appeal, Jewish hospi
tals, Jewish contributions to education, 
and so forth. I found among Friends the 
same spirit of feeling a strong obligation 
for individual good deeds and for col
lective philanthropy. Like Jews, Friends 
take responsibility for the dispossessed 
and contribute individually with time 

Minyan, 

Now a 
Quaker, she 

• • 
matntatns 
close ties 
to Jewish 
traditions. 

and love and money. Collectively, they 
too have supported education, spon
sored such organizations as the Ameri
can Friends Service Committee, and so 
forth. 

I have found among many Quakers, 
as I did among Jews, a special sense of 
inspiration from the Old Testament, in
cluding the Psalms. Before becoming a 
Friend, I took a Quaker studies pro
gram, sponsored by New England Year
ly Meeting. One of our assignments was 
to write a psalm. I did, and it felt like 
coming home to my childhood, when I 
was nourished on the Psalms and be
came a poet at ten because of them in 
a childhood that one would not have ex
pected to produce a poet. Among both 
Friends and Jews, I have observed an 
ability to speak clearly and often with 
great beauty and force of language and 
I think some of this may come from the 
beauty and force of the Old Testament. 

The convergence between Judaism 
and the Society of Friends could be 
analyzed in much more depth than I 
have done in this simple statement, but 
it may cause others to reflect on the 
heritage jointly shared and expressed. I 
still consider myself a Jew historically 
and ethnically, and my meeting accepts 
this, though I choose now to identify 
with and worship with the Society of 
Friends. D 
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The Passover celebrates 
the time when the angel of 

death, taking the first
born of each family in 
Egypt, passed over the 

homes of the Jews, 
sparing them. 

We 
Celebrated 
the Seder 
by Anne Neufeld Rupp 

M any of us Mennonites no longer 
live in denominational or ethnic 
pockets. One of the ways we 

can enrich ourselves is to relate to and 
learn from those who are not like us. 

Sometimes these experiences provide 
a new understanding of the Bible and 
the people who walk through its pages. 
That's what happened when my family 
and I celebrated the Seder. 

Anne Neufeld Rupp is chaplain at Meadowlark 
Homestead, Newton, Kansas. Her article is re
printed by permission ofThe Mennonite, journal 
of the General Conference Mennonite Church. 

July 1989 FRIENDS JOURNAL 



We received an invitation from a 
Jewish family to celebrate the Seder 
service as part of the Passover festival. 
We accepted, not quite sure what this in
volved, wondering how we would feel 
at a family festival in which most of the 
people would be strangers to us. 

The mother exuded friendliness and 
humor as she hovered over her family 
and drew each person into her presence. 
It included a neck rub for a tired 
daughter-in-law or scurrying around for 
toys to amuse the smaller children. It in
cluded placing a hand on my arm with 
the words, "Your family is far away, 
why don't you adopt us?" 

Her great pride in horne, family, and 
guests was expressed through the meal. 
She had cooked the food. Now she 
served it, encouraging second and third 
helpings . 

The Seder service was part of the 
meal. Each adult male was given a black 
cap to wear. Younger boys wore a pale 
blue one. The service began with the 
traditional question, asked by the oldest 
son, "Why is this night different from 
all other nights?" 

It was answered in Hebrew by the 
father, leader of the service. "We cele
brate tonight because we were Pharoah's 
bondsmen in Egypt, and the Lord our 
God delivered us with a mighty hand. 
We must tell this story of deliverance 
from year to year." 

Following the reading, the matzo 
(unleavened bread) was uncovered and 
passed around. Each broke a piece from 
the larger matzo, dipped it in wine, and 
ate it. My mind slipped back 2,000 years 
to one who called 12 disciples his fami
ly, and celebrated the Seder with them. 
I could better understand why Jesus 
dipped the bread in Judas's cup. Not 
only was the dipping a part of the cere
mony, but in Israel's custom a host who 
dipped bread and gave it to a guest was 
showing him respect and honor. Earlier 
I had thought the Judas scene an accusa
tion. Now I realized it was an act of 
love. 

Matzos were passed again. The read
ing was finished. Now a cold fish was 
served, spiced with bitter herbs. Sym
bolism and significance were in what we 
did and ate. The bitter herbs reminded 
us of the suffering of the Israelites dur
ing their days of slavery in Egypt. (What 
did Jesus think as he ate those herbs? 
Gethsernane? Golgotha?) 

The numerous courses were kosher 
foods of various kinds: soup with matzo 
dumplings, cold chicken, beef with 
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prunes, stewed fruit and matzo chiffon 
cake. 

"In more traditional homes, lamb is 
still served," the elder son explained. 
"The lamb is a reminder of the Passover 
lamb that the Israelites ate and whose 
blood was streaked on the doorposts." 
(Did Jesus think of himself as the one 
to be sacrificed as he ate the Passover? 
Did he remember the words he had 
heard three years earlier, ''Behold the 

Through 
• • expenenang 

part of the 
Jewish festival 

of Passover, 
a Mennonite 
family affirms 

its need to 
learn more 

from Judaism. 

.. 
lamb of God which takes away the sins 
of the world"?) 

Much of the joy at this Seder carne 
through the atmosphere of acceptance. 
Several daughters-in-law were not Jew
ish. My husband and I were Mennonite. 
Other guests were Baptist. But in this 
family, we were all given the status of 
sons and daughters. Twelve of us sat 
around the table with the father at the 
head. (Jesus expressed need for family: 
"I have earnestly longed to eat this 
Passover with you before I suffer.") 

Toward the end of the meal harosis, 

a sweet mixture of nuts, apples, and 
raisins, was passed around. "This re
minds us," said a family member, "of 
the great joy our forebears felt when 
they left Egypt and crossed the Red 
Sea." This joy dominated the household 
throughout the evening. We told stories. 
We laughed. (Jesus was brought up in 
the context of religious festivities and 
joy-filled holy days. The Passover meal 
was one of them, one to be celebrated 
even on the night of suffering.) 

When the evening was over, the 
mother took each of us in her arms and 
kissed us warmly. We carried this 
warmth into the night. The stars seemed 
brighter, the spring breezes friendlier. 
For us this was a night of acceptance. 

• The Seder renewed my awareness of 
how many Jewish religious festivals are 
celebrated in the horne. The family, in 
Jewish tradition, is the center for re
ligious experience and training, which 
the synagogue enhances. Christians often 
turn that around, relying on the church 
for most of our children's religious ex
perience. The Seder made me more con
scious of the need for family ministries 
in the church, whereby families are given 
tools for their life and celebration to
gether. It continues to challenge my 
family to celebrate religious holidays. 
• The Seder affirmed my need to learn 
from Judaism. How can I incorporate 
all ages in my religious celebrations? 
How can our religious festivals be the 
joy-filled, commemorative experiences 
of a liberated people? How can we bet
ter create an atmosphere of warmth and 
acceptance within the church family? 
• The Seder gave me a new perspective 
on Jesus. Jesus was part of a family such 
as the one I visited. My understanding 
increased as to what some of his words 
and actions meant. Since that evening 
I have read more about Judaism, the 
festivals, the ethics, and culture . 
• The Seder reminded me of the impor
tance of symbols and liturgy. The sym
bols of the Seder are rich and can be 
understood by a small child, yet inter
preted at a deeper level by adults. 

When our children enter college and 
careers, they are in touch with many 
faiths and cultures. We do well to build 
an attitude of acceptance that helps our 
children learn from them. 

Jesus, the Jew, whom we saw through 
the eyes of a Jewish family at a Seder 
service, expressed acceptance despite 
denial, love despite betrayal, and joy in 
the face of suffering. 0 
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W hen I was in college I took a 
philosophy of religion course. 
I thought this would be a good 

opportunity to become acquainted with 
the various religious perspectives on 
God. As it turned out, what the teacher 
had in mind was completely different. 
Instead, we read and discussed writings 
that focused on proving the existence of 
God, which was nothing more than a 
fruitless endeavor. As I discovered, you 
cannot prove the existence of God. You 
must either take a leap of faith or resign 
yourself to being an agnostic or an 
atheist. I wondered why I had taken the 
course. 

My quest for God did not end here. 
Instead of asking whether God exists or 
not, I decided to change the question to, 
"If God exists, what is it?" So, I investi
gated all the major religions and read 
what each had to say about the subject. 
In the J udeo-Christian perspective I 
found God to be a paradox exemplify
ing human qualities. God could be 
wrathful, vengeful, jealous, judge and 
jury. Or, on the other hand, God's 
resume continues with omnipotent, om
niscient, lawgiver, counselor, Father, 
Son, and Holy Ghost. Actually, take 
any human qualities and tack "omni" 
onto it and you have God. Oh yes, and, 
of course, God is male. I also found that 
in the Islamic tradition God did not fare 
much differently-God was still dressed 
in human qualities. Having had my ftll 
of God mirroring man, I went in quest 
of a generic God. 

Karen Reynolds is working on a master's degree 
in marriage and family therapy at the University 
of Connecticut. She attends Storrs . (Conn.) 
Meeting. 
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Anyway? 

by Karen Reynolds 

In Eastern religions the line between 
man and God is vague. In these perspec
tives God is less of a deity and more of 
a state of human consciousness, even 
though in Hinduism, where God can 
take on human forms such as Vishnu or 
Krishna, the pure state of God (called 
Brahman) is nothing more than a soul's 
realization that the true self, the infinite 
self, is God. God is a state of conscious
ness and understanding that all is self 
and that self is both the changing sub
stance of life and the illusive unchang
ing force behind life. In the Buddhists' 
tradition I discovered that, as in Hindu
ism, the experience of God was more of 
a level of consciousness. God is a state 
of bliss called Nirvana. Yet, in this per
spective, God as a deity does not exist, 
only the state of bliss. 

As the Buddhists would not really use 
the term God, a Taoist would not even 
try to describe the enlightened state of 

consciousness. In the Tao Te Ching it 
states that, "those who know do not say 
and those who say do not know." The 
Tao, or the essence behind life, is some
thing that is spontaneous, illusive, and 
beyond words. It can only be experi
enced and not really talked about. So, 
in respect to Taoism, enough said. 

The frustrating thing about my quest 
for God is that after I researched these 
religions I felt I only had a glimpse of 
this thing called God, Brahman, Vishnu, 
Krishna, Jesus, Allah, Tao, and Nir
vana. What I decided I needed to do was 
to read what people who had experi
enced God had to say. I read mystical 
writings and discovered that the "God 
experience" was beyond words: yet, 
much was written anyway. The "God 
experience" seemed to be one where the 
smaller self expands into a bigger sense 
of self, which includes all expressions of 
life as well as the force behind (sound 
familiar?). In this state, terms like "all 
life is one" or the "oneness of life" are 
used to describe the experience. In my 
search for mystical writings I came 
across the near-death experience litera
ture. I not only read about the experi
ence, but went to hear some of these 
people speak. Just as the mystics had 
spoken of the "oneness of life," those 
who touched or united with "the Light" 
spoke of the "oneness of life." "The 
Light," which could be called God, was 
experienced as an all-loving and all
knowing force. It seemed to communi
cate through telepathy, and its love was 
unconditional. Once in the light, the 
near-death person felt they became love 
and had access to all knowledge. There 
was no separation between the light and 
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their sense of self. One man even stated 
that this light is everywhere and not 
something that exists after death; it is 
the life force. 

I would have to say that not until I 
had read and heard the near-death peo
ple speak did I feel I had begun to know 
God. When I heard one woman speak, 
she radiated so much love and warmth 
that it seemed to recall something in 
me-much like a lost memory. I felt that 
I had known God all the time but just 
had forgotten. I remembered that God 
was no farther than my heart, and I 
realized that the light had been guiding 
me all along on my quest. As I under
stand it, the light is God and the light 
is the essence of truth, knowledge, and, 
above all, love. 

Through the light I was also shown 
the message of unity behind the diversi-

Friendly Funnies 
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ty of religions-how it is the same light 
of the Judeo-Christian and Islamic teach
ings that is in Hinduism, Buddhism, and 
Taoism. The Judea-Christian and Is
lamic message is one of loving and serv
ing God first of all. In doing so, we love 
the thing that unifies all life and makes 
us of one body-the body of the Light. 
Because of the Light, the universal com
mandment to "love thy neighbor as thy
self" makes perfect sense: our neighbor 
is ourself when we are standing in the 
Light. Through the Light all things are 
unified. This, too, is the message of 
Hinduism, for unity with Brahman re
sults in expansion of the self to include 
all of life in the definition of self. And, 
no doubt, the bliss of the Buddhist's 
Nirvana is the same paradise of Jesus' 
teachings and the same bliss of uniting 
with Brahman. As the Tao is the play-

ful, illusive, spontaneous essence of life 
that is beyond words, so too could the 
Light of all religions be, at times, de
scribed this way. When you filter the 
Light through different cultures you 
have a human prism where the Light is 
broken into colors and expressed in dif
ferent ways. But behind all the colors 
you still have the same Light. 

When all is said and done, I realize 
that it is up to each individual to 
discover what God is. In my quest for 
God I was often haunted by this biblical 
passage: "Ask, and it will be given you; 
seek, and you will find; knock, and it 
will be opened to you." 

Though religions and words may 
point the way, it is the Light in each soul 
that sparks the search, guides the seeker, 
gives meaning to the words, and even
tually brings the seeker home. 0 
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Signe Wilkinson is a member of Willistown (Pa.) Meeting and is editorial cartoonist for the Philadelphia Daily News. 
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A Fruit 
of } Gospe 

Order 
by William Taber 

T o what extent do modern unpro
grammed Friends give real pas
toral care to our members? The 

answer is mixed; some meetings seem 
able to provide good pastoral support, 
while others do it rather haphazardly. 

In traditional Quakerism the source 
of pastoral care flowed from the life
giving power of the meeting for worship 
itself. For example, Robert Barclay said 
about 300 years ago: 

When I came into the silent assemblies of 
God's people, I felt a secret power among 
them, which touched my heart; and as I gave 
way unto it I found the evil weakening in me 
and the good raised up; and so I became thus 
knit and united unto them, hungering more 
and more after the increase of this power and 
life. 

About two centuries later Caroline 
Stephen wrote: 

On one never to be forgotten Sunday morn
ing I found myself one of a small company 
of silent worshippers who were content to sit 
down without words, that each might feel 
after and draw near to the Divine Presence, 
unhindered at least, if not helped, by any 
human utterance . .. . And, since that day 
now more than seventeen years ago, Friends 
meetings have indeed been to me the greatest 
<;>f outward helps to a fuller and fuller en
trance into the spirit from which they have . 
sprung; the place of the most soul-subduing, 
faith restoring, strengthening, and powerful 
communion, in feeding upon the bread of 
life, that I have ever known. 

In such gathered meetings the Pastor 
of Pastors was present to bring these 

Bill Taber, a member of Ohio Yearly Meeting 
(Conservative), is a teacher at Pendle Hill. His ar
ticle appeared in the April 1989 issue of Quaker 
Life. 
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people into a spiritual communion which 
changed their lives forever. The men and 
women who experienced this transform
ing presence, week after week, found 
themselves being sensitized to God's 
claim on their lives, so that as they 
"gave way unto it," the gifts, the fruits, 
and the power of the Spirit began to 
flourish among them. The journals and 
letters of the first 200 years of un
specialized Quakerism tell us that sig
nificant pastoral care was frequently-if 
not always-extended beyond the meet
ing for worship through a Spirit-em
powered, fluid network of ministers, 
elders, overseers, and the entire Quaker 
community. 

Precisely because there is no trained 
human pastor available to nourish, guide, 
and counsel unprogrammed Friends, it 
is all the more important that our meet
ings for worship be centers of living 
spiritual power, a fellowship alive to the 
Spirit. Only when meetings are thus 
truly alive in Christ, said George Fox, 
is it possible for them to experience what 
he called Gospel Order, which included 
the Spirit-given ability to meet specific 
needs of a specific situation and time, 
including Spirit-guided pastoral care. 

Therefore, the question becomes, 
"How do we nourish the spiritual life 
and discipleship of our individual mem
bers so that they become more and more 
sensitive to the Spirit's leading?" If that 
sensitivity is faithfully followed, accord
ing to classic Quaker theory, both pro
grammed and unprogrammed meetings 
will find that, through Gospel Order, 
Friends will be led to give the pastoral 
care that is needed or to see that some
one is found who can do so. 

In recent years, exciting new resources 
have become available to help us work 
in the spiritual formation and the spiri
tual nurture on which all else depends. 
The resources can be found both within 
the Society of Friends and in the wider 
Christian world, which, since Vatican 
Council II , has seen more and more 
groups seeking to recover what Quakers 
discovered three-and-a-half centuries 
ago-the amazing grace which comes to 
those who spend at least some time 
before God in daily silent communion, 
and the gift of discernment which is 
available to every Christian. 

The first of these resources is tech
nically called "spiritual direction," a 
label which puts some Friends off until 
they hear the more Friendly term, "spiri
tual nurture." From the earliest days of 
Quakerism, some Friends, whether called 

elders or not, have been sought out by 
other Friends for such spiritual counsel. 
This work required a very special kind 
of prayerful listening and responding in 
order to help people learn to discern the 
way God is at work in their lives, to help 
them learn how to recognize the voice 
of the Inward Teacher. 

A number of Friends have been or are 
being trained in this ancient art at the 
Guild for Spiritual Guidance at Rye, 
New York, or at the Shalem Institute for 
Spiritual Formation in Washington, 
D.C. Some of the Friends who took this 
training were either trained counselors 
already, or they are now involved in 
psychological training, thus becoming 
specially qualified to give pastoral care 
in the unprogrammed meeting com
munity. Here and there throughout the 
world and especially in the United States 
there are now Friends who know they 
are called to this work and to whom 
other Friends come for the Quaker form 
of spiritual direction. Such spiritual nur
turers are numerous enough in the Phila
delphia area that they held regular meet
ings at Pendle Hill for several years to 
explore the unique character of Quaker 
spiritual direction. They also led a week
end gathering to explain and demon
strate how the once-common Quaker 
practice of giving spiritual nurture can 
be recovered in our own time. 

Two Pendle Hill courses designed 
specifically for the needs of unpro
grammed Friends also address the 

"prior concern" for spiritual nurture. 
One of these is the five-year-old ''Trav
eling in the Ministry" course which gives 
each student several chances to experi
ence (with different people and in dif
ferent settings) the power of the " oppor
tunity," the old Quaker name for a 
special meeting for worship held by on
ly two people or just a few people, 
usually in a home. This course encour
ages us to recover our sensitivity to a 
vital, once-common Quaker custom. The 
old journals testify to how these oppor
tunities or "sittings" were often a 
powerful aid in opening lives to transfor
mation in Christ, and how they often led 
to significant pastoral care in the modem 
sense of that term. This is still true for 
most of the Friends who are again feel
ing the call to hold opportunities, 
whether they be held in homes, hospitals, 
or nursing homes. 

In the other Pendle Hill course, "On 
Being a Spiritual Nurturer," students 
practice the spiritual art of deep listen
ing, and they consider ways to nurture 
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the life of the meeting for worship, the 
spiritual cohesion of the entire meeting 
community, and to give spiritual nurture 
to individuals. 

In many parts of North America where 
the Quaker Studies Program (started by 
Philadelphia Yearly Meeting in 1981) 
has been offered, it has seemed to start 
many participants on a path of ac
celerated spiritual growth. This may be 
due to the frequent practice of pairing 
participants in spiritual friendships along 
with including several retreats in each 
year of study. Baltimore Yearly Meeting 
and other Friends groups have developed 
their own programs for encouraging 
spiritual friendships and groups for 
spiritual nurture and discipleship. 

P 
astoral care can take many forms 
today. In a traditional unpro
grammed meeting this function is 

the special task of the overseers, as in 
Philadelphia Yearly Meeting. A large 
meeting may have as many as 20 over
seers, and each overseer is responsible 
for being aware (in a prayerful as well 
as a practical way) of a small number 
of members. In some meetings these 
overseers visit, phone, or write "their" 

members once or more each year. If they 
sense that someone needs more help 
than they can provide, they consult with 
other overseers. One large and lively 
meeting in the Philadelphia area asks 
each family to act as overseers for 
another family. In newer or smaller 
meetings the traditional overseer's func
tion is handled by a committee of the 
whole, or it may be relegated to a 
ministry and worship committee, minis
try and counsel committee, ministry and 
oversight committee, or even to the clerk. 
And, in many meetings there is often 
one person, no matter what his or her 
office, to whom people naturally turn 
in a spiritual or personal crisis. 

In my own experience, large and well
organized meetings can be either very ef
fective or very haphazard with pastoral 
care, and the same is true of new, small, 
or very informal meetings-some do it 
very well, and in some it barely exists. 
What seems to make the difference is 
whether there is a rich, spiritually-based 
vitality which reaches out to every mem
ber and attender so that all know they 
are deeply cared for. That rich vitality 
does not depend on systems or organiza-
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tion; it just overflows because people 
care about people. Such spiritually vi
brant meetings often experiment with 
new ways of increasing their care for one 
another. For example, they may set up 
fellowship groups or supper groups 
(sometimes called "Friendly eights"), or 
they may arrange for every child to have 
an adult buddy, even through high 
school and college. Or they may ask 
marriage clearness and oversight com
mittee members to stay in friendly, lov
ing contact with each couple "forever." 
Or they may provide clearness commit
tees for anyone facing a major decision. 
When a meeting is alive in the Holy 
Spirit, it can be exuberantly and endless
ly creative about its ways of caring! 

M 
any meetings are fortunate to 
have members who are train
ed counselors or psychiatrists 

who give pastoral care themselves or 
help the meeting find it. Philadelphia 
Yearly Meeting is fortunate in having a 
Friends counseling service with profes
sionals available on a sliding fee scale, 
so that Friends in need can be referred 
to Friendly counselors. 

It would be interesting to discover 
how many unprogrammed Friends have 
studied clinical pastoral education or are 
serving as hospital chaplains; I think the 
number would surprise us. These peo
ple are another resource for Friendly 
pastoral care as well as for training other 
care-givers among us. For example, 
Patricia Brown recently gave a course in 
nursing home visitation at a retirement 
center and nursing home in the Philadel
phia area. 

It might also be instructive to see how 
many unprogrammed meetings have a 
member assigned to the local ministerial 
association who also takes a turn as a 
voluntary hospital chaplain (as I did at 
Barnesville, Ohio). I have heard of at 
least one meeting in which members 
took part in an ecumenical program to 
train lay people as hospital visitors. 

Clearly, all the training we can get will 
help our wide variety of meetings do 
much better at providing pastoral care. 
But the Holy Spirit is a marvelous train
er of those who are moved in the power 
of the Gospel to reach out to the pain 
or need of another. Under the power of 
this Spirit ordinary women and men 
have been awakened, again and again, 
to be present to their brothers and sisters 
in the Body of Christ, making them bold 
in risking themselves, tender in being 
with another, and strong in the assur
ance of the inward Christ. 0 
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An honest 
peace testimony 

must either 
be radical 

In Its reliance 
on faith or, 

If pragmatic, 
be open to all 

available facts. 

by Fred D. Baldwin 

F
or about five years I've been a 
regular attender at a Friends meet
ing for worship. My spiritual and 

personal life have been enriched by indi
vidual Friends. I've become convinced 
that my own search for truth and right 
living is nurtured by being part of a 
community of faith. 

Yet I haven't sought to become a 
Quaker. The biggest obstacle to my 
seeking to do so is the peace testimony. 

I want to live my own life peaceably 
and simply. I join when I can in specific 

projects that contribute toward a more 
peaceful world. I also know that the 
peace testimony (like "simplicity") 
means different things to different 
Friends-especially regarding personal 
decisions such as paying or withholding 
federal taxes. The meeting I attend will 
not impose a political litmus test as a 
condition of membership. (Its members 
are more likely to echo the advice given 
to William Penn-to wear the sword "as 
long as thee can.'') 

Nevertheless, Quakers have positioned 
themselves relative to most other Chris
tian bodies largely on their corporate 
commitment to nonviolence, including 
a rejection of war and militarism. Many 
Friends would regard it as the Society's 
most distinctive public testimony. Any
one with mental reservations on this 
point should hesitate before joining the 
Religious Society of Friends. 

Taking this testimony to mean more 
than a vague desire to live as peaceably 
as possible in a violent world, I have two 
concerns about accepting it. 

The first of these is the testimony 
itself. My main quarrel seems to be with 
Jesus. I understand his command to 
turn the other cheek as plain and un
metaphorical. Moreover, within its his
torical context, it was given during the 
presence in Palestine of a Roman army 
of occupation. When Jesus told his 
disciples to go an extra mile when an ar-

Fred D. Baldwin is a free-lance writer who a/lends 
Friends Meeting in Carlisle, Pa. He is the author 
of a book on the social responsibility of corpora
tions and is a local coordinator of Amnesty 
International. 

rogant soldier compelled them to go 
one, to offer their cloaks when com
pelled to give a coat, and to turn the 
other cheek when hit, he was not deal
ing with abstract or remote possibilities. 
Small wonder that Christians have spent 
so much effort explaining these words 
away-more effort, perhaps, than with 
any other of his teachings. 

This article, however, is about my sec
ond concern: how 20th-century Quakers 
usually present the "peace testimony" 
to the world, specifically in international 
affairs. As an example, I'd like to con
sider the cover article from F'RmNDS 

JoURNAL (July 1/15, 1987), "Overcom
ing Our Ignorance of the Russians," by 
Joe Peacock. 

The author's general theme is that 
U.S. ignorance and misconceptions 
about the Soviet Union (and Central 
Europe) are barriers to world peace: 
"the image of Russians conveyed by 
U.S. television and film often makes 
them seem to us little more than emo
tionless zombies, or monsters bent on 
world domination. Sadly, few of us have 
ever had an opportunity to talk infor
mally, as fellow human beings, with a 
'real live Russian.' " 

The author describes his own travels 
in Eastern bloc countries, beginning 
with a trip to Czechoslovakia, which he 
discovered to be both old and beautiful. 
He discovered that Hungary has "a dis
tinct history, a different tone of politics, 
and even its own kind of dissidents." 
Finally, he found that similar differ
ences also exist between the various 
republics within the USSR." 

Fine for Travel-Holiday Magazine. 
What I find disturbing in an article that 
purports to be about international under
standing is the author's silence on any 
moral issues suggested by his observa
tions. He does not mention that the 
"diversity" he observed among there
publics of the USSR simply means the 
Soviet Union has managed to hang onto 
the nations it absorbed during World 
War II (e.g., Estonia, Latvia, Lithuania), 
initially by Stalin's pact with Hitler. Im
agine an article on Costa Rica, El Salva
dor, Guatemala, Honduras, and Nica
ragua enthusing over the diversity of 
their cultures and the friendliness of 
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their ordinary people but never hinting 
of a history of military intervention by 
the United States. Would F'RIENDs JoUR
NAL print it under the title "Overcom
ing our Ignorance of Central America"? 

W hat is a non-Quaker to make 
of an ~rticle whose state? pur
pose IS to correct our Ignor

ance of the Soviet Union yet is silent on 
every concern serious critics have raised? 
It's like a piece on South Africa that 
points out the country has beautiful 
beaches, fine athletes, and friendly peo
ple, but never mentions apartheid. 

Perhaps the author saw his article as 

not someone you'd trust to run a center 
for, say, battered women. It makes it 
easier for people like me to tune out the 
whole message. 

We live in a world in which arbitrary 
imprisonment and torture are common
place. That some nondemocratic regimes 
(including the Soviet Union) are liberal
izing is good news, but to many of us 
this progress appears to be the result of 
having to compete with armed democra
cies who have, to be plain about it, been 
willing to resort to war. Quakers proper
ly distinguish between force and violence 
in the relatively stable context of ordi-

These ••.. 
a corrective to the image of the Soviet 
citizens which he claims is presented by 
U.S. television and fiction. He gave no 
examples, but I'll grant him Rambo, 
featuring zombie-like violence by both 
the bad guys and the hero. Even the 
literature of the extreme right, however, 
routinely makes a distinction between 
the Soviet peoples and their government. 

The author levels his only serious 
comments at the U.S . military budget. 
He writes: "Loving our enemies can to
day be seen as trying to undermine the 
foundation of the system that is said to 
guarantee our national security." 

That may be, but the main thrust of 
this article isn' t about loving our ene
mies. Instead, its message is that we 

. don't really have enemies. The author 
often puts the word "enemies" in quo
tation marks and describes Western 
fears with words like "ignorance," 
"stereotypes," "prejudice," and "pre
conceptions." By contrast, his language 
about Russian attitudes is invariably neu
tral; their misconceptions are ''views'' or 
"viewpoints." The thrust of his piece is 
that conflicts between the United States 
and the Soviet Union are based on illu
sions, principally U.S. ones. 

If it turns out that those of us lucky 
enough to live in political democracies 
really don't have enemies (left or right) 
at the national level, then Jesus' com
mand becomes meaningless. It becomes 
something like: "Turning the other cheek 
sounds hard, but don't worry about it. 
If you do, no one will ever hit you, cer
tainly not twice." 

That formulation, of course, makes 
Jesus sound like an idiot or a fraud-
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nary law, recognizing that force may be 
needed to deter criminals. In the inter
national arena, where there is a less 
stable framework, the distinction be
tween "force" and ' 1readiness to resort 
to violence" is harder to maintain. 

Q
uakers seem to squirm away 
from this issue by pointing to 
failings on the part of the United 

States, of which there are plenty. I can 
join my friends in the peace movement 
in picketing the South African embassy 
without implying that all white South 
Africans are monsters. We can talk 
about Israeli treatment of Palestinians 
and act upon concerns about U.S. policy 
in Latin America. But how many Quakers 
actively protested the especially cruel 
and prolonged war in Afghanistan? 

Bluntly, the peace testimony preached 
by Friends- as distinct from that 
preached by Jesus-seems to me to em
body a double standard. Quakers seem 
to feel that plain speaking about com
munist states, especially the Soviet 
Union, will put them in league with the 
John Birch Society. 

Individually, many Friends acknow
ledge the anguish with which they wres
tle with these problems. Yet when they 
write or speak in public, they seem to 
feel an overriding need to appear polit
ically correct, which means ignoring the 
problem. On most matters, Quakers are 
the least doctrinaire of Christians. When 
they write about the peace testimony 
they often sound like fundamentalists 
writing about evolution: they feel they 
must dismiss evidence that all serious 
scholars accept as facts . Ironically, one 
of the results of glasnost in Gorbachev's 

Soviet Union is that Soviet writers, Esto
nian nationalists, and others in Eastern 
Europe are saying things about their sys

. tern that Quakers seldom said publicly 
. for fear of sounding like conservatives. 

I hope it's clear that I don't think that 
the peace testimony need be pro-Ameri
can or anti-Soviet. I do assert that an 
honest peace testimony must either be 
radical in its reliance on faith, or, if 
pragmatic, be open to all available facts. 

I should add that another Friend, 
knowing my concerns, recently gave 
me a draft copy of a statement being 

prepared by representatives of the tradi
tional peace churches that is radical in 
its reliance on faith. It says, in effect, 
''we are pacifists because that is where 
the Christ within leads us, and we 
recognize that the cost may be high, not 
just for ourselves, but for others." The 
authors renounce violence even for caus
es of which they approve, such as wars 
of liberation. 

That kind of talk makes me uncom
fortable. It expresses an ethical standard 
that explicitly recognizes the evils of the 
world and challenges me to transcend 
them. Fortunately for my peace of mind, 
I don't encounter it very often. 

It may be that Joe Peacock agrees 
with the peace church draft, or he may 
have come to an equally thoughtful 
position of his own. But he neither said 
nor implied anything like that. Instead, 
he was silent on the risks of disarma
ment to Western democracies and on the 
costs of nondemocratic governments to 
the peoples who live under them. He im
plied that those who take those risks and 
costs seriously are thoughtless or mis
informed, if not bigots. 

To be sure, I often speak thoughtless
ly and often discover that I've managed 
to misinform myself. In many areas of 
my life, I'm quick to seek excuses for 
not facing higher ethical standards than 
those I find easy to practice. 

I'm crystal clear, however, about how 
I react to evasions of hard facts and 
seeming indifference to consistent pat
terns of human rights violations. I will 
listen to anyone who insists that a high 
moral position is worth risking a high 
cost, but not to someone who says or 
implies that high ideals are costless. It 
seems to me-I'd be glad to be shown 
wrong-that Friends' public testimony 
on the difficult issues of force and vio
lence in international relations amounts 
(not always, but characteristically) to a 
conspiracy of silence about fearful 
choices. D 
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A Reply 
to 

Fred Baldwin 

by Joe Peacock 

A view of Leningrad 

28 

I n his article, ''With Friends Like 
These," Fred Baldwin raises chal
lenging questions about the com-

plexities and moral dilemmas of the 
Friends peace testimony. His questions 
merit careful consideration. 

More than two years have passed 
since I actually wrote the article to which 
Fred Baldwin refers, and in the mean
time my thinking, particularly about the 
Soviet Union, has changed somewhat. 
My studies exposed me to Russian emi
gres with harshly critical views of that 
country. I also had a chance to experi
ence life in the Soviet Union myself. 
From September 1987 to June 1988 I 

Joe Peacock, a member of Gwynedd (Po.) Meet
ing, teaches Russian at George School. He lived 
for six years in Holland, where he worked for the 
International Fellowship of Reconciliation. 

was a visiting student (representing 
Philadelphia Yearly Meeting) at the 
Theological Seminary of the Russian 
Orthodox Church in Leningrad. This 
was a remarkable experience with some 
wonderful moments, but it was also very 
troubling at times, and on the whole it 
was a sobering experience for me. 

The realization which inspired me to 
write my first article for FRIENDS JoUR
NAL was the sense that our ignorance of 
life in the Soviet Union and Eastern 
Europe is colossal and tragic. Overcom
ing that ignorance seemed to me to be 
an urgent first step in the complex proc
ess of applying the command to love our 
enemies in the real world. While I do not 
believe that my article had a "travelogue 
tone," as Fred Baldwin suggests, he is 
right in saying that by failing to speak 
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about the darker side of Soviet and East
ern European reality, I failed to discuss 
an important aspect of life there. I natu
rally assumed, however, that I was writ
ing for a literate audience, familiar 
enough with our mass media to be well
acquainted with the darker side of life 
in that part of the world. Fred Baldwin 
is right in saying we have a moral obliga
tion to speak openly about the injustices 
that exist in that part of the world, just 
as we would do in relation to the U.S. 
role in Central America. 

In my article I was not seeking to 
downplay the "bad news" of the Soviet 
political hegemony in Eastern Europe, 
but rather to convey the diversity which 
exists among these countries despite the 
Soviet political and economic system. I 
imagined that the knowledge of this 

There are 
still great 

differences 
between Russians 

and ourselves, 
yet the risks 

of a continuing 
arms build-up 
are enormous. 

region possessed by most U.S. citizens 
does not go far beyond images of tanks 
rolling into Budapest and Prague and 
maps-seen on television and in maga
zines-showing the USSR and Eastern 
Europe as one huge red monolith. Yes, 
there is bitter truth in these images, but 
I found life in that part of the world 
more interesting and more three-dimen
sional than such images convey. Fred 
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Baldwin compares this to writing about 
the diversity of culture and the friendli
ness of natives in Central America with
out talking about that region's history 
of U.S. military intervention. This com
parison would be fair, were I writing in 
a political vacuum. In fact, our popular 
media have clearly done a much better 
job in recent decades documenting and 
condemning Soviet interventionism in 
Eastern Europe than in condemning 
U.S. intervention in Central America. 

Fred Baldwin says I was overly severe 
in my condemnation of our mass media 
when I said they have consistently por
trayed Russians as "little more than 
emotionless zombies or monsters bent 
on world domination." In the film 
Rocky IV, however, the U.S. hero fights 
a blond Soviet who really is an emo
tionless monster. The Soviet crowd in 
that film is likewise presented as dark 
and faceless. I also grew up with the car
toon show Rocky and Bullwinkle in 
which the indomitable bad guys were 
Boris Badinov and his cohort Natasha. 
For adults it may seem subtle satire, but 
for me as a child it said that Russians 
are always up to no good. 

Baldwin seems to have a more so
phisticated milieu in mind when he says 
that "even the literature of the extreme 
right routinely makes a distinction be
tween the Soviet peoples and their 
government." This may be true in refer
ence to, say, Foreign Policy Review, but 
I suspect that the difference between 
"Russians" and "communists" is prob
ably lost on an extreme right publication 
such as Soldier of Fortune. As I see it, 
the "bottom line" has been that most 
U.S. citizens have seen the Russians as 
the enemy, and beyond that, Russians 
weren't worth thinking about. 

In my article I tried to shed some light 
on the way enmity feeds on ignorance 
(and vice versa) and the importance of 
overcoming ignorance to break down 
enmity. Fred Baldwin countered that it 
is wrong to imply there are no real ene
mies. Here, I think we are both right. 
Our historic enmity with the Soviet 
Union has not solely been based on ig
norance and dehumanization, but also 
on some very significant differences and 
antagonisms between our countries. To 
the extent to which our enmity has been 
based on ignorance and dehumaniza
tion, however, it is both immoral and 
dangerous. 

In any case, since I wrote the original 
article, remarkable events have taken 
place which have made it outdated. We 

are now in the process of overcoming 
our ignorance and our stereotypes about 
the Soviet Union at a rapid pace. News
papers such as the New York Times 
carry many articles about the Soviet 
Union each day, dealing with political 
issues and other aspects of life there and 
the changes taking place under glasnost. 
For anyone with enough time and in
terest to take it all in, the wealth of in
formation on the Soviet Union in our 
media amounts to a crash course in the 
history, culture, and economics of that 
country. 

The eighties have been marked by 
a broadening awareness of the dan
ger of nuclear war both in Europe 

and the United States, dramatically evi
dent in huge peace demonstrations in 1984 
and 1985. People have increasingly come 
to see the absurdity of the continually 
spiraling arms race. Slowly it has begun 
to dawn on us that our fate is inextrica
bly mixed with the Russians, a people 
about whom we knew virtually nothing. 
One need only look at the rapid growth 
in recent years of groups and projects 
devoted to contact with Soviet citizens 
to see this process at work. 

A great deal will have to change both 
in the Soviet Union and in our own per
ceptions before we will stop viewing the 
Soviet Union as our enemy. But we are 
approaching a time when our views 
about the Russians will be much less 
polarized. With more media attention 
on the human problems of the Soviet 
people and their vulnerability, there will 
be a softening of the stereotype of Sovi
ets as less than human, at least among 
educated conservatives. Likewise, with 
increased attention to the deep problems 
and unhealed wounds in Soviet society 
(about which the Soviet people them
selves are becoming increasingly vocal), 
among intelligent liberals there will be 
less tendency to ignore the injustices and 
failures that plague Soviet society. 

Of course, it is wrong to assume that 
increased familiarity will make us love 
Russians. There are, after all, few peo
ples more familiar with the Russians 
than the Finns, Estonians, Latvians, 
Poles, Ukrainians, Armenians, Chinese, 
and others, whose attitudes toward their 
Russian neighbors are more often marked 
by suspicion and hostility than friend
ship and trust. Fred Baldwin is right that 
overcoming our ignorance of the Rus
sians involves familiarizing ourselves 
with the oppression and subordination 
which many of Russia's satellite states 
have experienced. But such a familiari-
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ty does not oblige us to share the same 
anger and hostility (which often borders 
on racism) shared by many of these eth
nic groups toward Russians. Because we 
have a different history, we have the 
privilege of being more objective in for
mulating our attitudes. 

earning about Soviet society will ex
pose us to other frightening reali
ties as well, from Stalin's terror 

and the gulag to other examples of sys
tematic injustice that continue to the 
present day. My experience in the Soviet 
Union taught me a great deal about the 
darker sides of Soviet reality and con
vinced me that there are great differenc
es between Russians and ourselves. But 
it also exposed me to people with whom 
I felt a strong affinity and who became 
my close friends . I remain convinced 
that any approach toward a people or 
an ethnic group such as the Russians 
which categorizes them as being by na
ture good or evil, warlike, or pacific is 
unacceptable and an obstacle to real 

Monument to the 
unknown soldier 

honoring those 
who perished at 
Manayev Hill in 

Volgograd. 
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understanding. 
Thus I find it too simplistic to assert 

that Russia was, or that the Soviet 
Union is, "the most warlike power on 
earth." Similar claims have also been 
made (with no more validity) against our 
"friends," Japan and Germany. Geo
graphically, Russia proper is a huge area 
with few natural boundaries, surround
ed by historic enemies. It is a politically 
unstable region that has suffered re
peated invasion and conquest. Perhaps 
for these reasons there is a tradition of 
despotism that runs through both Rus
sian and Soviet history. Russians (like 
Latin Americans) tend to fear the chaos 
of freedom and have a dangerous ten
dency to seek order by means of authori
tarian rule. Given their history, Russians 
still have little real understanding of 
democracy. I found Russians to be much 
more submissive to authority than we 
are, but much less (in fact, not at all) 
interested in the export of their par
ticular system to other countries. (They 

often tend to over-idealize the United 
States.) 

I cannot speak for the Soviet govern
ment and military, where more hawkish 
factions undoubtedly exist, but my ex
perience suggests that the only way Rus
sians can be considered "warlike" to
day is in their preoccupation with the 
"Great Patriotic War" and their fervent 
determination that such a tragedy must 
never happen again. I suspect the prin
cipal reason the Soviet government has 
proclaimed its "peace" slogan for so 
long is that the Soviet people's desire to 
avoid another world war runs so deep 
that the issue still unites people and 
arouses their emotions favorably to
ward the Soviet state. It is something 
every Soviet citizen can agree on. 

I have more trouble discerning Fred 
Baldwin's grave misgivings about dis
armament. Does he really believe any 
degree of nuclear disarmament will inevi
tably involve sacrifices of political free
doms, or does he assume the only kind 
of disarmament Quakers can reasonably 
advocate (given our peace testimony) is 
total disarmament? 

If the latter is indeed the case, Bald
win assumes we are much more thor
oughly consistent in our application of 
the peace testimony than most Friends 
really are. While there are Quakers who 
advocate total disarmament, including 
abandoning our conventional military, 
there are few today who spend much 
time and energy on proposals that are 
far removed from the realities of today's 
world. Most of us are more interested 
in the kinds of disarmament proposals 
that are on the world's agenda at this 
time and that have some potential for 
realization. We seek the kind of dis
armament of weapons of mass destruc
tion which might slow down and even
tually halt the spiraling arms race and 
reduce the risk of war between the super
powers. Few Quakers I know advocate 
any kind of disarmament which could 
threaten our political freedoms. Baldwin 
is correct that disarmament always car
ries risks, but at present these risks seem 
to be very small compared with the risks 
of a continued arms build-up. 

But Baldwin may well think that I 
am hardly a Quaker worth my 
salt if I only speak on behalf of 

nuclear disarmament and do not try to 
defend the position of principled non
violence that is implied in our peace 
testimony. In this difficult area we are, 
indeed, confronted by the questions he 
raises about the potential trade-off be-
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tween the use of arms and the need to 
sacrifice rights and freedoms. I am not 
going to try to convince Baldwin of the 
rightness of an absolute pacifist posi
tion, because I struggle with it myself. 

I suspect, in fact, that Quakers have 
historically struggled with these ques
tions more than Baldwin supposes. 
Howard Chance writes in Tradition and 
Challenge that in World War II 75 per
cent of Friends eligible for the draft 
entered the armed forces. Friends today 
wrestle with the question of violent liber
ation struggles as a moral response to 
systematic injustice. I suspect many 
Friends admire the reasoning of Dietrich 
Bonhoeffer, the German Theologian and 
pacifist, who chose to participate in a 
plot to assassinate Hitler and was even
tually killed for it. These are difficult 
questions which can be debated endless
ly. The Friends peace testimony does not 
dictate simple answers to these questions. 
Rather it calls us to "live in" the de
mands of the gospel and to make what
ever choices we have to make in the light 
of those demands. 

It is true that modern Friends have a 
tendency to put so much emphasis on 
the existence of "that of God in every 
person" that we forget about the ex
istence of the "ocean of darkness" the 
Light is up against. Fox and other early 
Friends did not have a clearly worked 
out theory of nonviolence, but I believe 
Fox's idea of the "Lamb's War," the 
spiritual war that was to be aggressively 
waged against evil in its various forms, 
finds its echo today in a sophisticated 
understanding of nonviolence that recog
nizes the need to actively confront evil 
structures and resist them nonviolently. 

For this reason, a nonviolent view
point has moral integrity only when it 
consistently rejects injustice wherever it 
is found . Fred Baldwin is right that we 
as Quakers have at times fallen short in 
this respect, particularly with regard to 
injustices perpetrated by our country's 
enemies. I think he fails to adequately 
consider the reasons, however. Perhaps 
for some it has, indeed, involved a fear 
of finding themselves "in bed with the 
John Birch Society," as he charges. For 
others, however, it is a much deeper 
question having to do with what it 
means to work for justice and peace as 
a religious person. Neither the Old 
Testament tradition of the prophets nor 
the New Testament teachings of Jesus 
tell us that we should examine the faults 
of our enemies. Rather, they command 
that we preoccupy ourselves first with 
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our own sin (in the case of Jesus) and 
the idolatries of our own nation (in the 
case of the prophets). 

Even if the injustices perpetrated in, 
say, the Soviet Union often seem like 
planks in their eyes (as they often did to 
me when I lived there) compared with 
the relative specks of injustice in our 
country's, we still have a moral obligation 
to preoccupy ourselves with removing 
our own specks first. The religious peace
maker plays an essential role in not al
lowing a society to lose sight of its own 
problems and shortcomings. 

While recognizing that we need to be 
humble, we also need to keep our own 
problems in perspective. After living in 
the USSR I sense that the problems and 
injustices in that system are of a much 
greater order of magnitude than those 
in our society. 

For better or for worse, Friends 
seldom occupy themselves exclusive
ly with their own sins or those of 

their own country. Fred Baldwin is right 
that as soon as we begin pointing out 
specks and planks in the eyes of other 
individuals and societies, we must be 
careful to apply our moral criteria con
sistently, to friend and foe alike. While 
we have at times carried our demonstra
tions to the Soviet embassy when also 
protesting the policies of our own govern
ment, we have often failed to speak out 
specifically on Soviet injustices. In ef
fect we have heeded the ongoing Soviet 
demand to "stay out of our internal af
fairs" while not doing the same for 
many other countries of the world. 

Fred Baldwin has raised important 
challenges which deserve more careful 
consideration than space allows here. In 
terms of the outward expression we give 
to our peace testimony, he has pointed 
to some real shortcomings and to the 
need to be humble about the risks in
volved in the choice of nonviolence. In 
other respects I believe he needs to re
flect more, particularly regarding the 
political implications of addressing 
ourselves first to the planks in our own 
eye, and the way in which we as Friends 
see ourselves responding to the political 
context in which we live. If he applies 
the same careful scrutiny to other church
es as he has applied to Friends, I think 
he will discover that many of them are 
now moving closer to a "peace church" 
position and are struggling with these 
same complex issues. These are the 
struggles that inevitably arise from try
ing to be true to the gospel demands of 
peace and justice as humans. 0 
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Witness 

A Challenge for Friends-The Mesquakie 
by Anne Humes 

T he Associated Committee of Friends 
on Indian Affairs, at its 118th annual 
meeting held on April 9, 1987, ac

cepted the urgent request of Tama, Iowa, 
Mesquakie Indians to extend spiritual and 
material help to them. The organization's 
goals of bearing testimony to the Christian 
faith, principles, and teachings by word and 
deed, was felt by several of the tribal mem
bers to be much needed among them. 

The tribe of about 700 members live in a 
self-contained settlement in a rural area of 
Iowa, having purchased their land in 1756 
after obtaining permission from the gover
nor. One of their number had relatives ac
tive at the Kickapoo Friends Center and 
meetinghouse in Oklahoma and persuaded 
other Mesquakie tribal members that help of 
a Quaker nature could improve their present 
situation. 

Concerns about the present and future of 
their young people were expressed, High rates 
of youthful drug use, alcoholism starting 
very early, also school drop-out rates, teenage 
pregnancy, suicide, unemployment, and lack 
of success in dealing with racial discrimina
tion were among the many problems faced 
by the tribe. 

The tribe, although not totally united in 
this request for help, did have enough mem
bers concerned about the spiritual and gener
al welfare of its people to lead the Quaker 
organization to undertake a thorough in
vestigation about the request. 

Travis, Brenda, Carmen, and Victor White 
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Mesquakie children attend Sunday services. 

Friends began a new project in 1984, de
veloping first a center, later adding a day 
school, among the Alabama Mowa Choctaw 
Indians. Four other missions, or centers, 
several more than 100 years old, continued 
service in Oklahoma. No surplus funds ex
isted for starting a new program, paying a 
director, purchasing buildings and land, or 
any other expenses. The organization, like 
many other Quaker and non-Quaker service 
bodies, raises its funds on a year-to-year 
basis. With a great amount of commitment 
and faith, the Associated Committee under
took the Iowa request after careful delibera
tion, contacts with a number of Indians, and 
consultation with Iowa Quakers in the area. 
Iowa Yearly Meeting Friends agreed to raise 
a significant amount of money for the pro
gram, a commitment made just before many 
of its farming families suffered financial set
backs from the severe drought. Low- or no
interest loans were sought and obtained. 
Some of the funds were used for a down pay
ment on a 35-acre farm property with house, 
barn, shed, and pond-an ideal location a 
few miles from the Mesquakie settlement. 

Victor and Brenda White, Indians long in
volved in Kickapoo Friends work, felt a 
spritual leading to become the new directors 
of Quaker work among the Mesquakie. Both 
gave up responsible jobs held for 16 years
he as a welder for Firestone Company and 
she working in a bank. Together with their 
daughter, Carmen (17), and son, Travis (14), 
they moved into the newly purchased Iowa 
property and started Sunday and Wednesday 

evening services in February 1988. 
The White family brings patience, humor, 

and flexibility, with a deep sense of being 
called to serve. Among the attributes Victor 
brings are his experiences of growing up in 
a large, poor Indian family; his knowledge 
of his own Indian language and heritage, 
which are similar to those of the Mesquakie; 
and an ability to gain trust and to establish 
friendships. His optimism, enthusiasm, and 
vitality are also assets. Brenda, quiet, calm, 
and self-assured (even among a group of 19 
or more lively Mesquakie Sunday school 
children), adds good administrative skills. 
Carmen, a high school senior, shows talent 
in relating to teenagers with difficulties. She 
works with youth at the nearby detention re
habilitation center. Travis, with interests in 
sports and group activities such as bowling 
and roller skating, adds his own efforts to 
reaching the family's goals. 

Visits to homebound elders, friendly out
reach to lonely or depressed tribal members, 
hospital contacts, and many types of activi
ties requested of the Whites continue to pro
vide them with a challenge as they strive to 
live and share their deep Christian beliefs. D 

Anne Humes is a member of Worcester-Pleasant 
Street (Mass.) Meeting and is a representative to 
the Associated Committee of Friends on Indian 
Affairs, appointed by New England Yearly 
Meeting. The committee publishes Indian Progress 
three times a year. Friends wishing to receive the 
publication or contribute to the committee's work 
may contact Harold Smuck, Box 1661, Richmond, 
IN 47375. 
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Young Friends 

Journey Into the Light 
The following story was written by a class 

of nine- and ten-year-old children in First
day school at Abington (Pa.) Meeting. It is 
presented in our new department by and for 
younger readers of all ages. Future stories, 
poems, art work, and letters from young 
Friends are welcome. -Eds. 

long time ago on the Great Plains, 
there were terrible wars between the 

Blue Cloud tribe and the Crow tribe. 
Very many people were being killed, and it was 
hard to hunt buffalo. The men, women, and 
children were hungry and afraid. 

A family of the Blue Clouds wanted to 
leave this warring life. They took their horses 
and went through the Rocky Mountains in 
the springtime. It was very hard to go 
through those high mountains. Their horses 
died. They had to walk until they found 
other horses. Food was scarce. They ate 
roots and berries and ate the little bit of buf
falo meat they had brought with them. 

In this family, the father 's name was Buf
falo Man. The mother's name was White 
Deer. The daughter's name was Sunlight. 
The son' s name was Red Hawk. By summer, 
this family came across the Rocky Mountains 
and into the land of the Hopi tribe. The 
Hopis gave them food, water, and shelter. 
The family told the Hopis about the warring 
on the other side of the mountains. Every
one felt sad about the way of life between 
the Blue Clouds and Crows. 

The Hopis lived in a land of sunlight. And 
when they heard that the family's little girl 
was named Sunlight, they said, "The sun
light of the Great Spirit not only comes to 
us in the air, but has come to us as a girl, 
too. " 

Buffalo Man, the father, said with a shout, 
as if he had just awakened from a sleep, 
"This is the answer to our trouble! Just like 
our little girl named Sunlight has been with 
us all along, the light of the Great Spirit has 
been with us. And that light brings a feeling 
of peace within us whenever we remember 
it." 

White Deer, the mother, said, "Let us take 
this peace back to the Blue Clouds and 
Crows!" 

Like the name of their son, Red Hawk, the 
family returned almost as if they were fly
ing over the mountains with their message 
of peace. Some of the Hopis went with them. 

The family returned to their homeland. 
They went to the Blue Clouds and told them 
of the Great Spirit's light of peace within 
them all. And they bravely went to the Crows 
and told them of the Great Spirit's light of 
peace within them all. The people of both 
tribes talked long and hard about this 
message and remembered that it was true. 

The Blue Clouds and Crows stopped war
ring. They came together, and their warriors 
went on a buffalo hunt together. The women 
and those who did not hunt took the buf
falo meat that the warriors brought back. 
They prepared a great feast together-
the Blue Clouds, Crows, and also the 
Hopis who had come over the 
mountains with the family. 
And they all thanked the 
Great Spirit for the 
buffalo, the sunlight, 
the little girl , and 
most of all for the 
light of peace 
within them 
all. D 
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CHANGE JOBS 

Change 
the 
World 

Each month COM
MUNITY JOBS lists hun- ~~Ul 
dreds of jobs and internships 
available in socially respon· 
sible organizations across the 
country. 

It lists jobs in peace and justice 
work, the environment, women's issues, social 
service, and more. Each ad describes the hiring 
organization, lists the job's duties and require· 
ments, and tells you how to apply. 

If you want to change jobs, or to change the 
world, subscribe to COMMUNITY JOBS today. 

0 Send me 12 issues - $15. 
0 Send me 6 issues - $12. 
0 Payment enclosed. 
0 Please bill me. 

name·---------------------------
address _______________________ _ 

< C~f > 
1516 P St., NW • Suite F] 

Washington, DC 20005 • 2021667-0661 

VISIT THE USSR 
IN 1989 

with US-USSR Bridges for Peace: 

June 18-July 3: Leningrad, Minsk, 
Kharkov, Moscow · $2649 

July 2-17: Moscow, Kiev, Vilnius, 
Leningrad • $2649 

July 30-August 14: Moscow, Riga, Tallinn, 
Leningrad • $2649 

September 10.25: Moscow, Yerevan, Tbilisi, 
Leningrad • $2649 

October 8-23: Moscow, Kiev, 
Cherkassy, Leningrad • $2559 
(agricultural tour) 

"Bridges'' has an 
extensive network of 
USSR contacts after 
five years of 
exchange projects 
with Soviet 
organizations. 
These contacts add 
a dimension of 
citizen dialogue 
to our tours. For 
more information, 
write to the address 
below, or to reserve 
your place, send a 
deposit of $250, 
specifying which 
tour to: 

US-USSR BRIDGES FOR PEACE 
BOX 710 D, NORWICH, VT 05055 

(802) 649-1000 

33 



MOVING? 
Please let us know 8 weeks 
in advance. Send us your 
address label if possible. 
Otherwise, be sure to include 
your name and old zip code 
as well as your new address. 

friends Journal, 1501 Cherry St. 
Phila. PA 19102 (215) 241-7277 

Friends 
Select 
School 

Small classes. strong 
academics in a 
supportive, caring 
environment empha
sizing Quaker values. 
A dynamic setting for 
grades K-12 in the heart 
of Philadelphia. 
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17th and the Parkway, 
Philadelphia 
(215) 561-5900 
Richard L. Mandel, 
Headmaster 
Stuart Land 
Director of Admissions 

Knoll Farm Retreats 

In the Green Mountains of 
Vermont 

Relax, Renew, and Re-create on Knoll 
Farm's 150 mountain acres in Vermont 
while participating in Seminars on 
Liberation Theology, Basic 
Communities, Spanish, Central America; 
or Retreats· on awareness and 
community; or your own personal 
spiritual retreat. Extensive Resource 
Center. Enjoy homegrown meals, farm 
animals, beautiful pastures, bonding 
friendships. 

Write or call for 1989 schedule 
Ann Day, Owner 
Peace Fellowship Center 
Knoll Farm, RFD 179 
Waitsfield, VT 05673 
802- 496-3939 

Reports 

Philadelphia YM 
Sees Double Rainbow 

As Friends gathered for the 309th session 
of Philadelphia Yearly Meeting March 31, 
the rains ceased and a rainbow appeared in 
the east above the city. Some saw a pair of 
rainbows. Likewise we saw a pair of hopeful 
themes in the 1989 sessions, one coming with 
a call for " restorative justice" for criminal 
offenders and their victims, the other from 
the presence and witness of younger Friends 
among us. 

Philadelphia Yearly Meeting's Committee 
on Criminal Justice presented a draft state
ment about restorative justice, saying that 
the Holy Spirit leads Friends to renounce all 
forms of punishment and to advocate that 
the purpose of justice shall be restorative: 
"to heal the wounds of every person affected 
by an offense-the wounds of the victim, the 
offender, and any others involved." One 
Friend spoke from her experience with the 
murder of a brother; another spoke of her 
brother, a "lifer" in a Pennsylvania prison. 
The concept of restorative justice was received 
as a significant advance in our testimony; the 
statement was passed along for monthly 
meeting review. 

Young Friends, from infants to young 
adults, are valued participants in our yearly 
meetings. This year, of the 1,600 attenders 
at our annual sessions almost a third, about 
500, were youngsters. Some slept overnight 
at the Race Street meetinghouse, some fanned 
out across Philadelphia to take cookies to 
homeless neighbors. A major topic was 
whether and how to acquire a retreat center 
where weekends for high schoolers might be 
held. But the spiritual peak (for many of us) 

Participants 
ojFWCC's 

annual 
meeting at 
Ackworth 

(Iowa) 
Meeting. 

came on Sunday morning. 
At Sunday meeting for worship, the high 

school youngsters sat in the balcony, as they 
have for generations. This year they began 
to witness. An antiphony ensued as a young 
voice would be heard above, speaking with 
the freshness and insights of youthful reflec
tion, to be answered by a more senior Friend 
below, in the traditional tones of long usage 
and experience. 

Other events were a series of reports on 
" Faith and its Practice in Friends Schools"; 
a talk by Mubarak Awad on reconciliation 
in the Middle East; suggestions on the lOth 
query, about the care of our environment; 
and general acceptance of reduced yearly 
meeting services due to budgetary constraints. 
On Saturday night, for fun there was a live
ly recital by the Westtown School Jazz En
semble, followed by dancing. 

Elizabeth Marsh 

FWCC Annual Meeting 
Renews Family Ties 

The 1989 Annual Meeting of Friends 
World Committee for Consultation, Section 
of the Americas, which met in Des Moines, 
Iowa March 15- 19, felt like a family reunion, 
with 250 Friends renewing familiar relation
ships and exploring other branches of their 
family tree. The family included many races, 
most ages, and a few languages (FWCC busi
ness is conducted in Spanish and English). 
Since most yearly meetings appoint some 
new representatives to FWCC each year, 
there are always some who have never before 
been to annual meetings. Thanks to the local 
planning committee, many Iowa Friends par-
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ticipated for the first time too. 
Committees which developed from con

cerns expressed at recent annual meetings
the Friends Committee on Scouting, the 
Consultative Committee on the Friends 
Peace Testimony, and Peacesat (working 
towards satellite communication among 
Latin America Friends)-brought new clus
ters together. Other working groups who 
took advantage of the wider family's pres
ence in Des Moines included Friends in Unity 
With Nature and the Friends Interim Com
mittee on Youth Opportunities, giving more 
new Friends first-hand acquaintance with 
FWCC. 

As usual, FWCC's administrative, regional, 
and program committees met and reported 
to the business sessions. The annual meeting 
approved 22 projects, with Friends ministries 
in Costa Rica, Guatemala, Bolivia, and Peru 
as priorities. The Right Sharing of World 
Resources program agreed to finance 14 new 
self-help initiatives in addition to seven on
going projects. 

The Quaker Youth Pilgrimage Committee 
chose 13 pilgrims and three leaders to join 
an equal number of high school juniors and 
seniors selected by the European/Near East 
Section and two from the Asia/ West Pacific 
Section. This summer's pilgrimage will begin 
in Seattle and will travel to San Francisco. 

Heather Moir, out-going clerk of the sec
tion, reported on her trip to Soweto for the 
official dedication of the Soweto Quaker 
Center, where the completed area is much 
in use. Val Ferguson, FWCC general secre
tary (World Office, London), gave a progress 
report on preparations for the 1991 World 
Conference of Friends to be held in three 
places: Honduras, Kenya, and the Nether
lands. The theme is "In Spirit and In Truth, 
Faith In Action." 

The theme of the annual meeting, "Justice, 
Peace, and the Integrity of Creation," helped 
focus Friends' energy. Anne Thomas, in
coming general secretary and treasurer of 
Canada Yearly Meeting said in her keynote 
address that photos of earth taken from 
space present a new perspective of an inter
related planet. She repeated the words of 
Latin American Friends, in an earlier panel 
presentation, that Friends' biblical responsi
bilities to the creator and the creation are in
terrelated: ''to act justly, love tenderly, and 
walk humbly." 

Friends reported, shared, and planned 
multiple and diverse approaches towards 
peace, justice, and the integrity of creation, 
but the spiritual underpinnings which hold 
the family of Friends together were evident 
at the 1989 FWCC Annual Meeting. 

Sharli Powers Land 
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A SPECIAL OFFER 

Share the Light 
SUBSCRIBE FOR A FRIEND 

Share the joys of the Journal 
with someone you love. Send a 
year's subscription to celebrate a 
birthday, anniversary, or other 
special day. Keep old friends 
up to date on current Quaker 
thought or introduce a new 
friend to the Religious Society 
of Friends. Whatever the occa
sion or friendship, Friends 
Journal makes a thoughtful gift 
that will be appreciated all 
year. 

And to show our appreciation 
to you for sharing the Journal, 
we'll extend your own subscrip
tion by six months. 

I enclose $18. Please enter a one-year 
subscription for: 

N~e ______________________ ___ 

Address ----------
Gcy ____________________ _ 

su~I~P---------------------

0 Send renewal notices to me. 
0 Send renewal notices to recipient 

. . . and please extend my subscription 
by six months: 

N~e ______________________ ___ 

Address -------------------------
Gcy ___________________ __ 

Sute/~p --------------------:--

Friends Journal 
1501 Cherry Street, Philadelphia, PA 19102-1497 

( 215) 241-7115 
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Elegant Choices, 
Healing Choices 

by 
MARSHA SINETAR 

author of Ordinary People as Monks and Mystics 
and Do W1:Jat You Love, 7be Money Will Follow 
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In her newest book, Marsha Sinetar 
explores the routes to our wisest choices, 
and how we can live joyfully with who we 
really are. Her subjects include the value 
of self-definition, the uncovering of "in· 
scrutable wholeness;' contacting your 
own foolish wisdom ... and how to main
tain a fighting spirit til the end. 

'.' .. an outstanding guide on how to stay 
healthy-body, mind and spirit ... 
must reading for anyone interested in 
wholeness and personal growth." 

-Harold H. Bloomfield, M.D. 
Psychiatrist and author of 

Making Peace with Yourse!fand 
Making Peace with }bur Parents 

'.' .. a laudably simple book on one of 
life's more confusing tasks - how we 
can live in a way that encourages self
esteem, self-respect, and, most impor
tantly, joy in who we are." 

- Sara Medford, New Woman Magazine 

PAULIST PRESS 
997 Macarthur Blvd. • Mahwah, NJ 07430 

(201} 825-7300 

Pr F we can a}lend to ordinary hOmlA or 
'J body maintenance whiin we feel 
wretehed-clean the sink, scru}J our

selves properly when.:. bathing. put away 
clothes, make a sturd_v hearty, soJJp -
we. help our mood .. ,. Start small stay 
conscious; put ~.'Ollr best td[ort, 'J'OIV 
1/jghest tJ.irtue in y()Ur elementary 
choice5. 'lh~ is ekganl:: This heals. 1 

- from the book 

News of Friends 

Speaking out against U.S. military in
stallments in six nations, several women 
sponsored by the American Friends Service 
Committee traveled throughout the East 
Coast, West Coast, New England, and spots 
in the Midwest and South. The speaking 
tour, called "Voices of Hope and Anger," 
focused on militarization of communities 
and the resulting social problems. Such prob
lems often include environmental pollution, 
prostitution, usurpation of land and water, 
housing shortages, drug problems, accidents, 
release of toxic or radioactive substances, 
and noise from low-level training flights. Not 
the least of problems for countries that con
tain superpower military bases is that they 
become targets in time of war. The United 
States maintains more than 1,500 military 
bases and other types of military facilities in 
foreign countries. For this tour women 
speakers were selected because political and 
social structures largely exclude women from 
speaking about militarism and foreign policy. 
Their stories about the effect of militarism 
on their homes and communities were in
tended to strengthen people in the struggle 
for a new world of justice, cooperation, and 

peace. The women were Ma. Soccorro I. 
Diokno, from the Philppines; Lilo Klug, 
from the Federal Republic of Germany (West 
Germany); Marta Sandoval, from Honduras; 
Suzuyo Takazato, from Okinawa, Japan; 
Bok-Nim Yu, from the Republic of Korea; 
and Aurora Camacho de Schmidt and Fulani 
Sunni-Ali, from the United States. 

Divestment of nearly $1 million in stock of 
two companies was ordered by the Earlham 
College Board of Trustees for the companies' 
apparent noncompliance with fair employ
ment practices in South Africa. Earlham ad
vised the companies, Timken and Ingersoll
Rand, that the college would sell its shares 
unless the companies put themselves into full 
compliance with the Industry Statement of 
Principles, formerly known as the Sullivan 
Principles. The statement provides voluntary 
guidelines for businesses with operations in 
South Africa and suggests that workers 
should not be hired or promoted on the basis 
of race and that companies pledge to pro
vide money for South African community 
projects and to help black employees with 
the burden of apartheid. Timken is a bear-

Sister Hospital Found in Kenya 
After years of believing Jeanes Hospi

tal in northeast Philadelphia was the only 
general community hospital in the world 
guided by the philosophy of Quakers, the 
staff recently discovered that there is an
other such hospital, in Kenya Africa. Its 
name is Friends Lugulu Hospital. The dis
covery was made by Robert LeFever, a 
board member of Jeanes Hospital. 

Jeanes Hospital has 245 beds and 290 
doctors on staff. In contrast Lugulu has 
110 beds, 1 ,600 admissions per year, 1 ,200 
births, 50 outpatients a day-and one 
doctor. 

In January, Susan Hansen, executive 
vice president and chief operating officer 
of the Jeanes Health System, and Jeanes 
Hospital board member Karin Cadwell vis
ited Friends Lugulu Hospital, located in 
northwest Kenya near the Uganda border. 
Their purpose in visiting Lugulu was to 
form a relationship out of which an ex
changeprogrammightdevelop. They spent 
as much time as possible with the one phy
sician on staff at Lugulu, Bob Carter from 
Indiana. 

Lugulu has no specialists or specialty 
departments, Bob Carter explains, but "no 

specialty is excluded from the constella
tion of health problems we encounter," 
he added. In addition to doctoring, he su
pervises the lab and pharmacy, takes and 
develops all x-rays, and repairs all 
equipment. 

Lugulu Hospital is actually a compound 
of many small buildings, the Pennsylvania 
visitors discovered. Some are made of 
wood and packed mud; some are concrete 
with tin roofs. A surgical suite is currently 
being built out of concrete blocks which 
are formed and cured on the hospital 
grounds. Jeanes Hospital has 1,248 
employees. Friends Lugulu Hospital has 
77 employees, two of whom are accoun
tants who do the patient charting as well 
as the billing. 

"What impressed me was the fact that 
Lugulu is struggling with many of the 
same issues Jeanes is, such as patients' in
ability to pay the full cost of health care, 
and a shortage of professional nurses," 
Karin Cadwell said. "And yet, they are 
experiencing many of the same joys, such 
as being dedicated to excellent patient 
care." 

Susan Hansen found the people, who 
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ing manufacturer based in Canton, Ohio. It 
employs 251 workers in South Africa. 
Ingersoll-Rand, based in Woodcliff, N .J ., 
employs 450 employees in its South African 
manufacturing plant. 

The National Register of Historic Places has 
recently added Moorestown (N.J.) Friends 
School and meetinghouse to its roster. The 
school was built on two acres in 1785 with 
funds raised by 33 Friends. The original 
stone schoolhouse is part of a six-building, 
40-acre campus today. About 500 students 
attend the school, coming from Philadelphia 
and towns in southern New Jersey. Moores
town Friends began meeting in a building 
across the street from the current meeting
house in 1683. The first building burned 
down in 1720, and a new building was 
erected on the same site. The current building 
was built in 1802. There are about 500 
members in the meeting. To qualify for 
designation as a national historic site, a 
building must be at least 50 years old, and 
its location, design, and the materials from 
which it is made must be well-preserved. The 
building must be linked to significant events 

are of the Bukusu subtribe of the Luhya 
tribe, to be friendly. "We were surprised 
to find that the Quakers have had a very 
strong influence in Kenya, not only in 
health care, but especially in education," 
she said. Both former President Kenyat
ta and current President Moi are Quaker
educated. 

Accommodations for guests at Lugulu 
were adequate for the hardy soul, the 
visitors found,although each family was 
rationed to two buckets of water per day 
due to the dry season. Medical standards 
are different from those in the United 
States, because resources are fewer. "But 
it's clear that they need people and train
ing more than they need sophisticated 
equipment." Susan said. 

A Jeanes Hospital task force is current
ly working on ways to help their new
found friends and their sister hospital. 
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or figures or be architecturally or archaeolog
ically important. A place on the register offers 
special protection against demolition to make 
way for public works projects, and it also 
qualifies the building for federal grants for 
maintenance to preserve it. 

How should a meeting deal with children in 
First-day school who have AIDS? Central 
Philadelphia (Pa.) Meeting is consulting with 
a pediatric nurse, inviting meeting members 
to join in the consultation. The meeting will 
consider its responsibilities in terms of both 
the infected children and others who may be 
sharing quarters during First-day school. The 
meeting states that it believes the right course 
of action is to welcome all children, whether 
or not they have AIDS. At the same time, 
it accepts its responsibility to insure that 
others do not run the risk of infection. In 
a letter to meeting members, the clerks of the 
First-day School Committee, Overseers, and 
the meeting, state: 
This letter is being written because the confusion 
and misinformation about AIDS tends to make 
people feel differently than they would about peo
ple with other physical problems. In fact , this may 
be an area where we are called to witness our love 
and concern for all people who suffer, and also 
to stand firmly against public fear and hysteria. 
Some of us have loved ones who have been 
diagnosed with AIDS. Others are known to us. We 
are told that the numbers of those with AIDS will 
increase, and it will become a more visible and 
disturbing problem. This is particularly a time 
when we, as a meeting, need to welcome these 
children with open hearts. 
The meeting approached the subject as the 
result of a request by a regular attender who 
works in a respite program for parents of 
children with AIDS. She cares for a child 
with AIDS on weekends so that the parents 
can have some time off from the respon
sibilities, and she would like tp involve these 
children in the life of the meeting. 

Corrections 
We put a new face on a much-loved Friend 

by rearranging the facts in Moses Bailey's 
biographical sketch in our May issue. We 
hereby unmask the disguise and set things 
right. Friend Bailey is professor emeritus of 
Old (not New) Testament studies at Hartford 
(not Harvard) Seminary. 

The family of Lydia Stokes wrote to tell 
us that her name was Lydia Babbott Stokes 
and that she was known as Mrs. S. Emlen 
Stokes or Lydia B. Stokes. Her obituary ap
peared under the name Lydia Pratt Stokes 
in the April FRmNDS JoURNAL. -Eds. 

FRIENDS' 
CENTRAL 
SCHOOL 
Founded in 1845 

A CO-EDUCATIONAL DAY SCHOOL 
FOR GRADES K-12 

23-Acre Overbrook Campus 

New 18-Acre Lower School Opening 
Fall 1989 in Wynnewood 

David M. Felsen, Headmaster 

For information: (215) 649-7440 

68th Street & City Line A venue, 
Philadelphia. P A 19151 

SOMETffiNG FOR PEACE 
a memoir by Thomas Waring 

lllustrated by Abigail Waring Robbins 
Witness of a WWII Conscientious Objector 

'i' 
for flyer & order form: 
Tom & Shirley Waring 

Something for Peace 
PO Box 565, Hanover, NH 03755 

Bringing Friends" Concerns 
lor Peace & Justice to 
Congress Since 1943 
Wnte Of callt202)547·4343 
lor ac11on sugges11on tape 

QVW- Year Long 
opportunities in 

Christian service 
sponsored by Friends 

inner city- refugee 
social services 

etc. 

Quaker Volunteer Witness 
101 Quaker Hill Drive 
Richmond, IN 47374 
(317) 962-7573 
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Bulletin Board 

• An opportunity for young adults (approx
imately 20-40 years old) to study, learn, and 
worship together will take place August 5-9 
at Wilmington College in Ohio. Participants 
will focus on the original Quaker message that 
"Jesus Christ has come to teach his people 
himself." Friends' early understanding of 
Christ, the Bible, worship, and ministry will 
be examined. For more information, contact 
YAFSS, 324 S. Atherton St. , State College, 
PA 16801. 

• Do~s thee use plain speech? If so, Barbara 
M. Birch in Madison, Wisconsin, would like 
to hear your thoughts on the subject. Having 
recently completed a dissertation in lin
guistics at the University of Wisconsin, she 
is branching into research in plain speech. 
In particular, she is looking for ways use of 
"thee" and "thou" has changed, if and 
when it is still used, and how use of it makes 
people feel. If you're interested in helping 
her with her research, write to her for a ques
tionnaire at 5324 Brody Drive, Madison, WI 
53705. 

• Preparing for a time when she might not 
be able to make her own decisions, Emily 
Sargent Councilman has made a detailed liv
ing will called " A Declaration for the Use, 
Benefit, and Direction of my Attending 
Physician or Physicians and other Health
Care-Givers." Notarized and legally ex
ecuted, the document is to enable her to live 
fully-with physical, mental, and spiritual 
energy-to the end of what is to be. Emily 
would appreciate hearing from Friends and 
would like to share with them. Write her at 
94 Denise Drive, Apt. D, Burlington, NC 
27215. 

• Past copies of FluENDs JoURNAL are 
available from Harold L. Lunger, who is a 
retired professor of Christian ethics at Brite 
Divinity School in Texas. His file of JoUR
NALS is nearly complete for the years 1977 
through 1986, and he suggests the copies may 
be useful for theological libraries. Those in
terested may write to him at the Lazy L 
Ranch, Glen Rose Star Route Box 52, Gran
bury, TX 76048. 

• Hiking 2,600 miles along the Pacific Crest 
Trail, a group sponsored by Central American 
Solidarity & Assistance (CASA) of Maryland 
hopes to focus attention-and fmancial 
support-on the plight of Salvadoran refu
gees in the United States and El Salvador. 
The hikers will start at the Canadian border 
and hike through remote wilderness areas of 
Washington, Oregon, and California. They 
began in mid-June and expect the trek to take 
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five to six months. CASA is a nonprofit 
organization that works to meet the needs 
of Central American refugees in Maryland 
through legal counseling, food distribution, 
education, medical and housing referrals, 
employment workshops, and clothing 
assistance. Contributions for the project can 
be sent to CASA, 310 Tulip Ave., Takoma 
Park, MD 20912. 

• Preservation of God's creation is the 
uniting concern behind the Friends Commit
tee on Unity with Nature. The group was 
formed in response to Marshall Massey's 
electrifying warning about the earth's en
vironment, which he delivered at the 1987 
Gathering of Friends General Conference at 
Oberlin College, Ohio. The committee's organ
ization is now in place, including publication 
of a newsletter, Befriending Creation. Anyone 
interested in becoming active on the commit
tee is invited to contact Robert Pollard, alter
nate clerk, 801 Homestead St., Baltimore, 
MD 21218. The committee also has available 
a packet of materials about the environment. 
It costs $3.50 and is available from Bob 
Schutz, 7899 S. Helena Road, Santa Rosa, 
CA 95404. Subscriptions to the newsletter are 
available from the same place and cost $15 
per year. 

• Because PCB and fluoride contaminate the 
present site, a new school is needed for 
children at the Akwesasne Mohawk Reser
vation on the U.S./Canadian border. The 
Mohawks started their own school about 15 
years ago, calling it a Freedom School. Its 
goals were to save the spoken Mohawk lan
guage from extinction, to develop a written 
language, to help Mohawk children over
come culture shock and discrimination they 
encounter upon entering white public 
schools, to decrease the high dropout rate of 
Mohawk school children, and to expand 
educational opportunities. The contamina
tion of the school's site is caused by local in
dustry. The Indian Committee of Phila
delphia Yearly Meeting is helping with fund 
raising. To contribute, make checks payable 
to PYM Indian Committee, earmarked for 
the Freedom School Capital Fund, and send 
to James Lehr, 2918 Cheshire Road, Wilm
ington, DE 19810. 

• Chuck Fager, writer and publisher of A 
Friendly Letter, will be the resource person 
featured at Missouri Valley Friends Con
ference to be held on Sept. 15-17 at Camp 
Chihowa, north of Lawrence, Kansas. For 
more information, write to Dorothy Danskin, 
clerk, 1716 Poyntz, Manhattan, KS 66502, 
or call (913) 539-4676 or (913) 539-2636. 

Books 

A Review Essay 

The Transformation of 
American Quakerism 
By Thomas D. Hamm, Indiana Universi
ty Press, Bloomington, Ind., 1988. 261 
pages. $25. 

In this book, Thomas Hamm tells the 
story of programmed Quakers, giving a clear 
and helpful explanation of how, during the 
19th century, Friends went such different 
ways. The underlying theme is that various 
groups of Friends accepted facets of evan
gelical culture and discarded bits of Quaker 
faith and practice. Each change tended to 
cause a new separation within the Society of 
Friends. 

The first shift away from traditional 
Quaker understandings came in the 1820s as 
Orthodox Friends began to deemphasize 
long-term growth into perfection or whole
ness in favor of the evangelical stress on a 
single event of new birth. Joseph John 
Gurney helped evangelically inclined Friends 
elevate the authority of the Bible as opposed 
to the Inward Light, and to encourage 
Friends to work more closely with other 
evangelical groups. In the 1860s the renewal 
movement in the Gurneyite Orthodox branch 
continued these trends, emphasizing Quaker
ism as part of the great nonsectarian evan
gelical stream, loosening the " peculiar" 
disciplines relating to marriage, dress, and 
speech, encouraging experimentation in the 
form of meetings for worship, and promul
gating doctrinal statements stressing the im
portance of the new birth. During the Civil 
War they tolerated widespread defections 
from the peace testimony. But they still saw 
themselves as firmly within the Quaker 
heritage. 

Then, beginning in 1867, holiness revival 
hit Gurneyite Friends and radically changed 
them. Hamm concludes that by 1907 U.S. 
Quakerism had become a microcosm of U.S. 
Protestantism. There was a primitivist fac
tion desperately trying to defend the old ways 
(Wilburites). There was one liberal faction 
growing in a Unitarian-Universalist direction 
(Hicksites). Another liberal faction, sym
bolized by Rufus Jones, was growing from 
evangelicalism into the modernism of higher 
biblical criticism and the social gospel (Friends 
United Meeting). And there was the holiness 
revival branch, stripped of all Quaker "dis
tinctives" and rapidly hardening into funda
mentalism (Evangelical Friends Church). 

Quakerism originally exploded into 17th 
century England with a radical new under-
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standing of Christianity, which empowered 
Friends to radically change their lives and 
make an impact on their society out of all pro
portion to their numbers. But as the genera
tions slipped by, many Friends forgot the ex
periential faith which had once been theirs. 
The emotional evangelical revivals seemed to 
them more exciting and "real" than their 
drowsy old meetings. So they were ripe to dis
card the old ways of only partially understood 
faith and practice to join the dominant cul
ture. The branch of Friends which Hamm 
does not discuss, the so-called Hicksites, also 
abandoned some of their only partially under
stood faith and practice, but rather than 
adopting evangelicalism, he sees them buy
ing into unitarianism and humanism. I think 
Hamm underrates the diversity among Hick
sites. But their descendents, mostly found in 
Friends General Conference, need to ponder 
that one consequence of rejecting Orthodox 
authority is the lack of a mechanism to 
counter the centrifugal force of individual
ism. So today it seems some Friends are 
drawn to unprogrammed meetings because 
it appears there are no demands made in 
belief, practice, or anything except an 
undefined mild liberalism. We have lost the 

sense of corporateness, of the meeting actual
ly functioning as the "body of Christ," as 
the entity through which God is expressed 
in history, now. The original Friends chose 
neither the authority of the elders of Bible, 
nor the toleration of individualism, but ac
tually experienced the Christ Spirit instruct
ing them and leading them into unity. 

When we lose the experiential truths and 
empowerment of early Friends, it is easy for 
us to wander into strange fields looking for 
sustenance. But our original experiences are 
still valid and can be rediscovered. Hamm 
begins his story in 1800, but Quakerism had 
already become somewhat diluted by then, 
which is why Friends were tempted to look 
elsewhere for vitality. Friends should read 
and study Douglas Gwyn's Apocalypse of 
the Word, which shows where we started, 
what empowered those first Friends, what 
made them different from all the other Chris
tian groups inhabiting the Western world. 
Gwyn describes Friends' understanding of 
the universalism of the Christ Spirit, or 
Logos; that this Christ Spirit can lead men 
and women out of personal sin and out of 
the sinful structures of the world; of the Bi
ble as typology and as metaphor for indi-

vidual spiritual work; that the second com
ing is now, in every individual who un
equivocally obeys God. Friends need to go 
back to the roots of their faith so they can 
judge for themselves which distinctive origi
nal pieces of faith and practice are still rele
vant and which pieces some Friends were 
right to jettison. 

Hamm's is an important and carefully re
searched book which meeting libraries will 
want to own. It helps us see how the Society 
of Friends became fragmented. When Friends 
lost their experiential knowledge of the Light, 
they looked to the dominant culture to help 
fill the spiritual vacuum. Instead, we should 
rediscover the transforming power of the 
original Quaker message. 

Marty Grundy 

Marty Grundy, co-clerk of Cleveland (Ohio) 
Meeting, is researching issues of 18th and 19th cen
tury Quakerism. 

JOB OPENING- IARF GENERAL SECRETARY 
Applications are now being received for the position of 
General Secretary of the International Association for 
Religious Freedom (IARF). The appointment is effec
tive as of summer, 1990. Salary range: $45,000-
$55,000 per year. 

The IARF is the oldest interfaith organization in the 
world and seeks to promote interreligious dialogue and 
cooperation among liberal religious groups from five 
continents. The principal member group from North 
America is the Unitarian Universalist Association. 

Responsibilities of the General Secretary include: (1) 
To assume general administrative and organizational 
responsibility for the IARF; (2) To initiate and oversee 
IARF programs, including the Social Service Network; 
(3) To take responsibility, along with the treasurer, 
finance committee, and financial officer, for develop
ing budgets, monitoring expenses, and raising funds; 
and (4) To maintain and expand other interfaith 
contacts. 

Qualifications 

Education: College degree or equivalent required; 
graduate work in religion, philosophy, international 
affairs, political science, and/or economics preferred. 

Experience: Minimum of five (5) years' total experi
ence required in international, intercultural and 
interfaith work and five (5) years' experience in 
management, organizational finance and supervision. 

Language: Fluency in English required and fluency in 
one or more of the following preferred: Japanese; 
German; French; Dutch. 

Willingness to travel up to two (2) months total days 
per year. 

"All applicants will be considered regardless of gender, race, or national origin." 

Applications should include resume and statement of interest and be addressed to Ms. Biki T. Berry, 25 Beacon 
Street. Boston, MA 02108, USA. Applications must be received by September 1, 1989. 

FRIENDS JOURNAL July 1989 39 



nonviolent solutions to problems of violence 
100 articles on issues personal to global! 
contributors include: O

WAYS 

UT Andrea Ayvazian 
Albert V Baez 
Pat Farren 
Peter Jarman The Book of Changes for Peace 
Dorothy Samuels 
... and many more! edited by Gene Knudsen-Hoffman 
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Price $9.95, paperback. Please enclose $1.50 for shipping. Order from: 
JOHN DANIEL & CO., Box 21922, Santa Barbara, California 93121 

CONCERNED? 

Consider 

A Peace Oriented Portfolio 

PAX WORLD FUND, INC. 

"The Fund endeavors through Its Investment objectives to 
make a contribution to world peace. "-from the Prospectus 

by investing in: 
• non-war related industries 
• companies exercising pollution control 
• firms with fair employment practices 
• International development 

Pax World is a no-load, diversified mutual fund designed for those who wish to develop income 
and to invest in life-supportive products and services IRA and Keogh plans available. Minimum 
investment $250. 

This is not a solicitation in those states where the securities have not been qualified 

A prospectus containing more complete Information about Pax Wortd Fund, 
including all charges and expenses, will be sent upon receipt of this coupon. 
Read It carefully before you Invest. Send no money. 

To: 
PAX Wortd Fund, INC. 0 Send IRA Packet 
224 State Street 0 Simplified Employer Pension Plan 
Portsmouth, N.H. 03801 

Please send me a free prospectus and Information on Pax World Fund. 
Name ____________________________________________________ ___ 
Addressl ____________________________________________________ _ 

Clty,State,Zip ____________________ _ 
Occupation _____________ _ __________ __ 

Telephone No. 0 Day, _______ __ 0 EvenlnH-----------------
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Books continued 

Building a Global 
Civic Culture 
By Elise Boulding. Teachers College 
Press, New York, N.Y., 1988. 192 pages. 
$18.95. 

"If you have built castles in the air, your 
work need not be lost; that is where they 
should be. Now put the foundations under 
them." (Henry David Thoreau) 

The purpose of this book is, in Elise 
Boulding's words, " to provide a useful 
guide ... in the shaping of a world com
munity in which we can all live with hope and 
joy. " She undertakes this formidable task 
with impressive credentials, having founded 
several peace research organizations, taught 
at the University of Colorado and at Dart
mouth, and worked at the UN University in 
Tokyo, in addition to many other projects. 
She mentions two people who profoundly af
fected her thinking about global civic culture, 
as well as being personal role models; Alva 
Myrdal and Margaret Mead. 

The five billion inhabitants of our planet 
currently live in 167 independent countries 
and territories. We often talk of the division 
between Eastern and Western blocs and the 
gap between North and South. The develop
ment of a civic culture must take place across 
both these barriers, preferably through 
dialogue and peaceful negotiation. Elise 
Boulding believes we can develop a sense of 
world public interest while retaining our own 
national roots-a cooperative system of 
mutual aid that respects the integrity of other 
ways of life. We will need every resource of 
intuition and imagination to transform 
available facts into "whole new configura
tions of reality" seeking to penetrate beyond 
the " technological shell" which insulates us 
from firsthand knowledge of the ecosystem. 

The foundations Thoreau speaks of take 
shape in Elise Boulding's determination to 
break down separation between teachers and 
learners; to explore global culture from the 
perspective of nongovernmental "peoples' " 
organizations with their transnational iden
tities; and to enlarge our thinking to include 
" a totality of all social, cultural, economic, 
and political structures imaged as another 
sphere enveloping the planet.'' This visionary 
concept comes from Teilhard de Chardin. 
We must look inward as well as outward to 
tap our creative sources. 

There are people in all countries who feel 
allegiance to a community that in one sense 
does not exist-the community of human
kind. The appendices of this book are full 
of concrete suggestions (foundations!) for 
visualizing a future world without weapons. 
Elise Boulding draws on a lifetime of work 
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devoted to teaching about peace, and here 
gives us challenge to become activists, 
whoever and wherever we are. 

Helen W. Zimmerman 

Helen Zimmerman became a pacifiSt during the 
Vietnam War, after working in the Pentagon dur
ing World War ll. She has since served in many 
capacities in promoting peace education. 

A Revolution 
of the Heart 
Edited by Patrick G. Coy, Temple 
University Press, Philadelphia. 1988. 388 
pages. $29.95. 

This book, subtitled Essays on the 
Catholic Worker, presents a thorough pic
ture of the movement through insightful 
analysis and absorbing first-person recollec
tions. The essay on Dorothy Day by Eileen 
Egan captivates as it takes us through many 
of Dorothy's travails, revealing her frailties 
along the way. Friends will appreciate her 
unswerving stance on absolute pacifism that 
took her from the Spanish Civil War with the 
Catholic hierarchy vigorously supporting 
Franco, to World War II with its Catholic 
"just war" admonitions, and through the 
Vietnam War, which also had the backing of 
the Church. Today Catholic conscientious 
objection is accepted alongside our own 
historic Quaker testimony. 

Peter Maurin's prophetic vision of houses 
of hospitality, decentralized farms, and 
meetings for clarification of thought was 
conceptualized by the talent and dynamism 
of Dorothy Day. Key to the movement is the 
personalism in performing acts of mercy, as 
well as for nonviolent activism in which those 
who accept and obey the laws of God are 
freed from obeying the laws of humankind. 

Ammon Hennacy personified this one
person revolution. He was instructed in the 
virtues of pacifism by his Quaker grand
mother and had a transformational experience 
while in prison for refusing to register for the 
World War I draft. He came to know that 
the "Kingdom of God is within you" and 
that he could love everybody in the world. 
His axiom was " one on the side of God is 
a majority. " He also refused to register for 
the World War II draft and died protesting 
nuclear testing in Utah at the age of 76. 

In other essays the book clearly points up 
the diversity and individuation that charac
terizes the 100 or so Catholic Worker houses. 
Especially noteworthy are accounts of day
to-day violence and fear which take place in 
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the houses and tests the mettle of nonviolent 
response. The history of two houses, St. Louis 
and Chicago, are documented, but there is 
a void with regard to the New York City 
Worker. The reader will experience an invita
tion and the challenge of Catholic Worker 
ideas and perhaps be led to a revolution of 
their own heart. 

Vince Buscemi 

Vince Buscemi was friend-in-residence at Pendle 
Hill during spring term 1989. He is a member of 
Fifteenth Street (N. Y.) Meeting. When at home 
in New York City, he volunteers with the Catholic 
Worker. 

The Strategic 
Cooperative Initiative 
By Jack Kidd. Three Presidents 
Publishing Company, Charlottesville, 
Va., 1988. 122 pages. $9.95. 

It took a reading of The Aquarian Con
spiracy to cause a man who devoted his pro
fessional life to the pursuits of war to do an 
about-face. Jack Kidd then asked himself 
what his 34-year military career did to make 
a safe world for him, his family, and all the 
other people of the Earth. He has devoted 
the years since to using his considerable 
native intelligence, education, and military 
discipline to analyzing today's economic, 
political, and psychological situation. For 
one of his background his answer is a sur
prise: Instead of security resulting from the 
astronomical. armament expenditures since 
World War II, Jack Kidd's conclusion is that 
no one knows how much time we have to 
reverse the direction in which we are heading 
before we arrive at Armageddon and its in
calculable, unimaginable destruction. 

The first four of the six brief chapters of 
the book delineate Jack Kidd's disillusion
ment with the policies touted for attaining 
national security. After an account of his 
own military career, which included being 
number two operations officer during the 
Vietnam War, he gives a stark analysis of the 
arms race and its crushing cost. Then he 
treats the chimera of the administration's 
Star Wars project. 

Chapter five opens with the pithy and 
ominous sentence, "It should now be clear 
that the road we are going down in America 
is a terminal one." The author then lays out 
a six-stage program and schedule, to be im
plemented with the Soviet Union, for tackling 

continued on page 42 

DELAWARE VALLEY FRIENDS SCHOOL 
a secondary school for students 

with unique learning needs. 

The full college preparatory curriculum has in
tellectually challenging courses supported by 
explicit teaching of organizational skills. 
Teacher student ratio is 1 to 5. Fine arts as well 
as outdoor education are integral to the 
program. 

For information call: (215) 526-9595 
On the campus of Harcum Junior College 

in Bryn Mawr 

Irene McHenry, Head 

-Scattergood 
~ Friends School 

I I ' 
. . Established 1890 

High School 
with a Difference 
We offer solid academic preparation for 
college, training in good work habits, fun, 
supportive community life, creative and 
performing arts. Boarding students only, 
grades 9-12. 

Rte. 1, Box 32 
West Branch, Iowa 52358 

1319) 643·5636 

Expand your 
horizons 
at Mohonk ...... 
For comfort and hospitality in an 
unspoiled natural setti ng. come to 
Mohonk. in the heart of the 
Shawangunk Mountains. Our lake. 
cliffS and miles of mountain trails are 
perfect for activities like golf. tennis. 
swimming. riding. hiking and old
fashioned carriage rides. too.Hearty 
meals. And special theme programs 
that let you learn while enjoying the 
peaceful surroundings. We' re· not 
artificial. just down-to-earth. In the 
Hudson River Valley. Exit 18. N.Y. 
State Thruway. 
Here's what's happening at Mohonk: 

Cultural Heritage Celebration 
July4-7 

Hudson Valley Heritage 
July 9·14 

Stargu.lng 
August 8-11 

Mohonk 
MOUNTAIN HOUSE 

A National Historic Landmark 
New Paltz. (212) 233-2244 
N.Y 12561 (914) 255-4500 
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Fyfe & Miller 
FUNERAL SERVICE 

7047 Germantown Ave. 
Philadelphia, P A 19119 

(215) 247-8700 
James E. Fyfe Edward K. Miller 

Simple earth burial 

ra1fi', 

and cremation service 
available at reasonable cost. 
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! justice, missions, minority rights, environ- l 
~ ment, housing, relief and development, ~ 
! advocacy and education. • Rules for effec- ! 
~ tive giving. • How to develop giving priori- ~ 
l ties. • Why giving doesn't always help. • ! 
~ A theology for jubilee giving. • Learn ~ 
l which organizations never audit their l 
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! enough money in the bank to operate for ! 
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~ $70,000 a year. • Which are dominated by i 
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i never to give money over the phone. • i 
l Rewarding insights. Copies are just $7.50 ! 
1 each from The Other Side, 300 W. Apsley, 1 
l Philadelphia, Pa.l9144. ORDER NOW! ! 
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Books continued 

the economic, political, and psychological 
factors that constitute our posture today. 
The reader is at once excited and depressed 
by the challenge the author sets forth, and 
is left with a feeling of gratitude to him as 
a man of vision, honor, and daring. 

One may not feel sure of the time frame 
embracing Jack Kidd's program, but by its 
comprehensiveness and simplicity it charts a 
possible course for survival. 

Charles E. (Chic) Moran, Jr. 

Chic Moran is a founding member of Charlot
tesville (Va.) Meeting. 

In Brief 

Heroes of Their Own Lives 
By Linda Gordon. Viking, New York, 1988. 
383 pages. $24.95.Linda Gordon draws on 
case studies from three Boston welfare agen
cies for the period 1880 to 1960 to explore 
the changing faces of family violence: child 
abuse, child neglect, wife beating, and incest. 
She also examines how molding families to 
fit an idealized image affects the lives of 
family members. Doing good is a complex 
task, and this book asks important questions 
of people concerned about family violence. 

Some Contributions of Quakers 
to the World 
By Leonard Kenworthy. Quaker Publica
tions, Box 726, Kennett Square, PA 19348, 
1986. 77 pages. $2, plus $.65 postage/paper
back. This little volume gives the author's 
conjectures for the disproportionate influence 
of Quakers in the world. 

Violence and Nonviolence 
in South Africa 
By Walter Wink. New Society Publishers, 
Philadelphia. 1987. 98 pages. $6.951 
paperback. This book explores the biblical 
background and theological position for 
Jesus' admonition to "turn the other cheek" 
as it relates to black South Africans who are 
determined to break the chains of apartheid, 
by violence if necessary. Walter Wink is a 
professor of biblical interpretation at 
Auburn Theological Seminary, who visited 
South Africa in 1986. In this book, he inter
prets Jesus' words to mean a "third way" 
of neither fight nor flight. He does this 
through an examination of the historical con
text of the Bible and matters of translation. 
Then with stunning common sense, he points 
up psychological and other advantages for 
South Africans in following this third way 
as they stand up to injustice. 

The Literary Guide to the Bible 
Edited by Robert Alter and Frank Kermonde. 
The Belknap Press of Harvard University 
Press, Cambridge, Mass., 1987. 678 pages. 
$29.95. The Bible is central to our culture, in 
particular to much of our greatest literature, 
yet in this secular age we no longer possess easy 
intimacy with biblical texts. This book offers 
help in regaining that intimacy. It is the work 
of an international team of biblical and literary 
scholars who have analyzed the Bible as liter
ature-its themes, narrative techniques, and 
poetic forms. General introductions precede 
separate essays on the books of the Old and 
New Testaments, and there are also substan
tial essays on larger topics relevant to the 
literary study of the Bible. 

Living in a Larger World 
By Leonard Kenworthy. Friends United 
Press, Richmond, Ind., 1986. 126 pages. 
$6.95/paperback. This book about Murray 
S. Kenworthy is a son's loving memoir of his 
father. It is also the story of a committed 
Friend and his Quaker activities during the 
first half of the 20th century. 

Aarvy Aardvark Finds Hope 
By Donna O'Toole. l//ustrated by Kore 
McWhirter. Ce/o Press, Burnsville, N.C., 
1988. 80 pages. $9.95/paperback. This book 
fills an important need in today's world 
because it helps people, especially children, 
find a way to grow through their grief, 
whether it stems from a death or a separa
tion in their lives. The story traces Aarvy's 
pain and sadness from the loss of his mother 
and brother and shows how his friend 
Ralphy Rabbit helps him overcome the grief 
and to grow from the experience. The 
beautiful illustrations on each page are 
designed so they can be colored-a way for 
children to further internalize the message of 
this book. 

July 1989 F'RmNDS JOURNAL 



Milestones 

Births 
Frisone-Michael David Frisone, on December 19, 
1988, to Linda Jeffrey and John Frisone, members 
of Mullica Hill (N.J.) Meeting. 
Hallowell-Phoebe Cunningham Hallowell, on _ 
April18, to Karen and William Hallowell of New
town, Pa. Her father is a member of Gwynedd 
(Pa.) Meeting. 
Jones-Gordon Beeghly Jones, on March 4, in 
Midland, Tex., to Sallie Beeghly Jones and David 
Gordon Jones. Sallie is a member of Midland 
(Tex.) Meeting. David is a member of New Garden 
(Pa.) Meeting, as are his parents, G. Pownall and 
Margaret B. Jones. 

Marriages 
FISke-Calhoun-Don Calhoun and Barbara Fiske, 
on AprilS, under the care of Miami (Fla.) Meeting. 
Barbara is a member of Middlebury (Vt.) Meeting, 
and Don is a member of Miami Meeting. 
Kiecble-Crain-Lilo (Danny) Crain and Phyllis 
Kiechle, on March 20, at Galveston, Tex., under 
the care of Live Oak (Tex.) Meeting. Phyllis is a 
member of Live Oak Meeting. 
Sheridan-Lanker-Gary W. Lanker and Caroline 
T. Sheridan, on Feb. II, at Houston, Tex. under 
the care of Live Oak (Tex.) Meeting. Caroline's 
parents, Alfred and Agnita Dupree, are members 
of Decatur (Ill.) Meeting. 

Deaths 
Barrier-Ernestine (de Becker) Barrier, 80, on Feb. 
13, in Los Angeles, Calif. A fine stage and tele
vision actress, she appeared in such shows as 
"Hallmark Hall of Fame," "Playhouse 90," 
"Studio One," and " Matinee Theater." In later 
years, she appeared in "Charlie's Angels" and 
"The Waltons." On stage, her Broadway credits 
included seven years with the Theater Guild and 
a long association with Alfred Lunt and Lynn Fon
tanne, whom she understudied. Born to a theatrical 
family, she was on the stage at the age of two. In 
the early sixties, she served in the Peace Corps in 
Micronesia. In Bisbee, Ariz., she helped start the 
volunteer fire department and worked as dispatch
er until returning to Long Beach, Calif., to live 
with her son. She visited a Friends meeting almost 
20 years ago and said that she believed she had 
found her spiritual home. She served as convenor 
of the Ministry and Oversight Committee of West
wood (Calif.) Meeting and worshiped regularly 
with a worship group under that meeting' s care. 
She is survived by her son, Michael Barrier; a 
granddaughter, Linda; and a great-grandson. 
Elsbree-Miriam Jenkins Elsbree, 90, at Kendal 
at Longwood, Kennett Square, Pa. Born in Oak
wood Park, lll., her family moved to Swarthmore, 
Pa., where she attended secondary school and 
graduated from Swarthmore College in 1921. She 
taught briefly in Narbeth, Pa., before marrying 
Wayland H. Elsbree. While raising her family, she 
became a successful jeweler, jewelry designer, 
ceramics craftsperson, and fine arts teacher. She 
frequently exhibited her work, and she won awards 
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Founded in 1893 by the Society of Friends, George School is 
a college preparatory, coeducational day and boarding school 
for students in grades nine through twelve. 

At George School, students learn the value of personal integrity, 
respect for the uniqueness of each individual, the responsibilities 
of community membership and the importance of peaceful conflict 
resolution. 

The school's curriculum includes: 

o courses on four levels of difficuhy 

o the International Baccalaureate diploma 

o Advanced Placement (AP) courses 

o e~tensi ve international workcamp and foreign 
study programs 

• English as a Second Language (ESL) 

o twelve interscholastic sports for both boys 
and girls 

o required full·year courses in the arts 

o required community service projects 

school 
Karen A. Suplee 

Newtown, PA 18940 
Director of Admissions 215/968-3811 

STTOWN 
SCHOOL 

Westtown, Pennsylvania- Founded In 1799 

Westtown is a Quaker school of 600 students in Pre-K through 
12th grade, co-educational, college preparatory, day and boru:ding 

• Excellent academic programs 
• Individual attention within a caring community 

• Before and after school day care programs 

• Performing and fine arts 

• 600-acre campus with lakes and woods 

• Outstanding facilities (science center, arts center 
fieldhouse, 25-meter indoor pool) 

For more information and to arrange to visit classes, 
please call Henry Horne, director of admissions, Westtown School 

Westtown , PA 19395 (2151399-0123) 

43 



WILLIAM PENN CHARTER SCHOOL 
300 Years of Quaker Education 

Est. 1689 
Kindergarten through 

Twelfth Grade 

The William Penn Charter School is a Quaker college-preparatory school 
stressing high standards in academics, the arts and athletics. Penn Charter 
is committed to nurturing girls and boys of diverse backgrounds in an 
atmosphere designed to stimulate each student to work to his or her 
fullest potential. 

Applications from Quaker students and teachers are invited. 

Earl J. Ball III, Headmaster 
3000 W. School House Lane, Philadelphia, PA 19144 
(215) 844-3460 

OaKwood 
School 

Brian A. Fry 
(914) 462-4200 
Admissions Office 
515 South Road 
Poughkeepsie, NY 12601 

Grades 9- 12 

PENDLE HILL PAMPHLET SERIES 
Timely, fresh , provocative: now in its 55th year, an enriching essay series 
devoted to current and continuing concerns among Friends and fellow seekers. 

Most recent issue -285: LETTER TO A UNIVERSALIST by John Punshon. In a deeply 
personal and well-argued letter, this well-known Quaker teacher explores the roots 

of Quaker Universalism and invites readers and seekers to allow open differences a more honest place 
in our corporate quest for truth. 

Subscribe now: 1 yr. $10 2 yr. $19 3 yr. $27 Single Issue $2.50 ppd. 
Name ____________________________________________________________ _ 

Address __________________________________________________________ __ 

Mail to: PENDLE HILL PUBLICATIONS, Wallingford, PA 19086 

~WOODS COURT ______ ~ 
One bedroom apartments available for people age 60 
and above. Applications to be put on waiting list 
are being accepted. 
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! Robert L. Hawthorne, Administrator 
Friends Home at Woodstown 

q Woodstown, NJ 08098 Telephone (609) 769-1500 
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Milestones continued 

at several arts fairs. She was also active in civic 
groups and in volunteer work, with particular in
terest in the Religious Society of Friends at Swarth
more and Kendal (Pa.) meetings. She is survived 
by three children, Langdon Elsbree, Schuyler 
Elsbree, and Mary Elsbree Hoffman; and by seven 
grandchildren. 
Garner-Katherine Rogers Garner, 92, on March 
II, in Dallas, Texas. Born in Toronto, Katherine 
carne from an old Canadian Quaker family, some 
of which founded the Quaker settlement at New 
Market, Ontario. She attended the University of 
Toronto and the University of Chicago, where she 
met her late husband, Jay Garner. Settling in Win
netka, Illinois, she headed the Visiting Nurse 
Association there. A long-time member of 
Evanston (Ill.) Meeting, she served in many ways, 
including as a First-day school teacher, as an elder, 
and as president of the woman's society. She is 
fondly remembered as a cheerful, loving Friend. 
She is survived by her three children, Maryella 
Garner, Ted Garner, and Joy Garner Anderson; 
and six grandchildren. 
Marshall-Marjorie Ellen (Penny) Marshall, on 
October 19, 1988, in Wilmington, Del. Penny at
tended Wilmington Friends School, graduated 
from St. Anne's School in Charlottesville, Va., and 
earned a bachelor's degree with honors from Skid
more College. She was employed in the external 
affairs department of the DuPont Company, 
where her computer expertise was appreciated by 
her coworkers. Penny was a member of Wilm
ington (Del.) Meeting. She was the local recruiting 
representative for Skidmore College and was ac
tive in Junior League, serving on the welcoming 
and placement committees. An excellent golf and 
tennis player, she was also interested and profi
cient in many other sports activities. Friends 
celebrate Penny's life and are thankful for the 
pride and joy she shared. Penny is survived by her 
parents, J. Albert, Jr., and Marjorie Marshall; and 
her brother, W. Craig Marshall. 
Meissner- Hanna Hellinger Meissner, 93, on 
February 8, in Lafayette, Ind. She and her hus
band, Karl, were founding members of Lafayette 
Meeting. Born in Breslau, Germany, Hanna re
ceived her doctoral degree from Frankfurt Univer
sity in 1921. She, her brother, and mother fled to 
England when Hitler came to power. Her career 
in social work and education took her to Penn
sylvania, Illinois, Indiana, Massachusetts, and 
Florida. During the summers of 1960-62, she 
returned to Germany as a lecturer for personnel 
in the Department of Health and Welfare in 
Hessen. In 1966 she edited the book, Poverty in 
the Affluent Society. She retired from Purdue 
University's Department of Social Welfare and 
Sociology in 1965, continuing to be active in educa
tion and social service. Hanna was a founder of 
Lafayette's Family Service Agency and the Tippe
canoe County Council on Aging, as well as being 
an active supporter of the American Friends Ser
vice Committee and Friends Committee on Nation
al Legislation. The Meissners bequeathed their 
home to Lafayette Friends for use as a meeting
house. 
MitcbeU-Harry "Bud" Mitchell, on April 28 at 
his home in Troy, Pa. He was a long-time member 
and clerk for many years of Elklands (Pa.) 
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Preparative Meeting. He was always a worker for 
peace in the world. He is survived by his wife, 
Florence Parter Mitchell; two sons, Nathaniel and 
Stephen; and three granddaughters. 
Oldbam-(Mary) Virginia Oldham, 91, on April 
22, at St. Joseph' s Hospital, Park Rapids, Minn. 
She was a founder and member of Penn Valley 
(Mo.) Meeting. After graduating from Wellesley 
College in 1921, she taught high school English 
until her retirement in 1962. She was concerned 
with peace and with bettering human Jives, and 
was a member of the Fellowship of Reconciliation 
and supported the work of the American Friends 
Service Committee and other peace organizations. 
In the 1940s, she worked in promoting racial in
tegration in the Kansas City area. In the 1970s, 
she undertook correspondence with several men 
in federal prisons, and, with her friend and 
housemate, Mildred Clapp, she published a 
booklet, Even in Prison. This booklet was a com
pilation of letters from one of these prisoners, 
Chuck Spicer, who, with his wife, Ruth, took care 
of her during the last two-and-a-half years of her 
life. Always within the field of her care was Penn 
Valley Meeting, which met in the basement of her 
apartment house for 22 years. Several years ago 
the meeting established the Virginia Oldham Peace 
and Service Fund, which is devoted to causes dear 
to her heart. She is survived by a nephew, John 
C. Oldham; a niece, Shirley Mae Rapp; and 15 
great-nieces and great-nephews. 
Ortloff-C. Ftank Ortloff, 75, on March 31, at 
Auburn, Maine. Born in Brooklyn, N.Y., he 
graduated from St. John's University and 
Brooklyn Law School. He was in Civilian Public 
Service at Big Flats, N.Y., during World War II 
and participated in Quaker activities, including 
peace marches, for the rest of his life. A member 
of 15th Street (N.Y.) Meeting for many years, he 
later became a member of Brooklyn Meeting, 
where he served as clerk. He helped found Friends 
World College and served for eight years as 
business manager of New York Quarterly Meeting, 
including management of Friends Seminary and 
Brooklyn Friends School. He also served as staff 
lawyer for the New York City Central Rent Con
trol Commission. In later years, he moved to New 
Harbor, Maine, and became a member of Mid
coast Meeting in Damariscotta, Maine, where he 
was a strong spiritual presence in meeting. Frank 
encouraged an ecumenical approach to peace and 
social concerns, and he served as a bridge between 
Friends and other faith co=unities. In this role, 
he took the lead in establishing a peace essay con
test at local high schools and helped found two 
local organizations, Citizens Opposing Nuclear 
Arms, and the Community Housing Improvement 
Project. He is survived by his wife, Dorothy; a 
daughter, Adrienne Weirwath; a son, Paul Ortloff; 
and four grandchildren. 

Palmer-Eleanor Penrose Palmer, 80, on May 5, 
at Kendal at Longwood, Kennett Square, Pa. 
Director of Concord Day Care Center for many 
years, she was active in Chester (Pa.) Meeting until 
she and her husband moved to Kendal in 1973 . 
She was born in Glenside, Pa., and graduated from 
Wilmington (Del.) Friends School and Skidmore 
College and worked for DuPont Co. in Wilm
ington. For many years, she and her husband, 
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Newlin P. Palmer, lived in Chester in a house ad
jacent to the meetinghouse property. After they 
moved to Kendal, she became active in Kendal 
Meeting. She remained active with Concord Day 
Care Center, and in a family fraternity called 
Royal Arcanum. She is survived by her husband; 
a daughter, Hannah P . Snyder; a son, Jarrett 
Palmer; and two grandchildren. 

Rosselli-Eieanor (Nicky) Timbres Rosselli, 64, on 
February 24, in Brighton, England. She was a 
birthright Friend of Baltimore Yearly Meeting, and 
a graduate of George School, Swarthmore College, 
and the School of Social Work of the University 
of California at Berkeley. She believed in the 
Quaker ethic of service and spent her life in its pur
suit. She worked at Maudesley Clinic in London, 
21 years at the Child Guidance Clinic in Worthing, 
and as a volunteer student counselor at the Univer
sity of Sussex. She is survived by her husband, 
John Rosselli; her mother, Rebecca Timbres Clark; 
two sons, Mark and David; a sister, Nadya Cole
man; and two stepsisters, Rebecca Fergus and Ann 
Stephens. 

Trout-Elizabeth Hathaway Trout, 86, on March 
29, in Hamilton, N.Y. She was a member of 
Mohawk Valley (N.Y.) Meeting. A well-known 
teacher of music in the Oneida area, she was ac
tive in state and national music teachers associa
tions. As a Friend, she worked on the Oversight 
Committee for Auburn State Prison of New York 
Yearly Meeting and for local migrant committees. 
She leaves a legacy of pleasant, friendly memories 
and active service. She is survived by her son, 
Charles H. Trout; two grandsons; and a sister. 

White-Anne Underwood White, 69, from cancer 
on April 10, in Boulder, Colo. Born in Wash., 
D.C., she graduated from Vassar and worked as 
a social science analyst. She married Gilbert F. 
White in 1944 and was active in community af
fairs while they were at Haverford College until 
1955. They moved to the University of Chicago 
in 1956, and she became involved in geographic 
field research, particularly regarding domestic 
water supply in developing countries. While in 
Chicago Anne and Gilbert started spending sum
mers in Sunshine Canyon, near Boulder, and 
became active participants and later members of 
Boulder Meeting. Friends there and in Denver will 
long remember the summer picnics at the Whites' 
home. Anne served as clerk of her meeting and 
had also been clerk of Intermountain Yearly 
Meeting. She and Gilbert moved to Sunshine Can
yon permanently in 1970. She became codirector 
of Womanpower Inc., a nonprofit employment 
service for women, and cofounder of the Boulder 
Soviet Sister City Program. She was also active 
in nuclear war education, regional growth and 
planning, and concerns for the elderly. In addi
tion, she turned her energies toward preserving 
open spaces and establishing hiking trails, and in 
1988 Boulder County named a trail for her. She 
is remembered for her gentle, attentive, and sen
sitive guidance and will be missed for her joy of 
life, love of nature, down-to-earth advice, good 
humor, and sense of fun. She is survived by her 
husband; two daughters, Mary B. White, and 
Frances W. Chapin; a son, William D. White; a 
brother; and three grandchildren. 

Calendar 

JULY 

June 30-July 6-" Art and the Spirit," a workshop 
with four artists in residence at Quaker Center, 
Ben Lomond, Calif. Cost: $175. For information, 
contact Grace Malley at (408) 336-8333, or write 
to P.O. Box 686, Ben Lomond, CA 95005. 

1-8-Friends General Conference 1989 Gathering 
at St. Lawrence University, Canton, N.Y. Theme: 
"Currents of Faith, Wings of Vision." Speakers 
will be BiJI Durland, Quaker teacher, lawyer, and 
activist; Hugh Pyper, of London Yearly Meeting; 
Fred Small, songwriter and social conscience 
troubador; and Barbara Roberts, Alice Wiser, and 
Betty Polster, from Canadian Yearly Meeting. 

12-16-Aiaska Yearly Meeting at Kotzebue, 
Alaska. For information, contact Robert Sheldon, 
Box 637, Kotzebue, AK 99752, or call (907) 
442-3931. 

12-16-North Carolina Yearly Meeting (Conserva
tive) at Guilford College, Greensboro, N.C. For 
information, contact Ray Treadway, 710 East 
Lake Drive, Greensboro, NC 27401, or call (919) 
274-9608. 

14-16-"A Garden Enclosed: Quaker History and 
Culture," with Sam Cox and Tom King at Quaker 
Center, Ben Lomond, Calif. Cost: $80. For infor
mation, contact Grace Malley at (408) 336-8333, 
or write to P .0. Box 686, Ben Lomond, CA 95005. 

18-23-Wilmington Yearly Meeting, at Wilming
ton College, Wilmington, Ohio. For information, 
contact Rudy Haag, P .O. Box 19, Cuba, OH 
45114, or call (513) 382-2781. 

19-23-North Pacific Yearly Meeting, at Pacific 
Lutheran University, Tacoma, Wash. For infor
mation, contact Anne St. Germaine, 20648 Novel
ty Hill Rd., Redmond, WA 98053, or call (206) 
868-0160. 

21-23-Central Alaska Friends Conference, at 
Friends Retreat Center, Wasilla, Alaska. For in
formation, contact Jim Cheydleur, P.O. Box 
81177, College, AK 99708, or call (907) 479-5257. 

22-28-Northwest Yearly Meeting, at George Fox 
College, Newberg, Oreg. For information, con
tact Howard Harmon, P .O . Box 190, Newberg, 
OR 97132, or call (503) 538-9419. 

23-28-50th anniversary celebration of Latin 
America and Caribbean community service proj
ects by the American Friends Service Committee 
to be held in Oaxtepec, Mexico. Cosponsored by 
Service Development and Peace. For more infor
mation, contact Mark Killinger, Latin 
America/Caribbean Program, AFSC, 1501 Cherry 
St., Phila. , PA 19102, telephone (215) 241-7159. 

23-29-New York Yearly Meeting, at Silver Bay 
Association, Silver Bay, N.Y. For information, 
contact Mary Foster Cadbury, 15 Rutherford 
Place, New York, NY 10003, or call (212) 
673-5750. 

29-Aug. 3-Evangelical Friends Church, at 
Malone College, Canton, Ohio. For information, 
contact Robert Hess, 1201 30th St., NW Canton, 
OH 44709, or call (216) 493-1660. 

29-Aug. 5-London Yearly Meeting, at the 
University of Aberdeen, Scotland. For informa-
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Calendar continued 

tion, contact Donald H .D. Southall, Friends 
House, Euston Road, London NW1 2BJ, U.K. 

AUGUST 
I-S-Iowa Yearly Meeting (FUM), at William 
Penn College, Oskaloosa, Iowa. For information, 
contact Del Coppinger, Box 703, Oskaloosa, lA 
52577, or call (515) 673-9717. 

2-6-Mid-America (Evangelical) Yearly Meeting, 
at Friends University, Wichita, Kans. For infor
mation, contact Maurice A. Roberts, 2018 Maple, 
Wichita, KS 67213, or call (316) 267-0391. 

2-6-Iowa (Conservative) Yearly Meeting, at 
Paulina Friends Meeting, Paulina, Iowa. For in
formation, contact John Griffith, 5745 Charlotte 
St., Kansas City, MO 64110, or call (816)444-2543. 

2-6-Illinois Yearly Meeting, at the lllinois Yearly 
Meetinghouse, McNabb, Ill. , For information, 
contact Paul Buckley, R.R. #1, Dewey St., 
Matteson, IL 60443, or call (312) 748-2734. 

5-9-Young Adult Friends Summer School, at 
Wilmington College, Wilmington, Ohio. For 
adults between 20 and 40 years of age to study, 
learn, and worship together, considering the 
message, • • Jesus Christ has come to teach his peo
ple himself," as understood by early Friends. For 
information, write to YAFSS, 324 S. Atherton St., 
State College, PA 16801. 

6-11-Indiana Yearly Meeting, at Earlham Col
lege, Richmond, Ind. For information, contact 
David R. Brock, 4711 N. Wheeling Ave., Mun
cie, IN 47304, or call (317) 284-6900. 

6-11-Pacific Yearly Meeting, at University of 
La Verne, in La Verne, Calif. For information, con
tact Hermione A. Baker, 8885 Frontera Ave., 
Yucca Valley, CA 92284, or call (619) 365-1135. 

8-13-Baltimore Yearly Meeting, Shenandoah 
College, Winchester, Va. For information, con
tact Frank Massey, 17100 Quaker Lane, Sandy 
Spring, MD 20860, or call (301) 774-7663. 

8-13-Western Yearly Meeting (FUM), at Western 
Yearly Meetinghouse, Plainfield, Ind. For infor
mation, contact Robert E. Garris, P.O. Box 70, 
Plainfield, IN 46168, or call (317) 839-2789. 

9-12-North Carolina Yearly Meeting (FUM), at 
Guilford College, Greensboro, N.C. For informa
tion, contact Billy M. Britt, 903 New Garden Rd., 
Greensboro, NC 27410, or call (919) 292-6957. 

9-13-0hio Valley Yearly Meeting, at Wilmington 
College, Wilmington, Ohio. For information, con
tact Barbarie Hill, 6921 Stonington Rd., Cincin
nati, OH 45230, or call (513) 232-5348. 

11-20-Central Yearly Meeting, at Central Friends 
Camp, southeast of Muncie, Ind. For information, 
contact Arthur Hollingsworth, 302 S. Black St., 
Alexandria, IN 46001 , or call (317) 724-7083. 

12-17- New England Yearly Meeting, at Hamp
shire College, Amherst, MA. For information, 
contact William Kriebel, 19 Rufus Jones Lane, 
North Easton, MA 02356, or call (508) 238-2997. 

16-20-0hio (Conservative) Yearly Meeting, at 
Stillwater Meetinghouse, near Barnesville, Ohio. 
For information, contact Richard A. Hall, 61830 
Sandy Ridge Rd., Barnesville, OH 43713, or call 
(614) 425-2877. 

16-20-East Africa Yearly Meeting, at Kapsabet. 
For information, contact James S. Ashihundu, 
P .0. Box 35, Tiriki, Kenya. 

16-20-East Africa Yearly Meeting, at Bware 
Friends Church. For information, contact 
Solomon Adagala, P .0. Box 160, Vihiga, Kenya. 

16-20-Elgon Religious Society of Friends, Yearly 
Meeting, at Matili Friends Church. For informa
tion, contact Timothy Bilindi, P .0. Box 4, Lugulu, 
via Webuye, Kenya. 

20-27-Canadian Yearly Meeting, at Pickering 
College, Newmarket, Ontario. For information, 
contact Frank Miles, 60 Lowther Ave., Toronto, 
Ont. M5R IC7, Canada. 

23-27-Nairobi Yearly Meeting, in Nairobi. For 
information, contact Stanley Ndezwa, P.O. Box 
48581, Nairobi, Kenya. · 

ClassHied 
Place your ad today: 
so• per word. Minimum charge is $10. 
Add 10% if boxed. 10% discount for 
three consecutive insertions, 25% for six. 

Appearance of any advertisement does not imply 
endorsement by FRIENDS JOURNAL. 

Copy deadline: 45 days before publication. 

Accommodations 
Washington, D.C., sojourners welcome in Friends home 
in pleasant suburb nearby. By day, week, or month. For 
details call (301) 270-5258. 

Comfortable Seattle accommodations for three. Dona
tions accepted. Reservations: (216) 632-9839. 4039 Ninth 
Ave. N.E., Seattle, WA 98105. 

Looking for a creative living alternative in New York City? 
Penington Friends House may be the place for you I We are 
looking for people of all ages who want to make a serious 
commitment to a community l~estyle based on Quaker prin
ciples. For information call (212) 673-1730. We also have 
overnight accommodations. 

Mexico City Friends Center. Reasonable accommoda
tions. Reservations recommended. Casa de los Amigos, 
Ignacio Mariscal 132, 06030 Mexico D.F. 705-0521. 

Greater Boaton Hospitality, a bed and breakfast reserva
tion service offers modest to luxury homes, inns, and 
unhosted condominiums throughout the greater Boston 
area. Many include parking. Beacon Hill, Back Bay, Water
front, South End, and suburbs. Breakfast included. Write: 
Greater Boston Hospitality, P.O. Box 1142, Brookline, MA 
02146. Or call (617) 2n-5430 (24 hours/day). 

Casa Heberto Seln Friends Center. Reasonable accom
modations. Reservations. Asociacion Sonorense de los 
Amigos, Felipe Salido 32, Hermosillo, Sonora, Mexico 
Friends Meeting, Sundays 11 a.m. Phone: (011·52-621) 
7-01-42. 

Waehlngton, D.C., Accommodalions for sojourners/seminar 
groups. Capitol Hill location, reservations advisable. William 
Penn House, 515 E. Capitol St., SE, Washington, DC 
20003. Telephone: (202) 543-5560. 

London? Stay at the Penn Club, Bedford Place, london 
WC1B SJH. Friendly atmosphere. Central for Friends 
House, West End, concerts, theater, British Museum, 
university, and excursions. Telephone: 01-636-4718. 

Cape Cod-Falmouth, Mass. Bed and breakfast in Friend
ly home. September through May. 2 miles from Woods 
Hole. Reservations. (508) 548-6469. 

Maryland Hunt Country. Exper!ence serene elegance 
at Twin Gates Bed and Breakfast Inn. Historic Victorian 
mansion is near Baltimore, convenient to 1-95, 1-83, Na
tional Aquarium and Harborplace. Free brochure 1 (800) 
635-0370. 

Books and Publications 

Exciting selection of books, cooperative games, other 
resources for ethical, ecological, stimulating teaching 
and parenting. Free catologue: GEODE, Box 106, West 
Chester, PA 19381 , (215) 692-0413. 

Old bookscout locates out of print books. Write: Green
mantle, Box 1178FJ, Culpepper, VA 22701-8324. 

Progressive Periodicals Directory just published! 
Reviews/details on 600 periodicals-peace, environment, 
labor, culture, international, organizing, etc. Networking, 
publicity, subscriptiop information. $8. Box F-120574, 
Nashville, TN 37212. 

Frienda and the AFSC 
Has ttie American Friends Service Committee become 
secularized, uncritically leftwing, tolerant of violence, and 
indifferent to Friends' concerns? Recent serious 

.criticisms of AFSC are addressed in a new book, Quaker 
Service At The Crossroads. The 15 prominent con
tributors include AFSC defenders and critics. Copies are 
$12.95 postpaid from Kimo Press, Box 1361, Dept. J6, 
Falls Church, VA 22041 . 

Quakers Are Funny/ 
And proof is in the pages of Quakers Are Funny, the first 
book of new Friendly humor in 20 years. 100+ pages 
of rollicking jokes, quips, anecdotes, cartoons, puns, and 
poetry in a quality paperback. Get in on the laughs now: 
$6.95 plus $1.05 shipping; two or more copies shipped 
postpaid from Kimo Press, Dept. B18, P.O . Box 1361, 
Falls Church, VA 22041. 

R/se Up Singing, The group singing songbook. $15/copy 
plus $2.50 shipping/handling. 5 + copies are $12 each plus 
$5 S/H. 10+ copies are $10 plus $10 SIH. $250 for box 
of 30. Peter Blood, 22 Tanguy Road, Glen Mills, PA 19342. 

Books-Quaker spiritual classics, history, biography, and 
current Quaker experience published by Friends United 
Press, 101-A Quaker Hill Dr., Richmond, IN 47374. Write 
for free catalogue. 

Do You Read 
A Friendly Letter 

Every Month? 
If not, maybe you should. Few Quaker publications have 
caused as much talk and controversy per page as A 
Friendly Letter since it first appeared in 1981 . That's 
because it has brought a growing number of readers a 
unique series of searching, crisply written reports on 
today's key Quaker issues and events, in a convenient 
newsletter format. Many of these reports have been the 
first and some the only coverage of these important 
topics. A year's subscription (12 issues) is $13.95; sam
ple copies free from A Friendly Letter, P.O. Box 1361, 
Dept. FJ34, Falls Church, VA 22041. 

Communities 
Ballance Mill-New Friends community in idyllic setting 
near Oxford, Penna., emphasizing cooperation, spiritual 
growth, and land stewardship. Choice wooded building lots 
available in the thirties. Contact: Bill Waddington, 365 Cor
rine Road, West Chester, PA 19382. (215) 793-1088. 

Moving to Boston? live in Quaker-sponsored communi
ty of 20 interested in peace, spiritual growth, and communi
ty living. All races and faiths welcome. Preference given 
to applications received by April1 0 for June openings, Ju
ly 10 for September. For appJication, information: Beacon 
Hill Friends House, 6Chestnut St., Boston, MA02108, (617) 
227-9118. 
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Conferences 

Announcing the Friends Bible Conference. Theme: 
Reclaiming a vital tool for spiritual growth. A national 
gathering for unprogrammed Friends Interested in the 
Bible. Join us for stimulating worships, challenging 
speakers, and inspiring fellowship; Philadelphia, Nov. 
10-12, 1989. For details and registration write: FBC, c/o 
P.O. Box 1361, Falls Church, VA 22041 . 

For Sele 
Town houM In Friends Crossing, midway between 
Boston and Providence. Solar heat, wood stove, garden 
patio, first floor bedroom-den with bath, kitchen with win
dow view of trees, living-dining room with south, bay win
dow. Second floor: master bedroom, closets and full bath, 
plus studio whh skylight. Children and pets welcome. Quiet 
living in harmony with nature and neighbors. Owner, ac
tive member of the communhy, is moving to a smaller unh. 
Write: Mary Southerland, 9 Rufus Jones Lane, North Easton, 
MA 02356. Phone: lrven Roberts (508) 233-2282. 

Oriente! rug-antique sarouk (circa 1900-1915) 8 '11" x 
11 '8 •. Dark blue whh multk:olor alklver pattern and border. 
Excellent condition. Current retail price $18,000-$20,000. 
Will sell for $14,000. (215) 543-7395. Evenings and 
weekends. 

Opportunities 
Leem Spenlsh, Quiche In Guete11111le. One-on-one in
struction, five hours daily, family living, seminars, excur
sions. CASA. Box 11264, Milwaukee, WI 53211 . (414) 
372-5570. 

Conelder • Coste Rlcen study tour March 1-12, 1990. 
Write or telephone Roy Joe and Ruth Stuckey, 1810 
Osceola Street, Jacksonville, FL 32204. (904) 389-6569. 

Personels 
Single Booklovers gets cultured, single, widowed, or 
divorced persons acquainted. Nationwide, run by Friends. 
Established 1970. Wrhe Box 117, Gradyville, PA 19039, or 
call (215) 358-5049. 

Claelcel Musk: Lovers' Exchenge-Nationwide link be
tween unattached music lovers. Write CMLE, Box 31 , 
Pelham, NY 10803. 

Concerned Singles Newsletter links compatible singles 
concerned about peace, justice, environment. Free sam
ple: Box 555-F, Stockbridge, MA 01262. 

Positions Vecent 
Amertcen Friends Service CommlttH opening for as
sociate executive secretary for personnel, Philadelphia. 
Responsible to AFSC Board of Directors and executive 
secretary for the overall personnel function within the 
AFSC. Direct administration of salary and benefits; staffs 
personnel committee. Requires commhment to philosophy 
of Society of Friends, knowledge of AFSC, administrative 
experience; strong interpersonal skills; excellent judgment, 
ability to work under pressure; experience in personnel ad
ministration. Position starts Fall '89. Sand resume to C. 
Tuttle, Office of Executive Secretary, AFSC, 1501 Cherry 
Street, Philadelphia, PA 19102. 

BMcon Hill Friends HouM in Boston seeks assistant 
director to be responsible for maintenance and housekeep
ing, also administrative duties and program development. 
Should be grounded in Quaker values and enjoy living in 
a diverse challenging communhy of 20. Salary, housing, 
benefits. Could start late summer. Sand application to: 
Beacon Hill Friends House, 6 Chestnut Street, Boston, MA 
02108. (617) 227·9118. 
Tuchers sought. Friends Child Care, providing child care 
in Friends Center for infants, toddlers and preschoolers, 
needs full and part-time teachers for all age groups. Early 
childhood experience and education, willingness to team 
teach, familiarhy whh Quaker values desired. Send resume 
to: FCCC, 1501 Cherry St., Philadelphia, PA 19102. 

Cook/Kitchen meneger for John Woolman School. Ex
perience in large-group cooking required. Begin late August 
1989. Send resume to: John Woolman School, 12585 Jones 
Bar Road, Nevada City, CA 95959. 

FRIENDS JOURNAL July 1989 

Hndmater/HndmlsttHS 
Buckingham Friends School has offered solid education 
in the best Quaker tradhion for 194 years in central 
Bucks County, Penna. Under the care of Buckingham 
Meeting, with support from three other meetings, it cur
rently has 173 students in grades Transition through 
Eight. A consensus-oriented leader, wellilrounded in ad
ministration and elementary education, with a clear 
understanding of Friends beliefs and practices is needed 
to start July 1, 1990. Applications will be received until 
September 15, 1989, by: Search Commhlee, Bucking
ham Friends School, Lahaska, PA 18931 . 

NHCI msture, trustworthy ceretekere for charming Vic
torian Inn near Maine coast and Bar Harbor. Rent free. 
Utilities supplemented whh part of lodging revenue. Please 
send resumes and references to: Mrs. Don Wagner, 6204 
Redwood Lane, Alexandria, VA 22310. 

New Society Publishers, a nonprofit worker-managed 
publisher of books on nonviolent social change seeks new 
members. Positions in order processing/shipping and pro
duction departments, with edhorlal and management 
responsibilities. Commitment to nonviolence required. 
Write: New Society Publishers, 4527 Springfield Ave., 
Philadelphia, PA 19143. 

Leglsletlve Secretery (lobbyist) for Friends Commhtee on 
National Legislation, Washington, D.C. To do legislative, 
educational, and research work on the priority issues as 
determined by the FCNL General Committee. Requires a 
commitment to the religious beliefs and testimonies of the 
Religious Society of Friends. Needed: January 1, 1990. Ap
plication deadline: August 15, 1989. For further informa
tion and application material, contact: David Boynton, 
FCNL, 245 Second St., NE, Washington, DC 20002, Phone: 
(202) 54HOOO. 

Sen Frenclsco Friends MHtlng is seeking a retired 
Quaker couple for the position of host and hostess in ex
change for rent-free apartment in the meetinghouse. Write 
San Francisco Religious Society of Friends, HosUHostess 
Search Committee, 2160 Lake Street, San Francisco, CA 
94121 . 

Friends Joumel nHds voluntHr. Come meet our staff, 
here in Philadelphia, and assist in mailing renewal notices. 
Two days per month. No experience required. Complete 
reimbursement for lunch and transport. Call Nancy (215) 
241-7115. 

Positions Wented 
W011111n, 38, with Infant son, seeks relaxed, child
accepting position in Northeast. Educated (Bryn Mawr), ef
ficient , physically strong. Skills include writing, research, 
teaching, computers, massage, yoga. Love kids, outdoors. 
Box 4563, Butte, MT 59702. (406) 782-5129. 

Rentels end Retreets 
Cuernevece, Mexico: Small seminars, large families, or 
Friends find "Casa Rose" a delightful place for study, re
unions, or holidays. Our staff provides friendly Mexican 
spirit, concern for guests, excellent meals. Seven double 
bedrooms with baths and small single; large dining and liv· 
ing rooms with fireplaces; long verandah for outdoor living; 
quiet porch and upstairs terrace; large garden; garage and 
parking area; 40' X 25' heated, filtered pool; mountain 
views; near central plaza, buses, and taxis. Good language 
schools available In Cuemavaca; day excursions to archeo
logical sites, colonial conventos, haciendas, attractive 
villages, and much natural beauty, including the great 
volcanos of lxtaccihuatl and Popocatepetl. Cuernavaca is 
an hour from Mexico Chy; a good base for Mexican travels. 
Inquiries: Chula Rose Nicholson, 516 Oakley Road, Haver
ford, PA 19041 . (215) 642-3595. 

Elkmont GuHt HouM end Cotteges. Home cooked 
meals. Country living. Garden produce. Irene Harvey, 
ROll , Box 168, Forksville, PA 18616. Phone: (717) 
924-3855. 

Retreet to the Hellburton Highlands. Bed and breakfast, 
overnight or longer; secluded tenting; 100 wooded acres; 
sand beaches nearby; pottery lessons available. Dorothy 
Parshall, Dancing Star Pottery, General Delivery, Bancroft, 
Ontario KOL 1CO, Canada. (813) 332-4n3. 

Je11111lce: Stay at Woodhaven in hills near Discovery Bay. 
Guest house, $35 each for double room and two meals. 
Transportation from Montego Bay possible by prior arrange
ment. Dorret Wood, Box 111, Browns Town. (809) 
975-2324. 

Rentels Wentecl 
Eerlhem profnsor, wife, controlled dog, want apUhouse 
near saltwater, Sapt. 1 -Dec. 15, 1989. Massachusetts 
preferred. Lacey, 333 College Avenue, Richmond, IN 
47374. 

Schools 
The MHtlng School, a challenge to creative living and 
learning. A Quaker high school that encourages individual 
growth through strong academics and an equally demand
ing emphasis on communhy cooperation. Students live in 
faculty homes. Art and farm programs. Coed, boarding, 
grades 9-12 and post grad, college prep. Founded in 1957. 
Rindge, NH 03461. (603) 899-3366. 

A value-centered school for learning disabled elementary 
students. Small, remedial classes; qualified staff serving 
Philadelphia and northern suburbs. The Quaker School at 
Horsham, 318 Meeting House Road, Horsham, PA 19044. 
(215) 674-2875. 

Services Offered 

Typesetting by Friends Publishing Corporation. 
Our organizat ion offers you professional typesetting at 
friendly rates. We typeset books, manuscripts, newslet
ters, brochures, posters, ads, and every issue of Friends 
Journal. We also produce quality type via modem 
transmission. Call (215) 241-7282, or 241-7116 for more 
information. 

In trensltlon? Relocating, retiring, down-sizing, divorce, 
estate settlement, or other transhional shuation? Courteous 
and sensitive assistance available. No obligation survey 
conducted with integrity, credibility, and maturity. Profes
sional auction, brokerage, and appraising services for all 
types of personal and business valuables, and real proper
ty. Exclusive and caring seller representation gets you cash 
quickly. J .M. Boswell Agency. Auctioneers, brokers, ap
praisers. Specialty Marketing Agency, 25 years experience/ 
references. Lie., bonded, certified, accredited. West 
Chester, PA. (215) 692-2226. 

Quaker Unlv-llst Fellowship is a fellowship of seekers 
wishing to enrich and expand Friends' perspectives. We 
meet, publish, and correspond to share thoughts, insights, 
and Information. We seek to follow the promptings of the 
Spirit. Inquiries welcome! Write QUF, Box 201 AD 1, 
Landenberg, PA 19350. 

Wedding C.rtlflcet ... birth testimonials, invitations, an
nouncements, addressing, poetry, gifts all done In beautiful 
calligraphy and watercolor illumination. Write or call Leslie 
Mitchell, 2840 Bristol Ad., Banselem, PA 19020, (215) 
752-5554. 

Soclelly Responsible Investing 
Using client-specified social crheria, I screen in
vestments. I use a financial planning approach to port
folio management by identifying individual objectives and 
designing an Investment strategy. I work wHh Individuals 
and businesses. Call: Sacha Millstone, (202) 857-5462 
in Washington, D.C. area, or (800) 368-5897. 

General Contrector. Repairs or alterations on old or 
historical buildings. Storm and fire damage restored. John 
File, 1147 Bloomdale Rd., Philadelphia, PA 19115. (215) 
464-2207. 
Moving to North Caroline? Maybe David Brown, a Quaker 
real estate broker, can help. Contact him at 1208 Pinewood 
Dr., Greensboro, NC 27410. (919) 294-2095. 

Femlty Relstlons CommlttH's CounMIIng Service 
(PYM) provides confidential professional counseling to in
dividuals, couples in most geographic areas of Philadelphia 
Yearly Meeting. All counselors are Quakers. All Friends, 
regular attenders, and employees of Friends organizations 
are eligible. Sliding fees. Further information or brochure
contact Arlene Kelly, 1501 Cherry St., Philadelphia, PA 
19102. (215) 988-0140. 

Wentecl 
1 em compiling lnformetlon about the life of Norman Mor
rison. Please send your remembrances or the effect his im
molation had on you to: Hugh Ogden, Department of 
English, Trinity College, Hartford, CT 06447. 
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u Come to the 

FRIENDS BIBLE CoNFERENCE 
Reclaiming a Vital Tool for Spiritual Growth 

November 1D-12, 1989 
Arch Street Meeting House, Philadelphia, PA 

L 

A uniqlll! opportunity for Friends, especidly unprogrammed Friends, to gather and explore how the 
Bible can be made a living resoUI'Ce in our spiriJuoljoumeys, at both the persond and meeting levels: 

PLENARY SESSIONS 
Martha P. Grundy: Early Quaker Understanding of the Bible 
Patricia McKemon: Music on Biblical Themes: A Conceit 
Elizabeth G. Watson: The Bible and Continuing Revelation 

WORKSHOPS 
Samuel D. Caldwell: Centerquest: Three Simple Steps to Effective Group Bible Study; Wallace Cayard: 
The Bible and Liberation Theology; Carol Conti-Entin: Using the Written Bible to Hear the Bible 
Within; Jim Corbett: The Bible and Covenant Communities; Janice Domanik: The Bible and Care of 
the Creation: Being Stewards of Our Environment; Gracia Fay Bouwman Ellwood: Divine Judgment and 
the Near-Death Experience; Chuck Fager: From Detoxification to Godwrestling: Stages of Bible Study; 
William Hummon: Dialoguing with Evangelicals; Joseph A. Izzo, M.A., M.S.W.: The Allegory of Job: A 
Metaphor for Surviving the AIDS Crisis and Other Sufferings; Eric Kristensen: The Bible and Sexuality: 
Exploring the Meaning of Conjugal Relations in Hebrew and Greek Scriptures; Herb Lape: Dangerous 
Memory: The Bible as a Cloud of Witnesses Reclaiming Our Life for God; Patty Levering: Approaches 
to Interpreting the Bible; David Martin: The Book of Revelation; Kate McCrone: Meeting Jesus in the 
First Day School: The Bible for Young Friends and their Teachers; Patricia McKernon: Music for 
Children on Biblical Themes: An Overview of What's Available; Ann Miller: The Bible as a Resource for 
Spiritual Growth; Wayne Parris: The Bible as Folklore; Arthur Rifkin: The Common Visions of the 
Hebrew and Christian Scriptures; Jean Semrau: Re-Telling Biblical Stories; Mary Snyder: Children and 
the Bible: Experiencing, Discovering, Interpreting; Joanne M. Spears: (1) Bible Study in Small Groups: A 
Method; (2) Translating the Bible for Children Using Inclusive Language; Cynthia B. Taylor: Finding 
Sophia (Divine Wisdom) in Scriptures and in Ourselves; Elizabeth G. Watson: The Gospel According to 
the Women; John Yungblut: The Bible and Archetypes in Jungian Perspective; Diane Bonner Zarowin: 
The Not-So-Bad Good Book: A Personal Testimony 

SINGING; NE'IWORKING; FELLOWSHIP 
RESOURCE MATERIALS for sale and pernsal; conference proceedings will be published 
WORSHIP SHARING; MEETING FOR WORSHIP with Arch Street Friends 

Friends Bible Conference has been endorsed by (paTtiallist as of 5/1/89): 
Friends General Conference Religious Education Committee; Canadian Yearly Meeting Religious 
Education Committee; Lake Erie Yearly Meeting; Philadelphia Yearly Meeting Religious Education 
Committee; Central Alaskan Friends Conference; China Ridge (AK) Monthly Meeting; Cleveland 
(OH) Monthly Meeting; Fayetteville (NC) Monthly Meeting; Langley Hill (VA) Religious Education 
Committee; Manhasset (NY) Monthly Meeting; Staten Island (NY) Monthly Meeting 

For brochure/registration fonn, contact: 
Carol Conti-Entin, Registrar 
Friends Bible Conference 
2878 Chadbourne Road 
Shaker Heights, OH 44120 

For fuTther infonnation, contact: 
Chuck Fager, Clerk 
Friends Bible Conference 
P.O. Box 1361 
Falls Church, VA 22206 
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