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• AMONG FRIENDS 

A Few Thoughts about Marriage 
is fall my husband, Adam, and I will celebrate our 30th wedding anniversary. 

We were both wary survivors of failed marriages, neither of us wanting to 

epeat earlier insurmountable mistakes nor to discover ourselves making new 
ones. We'd been among Friends for several years when we were getting married, 
though we'd not yet joined our meeting. Marriage under the care of our meeting 
didn't seem possible, and we were not comfortable requesting it, given that we were 

attendees, not members at the time. Painfully aware of our earlier experiences, we 

opted for a process that took more than a year to complete. Using another couple's 
document as a starting point, we created a substantial written "contract" in which we 
worked through agreement on every possible area of impact we could imagine for our 
relationship, including times we hoped would come, such as parenting, and times we 

hoped would not, such as permanent disability for either of us. I used to say that we 
did all our fighting up front, since working through our differences in this way before 
making a lifelong commitment to the relationship really did eliminate a great deal of 
strife as the decades unfolded. And, yes, there have been some surprises along the 

way-but we'd built a strong base from which to meet them. 
Quaker committees for clearness for marriage under the care of the meeting undertake 

a similar, if less prolonged, cask: helping couples discern whether they are dear to make 
a long-term commitment to each other and are prepared for marriage. Different meetings 
will have somewhat different procedures, but queries play an important role, as does open 

discussion with members of the committee. In this issue, marriage and relationships are 
explored from a variety of perspectives, but each article explores the spiritual nature of 

love and commitment, and many reflect the importance our spiritual community plays 
in supporting, affirming, and tenderly holding these committed relationships. 

In "Quaker Marriage: A Journey" (p.l7), Paul Sheldon writes, " ... the root of 
Quaker marriage is spiritual responsibility. The root oflove is continuing revelation. 
You must accept spiritual responsibility in marriage for the continuing revelation of love. 
Although love is spontaneous, with mutual seeking a couple can construct the contexts 
that Favor love's growth and development." Insights offered by a number of our authors 
in this issue give thoughtful suggestions on how co go about this. For instance, Ruth 

Peterson in "The Nurture of Quaker Marriages" (p.l5-16) shares, "We wasted hours 
and hours in trying to establish who was to blame .... [W]e learned that we could 
drop the blame, and each ask what we could do to correct the problem or even discuss 

how we might prevent it from happening again." Or in "Building the Marriage 
Sanctuary" (p.6), Ron McDonald observes, "The marriage crucible, as troublesome as 
it is, contains the necessary push that will help both [parmers to] become the persons 
they were intended to be . . . . There is a point even in good marriages where there 
needs to be a 'divorce,' though not a literal one .... The couple needs a divorce from 
the old marriage patterns and a remarriage to new patterns and deeper intimacy." 

Marilyn Dell Brady notes, in "Early Quaker Families, 1650-1800" (p. ll), that 
"Early Friends did not believe that a priest or magistrate, or even a Quaker meeting, 
could perform a marriage. Only God could do that." Friends still believe that, and 

many meetings have come to dearness that all people are entitled to celebrate the 
bonds of love, with God as the author and wimess to that union. It is our hope that 
this special issue will offer food for thought and helpful suggestions for individuals, 

couples, and meetings as they seek to affirm the gifts and challenges that loving 
intimate relationships bring. 
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Racial overtones 
The March 2009 FRIENDS JouRNAL 

Forum included a letter, "Thank you, 
colonists," by Howard Fezell, with deeply 
disturbing racist content. Addressing the 
subject of European colonization on the 
African continent, the author promotes the 
position that white colonizers' intervention 
brought peace, safety, and improved 
quality of life to African peoples, who 
would otherwise have killed each other off 
in "bloody tribal confl icts." He cites 
contemporary immigration from Africa to 
western Europe as evidence of Africans' 
"respect for the cultures of their former 
colonizers." Every statement in this letter 
points back to an unapologetic assumption 
of white racial and Western cultural 
supremacy, and to a complete denial of the 
reality of cultural and physical genocide 
perpetrated by colonial domination. 

While I respect the intention of 
FRIENDS JouRNAL to provide a range of 
perspectives, I am disappointed by the 
decision to print this letter. Its inclusion 
lends legitimacy to the hurtful, destructive 
lie that some people, some cultures, or 
some continents have more dignity and 
worth than others. As a Religious Society 
centrally concerned with divine Truth, let 
us not be in the practice of lifting up such 
devastating falsehoods. 

KodyHersh 
Philadelphia, Pa. 

What is more evil? 
Howard Fezell's letter in the March 

Forum of FRIENDS JouRNAL, in response to 
David Morse's article "Nairobi: Impressions 
of a Newcomer" (F] Jan.), quoted Albert 
Schweitzer from his book My African 
Notebook, 1937: "Without the white man 
they would no longer be in existence 
because they would have slaughtered each 
other or ended in the Pahouin (a 
cannibalistic tribe) cooking pots." 

Dr. Schweitzer had a history of 
blindness dealing with people of color. We 
talk about cannibalism and how awful it 
is, but the practice of devouring countless 
lives through slavery and colonization is 
the true essence of evil. 

Rosemary Bothwell 
Jenkintown, Pa. 

Money, love, and risk 
Today's economy has me pondering 

life's instability. We save for retirement, 
pay our mortgages, only to have our plans 
collapse. Some cut their losses and pull out, 
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vowing future caution. Others hang on, 
hoping their luck will eventually improve. 
Institutions in which we place our trust 
prove faithless. It reminds me oflove. 

Sometimes, love is like a credit card: an 
endless stream of transactions. Chores, 
grades, respect, discipline, meeting of 
needs, gifts, holiday visits-there's a "push
pull" quality to family members' mutual 
responsibility. Every act of kindness is 
tallied, with interest due on late repayments. 

Sometimes, love is like a mutual fund. 
We invest our time, energy, and patient 
listening, trusting that, as the five talents 
(Matt. 25: 14-25) or the seed fallen on 
good soil (Matt. 13:8), our love will grow 
to many times what we've put in. Yet 
weeds choke tender roots, funds go belly 
up, and we may lose everything. In the 
backs of our minds, the possibility ofloss 
was always part of the equation. We can 
cash in our chips and leave, or stay rooted, 
trusting our stake's inherent worth, despite 
our apparent loss. Both choices have value. 

Sometimes, love is like a savings 
account. In my family, every hug, every 
dinner, every word of counsel or bailout in 
crisis was one more deposit into an enormous 
reserve of family love. No withdrawals were 
made, or even expected. Almost 30 years 
old now, I am rich beyond measure. 

I don't know whether my family 
received their "money's worth" on this 
"investment" built up over 30 patient 
years. Trying to make repayment would 
miss the point. All I can offer is my 
consciousness of the vastness of the gift. 

When we love, we fear for the future. 
We know the risks. Risk was what we 
signed up for. 

Thomas 
Lafayette, Calif. 

Please include authors' 
email addresses 

I was especially touched by the article 
by Pamela Haines ("Forgiveness: Giving 
Up All Hope for a Better Past," F] Dec. 
2008, Witness, p. 28). It quoted Desmond 
Tutu: "There can be no peace without 
reconciliation, no reconciliation without 
forgiveness, and no forgiveness without 
giving up all hope for a better past." I've 
mentioned it to several members of our 
meeting, who were also moved by these 
words. Wanting to thank Pamela Haines 
for including the quote, I mercifully found 
her name online and wrote to her. 

The article by Burton Housman 
("Listening to Lincoln," F]Mar.) is 
incredibly well done and I would like to 

drop him a note of appreciation. Mercifully 
his name is so unique that I did find only 
one entry for him. So, I think I will write 
to this address and hope for the best. 

I request that you once again (I assume 
you've considered this before) include the 
email addresses for authors and perhaps 
other contributors. 

Of course you may be concerned about 
privacy issues, but I chink the authors 
should have an option to include this 
information. I was in charge of four 
periodicals for many years. In the 1990s, 
as email became popular, we decided to 
include email addresses of authors. We 
never had a single complaint by any 
author. What we did hear was that they 
usually heard from several people, 
sometimes former classmates or students or 
teachers who had lost track of them and 
were happy to learn of their whereabouts. 
Of course letters about their articles that 
came to the office were sent to them and 
considered for publication after they had a 
chance to see them. So, from this 
experience I would have to say that there 
was no downside to the inclusion of the 
email addresses. I would also suggest that 
you include email addresses for anyone 
who writes in the Forum. Perhaps you or 
others have had some bad experiences 
with th is approach. Nonetheless, I hope 
you will consider this inclusion as a 
means of broadening and strengthening 
the community. 

Harry Tunis 
Reston, Va. 

Note: We prefer that readers send comments 
to us directly to maintain the dialogue in the 
Forum. -Eds. 

FRIENDS JOURNAL has 
made a difference 

Before the Iraq War started, I had never 
heard of fRIENDS j OURNAL. Fortunately, at 
a peace rally in a small west M ichigan 
community, I happened to meet two women 
who were from the same town I was, an 
even smaller west Michigan rural 
community; I was familiar with their 
names (easy in a small town) but had never 
personally met them. As we shared stories 
as to why we were at the same rally they 
mentioned they were Quakers and that 
they met twice a month in the homes of 
other Quakers in town. I was delightfully 
surprised when they invited me to join 
them the very next day. That was six years 
ago and, to make a long story short, my 

Continued on page 57 
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• VIEWPOINT 

Are We Christian? 
by N ewton Garver 

I n his book Why Friends are Friends, 
Jack Willcurs claims that the first 
thing to say about us Quakers is that 

we are Christian. That would not have 
occurred to me. I have no doubt that 
thousands of Quakers agree with Friend 
Jack Willcuts. These Friends identify 
themselves with the Christian tradition 
as opposed to other religious traditions, 
they accept some or most of the core be
liefs spelled out in the Christians creeds, 
and they may believe that pastors have a 
special relation to God. But nothing re
vealed in the Light given to me leads me 
to such a sectarian identity. 

When I ask myself whether I am 
Christian or not, I do so with an eye on 
what is studied as Christianity in uni
versities and seminaries, not in the 
loose sense in which we sometimes say 
that an act was (or was not) "very Chris
tian." In this sense Christianity: 1) is a 
religious institution dating back to 
about the third century CE, complete 
with ecclesiastical hierarchy and pro
grams such as the Crusades and the In
quisition, 2) insists on and propagates 
distinctive beliefs about God, Jesus, 
salvation, and so forth (the "Creed"), 
3)regards the Bible (Old and New Tes
taments) as holy, as the word of God, 
and 4) stands in opposition to other 
religious institutions such as Bud
dhism, Hinduism, Judaism, paganism, 
and Islam. My sense of why I identify 
myself as a Quaker does not rely on 
any of these four distinctive features 
of Christianity. 

Quakerism was indeed born in a 
Christian culture. George Fox was raised 
in a Christian home, he traveled among 
Christians, he sought out Christian 
leaders, and he disputed with them 
about Christian beliefs. None of what 
he heard struck him as the Truth. It was 
Jesus, not Christianity, that spoke to his 
condition. The truth that was opened 
to him is that Jesus is with us here and 
now in this eternal present, to teach his 
people himself. This opening, together 
with others that fleshed it out in the 
next year or so, led to a religion that, to 
my mind, rejects all four of the hall
marks of historical Christianity. 

Some think it weirdly mysterious 
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that a person from the past can speak to us 
in the present, but it happens all the time 
with parents, siblings, friends, people we 
have admired or respected , and even fic
tional characters. Perhaps there is a bit of 
mystery, but such "speaking" is certainly 
part of our rich human experience. In this 
respect, the Jesus that George Fox knew re
mains human, not some utterly distinct 
creature, God 's only begotten son. Jesus 
was, like some other humans, anointed by 
the Spirit, but his story loses its power and 
appeal if he was not really human. To my 
mind the insistence on the utter uniqueness 
of Jesus is one of the most distasteful and 
debilitating aspects of the Christian creed. 

George Fox studied the Scriptures care
fully and consulted them often. My own 
experience is that this is a valuable practice, 
which (like many other liberal Friends) I 
neglect more than is wise or healthy. The 
Gospels are particularly inspired. The his
tories, stories, hymns, proverbs, and para
bles reward study and contemplation. 
While the inspiration often seems divine, 
the writing is clearly human. Some stories 
seem more political or nationalistic than re
ligious, while others, like the parables, re
quire a lot of work to understand. Certainly 
the Bible we know in English is a human 
work, since it is not in the language in 
which it was originally written. Even in the 
original languages the text was at best hu
man attempts to express the word of God. 
Elias Hicks may have exaggerated when he 
wrote that the Bible may well have done 
fourfold more harm than good, but I like 
his refusal to idolize the text. 

So I doubt that it is correct to call George 
Fox a Christian. He listened to Jesus, not to 
the Christian tradition. In this context it is 
well to remember that Jesus was a Jew, not 
a Christian. 

Christianity as an institution has been a 
source of violence and oppression, while the 
life and parables of Jesus model peace and 
equality. The liberating appeal of Jesus 
could never be entirely suppressed by the 
churches, and there are therefore inspiring 
writings of Chr'istian theologians and eccle
siastics. But such inspiration is nor exclu
sively Christian. I find myself often more in 
accord with Sufi Muslims, or Jewish writers 
such as Martin Buber and Abraham He
sche!, or the fourfold way of Buddha, than 

with dogmatic Christians. W hen I read 
John Bunyan's criticism of George Fox 
and other early Quakers, I admire his 
civil tone (more civil by far that the re
sponses of Friend Edward Burrough) 
but am put off by the rigidity of the 
dogma and his exclusion of the Inner 
Light. George Fox had a powerful and 
engaging sense of spiritual reality, but 
(unlike Bunyan's) it depended on expe
rience rather than on theology. 

No one need be a Realist in order 
to accept the hard reality of matter, no 
one need be a Christian to accept 
the presence of the Inward Teacher, and 
no one need be a theologian in order to 
accept guidance from God. I find that 
religious experience and fellowship reg
ularly trump theoretical consistency 
and coherence. 

I grew up in a Christian not a Q uak
er home. A. J. Muste, Bayard Rustin, 
and George Houser introduced me to 
the poverty of violence and the need for 
steadfast models of nonviolent alterna
tives. W hen I was sent to prison for re
fusing to register for the 1948 draft, the 
warmth and admiration of Quakers in 
Swarthmore and Philadelphia made me 
feel part of the Quaker fold. It did not 
matter that I was going to prison alone; 
fellowship in spirit took away the loneli
ness. I have felt a Quaker ever since, 
and have come to a deeper understand
ing through learning more about the 
history and traditions of Friends, and 
about individual Friends, as well as 
though working with Friends in NYYM 
and elsewhere. 

Just as I went to prison alone with
out feel ing lonely, I know that my 
thoughts will not be shared in every de
tail by other Friends. Just as we each 
lead our own lives, so we each cobble 
together our own thoughts-in both 
cases using light from others together 
with light from the Inward Teacher. 
Spiritual fellowship does not depend on 
our having identical ideas any more 
than it depends on our having identical 
lives. So my not being Christian does 
not isolate me from Quaker fellowship. 

Newton Garver is a member of Buffalo 
(NY.) Meeting. 
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Building the 
Marriage Sanctuary 

• The way we 
love is by 

learning what 
it means to 

let be. 

• 

by Ron McDonald 

C 
hades Dickens began A Tale of 
Two Cities, "It was the best of 
times. It was the worst of 
times." If I didn't know better, 

I'd think he was writing about married 
life. Marriage has within it the best 
and the worst. 

It's never been easy to build a good 
marriage, but it's harder than ever now. 
Roles and expectations have changed 
so much that couples often enter mar
riages without much clarity about how 
to do it. We may begin with love, but 
there is labor involved that isn't always 
fun and easy. Taking a relationship 
from commitment to sanctuary-from 
decision and partnership to a place of 
peace, a haven from the storm, a renew
al center- is filled with struggle. But 
the outcome can be heavenly. I speak 
from professional and personal experi
ence. I have been married since 1978 
and a pastoral counselor for couples 
since 1980. I can't say I've been happily 
married for every bit of those years, nor 
can I say I've helped every couple find 
bliss together. What I can say is that 
I've learned some things through the 
refining fires that might help create a 
horne where peace and renewal are 
present and can be sustained. 

Building a marriage sanctuary is 
not just a labor of love; it is very diffi
cult work. It is not just about having 
good times together, and it is not about 
seeing bad times as a problem. In many 
ways the hard times in a marriage are 
what make us grow. Marriage, as au
thor and marriage counselor David 
Schnarch says, is a "people-growing 
machine," making us grow and change 
in ways we never imagined. 

Why do we fall in love with one an
other? One reason is compatibility. 
Early in a relationship there is a bond 
that develops that is almost unbeliev-

Ron McDonald, a member of Memphis 
(Tenn.) Meeting, is a pastoral counselor. 

able. We find ourselves enamored with 
how alike we are. It's a nice experience, 
but almost all mature couples say, 
"We're a lot different than we thought 
we were early on." Still, it is important 
to remember how compatible we first 
were. Those memories are not just pre
cious, they contain an important truth. 

A second reason we fall in love is sex
ual excitement or sexual security. Some 
couples are excited and very turned on 
to one another from the start. Other 
couples experience sexual security
not so much dramatic sexual excite
ment as comfort. Either is okay, neither 
is inherently better or worse than the 
other, but some level of sexual attrac
tion is important. 

Early on, at an unspoken level, we 
recognize in our partner a person with 
similar problems, so if we can develop a 
truly healing relationship, we can find 
some of the healing in our lives that we 
need. Even though we sometimes think 
we do, we don't normally find a partner 
who is much more mature or immature 
than we are. "Water seeks its own 
level," is the commonsense phrase for 
this. We seek a partner with whom we 
can truly grow. 

Why do we decide to marry? One 
reason is tradition: to conform to social 
and religious traditions in order to be 
accepted, and to legitimize sex and chil
dren. Another reason might be to save 
the relationship from a breakup. Cou
ples who are worried about a particular 
problem may believe that marriage will 
make the problem go away or the stron
ger commitment of marriage will reverse 
the damage. Another is to celebrate spir
itual togetherness-this is a more ma
ture reason. When a relationship 
achieves a certain level of maturity, we 
begin to realize that we've created a suc
cessful relationship-not one that won't 
have problems later on, but one that is 
doing well now and worth celebrating. 
Finally, marriage allows the relationship 
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reter to themselves as married, have 
children together, and no one will com
plain when they want to be alone (and 
make love), or sleep in the same bed. 

A
we move along in our relation 
ship there are two predictable 
crises. Initially we are fooled 

into believing that 
the bond we have, the deep 
level of compatibility, is evi
dence that we are with a person 
who is traveling in the same 
direction we are. It would be 
great to find someone moving 
in a parallel line with us, but 
that is rare. What is more com
mon is to find someone mov
ing in a non-parallel direction, 
so that we will cross and begin 
to move apart from one anoth
er. When we first cross paths, 
we are in the same place. That's 
when the bond happens, and 
it's wonderful. But as we con
tinue on our individual jour
neys, we find ourselves moving 
apart. It is natural, but at some 
point one partner or the other, 
or both, realize that if they 
keep going in the direction they 
each are going, they will grow 
completely apart and lose touch 
with one another. This is the 
first predictable crisis. It's a cri
sis of decision. 

We must do one of three things: 
• The couple can continue on their 

present paths, not making any shifts, 
and consequently they will grow 
apart emotionally. The marriage 
might break up from the growing 
distance, or they might stay together 
living virtually apart from one an
other- different bedrooms, differ
ent sets of friends, etc. T hey might 
be cooperative, but there will be lit
tle true intimacy. 

• Some couples decide to go back to 
the bond and cling to one another. 
T hey often display an enmeshment 
with one another, thinking that this 
will keep them from growing apart. 
The problem is that individuals usu
ally find a secret way to seek their 
own personal enrichment, and one 
day these couples wake up to the fact 
that they have secret lives that are far 
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• Sometimes couples decide to shift their 
journ.eys, with one or both of them 
changing their individual direction 
and learning to move in parallel ways. 
Traditionally that meant that the 
woman shifted to move in her hus; 
band's direction. But even for hetero
sexual relationships, that's not work-

ing as it used to. What tends to hap
pen now is that both make adjust
ments, both shifting their directions. 
They won't experience the constant 
bond, but they can, shift their jour
neys in such a way that they can eas
ily move closer when desired and re
experience some of the joy of the ear
ly bond. This is a decision to develop 
mutuality. In this way they choose to 
travel parallel to one another. 
You could say that these three options 

are independence, dependence, or inter
dependency. T he couples that develop 
truly intimate and satisfying relationships 
create interdependency or mutuality. 

John Gottman, a marriage counselor 
and researcher, suggests that there are 
clear predictors of whether or not a mar
riage will survive and become a good 
marriage. First, good marriages include 
the couple's unwillingness to fight over 

Gottman tound that couples that tought 
over perpetual issues- issues that never 
really changed-would eventually dis
tance themselves from one another 
and break up. Couples that stayed mar
ried would only tackle problems they 
could resolve together. Second, although 
all marriages include complaints, poor 

marriages quickly descend into con
tempt while in good marriages couples 
use reconciling and respectful lan
guage-what Gottman ca11s '-'gestures 
of repair." Contempt leads nowhere 
good, while respect and an attempt 
to make peace help keep couples togeth
er. T hird, in good marriages the cou
ple's "positive sentiments" outweigh the 
negative ones. Fourth, couples must 
know one another's "love maps"-how 
the other feels loved (e.g., touch, pres
ence, being listened to, special gifts, 
etc.) . The key to these predictors is 
openness and undefensiveness. 

T
he second crisis in a relationship 
probably won't come before five 
years of marriage. David Schn
arch calls it "the marriage cru

cible." A crucible is a large caldron or 
pot in which rocks of iron ore are de-
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slag floats to the top, and the remaining 
metal has great value. 

Marriages are like crucibles; things 
get real hot. Problems that once seemed 
simple heat up. Couples get tired of one 
another. In the beginning, everything is 
new and exciting and it's relatively easy 
to negotiate our way through those dif
ficulties, but later problems have more 
intensity and heat. This is a natural part 
of marital growth. It is what makes 
marriages a "people-growing machine" 
(Schnarch). During this time we dis
cover much greater potential than we 
once could see. But it doesn't come eas
ily. It gets real hot. Most marriage coun
seling begins with a couple stuck in a 
marriage crucible, needing extra help 
negotiating a way through the heat. 

·~ One of the most important things 
1 that marriage counselors try to do with 
~ couples in a marriage crucible is to help 
~ the couple see the situation not as the 
:-;:: problem but as the solution. The mar
'if: riage crucible, as troublesome as it is, 

contains the necessary push that will 
help both of them become the persons 
they were intended to be. It is the point 
where people really become vulnerable 
to one another, forcing them to turn in
ward to find one's true identity and call
ing. In the process, they will learn who 
their partner truly is, and the relation
ship will be transformed. 

I
have come tO believe that a good 
marriage is like several marriages in 
one lifetime. There is a point even 
in good marriages where there 

needs to be a "divorce," though not a 
literal one. The early relationship worked 
well for some time, but it won't forever. 
Maybe the children have pushed the 
couple to a different stage of develop
ment, maybe vocations have, or it could 
simply be personal growth. The rela
tionship as it was, however, isn't work
ing well anymore. The couple needs a 
divorce from the old marriage patterns 
and a remarriage to new patterns and 
deeper intimacy. In good marriages, 
these changes create a like-new mar
riage. It may occur more than once, too. 
In my experience, the new marriage is a 
lot better than the old one, roo! It has so 
much more depth of love and under
standing and strength of character. This 
makes marriages worth saving. 
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more positi~ely~ with ·one another. Over 
the years, I've found that there is a place 
for helping couples with better commu
nication techniques-like not using the 
words "never" or "always" in arguments 
(which escalate fights), or using the 
word "I" instead of "you." Most dys-

functional couples' or families' domi
nant word is "you." Families or couples 
that function well don't say "you" very 
often. They say "I": "This is what I 
think;" "This is what I want tO do." 
Functional people use the word "you" 
in questions: "What do you want?", 
"What do you think or feel?" Dysfunc
tional families use the word "you" in ac
cusations and criticism: "You are doing 
it again!" "Why don't you stop that?" 

Communication techniques are im
portant, but not as important as self-ac
tualization and letting be. If there is a 
real purpose of a marriage, it is not to 
learn good communication, but to help 
us to be self-actualizing, individualizing 
people, and to learn how to love another 
who is also self-actualizing. The way we 
love is by learning what it means to let 
be. Letting be, according to theologian 
John Macquarrie, is love. Letting be is 
not letting alone, however; it is letting 
the other be who he or she truly is. It is 
a principle of relationship and self-actu
alization. Letting be in love helps people 
be who they truly can be. It calls us tO 
another level of openness and caring. It 
is another aspect of marriage that makes 
it so special. This is similar to what Gott
man means in pointing out that success
ful couples don't fight over unsolvable, 
perpetual problems. They let them be. 

. ' four things. The -first is children. 
L...l Second, it is about feeling touched 
and having orgasms. Often we think 
that having orgasms is the best part of 
sex, but I've come to realize that touch is 
the best part-especially naked touch. 
It is the skin-to-skin contact, the naked 
openness, that helps us connect. Or
gasm is the end point, what sexual touch 
leads to, but tOuching is what sustains 
us beyond the orgasm. Touching, al
though not always leading to orgasm, 
often sets up orgasms, and it is more 
than just physical touch. It includes 
words and gestures that are emotionally 
touching. It includes seeing one another 
with acceptance and delight. As couples 
grow in maturity they become able to 
look into one another's eyes and see that 
of God within, that their partner is a 
child of God. They are even able to have 
orgasms while looking into one anoth
er's eyes! 

Sex is also a place to be wild-a nec
essary part of life when most of our lives 
are caught up in being civilized and 
tame. It's hard to be tame; just watch 
children and you can verify that! Chil
dren are little wild things who have to 
be taught how to act civilized. By the 
time we become adults we usually have 
learned that pretty well. There are vari
ous outlets for our wildness, but one of 
the best outlets is in bed with our part
ner. There we can legitimately be wild, 
animalistic, and have great fun. It can 
be a place where our desires are truly ac
cepted in ways that can keep us from 
having to seek illegitimate outlets for 
wild pleasures. It's very important that 
we be more civilized than wild in our 
public lives, but in our marital life, if we 
don't have a place to be wild together, it 
will slip out somewhere, probably in the 
wrong place. 

Sex gives us a view of what's inside
not only of what's inside our partner, 
but what our partner sees inside of us. 
One of the main differences between 
sex seen from an immature perspective 
compared to that of mature adult per
spective is that the immature person 
usually sees it as genitally centered or 
oriented. Mature adults can look deeply 
into one another's eyes, seeing the soul 
of the person. They are able to make 
love not just with a body, but with a per
son with a body and soul. Marriage of-
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say that money is a primary 
cause for marriage problems. 

, Indeed, money is important, 
for it is a symbol of our val
ues, what we care for. W hen 
money is a problem, it may 
indicate that what we care 
for is in conflict. One ques
tion to ask about conflicts 
over money is what values 
are being represented. Get
ting those values in line with 
one another usually takes 
care of money problems. 

immense 
gratitude at 

being accepted 

Spirituality is an aspect 
of marriage that flows 
from our sense of shared 
values. Spirituality begins 
from engagement, connec
tion with another. Touch 
is the first way we experi
ence our spirituality. We 
often think that sex is not 
part of our spirituality, but 
if that were so, why do we 
often exclaim at the point 
of orgasm, "Oh, God!"? 
There is a way that we 
know inwardly · that the 
touch that brings us to 
this ecstatic loss of control 
is wonderful and some
times even deeply trans
forming. This exclama
tion-"Oh, God! "-is how 
prayer is part of our mar
riages regardless of intent . 

in our 
wildness 
and our 

On this matter, I have a 
recommendation. I think 
that having shared finances 
is important. Having "our" 
money helps couples develop 
mutuality, although there 
should still be a place for 
each person to have his or 
her own personal cash-

woundedness, 
to be loved not 

only at our 
points of 

strength, but 
also in our 
weakness. 

"mad money" if you will. 
Each should have a reason-
able amount of money to 
spend with no questions asked, without 
accountability to one's partner, but I 
think it helps to have the bulk of the 

· family's finances in a shared checkbook. 
It forces the couple to work together 
and carefully define mutual values and 
plans. Money matters help us discover 
our true values-which couples need to 
learn about one another. 

D rinking and drug use is a common 
marital problem. Although everyone 
has heard stories of the disabling nature 
of addictions, some couples fool them
selves into believing that mild daily 
drinking to a slight high, smoking mar
ijuana, or occasional recreational hard 
drug usage is not a problem. It may not 
create addiction-level problems or abuse, 
financial debts, or legal entanglements, 
but it inhibits development of the per
son. It numbs one to life. Marriages are 
inherently anti-numbing experiences. 
Good marriages simply don't tolerate 
the numbing effect of overuse of alcohol 
and drugs. If one partner gets high ev
ery day, the marriage will eventually be 
crippled, just as that person's develop
ment will be handicapped. Few mar
riages survive daily highs for long. If 
that's the spirit one is predominantly ex
periencing, it is the wrong spirit. There 
is a better spirit-one that offers a spiri-
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• Spirituality is present 
in all points of apprecia
tion of the other. It is part 

of the important experience of being 
known and still loved. We feel immense 
gratitude at being accepted in our wild
ness and our woundedness, to be loved 
not only at our points of strength, but 
also in our weakness. It is part of the 
spirit of the relationship. Its calls us into 
a high level of openness, and openness 
is the deepest meaning of faith. It is in 
that openness that we come to our real
ization of the D ivine. It is often experi
enced in the depths of our relationship. 

Prayer can be an important part of 
that. I recommend that couples hold 
hands in bed at night before going to 
sleep and pray, either in silence or vo
cally, gently squeezing one another's 
hand when completing the prayer. 

There is a call to communion in our 
marriage that leads us to com munities 
where we can be part of something larg
er than ourselves, where we can share 
meaning and values with others. This is 
especially true after couples have chil
dren, for the important task of raising 
children with good values and strong 
character deepens this need for commu
nity. I recommend participating in a 
meeting, church, synagogue, mosque, 
or temple, places where people are try
ing to be good people. 

Building the family sanctuary is dif-

a sanctuary IS a place where you put 
your soul. A home is a place where you 
decorate the walls. A sanctuary is a place 
where those decorations represent who 
you are and what you want your family 
to be. A sanctuary is a haven from 
storms, a place of peace, a refuge from 
our travels. It is necessary in building 
such a sanctuary to close the doors from 
time to time to the family of origin's ef
forts to decorate it their way. Couples 
need to decorate it themselves in their 
own way. 

Rituals that comfort and draw us to
wards love are important. H ow couples 
celebrate C hristmas, Thanksgiving, and 
other holidays needs to evolve into ritu
als that feel unique and owned. A cou
ple can take learned rituals into their re
lationship, but it should become the 
couple's own-changed, if necessary, to 

fit who they truly are. 
A sanctuary doesn't stop just at home; 

it needs to send us out into the world 
with renewed strength. It sends us out 
on a mission, to not only be ourselves, 
but to be part of the larger community 
in a way that's filled with wisdom and 
surrounded by peace. From the peace 
and wisdom developed in our marriag
es, I p ray that we might become sanctu
ary builders wherever we are. 

How do we learn to build sanctuar
ies? We learn it at home. We learn it 
where the sanctuary of our marriage be
comes a sanctuary for everyone who 
comes into our home. From such places 
we can become those who create better 
communities, for from the marital sanc
tuary come the builders of the sanctu
ary of our world. As you create a beauti
ful marriage, a beautiful home, and a 
true sanctuary, you will be making one 
little section of God 's world a nicer place 
to live. There may be no calling higher 
than that. 0 
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1650-1800 
• To varying 

degrees, 
Quaker family 

life was 
tempered 

by the belief 
in the spiritual 
equality of all. 

• 

by Marilyn Dell Brady 
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A
s the Religious Society of Friends 
emerged out of the chaos of the 
English Civil War in the 1650s, 
Quakers' actions and words chal

lenged their society. Their speaking and 
writing used gender language in flexible 
and surprising ways. Women preached, tak
ing on the persona of Old Testament proph
ets. Men described themselves "crying like 
a woman in travail." Both sexes sought nur
turance from the "breasts of God." 

With their radical message, the first 
Friends sought the support of those who 
shared their beliefs. The Quaker commu
nity developed like a large extended family. 
In the 1660s, however, Friends sought to 
establish order for their community while 
continuing to honor "that of God" within 
each person. The practices and testimonies 
they developed helped unify Friends 
throughout the next century. Establishing 
procedures for marriage were among their 
earliest priorities, and families were essen
tial to the order they created. 

George Fox espoused radical ideas about 
marriage and gender roles. He proclaimed 
that those living in the Light had no need 
for the domination of husbands over wives. 
Once perfected by Christ, husband and 
wife could be equal "helpmeets," he pro
claimed in his writings and practiced in his 
marriage to Margaret Fell. Not all Friends 

agreed, and Quakers debated the issue in 
their pamphlets. -In the surrounding world, 
male leadership was assumed, and some 
Quaker men advocated conventionally hier
archical marriages. To varying &grees, how
ever, Quaker family life was tempered by the 
belief in the spiritual equality of all. More 
importantly, mothers, daughters, aunts, and 
grandmothers could gain the approval of 
their meetings to embark on long journeys 
of ministry. In response, the families they 
left behind changed and adapted to their ab
sences. 

Friends insisted that marriage existed in 
the context of Quaker meetings and was not 
something to engage in lightly or quickly . 
Men and women chose their own spouses, 
and parents could not force children into 
unions. Nonetheless, a man and woman 
were required to have the approval of par
ents and their meetings to marry. Couples 
might spend months corresponding and vis
iting before committing themselves to mar
riage. Companionship and friendship were 
viewed as the base of a marriage. Romance 
and pleasure could have a role, but only i·n 
the context of shared devotion to God. 
Friends believed that the wife and husband 
should be supportive of the other's spiritual 
growth. Both partners were also expected to 
be capable of doing their part to contribute 
to their household and to raise their children 
as Quakers. 

Having decided to wed, a couple first 
appeared before women's meetings for 

approval. The meeting sought to 
insure that neither of the appli

cants were already married, 
were non-Quakers, or were 
otherwise unsuitable spous-

:. es. Men unknown to the 
meeting were under special 
scrutiny as the Women's 
meetings required character 
references from their home 
meetings. Some prospective . 

Marilyn Dell Brady has retired from 
... - ... - teaching career at Virginia Wesleyan 

College and lives in Alpine, Tex., where 
she is part of the Alpine Worship Group. 
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husbands complained about women's 
meetings having the power to stop or 
delay a man's ability to wed. Meetings 
also required that when a widow wed, 
the children of a previous marriage 
would receive their due inheritance. 
O nly if the women's meeting approved 
did the men's meeting make the fmal 
decision for a marriage to go forward. 

Converts to Quakerism sometimes 
had non-Quaker spouses, but Friends 
married only within their own religious 
community. As the Religious Society of 
Friends turned inward in the 1700s, 
disownments over marrying out of 
meeting were frequent. Couples who 
were disowned could continue to wor
ship with Friends and, with repentance, 
regain membership. 

Early Friends did not believe that a 
priest or magistrate, or even a Quaker 
meeting, could perform a marriage. On
ly God could do that. As today, mar
riages took place in a silent meeting where 
the man and woman rose and affirmed 
their commitment to each other before 
God. Those present signed a certificate 
witnessing that the marriage had actu
ally taken place. Careful records of wit
nesses were kept in hope that courts 
would recognize the marriage and the 
legitimacy of the children in it, thus 
avoiding challenges to inheritance. 

The meeting's involvement in a mar
riage placed couples under its care. 
Women's meetings heard, and some
times sympathized with , the problems 
a wife might be having with a hus
band's behavior. Elders might visit cou
ples, resolving differences and exhorting 
changes in behavior. Drunkenness or 
bankruptcy could lead a meeting to dis
own a spouse. 

T
he testimonies of Friends and a 
sense of God 's presence perme
ated Quaker families. Families 
attempted to live their lives in 

daily obedience of God. Simplicity, hon
esty, and order were valued. Card-play
ing, dancing, and liquor were forbidden, 
and anger often repressed. Emphasis on 
humility and pacifism helped prevent 
domination and use of violence. Quak
ers never preached sexual abstinence, 
but spouses were warned they must not 
put earthly love for a partner above their 
love of God. Participation in meetings 
for business taught husbands and wives 
to listen and achieve agreements in a 
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hiendly manner that addressed . the 
needs of both spouses. The process that 
led to and supported Quaker marriages 
promoted the geniality between mar
ried Friends noted by outsiders. 

Except for a few gentry like Mar
garet Fell and W illiam Penn, 
Quaker families were usually of 
the "middling sort," differing lit

de in some respects from their non
Quaker neighbors. In the 1600s and 
1700s such families often worked to
gether on farms or in artisan households 
and shops. Relatives and non-relatives 
lived within households, receiving famil
ial care or helping with the workload. 
Gender roles tended to be less restrictive 
than they would become after 1800. 
Both spouses had to substitute for their 
partners as needed. W hile husbands 
were accepted as heads of households, 
wives had the authority to act in their 
absence. W hat was unique about Quak
er families was that women had power 

to act m their own nght, not Simply as 
delegated by husbands. Quaker women 
had authority from God, but power did 
not translate into personal autonomy. 

Historians disagree about the rela
tionships between early Q uaker hus
bands and wives. A careful examination 
of writings by male Friends leads J. W il
liam Frost to depict conventionally male
dominated families among Friends in 
the American colonies. Looking primar
ily at the women who preached, Phyllis 
Mack and Rebecca Larson describe 
families in which women had expanded 
roles. Margaret Bacon notes both the 
opportunities and limitations for wom
en inside and outside of their families. 
Actual fam ilies varied and experienced 
both male and female authority. 

As conversion to the Religious Soci
ety of Friends slowed, some believed 
that the religion's survival depended on 
the children raised in Q uaker families, 
schools, and meetings. Mothers and fa
thers were to teach by example. Q uaker 

Quaker Ladies Lunching 
by Katharine Jager 

When the woman with the bonnet arrives, 
we are discussing color, its uses and its vagaries: 
the way red was simple some places and in others 
inconceivable; how indigo, years ago, was shunned 
and homespun taken up; and how even now 
we cannot understand the seeming senseless passion 
some women have for Manolo Blahnik mules. 

Historically, we look at fashion-old Susan B. stands 
up in our minds, her one lopsided eye 
rolled left. She lifts her index finger to complain 
against the corseted rights of our sex. Around us 
are the low rich sounds of glass and cutlery, the quiet 
thrum of conversation, and we wear pink and yellow, 
patterned purple, now, but nothing's binding; 
God forbid that anything should pinch or chafe. 

Our other mother, the judge's wife and warrior 
for George's anarchic vision, Mrs. Margaret Fell, later 
Fox, wrote to women from her sightless fetid cell, 
quoting Christ in her admonishment: be like the lilies 
of the .field, sisters. Meaning: wear what you wish. 
The True Light shall clothe us all, come the end of days. 

Katharine Jager 
lives in Houston, 
Tex., where she 
attends Liveoak 
Meeting. She is a 
professor of 
medieval English 
literature and 
writing at 
University of 
Houston
Downtown. 
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children were taught strict obedience. 
Punishment could be harsh, although 
parents were urged not to engage in 
whippings until their own anger had 
cooled. Self-control was a key value. 
Regular attendance at long silent meet
ings was seen as teaching even young 
c~ildren the value of patience and re
straint. Maintaining households was 
hard work, and even children had jobs 
to perform. In the process, they learned 
values like industry, honesty, and thrift. 
Children were instructed from an early 
age that the good of the group, not their 
own personal preference, must always 
come first. 

Despite its importance, child-rearing 
took place amidst the other work of the 
household. Motherhood shaped wom
en's lives with an almost constant pat
tern of pregnancy, childbirth, and nurs
ing, not because intimate bonds devel
oped between mother and child. Wives 
typically gave birth about every other 
year from marriage until their child
bearing ability ended. Eight or nine 
children were not unusual. Before the 
availability of industrially produced 
goods, women were also responsible for 
making the products that a family used. 
Quaker families cared about their chil
dren, but not in the sentimental manner 
that would later become fashionable in 
the 19th century. 

Young children, and sometimes older 
ones, were taught basic reading and 
writing at home. Children's education 
was to be "guarded," protecting them 
from non-Quaker influences. Fathers, 
grandfathers, and uncles often played a 
role. In the late 1700s, meetings began 
to establish schools where their children 
could learn practical skills while con
tinuing their religious training. Chil
dren left home to board at these schools, 
where girls and boys studied many of 
the same subjects, but separately. One 
typical exception was that boys studied 
Latin while girls learned embroidery. 

The first Quakers had sometimes 
been expelled from their own extended 
families due to their religious belief, but 
as the Religious Society developed, ex
tended kinship networks came to be 
valued. Families intermarried, forming 
dense, overlapping networks of kinship. 
Bonds among relatives were nurtured 
by letter writing. Family visiting 
spanned the Atlantic. Sisters might live 
with brothers, serving as their house-
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keeper and hostess, and they might join 
sisters to help at times of childbirth or 
illness. Aunts and nieces seem to have 
had special bonds reaching from assis
tance in a girl 's education to her care for 
the elderly aunt. Extended families, like 
meetings, were also expected to contrib
ute as needed to the welfare of relatives. 
Parents could not count on living until 
all their children were grown, and they 
expected relatives to be willing to help 
raise them if necessary. Those who lived 
into old age could hope that a son or 
daughter, niece or nephew, would care 
for them. If a family was slipping into 
poverty, more prosperous brothers and 
sisters would help. As some Quakers ac
quired wealth in the 1700s, relatives 
might loan money or invest in new busi-

. ness ventures together. 
Singleness was unusually acceptable 

among Friends. Demographers point 
out that singleness and late marriages 
for women first appeared among Quak
ers in England and North America in 
the 1700s. Young women and widows 
found that singleness offered expanded 
opportunities to teach or to travel as 
ministers. Whatever their age, however, 
single women were never free from du
ties to others within their family net
works. Some single women found ful
fillment in lifelong commitment to oth
er women. Never defining people in 
terms of their sexuality, Friends accept
ed those engaged in such relationships 
and their calls to ministry. 

T
he fact that women and men left 
family and friends to travel and 
preach was the most unique and 
disruptive feature of Quaker 

families. After receiving the approval of 
a meeting, individuals embarked on 
journeys that could be long and danger
ous. Atlantic voyages took months, and 
the risks were high. Those who crossed 
the ocean often spent a year or more on 
the other side. Travelers in the North 
American colonies crossed long stretch
es of unsettled country where they were 
not always welcome. For men to leave 
home and travel was exceptional; for 
women to do so challenged convention
ality outside of the world of Quakers. 

Single women were most likely to un
dertake a traveling ministry. Young 
women could follow their leadings for a 
time before marriage, as part of lifelong 
singleness, or when widowed. Single 

m1msters sometimes journeyed with 
longtime partners and friends. Older 
women, widowed or married, traveled 
and preached after their child-rearing 
years were over. Adult daughters accom
panied their mothers in their travels. 
Young women yvho married after a pe
riod of traveling and preaching were 
highly regarded and generally married 
easily and well. Sometimes they chose 
men who were also ministers; the cou
ple alternated which spouse traveled and 
which stayed at home. 

Wives and mothers also traveled in 
significant numbers as ministers, forc
ing families to cope. Spiritual equality 
had to translate into material support. 
Meetings sought the approval of a hus
band for a woman to travel, but they 
could override him if he was reluctant 
for his wife to follow her leading. In re
turn, the meeting assisted in maintain
ing a household and raising children 
while a wife and mother was away. Some 
mothers left infants and small children 
behind. They traveled abroad through
out their childbearing years, and some 
still averaged the same number and 
spacing of children as their contempo
raries. At a time when men were leaving 
their household workplaces to take jobs 
outside the home, Quaker men were 
called upon to be the chief nurturer of 
their children. 

W
omen often viewed a reli
gious journey as a sacrifice 
of the comforts of home 
and the love of family. On

ly submission to God was enough to 
cause a woman to put down her respon
sibility to those closest to her. Leaving 
small children to the care of others was 
agonizing for some traveling ministers, 
but Quakers did not admonish women 
to stay home with their children. God's 
call took priority over motherly atten
tion to a child, at least until "domestic
ity" became popular in the 19th centu
ry. As Rebecca Larson states, "In Quak
er culture, the service of a woman as a 
divinely chosen 'instrument' resulted 
not in the abdication of marital and ma
ternal roles, but a striking redefinition 
of them." 

Motherhood was honored among 
Quakers and expanded beyond a wom
an's biological children. Margaret Fell 

Continued on page 45 
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The Nurture of Quaker Marriages 

• 
What does it 

mean to a 
couple to be 
''married 

under the care 
of the 

Meeting"? 
How is this 

different from 
being 

"married 
in the manner 
fJ/Friends"? 

• 

by Ruth Peterson 
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This article has two themes, both of which 
address what it means to be married un
der the care of the meeting. First comes a 
detailed description of the author's inter
pretation and observations of the process of 
marriage in a Quaker meeting. Following 
this is a narration of her own experiences 
of caring for marriage after the wed
ding-in her case, as a part of a group of 
couples concerned for each other's ongoing 
healthy relationships. 

The Clearness Process 
for a Quaker Marriage 

W
hen a couple asks to be 
married "under the care," 
they are asking for the 
spiritual blessings of their 

faith community. They are expressing 
their willingness to seek spiritual guid
ance in living their lives together. They 
know that they will be asked to meet 
with a clearness committee to examine 

Ruth Peterson is a member of Abington (Pa.} 
Meeting, where she is a member of the Care of 
Members Committee and formerly served as 
its clerk. 

their readiness to make a commitment. 
Faith and Practice of Philadelphia Yearly 
Meeting clearly states that the same 
clearness process is used for same gen
der couples as for heterosexual couples. 
The final decision for clearness rests 
with each monthly meeting. 

The process begins when the couple 
writes a letter to the clerk of the meet
ing, stati ng that they wish to be married 
"under the care of the meeting." The 
clerk reads this letter at the next meet
ing for business. At that time, it is re
ferred to the committee that appoints a 
clearness committee. In different meet
ings there are various names for this 
committee, but in Abington (Pa.) Meet
ing the letter is given to the Care of 
Members Committee and is read at 
their next committee meeting. 

Other meetings may have a different 
process, but in Abington Meeting, in 
past years, serving on the clearness com
mittee was something that we rotated 
within the Care of Members Commit
tee, assigning two or three people to 
meet with the couple. We are a fairly 
large Meeting and have had many wed
dings. What we learned from some cou
ples was that they felt that the time 
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spent together was more of a social oc
casion rather than a time of probing ques
tions. Several couples expressed their def
inite disappointment with the process. 

At one of our Care of Members Com
mittee meetings, a person fairly new to 
our committee expressed disappoint
ment with the clearness process she had 
observed when she had been asked to 
accompany two other more experienced 
members. In response to this concern, 
the clerk of the committee asked all 
members to read an issue of The Pasto
ral Care Newsletter that focused on mar
riage, and to come to the next meeting 
prepared to discuss it. In one portion of 
this newsletter, Jan Hoffman had re~ 
ported on clearness procedures in vari
ous monthly meetings. She mentioned 
that some meetings have a permanent 
Clearness Committee. The newest 
member of our Care of Members Com
mittee suggested that we use this idea. 

We now have a completely new pro
cess. The Clearness Committee for 
Marriage is a subcommittee of the Care 
of Members Committee. First of all, we 
went otgside of the Care of Members 
Committee to find two more individu
als to serve who would relate to younger 
couples. We now have three women and 
two men who form this new subcom
mittee. This group used the publication 
of Friends General Conference, Living 
With Oneself and Others, which has que
ries for couples considering marriage. 
They modified some queries, added a 
few, and they send these to the couple a 
few weeks before they plan to meet with 
them. The last question is, "Are there 
any questions that you have avoided dis
cussing with your partner?" 
. In the past, a clearness committee 

met with the couple once. W ith the new 
process, they first meet with each of the 
couple separately, with half of the Clear
ness committee meeting with one per
son, and the other half meeting with the 
other person. T hen the entire Clearness 
Committee meets to share comments. 
Then they all meet with the couple, and 
more i:han one meeting may be neces
sary. Only then does the Clearness Com
mittee report back with its recommen
dation to the Care of Members Com
mittee. If the report is to recommend 
that the monthly meeting take this mar
riage under its care, the clerk of the Care 
of Members Committee includes this as 
part of its monthly report at the next 
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monthly meeting for business. 
This is not a fast process. It can take 

several weeks before completion. The 
Care of Members Committee feels that 
Abington Meeting has now moved clos
er to providing the level of marriage 
counseling that is offered in most other 
faith communities. For couples that do 
not wish to submit to the clearness pro
cess, or wish to have a wedding at an 
earlier date, they can still be married "iri 
the manner of Friends." The actual 
wedding ceremony would be the same. 

Care of the Wedding and 
Care of the Marriage 

W
hen a couple is married 
under the care of the meet
ing, the monthly meeting 
is not just responsible for 

providing guidance for a Quaker wed
ding, but it should also have the care of 
the couple in mind up to and beyond 
the wedding day. 

After a couple has met with the clear
ness committee and the approval for the 
marriage has been reported to the 
monthly meeting, the couple chooses 
three or four persons to serve as their 
oversight committee-individuals or 
couples. If the couple comes from two 
different monthly meetings, there can 
be individuals on the oversight commit
tee from both meetings. These individ
uals will help the couple with the practi
cal details of planning a Quaker wed
ding. Some couples may never have wit
nessed a Quaker wedding. 

An important early responsibility for 
the couple is to decide the wording of 

· their vows and the type of marriage cer
tificate they wish to use. Unless the 
couple wishes to purchase a pre-worded 
marriage certificate, such as those avail
able from Friends General Conference 
where the couple fills in the blanks with 
names and dates, they will need to find 
someone who can prepare a hand-print
ed certificate. FRIENDS JouRNAL carries 
advertisements of individuals who offer 
this service. Many couples wish to write 
their own vows. The vows they say at 
their wedding should be identical to the 
words that are printed on their marriage 
certificate. T he couple should also have 
an estimate of the number of wedding 
guests because space on the certificate 
must be reserved for signatures of all 
who attend the wedding. It takes time 

to prepare this certificate. The oversight 
committee should be clear about the 
importance of these early decisions to 
allow for sufficient preparation time. 

Abington Meeting is a fairly large 
meeting and does have frequent requests 
from couples to be married at the meet
inghouse. The role of the oversight com
mittee is to raise questions about details 
that the couple may not have consid
ered. The Care of Members Committee 
has prepared a pamphlet, Getting Mar
ried at Abington Meeting, to assist cou
ples in the various decisions, including 
whether they are being married "in the 
manner of Friends" or "under the care 
of the Meeting." 

The date and time for the wedding 
and rehearsal should be cleared with the 
meeting calendar. At the rehearsal or 
before, the couple needs to choose some
one on the oversight committee to open 
and close meeting. This can be the same 
person or two people. The marriage li
cense should be brought to the rehearsal 
and kept by one member of the over
sight committee. 

The couple is encouraged to make 
sure that the person they have selected 
to read the certificate is present at the 
rehearsal. It helps if all persons who will 
be in the wedding party are also present 
for the rehearsal, but this is not always 
possible. Experience has proven that a 
second "walk through" at the rehearsal 
l S WISe. 

On the day of the wedding, someone 
from the oversight committee should 
arrive at the meetinghouse before guests 
arrive. There are generally practical con
cerns where someone familiar with the 
meetinghouse needs to be present, such 
as the location of the rest rooms, glasses 
for water, or parking assistance. 

Generally one person from the Over
sight Committee is the last to be seated 
after determining that all in the wed
ding party are ready at the appointed 
hour. The oversight committee is seated 
near the couple. At Abington Meeting, 
we have two special wedding chairs for 
the couple being married. 

A Quaker wedding in an unpro
grammed meeting is very different from 
a traditional church wedding. The cou
ple enters as equals. A third person is 
not needed to "give another in mar
riage." Clergy are not required. After the 
couple and any attendants have entered 
and are seated, the person that the cou-
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ot what happens at a ~uaker 
wedding and how it ends. 

After all the explanations, 
when the couple feels centered, 
they stand, say their vows to 

each other, and exchange rings 
if desired, followed by their 
first married kiss. The couple 
is then seated. A table holding 
the marriage certificate is car
ried to the couple and placed 
where they can comfortably 
sign their names. This is the 
time that the parties indicate 

our marriage 
with a 

shared faith 
and it 

has served us 
through the 

years in some 
tough times. 

bers who may be mvolved 
in a receiving line and will 
sign later. Names are com
pleted across one line be
fore moving down to the 
next. Children can be as
sisted in signing. 

In Pennsylvania, one of 
the two responsibilities for 
the Oversight Com~ittee 
is to see that the marriage 
license is signed by the new 
couple and two members 
of the Oversight Commit
tee and the appropriate sec-if they are keeping their sur-

names or assuming the sur-
name of the other. 

It is important to use archi
val-quality pens so the ink on 
the certificate will never fade, and it is a 
good idea to have a spare. The table is 
then removed, and the certificate is giv
en to the one chosen to read the entire 
certificate aloud, including the names 
just signed. 

After the reading, the certificate is re
turned to the table and all enter into si
lence. In the opening remarks, anyone 
present was encouraged to speak during 
this time. Sometimes there are wonder
ful memories recalled, sibling stories 
told, best wishes extended, and new 
members are welcomed into the fami
lies. Tears and laughter are not strangers 
in a Quaker wedding, and sometimes 
there are even expressions of healing of a 
relationship. Every wedding is different. 

It is the responsibility of the Over
sight Committee to decide when to end 
the wedding. When it seems that most 
who have wanted to speak have had an 
opportunity, the ceremony ends with 
the shaking of hands. The person cho
sen to close meeting then asks all to re
main seated while the wedding party 
and family leave the room. 

This is also the time that the person 
on the Oversight Committee stresses 
the importance that everyone in the 
room sign the marriage certificate, even 
the children. This signing as witnesses 
to the marriage is the equivalent of "I 
now pronounce you" that would be the 
final words in a traditional wedding. 

The couple chooses someone to su
pervise the signing of the certificate. 
There are usually lines penciled in for 
the anticipated number of guests. Spac-
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tion is returned to the 
courthouse of the county 
where the license was ob
tained. The second is the 

reporting at the next meeting for busi
ness. One of the Oversight Committee 
members reports that the marriage was 
held in good order, giving the complete 
names of the couple and the date of the 
wedding. They also report if one has as
sumed the surname of the other. This in
formation is recorded in the minutes and 
eventually becomes a part of its archives. 

In the best of circumstances, the 
monthly meeting continues its "care of 
the marriage" after the wedding. If the 
couple has remained in the community, 
the Oversight Committee may invite 
them for dinner near their anniversary. 
If they remain active in the meeting, a 
continuing concern is easier to maintain. 
Often a couple has moved away, and 
this requires a more creative approach to 
keep in touch. A telephone call near the 
anniversary, or any other time, would 
be one way. It is appropriate to ask, 
"How is your marriage?" A card is less 
personal, but would be welcomed. 

A Marriage Group 

B
ecause my husband, Charley, 
and I had been asked to be on an 
oversight committee by four cou
ples within two years, we decid

ed to sta~t a "marriage group" and invit
ed these couples to be a part. We added 
another couple who were married under 
the care of the Meeting before we knew 
them, and another couple who were al
ready married when they came to the 
meeting. For three of the couples it was a 

on a summer evemng. 10 begm, tollow
ing some great food, Charley and I 
shared an essay on our marriage that we 
had written at Pend1e Hill when we 
were resident students for a term. Each 
student was required to have an end-of
semester project. Since we had celebrat
ed our 50th wedding anniversary dur
ing our time there, we decided to write 
a chronicle of our marriage, the ups and 
down, warts and all. We were candid 
and honest about the problems we had 
faced, our faults, and how we gradually 
changed and we shared all of this with 
this new group at our first meeting. 

We were not Quakers when we met 
in a college class in a church in Califor
nia. Later we were married in a small 
chapel in that church. It was wartime; 
Charley was a newly commissioned of
ficer in the Army Medical Corp. He ar
rived from Texas on a Friday, and on 
Saturday we decided to get married. 
There wasn't any time for any kind of 
marriage counseling. We were married 
on Tuesday, and he left on Thursday to 
return to Texas to find us a place to live 
and give me rime to give notice at my 
job. We had four short months together 
before he was sent to Europe. We lived 
in a rented room in the home of a wid
ow from the church. We shared a bath
room and kitchen. I had everything to 
learn about cooking. We jokingly say 
that Charley could fry the steak and I 
could cur the avocado. 

Although we probably never discussed 
the subject, we both knew that we in
tended to marry for keeps. Our rela
tionship to the church had been impor
tant to both of us since we were young. 
We expected this to continue. The real
ity before us was knowing that Charley 
was going to war, and that he might not 
return. Each night, we knelt by the bed 
and prayed together, out loud. 

Charley served 202 days as a combat 
medical officer, during which time he 
lived through the Battle of the Bulge. 
He returned to begin graduate school 
and we resumed sharing our lives to
gether. Neither of us was provided satis
factory role models from our families of 
origin for a good marriage or good par
enting. We did not have good commu
nication skills. We wasted hours and 
hours in trying to establish who was to 
blame for whatever had happened. We 
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problem or even discuss how we might 
prevent it from happening again. 

We shared that assumptions had 
been a major problem through the years. 
Many conversations went, "I thought 
that you meant ... " or "I thought you 
were going to do. . . ." Gradually we 
learned to stop and verbally reflect back 
what we thought we had heard and cor
rect any misinformation. 

We shared that we both sought pro
fessional counseling because of some 
family problems and "emotional gar
bage" from our past. We learned that 
neither of us knew how to handle anger 
because we were afraid of losing the 
other. My father left after a divorce, and 
Charley's mother had died when he was 
young . . Most of C harley's energy went 
into his career as a college professor and 
I was left with the feeling that I was a 
single mom with fou.r: children and that 
Charley simply lived in the same house. 

We had a lot of fun also. We took car 
trips out West to visit family. We went 
camping and took part in Cub Scouts, 
Boy Scouts, Brownies, and PTA. Weal
ways attended Sunday School and 
church as a fami ly. From the outside, we 
looked like a pretty "together" family, 
but we were not. Although we never 
discussed the subject, I was considering 
giving the marriage one more year
but C harley was not aware of this. I 
had become very discontented with the 
church we were attending. Then I visit
ed Abington Meeting, and I felt I had 
"come home" to something I did not 
know existed. I began attending meet
ing, and some time later Charley and 
the children began attending. Later we 
began some counseling. T hese two in
fluences turned our marriage around. 

We began our marriage with a shared 
faith and it has served us through the 
years in some tough times. 

We ended by assuring our marriage 
group: "If we could make it, you can 
make it." 

At our potluck the second year, two 
couples were willing to share a current 
problem. The issue for one couple was 
the handling of finances. T he one earn
ing the living was not the one that was 
good at paying the bills on time. T he 
other was good at handling money but 
was not the one earning income. An
other couple was getting adjusted to al-
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other needed "togetherness." As a group, 
these couples were just getting acquaint
ed , and there were some cautious com
ments by a few of the others. 

I
n the next few years, couples were 
easier with sharing what was going 
on in the marriages. At first, the 
women did most of the sharing. 

There was finally a breakthrough when 
the men joined in, especially talking 
about their fathers. All but one man 
wanted to learn to be a very different 
person than their fathers. 

One year the couples each found a 
private spot and each wrote what they 
appreciated about their partner, and then 
shared those thoughts with each other. 
Later, when we met back as a group, they 
shared whatever they were comfortable 
in sharing. It was very affirming to all 
to hear the other partner express their 
appreciation for the other person. Sex 
was not a subject that was ever brought 
into the comments or discussions. 

This group has been meeting annu
ally each summer for 12 years. The col
lective wisdom within this group has 
seemed to support each couple in facing 
its life situation. Two of the women have 

them that the recovery takes a very long 
time. One has experienced a second 
brain tumor surgery, and we have all 
learned of the variety of spiritual re
sources that she is using to live with her 
situation. Another couple dealt with the 
decision of whether to enlarge their fam
ily by adopting or taking a foster child. 
Some couples have utilized the Quaker 
counseling services when they hit some 
hard places. One marriage has ended in 
divorce, but the couple remain friends. 
One member of the couple continues to 
participate in the group gatherings. 

Charley and I share from the per
spective of a couple in our 80s and the 
concerns that come with getting older. 
We have had to adjust to the fact that 
we cannot drive at night. When Char
ley does not wear his hearing aids, the 
questions and answers do not always 
match and can sometimes be quite fun
ny. We also share the joy of being able to 
square dance in the winter i.n Arizona 
and feel such gratitude for the gift of 
good health. 

We have recently celebrated our 65th 
wedding anniversary. 

Our beliefs have changed signifi
cantly from those early days. We have 

learned that "please" and "thank 
you" are gentle words but contrib
ute greatly to making everyday liv
ing much smoother. Seeking spiri
tual guidance has increasingly be
come a part of our lives. We don't 
pray together except for a silent 
grace when we eat an occasional 
meal in our own apartment at our 
retirement community. Finding the 
Religious Society of Friends has 
been central to the two people we 
have become. W hatever is ahead of 
us, we know that we have a source 
of strength that will sustain us. 0 
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Quaker Marriage: A Journey 
by Paul Sheldon 

A
Quaker wedding may ap
pear to be a relatively 
simple affair. During a 
meeting for worship for 

marriage, a couple publicly de
clares their love and continuing 
commitment to one another. 
Nothing more is required. How
ever, what Quakers reject in for
malisms and ceremonial trap
pings, they more than compensate 
for in preparation-and that is es
pecially true for significant life 
events such as marriage. A couple 
who wishes to be married under 
the care of a meeting is required to 
seek spiritual guidance concern-
ing how they understand their 
current relationship, what they 
want it to become, and how they 
can best help it develop. .When 
they feel they have achieved this 
understanding, a clearness com
mittee tests their leading for mar
riage. This is no simple task but an ex
traordinary undertaking, valuable for 
its practical contribution to a successful 
marriage as well as for the spiritual en
richment of the couple as a family unit 
and as individuals. 

My wife and I had many lively dis
cussions in the course of writing our 
vows and discussing what they meant in 
the context of our intended marriage. 
We agreed that a basic requirement was 
that our marriage be an open and hon
est relationship between equals. With
out a base of equal power and commit
ment, any attempt at this is fatally com
promised. This sense of an open mar
riage should not be confused with the 
so-called "open" marriages of the '70s 
that skirted marital responsibilities in 
the name of freedom. 

We asked ourselves whether anyone 
could honestly promise to love a partner 

Paul Sheldon, a member of Lansdowne 
(Pa.) Meeting, teaches Psychology at Villano
va University. 
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the best-intended spiritual seeking is 
not necessarily rightly led. If either of us 
ever felt the need, we would call upon 
our clearness committee to help us test 
the source of significant leadings. Such 
testings can generate valuable insights 
to help guide a successful marriage. 

A loving relationship represents com
mitment to the partner, not ownership. 
Because we are still growing as individ
uals, what we should wish for our spous
es is no less than we would wish for our 
children. As I said to Fran at our wed
ding, "My love is intended not to en
cumber your freedom, but to support 
you along your life path, so that you 
may live fully and authentically." 

I experience my love for Fran as un
conditional love. I find this to be a life

changing feeling. It does not ~ 
"" mean that I never get angry. ~ 

forever. We acknowledged 
that love can never be totally 
secure. Marriage does not 
change that fact. The heart 
follows its own course, and 
we would not pretend to 
promise the heart. We con-

The root 
ofloveis 

continuing 
revelation. 

Fran and I are blessed to be ~ 
amazingly well matched, but ·~ 
we are not perfect. I do believe \....:> 

that perfect love, in the sense of 
being forgiving, understand
ing, and having total confi
dence in one's love, is achiev-• 

sidered that perhaps it is 
preferable to make an ideal 
promise and fall short, be-
cause the promise provides a 
clear goal. Ultimately we re-
alized that change is inevita-
ble and can be seen as an opportunity 
for love to grow, not as something to 
be feared. 

We acknowledged that the root of 
Quaker marriage is spiritual responsi
bility. The root oflove is continuing rev
elation. You must accept spiritual re
sponsibility in marriage for the continu
ing revelation of love. Although love is 
spontaneous, with mutual seeking a 
couple can construct the contexts that 
favor love's growth and development. At 
the same time, we recognized that even 

able. Such love blesses both the 
giver and the receiver, and even 
the world beyond. 

I have long been an antiwar 
activist, and our marriage is a 
source of inspiration and em
powerment for my work in this 
area. My love for my wife leads 
me to understand that war is 

totally wrong because it destroys the 
lives of people who also love and are 
loved. This is an example of how the 
continuing revelation within marriage 
becomes part of the evidence of God's 
love for all humankind, and how the 
marriage partners become a channel for 
expressing this love in the world. 0 
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We focused on 

what was really 
important to us: 

declaring our 
covenant with 

each other before 
God, family, 

friends, and the 
community of 

Friends, which 
is the heart and 
soul of spiritual 

marriage. 

by Eleanor Harris 
and George Owen 

Three Weddings, 

One Marriage 
W

e did not set out to have 
three weddings. We were 
both married before and 
were in our 50s and 60s, so 

we didn't have a strong desire to make a 
big fuss. When we met at Northern 
Yearly Meeting's 2006 annual session, 
Eleanor was from Minneapolis and 
George was from Milwaukee. It seemed 
obvious that we would get married un
der the care of whichever meeting was 
in the city we chose to make our home. 
And we imagined that our friends, fam
ily, and members from the other meet
ing would travel there as was typical 
with other marriages we knew. 

When we decided that George would 
move to Minneapolis, we assumed the 
marriage would be under the care of 
Minneapolis Meeting, and the wedding 
would be there. But as George contem
plated the many relationships he would 
leave behind, it became clear how much 
Milwaukee Meeting had nurtured and 
challenged him to be ready for this next 
step. He began to see his meeting com
munity as an important part of what he 
brought to the marriage, and it became 
more difficult to leave Milwaukee out. 
In the end, we were married under the 
care of both Meetings, each with a clear
ness committee and each with a meeting 
for worship with attention to marriage. 
We had two Quaker weddings two weeks 
apart, August 25, 2007, in Minneapolis 
and September 8 in Milwaukee. 

And then, as if things were not al
ready interesting enough, between the 
two weddings we moved from the Mid
west to Pendle Hill, just outside Phila
delphia-a dramatic change of plans 
when Eleanor accepted a staff position 

ELeanor Harris, director of deveLopment and 
outreach for Pendle HiLL Quaker retreat and 
study center. in WaLLingford, Pa., is a member 
of MinneapoLis (Minn.) Meeting. George 
Owen, voLunteer sustainabiLity coordinator 
for PendLe HiLL, is a member of MiLwaukee 
(Wis.) Meeting. They are currentLy sojourn
ing at MiddLetown (Pa.) Meeting. 

offered to her in June. So Eleanor, too, 
had to contemplate the many relation
ships she would leave behind, as well as 
the importance of Minneapolis Meet
ing to her spiritual development. This 
experience of the shifting nature of our 
relationships with both of our meetings 
immediately following our two wed
dings has led us to some reflections. 

In the year before our Quaker wed
dings, Eleanor had left her job and was 
spending nine months as a resident stu
dent at Pendle Hill. By the end of2006, 
we had met with each of our two mar
riage clearness committees, and felt well 
prepared. We decided to marry in the 
summer, after Eleanor finished her stu
dent year at Pendle Hill. 

Except for one problem, which led us 
to our third wedding. Eleanor's health 
insurance from her former job was go
ing to run out December 31st. She could 
have gone on COBRA at great expense, 
but if we were married she could be 
added to George's insurance under his 
employer at about a quarter of the cost. 
So we decided to proceed with a private 
civil marriage. On January 1, 2007, a 
Minneapolis judge came through the 
freshly plowed snow to the home where 
we were staying, changed out of her 
snow boots into her dress shoes, and 
married us, with our dear friend and 
one of her neighbors as witnesses. Un
der the laws of the civil government, we 
were now married. But we didn't tell 
many people because we felt the real 
marriage would be our spiritual mar
riage under the care of our meetings. 

Separating Civil and 
Spiritual Marriage 

W
e separated the civil mar
riage from the spiritual 
marriage for practical rea
sons, · but we gradually 

came to appreciate the clarity that this 
approach brought to our relationship 
with each other and with our civil and 
spiritual communities. Much of the 
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Quaker Testimony of Simplicity is about 
stripping away distraction. With the 
civil marriage out of the way, the mean
ing of our Quaker marriages was not 
cluttered with legal, civil issues. Instead 
we focused on what was really impor
tant to us: declaring our covenant with 
each other before God, our family, our 
friends, and the community of Friends. 
This is the heart and soul of spiritual 
marriage, the covenant not just with 
each other, bur with God and our com
munity-and not just the gift they were 
to us, but also the gift we were to them. 

Civil marriage, on the other hand, is 
simply a transaction with government 
in the service of social goals such as ex
tending rights and duties regarding 
health, death, taxes, and property, and 
the protection of dependent spouses and 
children. Often clumsy and unjust, civ
il marriage still contains essential rights 
that justice and equality demand be ex
tended to all couples. 

Because we had separated our civil 
and spiritual marriages, it became clear 
to us what a good idea that was. "Give 
unto Caesar what is Caesar's and unto 
God what is God's." We Quakers have 
no business acting as agents for the state. 
At Quaker meetings for worship with 
attention to marriage, everyone present 
signs the marriage certificate as witness
es to the spiritual marriage. Why should 
we also sign the state's civil marriage 
certificate? Why should we be agents 
for the state, particularly in this matter 
where the state refuses to extend the 
rights of marriage equally to all its citi
zens? Imagine a true separation of 
church and state where the only legal 
civil marriage was one performed by the 
state. Then everyone would be free to 
pursue the spiritual marriage of their 
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choice, and no one religious view could 
hold everyone else hostage. With that 
separation, it would be much harder for 
the state to maintain its current dis
crimination against same sex marriage, 
and marriages performed by spiritual 
communities would take on a renewed 
level of seriousness. 

Taking Spiritual Marriage 
Seriously 

I
n recent years, Minneapolis Meet
ing has worked to make marriage 
under its care truly extend beyond 
the traditional marriage clearness 

process. It formed a Marriage Oversight 
Committee, which provides guidance 
for the marriage clearness committees, 
and also facilitates an ongoing relation
ship with the couple. Its focus includes 
the entire life of the marriage, recogniz
ing the differing needs of young fami
lies, empty nesters, and elderly couples. 
One year after our wedding, we received 
an invitation to be in touch with our 
clearness committee, and suggesting 
ways to do so. 

Marriages fail at an alarming rate in 
the larger society, and unfortunately the 
Religious Society of Friends does not 
perform any better. It is difficult to prac
tice the covenant of intimacy in mar
riage when the larger society distracts us 
and lures us away from an intimate rela
tionship with self, community, place, 
and God. Spiritual marriage brings us 
back to our meetings where we find the 
understanding, wisdom, perseverance, 
support, and joy for our spiritual cove-

Photos: Eleanor and George's 
Minneapolis and Milwaukee weddings 

nant with God, our community, and 
our marriage. Otherwise a civil mar
riage would do just fine. 

Long before we met, our experi
ences in our meetings helped shape 
our ideas and feelings about spiritual 
marriage. Often in our early discus
sions about our marriage, we found 
ourselves referencing examples of 
couples we knew from our meetings. 
Our marriage clearness committees 

asked tough questions and engaged us 
in thoughtful consideration of the chal
lenges and opportunities ahead. Our 
marriage vows are a covenant to each 
other and a covenant with God and our 
community. Our meetings accepted our 
marriages under their care. Reflecting 
on our experience has clarified to us just 
how much our meetings influence the 
journey toward marriage and continue 
to nurture the marriage throughout its 
life. 

Our reflections on marriage raise up 
a more general truth. By faithfully at
tending to our meetings as our chosen 
community of Spirit, we can experience 
a depth of knowing and compassion 
not otherwise possible without God's 
grace. This knowing and compassion 
challenges us when we are stuck, sup
ports us when we are suffering, and cel
ebrates with us in our joys. We are 
known, cared for, and useful. This is 
covenant community. 

Proximity Matters, 
Community Matters 

B
ut what of those of us who phys
ically relocate? We, for example, 
moved away from our covenant 
communities immediately after 

our weddings. By choosing to move to 
Pendle Hill we have become displaced, 
separated from those who know us best, 
and who we know best. Our covenant 
with past communities remains intact, 
but the intimacy is weakened. We re-

Continued on page 45 
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• 
I have heard a 

great deal about 
the harsh 

judgments of the 
''puritanical" 

culture, but my 
experience of 

sexual judging 
and shaming 
has come from 

the instant
gratification 

culture. 

• 
by Joanna Hoyt 

A
s I understand it, the central 
Quaker commitment is to lis
ten to the Spirit's promptings 
and act faithfully in accor

dance with them, however difficult or 
unpopular they may be. This shared 
commitment allows people with differ
ent beliefs, gifts, and wounds to support 
one another, hold one another account
able, and find true unity. I have seen 
Friends unite in this way across differ
ences of class, theology, politics, and vo
cation. This unity is more than mutual 
tolerance or even respect; it challenges, 
deepens, and transforms all who take 
part in it. I believe that we need this 
kind of healing and transformation as 
we struggle with our different under
standings of sexuality and spirituality. 

I discovered Quakers in my mid
teens. Before that, I had left one church 
because of the pastor's insistence on the 
damnation of those who disagreed with 
his doctrine. I left another church be
cause it offered unconditional accep
tance but no challenge or help in spiri
tual formation. W hen I read John 
Woolman's journals with my family and 
then visited Portland (Maine) Meeting, 
I encountered a powerful combination 
of openness and centering, freedom and 
accountability. I heard people describ
ing many different understandings of 
God and saw them living many differ
ent lives. I also heard them asking them
selves and one another hard questions 
about their faithfulness to Spirit. 

Their faithfulness helped me to dis
cern a leading that rook me out of New 
England. I wasn't able to participate in a 
meeting in my new location, but for a 
time I was blessed with the chance to 
join several Friends in meetings for ex
tended worship and sharing. We fo
cused on the Spirit's working in our 
lives and the ways in which we were dis-

joanna Hoyt, a member of Portland (Maine} 
Meeting, has worked and worshiped for the 
last eight years at St. Francis Farm, a commu
nity in upstate New York that practices an al
ternative to the consumer culture through 
prayer, sustainable agriculture/forestry, and 
presence and assistance to neighbors. 

tracted or attentive, resistant or obedi
ent. Our vocations and theologies var
ied widely, but we shared a commitment 
to spiritual discipline and an under
standing that nothing in our lives could 
be separated from our relationship to 
God, however we named God. 

When I first encountered 
Quaker conversations about 
sexual ethics I was dismayed 
because they seemed to re

flect the popular culture's assumptions 
and polarities. Most of the Friends I 
knew were on the liberal end of the dia
logue. Many of the older adults spoke 
passionately about the harm done by 
our "puritanical" culture, with its em
phasis on sexual repression and sham
ing, and they celebrated the increased 
sexual freedom enjoyed by my genera
tion. I agree that there is some value in 
this freedom, but I also think there was 
some strength and safety in having a 
shared set of boundaries for sexual be
havior. Among people my age and 
younger I see a great deal of harm done 
by a sexual culture based on instant 
gratification without attention to con
text or consequences. 

I think of children I have mentored 
who were bounced from home to home 
to home as their parents changed part
ners. Some were abused in this process; 
many seemed disoriented and insecure. 
I think of a guest in her early 20s who 
said she was trying to figure out how to 
be a whole person. She had been sexu
ally active since her early teens; she felt 
successful when she could attract cute 
guys, and her friends and family valued 
that ability. She started thinking more 
about spirituality (for her, Pagan/New 
Age) in her late teens and began to be
lieve that her mind, body, and spirit 
were intimately connected. At that point 
she was dismayed to realize she had 
been treating her body as an object sep
arate from her mind and soul, and that 
she had encouraged her partners to treat 
it in the same way. When I met her she 
was observing a year of celibacy, trying 
to find her way back to wholeness. She 
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w nen .rnenas strenuously avota any 
semblance of "puritanical" judgment, 
we risk being co-opted into the instant
gratification model of sexuality. I re
member a national gathering where 
Young Friends discussed their sexual 
experiences as they might have dis
cussed video games-this move is cool, 
this is weird, that part's kind of gross. 
They didn't discuss the relationships 
within which sex occurred, except that 
some mentioned thinking that everyone 
else their age was having sex and it was 
time for them to get with it. I said that I 
wanted sexual union to be part of a 
long-term commitment and a shared 
life and spoke of the challenge that went 
with my choice: practicing celibacy 
while delighting in my body and having 
close nonsexual relationships with peo
ple whom I sometimes found attractive. 
I felt like a visitor from another planet. 

Later that week I attended an inter
generational gathering of Quaker wom
en discussing sexuality. Most of the 
ticipants were two generations older 
than me. They spoke of the ~"d"'":; 
they had felt about their bodies 
desires when they were gi rls and 
the wonderful sexual freedom 
joyed by the younger <>PriPr~,., 
I spoke, again feeling alien. 
The other young woman 
who spoke described being 
sexually harassed and fi
nally raped by co-workers. 
The older women offered ~ 
her their sympathy; then~ 
the next speakers moved (~ 
back to describing th~ '~ 
restrictions of their yout1t 
and wishing aloud that .,.,, .. _ . ..._",.,. 
they had grown up i~J_' ·· 
these liberated times. 

I have heard a great 
deal about the harsh j 
ments of the · 
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school taunted them because they en
joyed holding hands but didn't feel 
ready to make out. When I was 13 years 
old, a girl at summer camp said that she 
couldn't believe I hadn't been kissed yet, 
since I wasn't that funny-looking. Five 
years later a church youth group visited 
the organic farm where I was volunteer
ing, and the girls asked how I could 
stand to mess around with dirt and 
poop and all that stuff; didn't I know 
that ruined my chances of ever getting a 
boyfriend? Three years later, while visit
ing a yearly meeting, I encountered a 
group of parents talking about how 
good it was for their kids to experiment 
with sex and drugs with other Quaker 
youth instead of df~ r..?u~Q,er srowds at '.. . . .,, .... ~ .;-_, .r-·, . . J . t .. 

~ .. ~fG;.:_-, r: <'; ~ 
,!:.-~- ~ '<fi ---t; .. 

;: .. l'f \ !I!' 
.-. cJ bt' ...... ... r 
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man, a father and psychologist, warned 
me that young people who don't experi
ment with sex and drugs are usually se
verely neurotic. 

D 
uring the World Gathering of 
Young Friends in 2005, a small 
group gathered to discuss the 
personnel policy that instructs 

people who work for Friends United 
Meeting (FUM) to refrain from sexual 
activity outside monogamous hetero
sexual marriage. One person spoke 
sternly about the immorality and un
godliness of homosexuality and non
marital relationships. Others con
demned group-imposed limits on sexu
al behavior as abusive, bigoted, igno
rant, and destructive. I said I couldn't 
choose sides. I had been blessed to at
tend the marriage of two women under 
the care of my meeting. I had felt the 

Spirit moving there and had admired 
the love, strength, and understanding 

that couple. I grieved that their 
marriage, and others like it, were 
not recognized by the policy. I 
also celebrated the policy's af
firmation that sexual relation
ships are meant to be sacred and 

covenantal, not casual. No one 
else spoke publicly from the 

place between. Two young 
women came up to me after
. ward and said they agreed 

with me but didn't feel com
fortable saying so, because 
if they spoke of valuing 
marriage and commitment 
people would assume that 
they were homophobic. 

~ 

R
ecently I have en-
countered some con
versations that break 
through these di

chotomies. Two years ago, 
visiting Friends told us 
about a discussion of sexu
ality at New England Year-

ly Meeting (NEYM) Sessions. 
discussion began with concerns 

about the FUM personnel policy; it cul
minated in the members and meetings ~ . ~ 
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ethics. 1 was excited and regretted my 
distance from NEYM and Portland 
Meeting. .When ·I saw a preliminary 
statement in Portland's newsletter deal
ing mainly with the FUM policy, I was 
surprised and somewhat uncomfort
able. I agreed strongly with this state
ment's affirmation of love and commit
ment between gay or lesbian couples. I 
was troubled by references to the cul
ture of sexual repression and statements 
questioning the rightness of celibacy 
and other forms of sexual self-restraint. 
I wasn't sure if my convictions about 
sexual fidelity were unacceptable in the 
meeting's eyes. I wondered what coun
sel the meeting had for young people 
trying to deal with sexuality in the in
stant-gratification culture. 

I wrote to Ministry and Couns_el with 
my questions, joys, and concerns about 
their statement. Their response was gen
erous and thought-provoking. I received 
a thick envelope with writings from in
dividual members of the committee. 
Some sent Queries, Advices, and other 
excerpts from NEYM and Philadelphia 
Yearly Meeting's books of Faith and 
Practice. Some reflected on their own 
sexual ethics and the questions and con
victions that shaped them. Some recalled 
their youthful struggles to come to terms 
with desire, social pressure, and their 
own sense of integrity. Some tried to dif
ferentiate their personal sexual choices 
and boundaries from those they consid
ered necessary to community life. These 
writings helped me see my own ques
tions and choices more clearly. I was glad 
that my experience and questions were 
an acceptable part of the Quaker con
tinuum and had contributed something 
valuable to my meeting's discernment. 

T
he January 2009 NEYM young 
adult retreat with attention to 
Quaker sexual ethics was an
other gift and challenge. I was 

grateful for our honest and tender shar
ing. We came to the gathering with 
hugely different backgrounds, assump
tions, values, and wounds. We started 
with our stories: how we learned about 
sexuality, spirituality, and relationships; 
how we had been hurt and blessed by 
our sexual experiences and choices; 
what we hoped for and what we feared. 
I think this groundwork made it easier 
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heard some things that shocked and 
troubled me. I think I may have shocked 
and troubled others. But while I found 
(and find) some sexual behaviors quite 
easy to judge, I couldn't condemn or 
dismiss the people who found those be
haviors acceptable; we had worshiped 
together, and I had some idea of the 
gifts and the pains they carried. I did 
not feel condemned or dismissed, nor 
did it seem to me that we refrained from 
speaking the truth as we saw it for fear 
of giving offense. 

Some basic practices helped us to 
keep sharing deep and safe. We began 
with experience, owning our own 
wounds, gifts, doubts, and certainties. 
We spoke honestly and listened tender
ly. We didn't assume that others, experi
enced either popular culture or Quaker 
culture in the same way we did. We 
tried to know those who held different 
values as whole people, not just as mem
bers of the opposite camp. If Friends 
could practice these behaviors consis
tently when difficult matters are being 
discussed, it might help to heal, strength
en, and center our community. 

A
few common threads emerged 
from our discussion. One was 
the desire for more open con
versation and guidance around 

sexuality and spirituality. Many Friends 
said that they had been well taught 
about sexual biology as teenagers but 
lacked guidance or helpful questions 
about relationships and sexual ethics. 
Others spoke gratefully of adults in
volved with the Young Friends program 
who made it clear that they were willing 
to listen to teens' questions and strug
gles around sexuality. I described my 
conversations with my mother around 
puberty in which she shared some of her 
own stories, convictions, and questions 
about sexuality, reminded me of friends 
and relatives with different understand
ings, suggested some books written by 
thoughtful people with very different 
ideas of sexual ethics, and encouraged 
me to think carefully, listen deeply, and 
form my own values and guidelines. 

We wanted to fully include and wel
come people with different experiences 
of sexuality, and also to set some clear 
boundaries. One participant warned 
Friends against letting our understand-

choices and actions acceptable. Some 
participants spoke about experiences of 
sexual coercion or manipulation, which 
painfully contradicted the assumption 
that we Quakers are all respectful people 
and our gatherings are safe places where 
young people can relax and trust one an
other. Several people spoke of the need 
to publicly acknowledge the potential 
for abuse within the Quaker communi
ty. Such acknowledgment might remind 
Friends to maintain their own boundar
ies and ~espect those of other people. It 
might also help victims of sexual abuse 
to feel free to speak out instead of believ
ing they must keep the secret and pre
serve the image of an ideal community. 

We did not reach a shared under
standing of sexual ethics beyond pre
venting sexual manipulation and coer
cion. Some of us sought ways to help 
each other with clear discernment and 
faithful following of Spirit in our sexual 
lives. Otli.ers felt that sexuality and spir
ituality were unrelated. One participant 
said that there was bad (abusive) sex, 
spiritually deepening sex, and then just 
normal sex, which was sort of like eat
ing potato chips-fun, insignificant, 
morally neutral. When we spoke of sex
ual ethics some of us meant making 
sexual choices consistent with and con
tributing to our relationship to God 
(Spirit, Life, whatever name we felt 
comfortable using for that which we 
had met), and helping those around us 
to do likewise. Others, as well as I could 
understand, meant giving and receiving 
pleasure without inflicting evident 
harm (pain, fear, betrayal, trauma, dis
ease, or unwanted pregnancy). Given 
this basic difference in our understand
ings, I couldn't see a way forward for us 
as a body. 

If we intend to go beyond courtesy 
and respect and try to reach unity as a 
Religious Society, I think we must be
gin by clarifying our basic shared com
mitment, the ground of our unity. We 
will proceed in one way if our first pri
ority is to include and accept all prac
tices and opinions found within the 
Quaker community. We 'will proceed 
differently if our first priority is to inte
grate all our lives in listening and obedi
ence to God, however named. 0 
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Homosexua 1 y ana tne .HIDle 
One Quaker's Response to the Pope 

• 
The only thing 

that counts 
is that all 
human 

relationships, 
including all 

human sexual 
relationships, 

should be 
characterized 
by the loving 

fruits of 
the Spirit. 

• 

by Steve Chase 
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''Speaking on Monday, Pope 
Benedict said that saving 
humanity from homosexual or 
transsexual behavior was as 
important as protecting the 
environment." -BBC news 

Alittle fact-checking will help us 
qualify this widely reported 
news story about Pope Bene
dict's Christmas message to 

the Roman Curia on December 22, 
2008. The reality is that the Pope did 
not actually use the words "homosexu
al" or "transsexual" anywhere in his 
talk. Yet, the BBC, and many other 
news outlets, still got the basic story 
pretty much right. 

In his talk, Pope Benedict XVI did 
talk movingly about the importance of 
all people of faith protecting God's Cre
ation, which the Pope rightly says is not 
"our possession which we can plunder 
according to our interests and desires." 
He went on to say that in our current 
planetary crisis, people of faith "ought 
to safeguard not only the Earth, water, 
and air as gifts of creation," but that we 
"ought also to protect man against the 
destruction of himself." Apart from his 
use of sexist language to signify the 
whole of humanity, I was actually in 
agreement with him right up to this 
point in the text of his speech, which I 
was recently able to read in translation 
on the Internet. 

Yet, what exactly is the main threat 
to humanity mentioned by the Pope in 
his Christmas talk to the Roman Curia? 
What is the looming danger that he 
claims is of equal importance to global 
warming, toxic pollution, and mass ex-

Steve Chase, a member of Putney (Vt.) Meet
ing, is the founding director of Antioch Uni
versity New England's graduate program in 
Environmental Advocacy and Organizing. He 
is also the editor of "The Well-Trained Activ
ist" blog at <http://eaop-blog.blogspot.com>. 

tinctions? Surprisingly, he does not men
tion war, imperialism, nuclear weapons, 
poverty, organized greed and exploita
tion, prejudice, ethnic cleansing, or the 
corporate domination of governments. 
What he does mention is the decline of 
old-fashioned sex roles in modern life 
and our "modifying the message of cre
ation" by turning away from the legal 
definition of marriage as a bond that is 
only between a man and a woman. 
That's the climax of his argument. His 
biggest fear for the world is the legaliza
tion of marriage for gay and lesbian 
couples, and that many men and wom
en no longer act within the confines 
of the rigid gender roles that he thinks 
best. What are we to make of such a 
message made to celebrate the birth 
of]esus? 

Like the Pope, and millions of people 
around the world, I identify myself as 
part of the spiritual renewal movement 
sparked over 2,000 years ago by Jesus of 
Nazareth-that radical Jewish upstart 
in first-century Palestine. Simply put, I 
try to be a faithful friend and follower 
of Jesus in our modern world. For over 
three centuries, this has been the Quak
er way. 

As a committed follower of]esus, the 
fundamental core of my faith tradition 
is love: loving and listening to the Di
vine Spirit with all one's heart, soul, and 
strength; loving one's neighbors as one
self, including one's enemies and adver
saries; and loving God's good Earth and 
appreciating the many gifts and beings 
it includes. In more modern terms, the 
central mission of my faith tradition is 
to create an ecologically sustainable, so
cially just, and spiritually fulfilling hu
man community on this beautiful blue
green planet. This is what Martin Lu
ther King Jr. called creating the Beloved 
Community, and what the ancient Jew
ish prophets and Jesus called bringing 
forth the Kingdom of God "on Earth 
as it is in heaven." 

Clearly, the Pope of the Roman Cath-
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living," a way that is common to the 
best ethical wisdom of both Judaism 
and Christianity, and many other faiths 
as well. Yet, I think that in his Christ
mas message about the overwhelming 
dangers of marriage equality, the Pope 
widely missed the mark, which I believe 
is the literal translation of the word for 
sin in Hebrew. According to Pope Bene
dict, to be a faithful follower of Jesus 
you need to believe that two people of 
the same gender living together as life 
partners and sharing a committed sexu
al relationship is as destructive to the 
world community as global warming or 
the toxic pollution that kills hundreds 
of thousands of people every year. 

Now, I agree that it is possible for 
two Bible-studying, Jesus-loving, and 
Spirit-led Christians to have two very 
different views about the morality of 
gay and lesbian relationships. Not all is
sues of faith and practice are black or 
white. Yet, after much soul searching 
and study, I do find the Pope's decidedly 
alarmist view to be a silly, poor theology 
with very weak support in the Bible and 
absolutely no support in the ministry 
and life example of]esus. 

T
his conclusion may surprise 
many people, so let me explain 
why I think the Pope is on such 
weak theological ground in his 

homophobia. Jesus was simply never re
corded as ever making an anti-gay com
ment in the Bible. Not once. This means 
that the homophobia championed by 
the current Pope is not sanctioned by 
Jesus. It is a doctrine that is absolutely 
without any support from the central 
figure of our common faith tradition. 
Indeed, the negative attitude of the Pope 
toward gay and lesbian people actually 
seems to run counter to the underlying 
spirit of the early Jesus movement, 
which sought to gather the poor, the de
spised, the marginalized, the oppressed, 
the exploited, and all those outcast by 
the iron triangle of the Roman empire, 
its local client kings, and the collabora
tionist religious elites of his day. In place 
of the hierarchal norms of this sinful 
imperial world, Jesus sought to spread 
the good news of the coming reign of 
God's love, compassion, and justice. 
Within his spiritual renewal movement, 
he enacted a radically-and even scan-
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the Kingdom of God. The Pope's re
marks on rigid sex roles and his viewing 
marriage by gays and lesbians as the ul
timate danger to our society seem re
markably out of step with the central 
thrust of the faith and practice of the 
early Jesus movement. 

This is not to say that there is abso
lutely no support for the Pope's position 
in the New Testament Scriptures that 
emerged out of the Jesus movement af
ter Jesus was crucified by the Roman 
Empire as a nonviolent, revolutionary 
rabble-rouser. In these specifically 
Christian Scriptures, there are a total of 
three anti-gay passages to be found-all 
of them attributed to one man, the 
apostle Paul. These homophobic re
marks can be found in Paul's letters to 
the Romans (1:26-27), to Timothy (1:9-
10), and to the Corinthians (6:9-10). It 
should also be noted that Paul's com
ments were made in response to some 
early Christian communities that did 
not support his homophobic views and, 
by his own report, actually included 
gays and lesbians as full and respected 
participants in their congregations. 

The core theological question here is 
what authority in our lives and religious 
communities should we give to these 
three statements attributed to Paul? Are 
these three passages a deep revelation of 
the wisdom and way of God, the loving 
and liberating Spirit so fully embodied 
in human terms by Jesus of Nazareth, 
or are they the product of a historically
conditioned, culture-bound, patriarchal 
worldview not fully left behind by Paul? 
Given that these three remarks by Paul 
were never sanctioned by any recorded 
comment by Jesus, this seems like a fair 
theological question. Even Paul says, 
"Do not despise the words of prophets, 
but test everything; hold fast to what is 
good, abstain from every form of evil." 

As much as I am deeply moved by so 
much of what is written in Paul's letters, 
and as much as I appreciate his efforts 
to organize and spread the radical Jesus 
movement in his day, I see some of his 
remarks as violations of the best in Jew
ish and Christian wisdom and practice. 
For example, the letters attributed to 
Paul also argue that women should not 
speak in church, that followers of]esus 
should always obey governmental or
ders, that there is nothing wrong with 
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was sinful for women to wear their hair 
in braids or to not cover their heads in 
church. None of this seems very insight
ful, and some of it is profoundly incon
sistent with the radically inclusive and 
prophetic faith and practice of Jesus of 
Nazareth. So, I do not think that there 
is much good reason to believe that 
Paul's three homophobic remarks are 
consistent with the radical and Iibera
cory good news proclaimed by Jesus. 
Like all of us, Paul was a creature of his 
times, and while he often offered great 
insight into the wisdom and way of 
God's Spirit, he was still entrapped by 
some oppressive patriarchal prejudices. 

Some professed Christians argue that 
anything said or done by any of the 
apostles in the Bible is an infallible ex
pression of God's will. Yet, this seems a 
naive theology to me. It certainly is not 
a doctrine I see supported by the Bible 
itself Just think of]udas, who the Bible 
says betrayed Jesus by turning him into 
the imperial authorities for 30 pieces of 
silver. Also, in Bible story after Bible 
story we see how even Jesus' closest and 
most loyal disciples often had trouble 
understanding his radical teachings, 
and sometimes, out of their own confu
sion, faithlessness, or prejudices, even 
actively denied him or his teachings. 
The ingrained thought ways of an op
pressive, imperial world are very hard to 
leave behind-even among some of the 
oppressed and marginalized in the early 
Jesus movement. 

To his credit, Paul himself had the 
humility to say in one of his letters that 
much of what he says feels to him like it 
is a deep and direct revelation of God's 
wisdom and way, but other things are 
just Paul's personal opinions, his best 
guesses, or his personal interpretations 
of ancient Hebrew scripture. Further
more, it must be remembered that Paul 
was not a close disciple of]esus. He did 
not join the Jesus movement until after 
Jesus was crucified. He never knew Je
sus, or traveled with him day in and day 
out, or discussed his own perspectives 
and confusions with Jesus. It would ap
pear then that there is not much reason 
to accord automatic agreement to Paul's 
three anti-gay comments in his letters. 
They are a fairly flimsy theological 
foundation for the Pope's exaggerated 
anti-gay comments. 
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Jesus enacted 
a radically

and even 
scandalously-

S
o let's now turn to the 
Hebrew Scriptures, what 
many Christians call the 

. Old Testament. Here we 
also find a few scattered pas
sages that might offer some 
theological support for the 
Pope's exaggerated homopho
bia. In total, there are five ad
ditional passages that I have 
found in the entire Hebrew 
scriptures that might be legiti
mately considered anti-gay, or 

inclusive 
community to 
serve as a seed 
for the coming 
fulfillment of 

The only significant 
theological support in the 
entire Bible for the Pope's 
homophobia then is found 
in Leviticus, which in my 
translation says in one 
passage that gay male sex
ual behavior is a sin and 
an abomination before 
God and then soon goes 
on to another passage that 
says it is a moral impera
tive on the part of the 
faithful to kill all men 

the Kingdom 
of God. 

view gay and lesbian behavior 
as a sin, perhaps even a major 
sin. These passages are Gene-
sis 19, Leviticus 19:22, Leviti-
cus 20:13, Deuteronomy 23:17, and 
Judges 19-21. I say "might" here, be
cause three of these passages are defi
nitely not evaluating the moral worth of 
loving, committed gay and lesbian rela
tionships, but actually speak out against 
male-on-male rape, or against men con
sorting with male or female ritual pros
titutes, a practice that was common 
among some non-Jewish cultural tradi
tions at the time. 
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• who engage in homosexu
al behavior. T his very 
strong prohibition against 
gay male sexual behavior, 

and the commandment to kill all men 
who engage in homosexual behavior, 
are two of the 613 religious laws de
scribed in the Torah as being directly 
commanded by God and communicat
ed to the newly liberated Israelites 
through the prophet Moses. Indeed, 
each of these 613 religious laws is de
scribed in the Torah as "what the Lord 
has commanded to be done" and as "a 
perpetual statute throughout your gen-

erations, in all your settlements." 
W hether or not you agree with the 

murderous homophobia of these two 
laws attributed to God through Moses 
in the Torah, one might be tempted to 
say that they do at least offer a firm 
theological support for Pope Benedict's 
homophobic fears of gay marriage. That 
would be true if the Pope actually sup
ported all 613 of the religious laws listed 
in the Torah as legitimate command
ments from God and perpetual statutes 
to be followed by all generations of]ews 
and Christians. The Pope doesn't be
lieve this, though-and neither did the 
Jewish prophet Micah, or Jesus, or Paul. 
Indeed, if the Pope did believe every
thing that is said in all of the 613 laws 
attributed to God in the Torah, he 
would order animal sacrifice as a core 
religious practice within the Catholic 
Mass and he would oppose Catholics 
eating shellfish or wearing clothes made 
from two types of fabric. He would also 
demand that all Catholic men get cir
cumcised. More chillingly, he would 
demand that all faithful Catholics kill 

Continued on page 46 



UIIIerences atong tne Yarn 
towards Equal Marriage 

• 
Heather and I 
did not have 
the luxury 
of having 
marriage 

predefined 
for us. 

• 

by Annika Fjelstad 

W
hen ~eeking .inclusivi7y i~ 
marnage mmutes, It IS 
tempting to focus on simi
larities between same-sex 

and opposite-sex couples. T here are so 
many ways in which shaping a lifetime 
together is a parallel experience for any 
couple, regardless of gender. Many of 
the rewards and challenges are similar; 
indeed, same-gender couples will not 
have equal opportunity until institu
tions such as state and church recognize 
these similarities. 

I believe, however, that to live deeply 
towards fairness we must look squarely 
at the differences. Faith communities 
that take same-gender couples under 
their care must recognize the significant 
differences between what couples of the 
same gender and couples of opposite 
genders are doing. It is not the same 
thing for a community to bless a couple 
stepping into the norms of their culture 
as to bless a couple breaking those 
norms. These are fundamentally differ
ent journeys. For a clearness committee 
to fully hold a couple in this important 
transition point in their lives, they must 
stay cognizant of the cultural parame
ters that shape the worlds in which the 
couples are making their commitments. 

For me personally, one of those de
fining differences was fear. In the 17 
years since my celebration of commit
ment with my spouse, Heather, we have 
known other same-sex couples who have 
had public ceremonies, yet in 1991 We 
had no role models. It is hard to describe 
how strongly I felt that I lacked the 
courage to stand up in front of everyone 
I knew and say by implication, "The 
path less traveled has chosen me. I here
by publicly sign off from the known and 

Annika Fjelstad lives with her spouse, Heath
er Ferguson, and their two elementary-school
age children. They have spent the past two 
years as sojourning members of Monteverde 
Meeting, Costa Rica, where Annika serves as 
director of Monteverde Friends School. 

respected route. I honor the love that 
God 'has given me, knowing that soci
ety will deny me equal social security 
benefits, a shared pension, financial se
curity, and legal recognition for my 
family. Do you hereby support me in 
taking this step?" 

T
he day of my wedding was un
questionably the most terrifying 
day of my life. I add that the 
second most terrifying day was 

one when, as a canoe guide, I evacuated 
a teenager with a ruptured appendix 
and returned alone in the dark. Not 
finding the group where I had instruct
ed them to wait, I spent the whole night 
alone in the wilderness without a sleep
ing bag. I mention this to let you know 
that it is not simply that I don't know 
true fear. The night alone, however, was 
an isolated event, contained by time and 
caused by circumstances beyond my 
control. Finding the group again the 
next morning brought resolution. The 
wedding was a wholly different matter, 
created by my own choice, and its im
plications were forever. Everyone I knew 
would watch me. I couldn't design a 
next morning that would erase the fear 
and vulnerability that the public nature 
of our commitment raised within me. 

As a same-sex couple, Heather and I 
did not have the luxury of having mar
riage predefined for us. We could not 
look to role models among our commu
nity or elders to know what it meant for 
one woman publicly to commit her life 
to another. Marriage between two indi
viduals of the same gender was not a 
ready-made equation in 1991, nor is it 
now. T here was no predetermined for
mula of what to say or do. We defined 
for ourselves what our commitment to 

one another meant to us, what we hoped 
it would communicate to others, what 
we would call it, and why celebrating it 
publicly was important, despite all the 
vulnerability and obstacles. While this 
was not easy, I never find myself envio":ls 
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derstanctmg what they are domg when 
they decide to marry each other. On the 
contrary, I wonder how those for whom 
marriage provides a predefined set of 
roles might have access to the richness 
of self-inquiry that was required of us. 

Although it is true that my wedding 
was the most terrifying day of my life, it 
is also true that it is among the most 
joyful, spirit-filled, and sacred days I 
have experienced. While I do feel irre
vocably scarred by some of the events 
leading up to our wedding, I also feel 
eternally blessed by the depth of what 
we were given along that journey. The 
intermingling of pain, vulnerability, 
and fear with the richness that was giv
en to us shapes who we are and our un
derstanding of marriage, commitment, 
hierarchy, faith, community, and God. 
Among other things, the struggle of 
our journey planted a seed that led 
us to Quakerism. 

0 ur wedding, planned as a 
hybrid of two faith tradi
tions, was not the last time 
we worshiped as Method

ists, nor the first time we worshiped 
in the manner of Friends. But it was 
pivotal in our understanding of the 
power of the Quaker form of minis
try. I didn't have the language at the 
time to name what occurred that 
day, but with the perspective I have 
since gained as a Quaker I under
stand how God was truly present 
that day, ministering through the 
members of the community in a way I 
had never experienced in a Protestant 
church service. 

Four days before our wedding, our 
Methodist minister received a registered 
letter from her bishop warning her that 
if she spoke at our wedding she would 
be called before a discipline committee, 
risking suspension of her pastoral cre
dentials and her job. At the bottom of 
the letter the bishop had added on, "Tell 
Annika and Heather that I'm sorry." 

It is hard to speak of the vulnerabili
ty we felt at having friends and family 
flying into town from all over the coun
try to witness our wedding, and to know 
that the key leadership for shaping it 
was being silenced. Not only was this a 
logistical challenge, but it also under
mined the authority and legitimacy of 
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stooa ana respectea wnat we were uo
ing. The church affiliation grounded 
this wedding for them, as it did for us. 
To have denied us the most visible link 
to our faith community jeopardized the 
integrity of our celebration. It was a 
deep betrayal. 

We did not quite know how to re
spond. The thought, "If the bishop wants 
to say I'm sorry to us, I think she ought 
to look us in the eye to do it," reverber
ated in my head for the remainder of the 
afternoon. By that evening I had con
vinced myself that I was really only of
fering her an opportunity for what she 
herself proposed to do. It was Christmas 
Eve, so I could not reach her at the of
fice. I looked up her phone number in 
the phone book and called her at her 
home, asking if she would meet with us. 

To her credit the bishop met with us 
the day after Christmas. I recall her tell
ing us that she, in her leadership posi
tion, was not the person who could 
make change within the church, that 
she was too vulnerable, and that speak
ing out for change would cause her to 
be ostracized. Change, she said, could 
only come from the grassroots. I re
member that she encouraged us to con
tinue to work from the pews for wel
come within the church. While clergy 
could bless a barn, a pig, a horse, or a 
cow, blessing us would cause che entire 
150-year-old institution of this church, 
along with all its potential for doing 
good in the world, to crumble. 

For some reason that I no longer re
call, I continued my conversation with 
the bishop by telephone on the morning 
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"Could she say that." As I talked with 
her, friends and family members began 
to arrive at our house carrying in food 
and other things that were to be trans
ported to the church. Heather looked at 
me talking on the phone and pointed to 
her watch. I realized that my conversa
tion with the bishop was going nowhere 
and that I needed to give up trying to 
gain her approval. I moved the conver
sation to a quick end, hung up, and 
drove to our wedding. 

As I hung up the phone I thought to 
myself, "If anyone had told me how 
hard this was going to be, I would never 
have done it." I felt in that moment a 
deep aloneness. I realized that the bish
op wanted to cancel my wedding and 
that I also wanted to cancel it. I so eas-

ily could have accepted that we had 
tried for too much. I would sooner 
have disappeared into a hole in the 
floor than gone and stood before ev
eryone I knew to speak about the 
deeply personal and vulnerable top
ics of love and commitment. 

The powerful realization I have 
had since about that moment of 
desperation was that it was too late. 
The bishop did not have the power 
to cancel our wedding. I did not 
have the power to cancel it either. 
The community was gathered for a ~ 
purpose that was stronger than the ~ 
power of the hierarchy and stronger ~ 
than my individual fear. That day ~ 
was a living illustration of the scrip- ~ 

cure, "Where two or three are gathered 
in my name, there am I in the midst of 
you" (Matthew 18:20). The bishop does 
not dictate who may and may not be 
blessed; it is God and the people who 
bring that blessing into being. 

Over 120 people gathered and the 
celebration began. Our minister re
mained silent. Four ocher Methodist 
ministers attended, in solidarity with 
their colleague, and two of them spoke 
their blessings. A Presbyterian minister 
quoted Annie Dillard, speaking her de
sire to find something that demanded 
all the joy she had, and how this wed
ding gave her chat. One after another 
the members of the community rose and 
blessed us. A child of five rose to speak 

Continued on page 46 
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by Christina Huether-Burns 

Finally, the conductor collected 
our train tickets. 

"Good. Everyone's straight 
now," he said. 

''I'm not," replied my mother. The 
conductor laughed awkwardly, then 
quickly moved on to the next passenger. 

Living with two moms is nothing 
short of extraordinary. I get all sorts 
of looks, comments, and questions be
cause I am an African American teen
ager raised by two white, lesbian wom
en in a family formed through adop
tion. It has its serious moments and its 
funny ones. I always won the "yo' ma
ma" jokes in middle school, because 
people would say "yo' mama," and I'd 
reply, "which one!" This always caught 
people off guard because they couldn't 
think of a comeback. 

I used to be embarrassed about my 
family because we stood out so much. 
When I was in middle school, if we were 
together in public, I told people that my 
moms were my neighbors. It was easy 
because they don't look like me. ·But 
even though we don't look alike, I soon 
realized that there are many things we 
do in the same way. I have the same sar
castic personality, signature, and anx
ious need to be on time for events as my 
mom Susan, but I have the same moth
erly traits, handwriting, and short tem
per with my sister as my mom Sara. 
When people meet us, they notice we 
are very similar. I grimace and think, 
Oh no, I'm turning into my mothers! 

Christina "Nina" Huether-Burns was wel
comed into Pittsburgh (Pa.) Meeting as a tod
dler. She currently attends various meetings in 
the Washington, D. C., metropolitan area. 
Her interests are in human rights, education, 
working with children, Spanish, and commu
nity development. A senior at The Barrie 
School, she wrote this as her college application 
essay. She plans to attend Earlham College. 
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But being part of a diverse 
family has taught me impor
tant lessons, things I assumed 
everybody else knew. Most 
importantly, I learned to treat 
everyone equally and to re
spect, if not accept, our dif
ferences. I love people's reac
tions to my family, the looks 
on their faces as they try to 
figure out how we're related, 
the questions they're too po
lite or too embarrassed to 
ask. It takes some people lon
ger than others to ask me a 
personal question. 

One of the most memora
ble examples occurred in 
middle school when a friend 

When people 
ask me 

questions 
about my 
family it 
gives me 
a chance 

to educate 
people. 

• 

what it means to be adopted. 
I know that not everyone is 
comfortable with same-sex 
relationships, and this has 
made me cautious of how 
and when I introduce my 
parents. When I meet new 
kids, I listen for gay jokes in 
their conversations. All of my 
close friends have always 
loved my parents, saying 
they're the coolest lesbian 
moms they've ever met. In 
my high school, there is a stu-
dent who is enamored of my 
parents because he thinks 
they are the coolest things 
since sliced bread and sin
cerely always wants to know 

said, "Nina, are your parents Jamai
can?" 

"What?" I asked, thinking I'd heard 
him incorrectly. 

how they're doing. Many of my high 
school friends have become more ac
cepting of my ~oms than before. I, too, 
am more acceptmg. 

He repeated his question, "Are your 
parents Jamaican?" 

"No, they're white," I replied, with 
the straightest face I could muster. I 
could see the series of questions going 
through his mind at that moment, but 
he just walked away. 

I like it when people ask me ques
tions about my family because it gives 
me a chance to educate people about 

Having two moms is a complex and 
rich experience. I am proud to be my 
moms' daughter. 0 
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Transitioning in the Light: 
A Quaker Community's Journey 
across the Gender Divide 

• Nothing has 
been more 
difficult 
in my life 

than gender 
transition, 
yet nothing 

has felt more 
appropriate 

and necessary. 

• 

by Chloe Schwenke 

Chloe Schwenke, a member of Adelphi (Md.) 
· Meeting, is an ethicist and international de

velopment consultant. She is the author ofRe
claiming Value in International Develop
ment: The Moral Divisions of Development 
Policy and Practice in Poor Countries. Her 
website is < www. developmentvalues. net>. 
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I 
was feeling terribly alone on that 
cold February evening as I placed 
the call to Carole Hoage. Muscles 
knotted with nervousness, there 

was much more of resolution than des
peration in reaching out to her. A 
weighty and perceptive Friend, I trusted 
her warmth. I was coming out, and the 
stakes were high. 

My wife, Christine, and I were 
drained, exhausted, and confused. The 
demons we confronted were frighten
ing; we both knew they threatened our 
marriage, our happy family, and our 
sense of who we each were. Not to con: 
front the demons was no longer an op
tion; for me, not to acknowledge them 
threatened my very survival. Despite 
years of denial and pain, my identity 
had shifted, finally and irretrievably. 
Daunting challenges would surely en
sue for so many in my family, our meet
ing, and our world. This was the start 
of a new journey-no longer private
of a committed and loving couple, mar
ried under the care of Langley Hill 
Meeting, but now members of Adelphi 
Meeting (both in Baltimore Yearly 
Meeting). Christine and I took "care of 
the meeting" to heart and deeply trust
ed in the loving presence of our faith 
community; these thoughts were much 
in my mind as I heard Carole's warm 
vo1ce answering. 

"Carole, I need your help-the Meet
ing's help. After 16 years of therapy, 
countless hours of silent discernment, 
and a half-century of struggling to make 
the jigsaw pieces of my life fit, I now 
know with certainty why they never 
will. To make this puzzle come togeth
er, the pieces will need a different pic
ture; I will need a different body. A dif
ferent life perhaps, who knows? Carole, 
I'm transgender." 

T here, the words were out, and the 

silence that followed was poignant . 
When Carole finally responded, it was 
with tenderness but no sentimentality, 
followed by a quick admission that de
spite being a therapist for many years 
this phenomenon was well outside of 
her experience. Her very next question: 
"How are Christine and the children 
dealing with this?" It was a concern that 
framed the months ahead: this gender 
transition would be a journey into the 
unknown for every member of my fam
ily as well as for me, and ultimately for 
many members of our meeting. Yet ev
eryone's journey, while simultaneous, is 
different. A new person is emerging, yet 
she will retain much of the old; a be
loved husband is leaving forever, but in 
baffling ways "he" will still be there . 
Stephen was becoming who she was al
ways meant to be; I am Chloe. 

C
hristine had been over
whelmed when I first shared 
with her about my transgen
der status-while finding the 

inner strength, grace, wisdom, and hon
esty to admit that somehow, oddly, it all 
made sense to her. She knew me that 
well. Many therapists had urged me to 
find comfort and meaning in being 
male, and it had taken a long time to 
find the therapist who finally saw Chloe 
within me. Even then, I had waited un
til the diagnosis was tested and found 
conclusive by a well-recognized expert, 
Martha Harris. I was born into the 
wrong body and had waged a costly and 
painful internal struggle until, at the 
age of 57, I could play the parr of Ste
phen no longer. Chloe's struggle to "be," 
to have that long-denied integrity, came 
with a heavy price. Christine had mar
ried Stephen, not Chloe, and the chil
dren loved having a dad. What was I 
thinking; what was I doing? Was this be-



ing honest to the Light? Or was this 
phone call to Carole and the journey 
that ensued-as two of my brothers an
grily accused me later-an egotistical 
exercise in selfishness? 

S 
elfishness and courage; oddly 
those are the two most common 
moral judgments made when peo
ple first hear that I am transgen

der, now that I am finally myself living 
the life of Chloe. For most transgender 
persons, once fully aware of their situa
tion, there is but one sensible choice, 
and that is to transition to your true 
gender and become a transsexual. As 
with other transsexuals I've met, this 
isn't remotely about selfishness or cour
age. Fortitude and persistence, yes; 
changing one's physical gender, with all 
the implications to loved ones, the in
terminable complexity of moving resis-

~ 
~ tant bureaucracies to accommodate this 
~ change, the awkwardness and embar
d rassments and humiliations, the exact
~ ing physical pains involved in reshaping 
~ a body, the extraordinary expenses that 

no insurance will pay, and most of all, 
the struggle oflearning to be convincing 
out in the world in one's actual gender 
without benefit of a lifetime of practice, 
example, and advice-well, only a per
verse masochist could find this a "self
ish" pursuit. Nothing has been more 
difficult in my life, yet I am quick to say 
that nothing has felt more appropriate 
and necessary. 

Courage doesn't sit well on my shoul
ders either. It fits more appropriately on 
the gracious person of my wife and my 
brave, loving children. Compared to che 
ordeal of living the painful myth of Ste
phen year after year, it didn't cake cour
age to come out as Chloe. Being Chloe 
was about survival, not courage. Yet to 
chis day, the fortitude of my young chil
dren awes me. They loved me as a whole 
person; not just as "dad." Bravely, they 
trusted that my love as a parent would 
not be diminished by chis transition, 
even if now expressed differently. 

I'm at a loss to recall exactly what 
pushed me chat night to reach out to 
Adelphi Friends; perhaps connecting 
with the meeting seemed the obvious 
place to begin. Despite the fog and con
fusion around us, Christine and I clung 
to the conviction chat we are a Quaker 
family who want co stay together in our 
love, in our faith, and in our faith com-
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municy. We both felt che burden of our 
separate doubts whether these goals 
were achievable, yet giving in to despair 
and a silent shame never entered our 
minds. We also had experienced over 
many years the boundless spiritual gifts 
chat exist within a spiritual community 
for chose who sought them. 

N
lphi had been our spiritual 

orne since we moved to Mary
nd ten years earlier, and the 
eeting features largely in our 

lives as a family. Our children attended 
the local Friends Community School, 
started long ago by Adelphi, and my 
wife and I have both served on various 
meeting and school committees. We all 
attend meeting for worship regularly. 
Still, Adelphi is a busy metropolitan 
meeting; people frequently come and 
go, and neither of us enjoyed deep bonds 
with more than a few Adelphi Friends 
and attendees. Carole was one of them, 
and as she quickly gathered her compo
sure on chat telephone call, the reality of 
that bond was tangible and comforting. 
I explained co her chat Christine and I 
thought chat given the sensitivity of the 
issue, and the large size of our Pastoral 
Care Committee, the irregular seep of 
moving ahead discreetly with a small ad 

hoc group of Friends would be best for 
now. In relatively short order we had 
agreed on che composition of our group, 
and that it would support both Chris
tine and me in our separate but inter
connected journeys. Carole would be 
joined by three ochers: Jamesen Good
man, a family therapist; Cheryl Morden, 
a woman with a career similar to mine 
in international development; and fi
nally, Sandy Overbey, a pensive man, 
one of our oldest Quaker Friends, and a 
member of our original marriage com
mittee from Langley Hill Meeting. 

Awkwardness; how else could any of 
us describe chat first gathering at Car
ole's home in early March of 2008? No 
one there had any prior experience with 
the cransgender phenomenon, and ev
ery one of us felt more than a little at 
sea. I had been voraciously consuming 
all that I could read on the web and in 
books on transgender, but no one else 
present other than Christine had any 
facts or experiences to draw upon. No 
one personally knew another cransgen
der person-we remain relatively rare
so the group started by sharing photo
copies of a shore web-downloadable 
brochure from the American Psycho
logical Association: Answers to Your 
Questions about Transgender Individuals 
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gathenng ot the group, 1 would come 
dressed en femme. We would respect the 
confidentiality of this process (even this 
article has been cleared by the entire 
group before submission). The group's 
focus would not just be on me, but on 
the two of us as separate individuals, as 
a couple, and as parents. In time, it 
would embrace our son Ian (14) and our 
daughter Audrey (9), even if indirectly. 
We all acknowledged from the outset 
how different Christine's journey was 
from mine, and that our separate spiri
tual support needs did not coincide. She 
was overcome with grief at losing a hus
band, while feelings of fear and anger 
often distanced her from that nourish
ing inner peace. I, too, was on a voyage 
into a new reality; yet, as I journeyed, I 
drew deep spiritual energy that effer
vesced into my life. For me, a jarring 
blend of joy, discovery, exhilaration, 
grief, fear, and-despite all of this ca
cophony-a welling up of the most 
powerful peace I had ever known. 

Amidst the tears and unquestioned 
warmth in that first gathering, one 
thing was certain: we were among 
Friends, and the spirit was at work. I 
was lovingly yet firmly caJled upon to 
be accountable, then and throughout 
the group's existence, to share as clear 
an understanding of the truth of my sit
uation as I could discern. Call it tough 
love, but seeing the tears in my wife's 
eyes and the loving concern in the faces 
of these gathered Friends, I held noth
ing back. The discussion (punctuated 
when needed by pauses for silence) went 
well past dark. Before we left, we asked 
each member of our support group if 
they were prepared for this deep com
mitment of time, love, and spiritual en
deavor. To our eternal gratitude, each 
agreed without hesitation. 

T
his small support group was in 
many important ways our spiri
tual and emotional anchor in 
the months ahead, as we gath

ered every four ro six weeks. There was 
much to do. First, there was my person
al challenge of being Chloe among 
them. My first "appearance" wasn't easy 
for any of us, but at least for me it felt 
surprisingly natural. The closest analo
gy-and it is an odd one-is that feel
ing you get when you finally find your-
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spmtual home you've looked tor. l:Sut we 
all had much to learn about the mean
ing of gender identity, the nature of the 
transgender phenomenon, and about 
coming to some peace with our sepa
rate, diverse feelings. We discerned as a 
group the important difference between 
"tolerance" and "acceptance." Under the 
loving care of these Friends, Christine 
and I reached within and to God for 
some answers (even if tentative answers) 
for such questions as to whether our 
marriage could survive, and what we 
could possibly say as we came out to our 
two children and our larger family. We 
thought long and hard about how best 
to unfold this transition to the larger 
meeting, whose support we all knew 
was critical to making this transition a 
success. We did not even know with 
certainty what "success" in a gender 
transition meant, except to sense how 
important it would be that the meeting 
community offer a safe and loving place 
for our family. 

As the year unfolded, our support 
group steadfastly helped us find a gen
tle, sensitive way to introduce our "situ
ation" to the larger meeting communi
ty. It started with discreet discussions 
and then visits by Christine, at least one 
member of our small group, and me 
among the various meeting committees 
to raise awareness about our situation 
and the nature of being transgender. 
The process reached its culmination 
with a tenderly choreographed coming 
out to the whole meeting. First, there 
was a midweek email letter in Septem
ber from our clerk, Ann Marie Mori
arty, announcing our transition. Ac
companying her warm, supportive let
ter was one of our own, crafted prayer
fully by Christine and me, and seasoned 
by our support group's holding us in the 
Light. I chose not to be present at the 
next meeting, allowing Cheryl Morden 
from the support group to spend a few 
minutes after rise of meeting speaking 
to those with concerns or questions, or 
to people who had not received the 
email. Having me not there, but Chris
tine and the children present, gave the 
meeting community a little space to see 
for themselves that my wife and chil
dren were well, without having to adjust 
to my new appearance. By the time I ar
rived next First Day as Chloe, there 

1n uctooer, me meenng arrangeo a 
Second Hour-a period after meeting 
for worship-for Christine and me each 
to speak from a centered, worshipful 
place to all who sought to learn more of 
our respective journeys. The meeting
house was full, including nearly every 
young Friend; all present sat in rapt at
tention as we spoke of pain, sorrow, joy, 
and discovery, but also of the power of 
a meeting to transcend rejection, to 
move even beyond tolerance, and em
brace acceptance. 

After a year, this much is clear: Chris
tine and I both continue to feel the 
power and love of God expressed 
through these four Friends. Through 
their love we have been led to find a 
deeper spiritual home within Adelphi. 
Our transition journeys have been the 
occasion for spiritual growth for others 
in the meeting, too. We may be "spe
cial" as a couple and a family, but with
in the meeting we are one with our faith 
community, where aJI are held to be 
special. We are loved; through our tran
sition we are even a part of the Adelphi 
community's Quakerly journey of spiri
tual growth. 

F
or Christine and me, there re
mains much to resolve even as 
our relationship has moved to a 
deeper level offriendship. Not all 

transgender people change their sexual 
orientation even if the labels shift under 
them; the world has reclassified me 
from "heterosexual male" to "lesbian." 
Christine remains herself, as she always 
has: a loving and caring heterosexual 
woman who now finds herself legally 
married to a woman. She finds the grace 
somehow to accommodate that dynam
ic tension, tempered perhaps by the 
qualities of warmth and friendship be
tween us that eclipse anything we've ev
er experienced before. 

The transition continues in its quiet 
way, and my presence no longer elicits 
undue attention. Thankfully we are no 
longer "news," just another Quaker 
family enjoying the warmth of a very 
remarkable faith community where 
the Light shines brightly. Christine 
and I know that the future still holds 
deep challenges for us as a "trans-cou
ple," but we need never face those chal-
lenges alone. 0 
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by Dee Birch Cameron 

B
itter laughter isn't my usual re
sponse when I look into my new 
issue of FRIENDS JOURNAL, but a 
few years ago I opened right to 

an article accusing Friends of being soft 
lo.. on divorce ("On Marriage and Di

-~ "] vorce-With a Proposition Bound to be 
~ Controversial," by Anne E. Barschall, 
·:::1 FJ June 2004). "Surely I must be the 
t d only Quaker who is reading this right 

after leaving a 40-year marriage," I said 
out loud. Here I was, a novice at living 
alone, and already talking to myself. 

Fortunately, my mind's ear still heard 
Phyllis's response from the previous 
Sunday, when I had sprung the news on 
local Friends. "Your meeting has your 
back." She and her husband offered to 
help me move or to hang around in case 
I felt unsafe. (I didn't.) They served me 
a delicious supper. They heard my tale 
of woe. 

I won't summarize it here, except to 
say that I wasn't in grave physical dan
ger. I don't want to tempt any reader to 
judge on the evidence whether or not I 
did the right thing. Without knowing 
the particulars, Phyllis had assumed I 
did. She didn't know the details, but she 
knew me. 

In contrast, the Pittsburgh Friends 
who oversaw our wedding decades ago 
were taking a chance on us, a couple of 
new attenders, one with an Army com
mitment in wartime. Sometime later, 
wondering at our youthful folly, I was 
comforted to remember that a whole 
committee of discerning Friends had 
worked at getting to know us and none 
of them had warned us to turn back. 

Years later I met one of them who ad
mitted to relief that at least one mar
riage they had fostered in the 1960s was 
still intact. Did other failed relation
ships point to a history of faulty dis
cernment? I don't think so. 

Dee Birch Cameron, a member of El Paso 
(Tex.) Meeting, is a librarian and often acts 
in a community theater. 
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Modern Quakers lean to-
ward hope. If the mainline 
Protestants of my youth were 
right and humanity is in
nately sinful, Friends don't 
dwell on it. They try to clean 
up the results. W hatever any 
of us means by that well
worn quotation about "that 
of God in everyone," it is an 
optimistic idea. We tend to 
give actions that are not un
arguably horrible the benefit 
of that belief. 

Maybe that's soft, or may
be it's taking the Jesus of 
Matthew 12:31 seriouslywhen 
he calls blasphemy of the 
Holy Spirit the unforgivable 
sin. Chronic skepticism about 
other people's motives and 
actions implies that genuine 
leadings are rare and that the 
human heart is generally too 
tough a nut even for the Ho-
ly Spirit to crack. 

A few years after our wed
ding, I got a surprise long 
distance call from another of 
those committee members. 
She asked how we were, and 
I said we were just fine. Even 
though almost from the start 
I sensed that my husband re
gretted having me along on 

• Did failed 
relationships 

point to a 
history of 

faulty 
discernment 

by the 
meeting? 

I don't 
think so. 

• 

new in Texas, lonely, 
feeling like a failure, and 
I took great comfort in 
the thought of being un
der Florence Shute's eye 
then and whenever I re
membered her words. 

Comfort came again 
when FRIENDS JoURNAL 
later published an article 
by a woman who com
bined the experience of a 

long, happy marriage with 
keen empathy for others 
whose married lives were 

·sad ('~other Reflection on 
Marriage among Friends," 
by Georgana Foster, Fj Jan. 
2006, p. 10). My sense of 
being known and support
ed by a stranger made a 
hard time easier. 

For a long time, I had not 
been believed in or believed. 
Right after walking away 
from that, I don't know how 
I might have reacted ifl had 
encountered similar doubts 
about me in my meeting. I 
might have. fallen back into 
my habit of taking criticism 
to heart without examining 
it. Or I might have laughed 
it off, as I did that first ar
ticle. In neither case would 
the reaction of my religious 
community have done me 
any good. 

Was the meeting that al
lowed my wedding wrong 
because of how my mar
riage developed later? No. 
Like me, they were simply 
doing the best with the light 
available to them at the time. 

his life's adventure, I hoped to change 
that by trying harder. 

Goodness has been more 
important to me than rightness, and 
Friends have been good to me. They have 
kept me under their eye. They have had 
myback. 0 

"You started out under my eye, and I 
still think of you," the caller said. I was 
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The Miracle of Death 

• 
It was 

the most 
extraordinary 

six weeks 
ofmylifeas 
I cared for 
my dying 

companion. 

• 

Deborah "Misty'' Gerner and Philip Schrodt 

by Philip Schrodt 

FRIENDS ] OURNAL]une 2009 

0 
n May 10, 2006, my wife and . 
partner of a quarter century, 
Deborah "Misty" Gerner, who 
was under treatment for meta

static breast cancer, asked me to call her 
nurse practitioner concerning a series of 
odd symptoms she had been experienc
ing. I called and explained these as best 
I could, and the response was quick and 
to the point. "Phil, get her in here im
mediately-in the four years we've been 
working together, this is the first time 
Misty has ever asked you to call me, 
rather than calling herself1" 

A few hours later, a CAT scan showed 
a large, rapidly growing tumor in the 
lining of her brain that had been invisi
ble only a few weeks before. Misty's 

struggle against meta
static disease, which she 
had held off far' longer 
than most people, had 
finally encountered an 
insurmountable obsta
cle. The prognosis: she 
had days, or-at most
weeks, to live. 

Misty and I met in 
our late 20s, both com
ing from earlier failed 
marriages of the "young 
and stupid" variety that, 
in retrospect, would 
have better remained co
habitation. As a conse
quence, we lived togeth
er for quite some time 
before getting married. 
Our "first date," I liked 
to joke, was a six-week 

trip to Egypt, Sudan, Kenya, and Eu
rope, though in fact we'd been involved 
for several months before that. O ur "en-

Philip Schrodt was a regular attender, and 
D eborah Gerner a member, of Oread Meet
ing in Lawrence, Kans. Details on Deborah 
Gerner's life, and an extended set of emails 
detailing her experience with metastatic breast 
cancer, can be found at her memorial website, 
<http://deborahgerner.org>. 

gagement" occurred on a snowy New 
Year's Eve in a borrowed apartment 
when we decided, "What the heck, why 
don't we get married! " This was several 
months after we'd purchased a house 
together. Our wedding was two weeks 
later on a -10 degrees Fahrenheit Chi
cago evening. The union was legalized 
by an ordained Presbyterian seminary 
student on whose dissertation commit
tee I was serving; the premarital coun
seling consisted largely of a theological 
disputation between him and Misty
an Earlham religious studies major
on the extent to which the Almighty 
needed to figure into the ceremony. 

T his was obviously not a marriage 
under the care of a meeting. In different 
circumstances, it might have been
Misty was a member, and I a regular at
tender, of Evanston (Ill.) Meeting at the 
time-but we were in a commuting re
lationship, and in town together for just 
a couple of weeks, so the situation dic
tated instead a syncretic civil-Presbyte
rian-Quaker ceremony in a home with 
a dozen friends (mostly small " f') in at
tendance. Our honeymoon was break
fast at our favorite restaurant, and then 
I was off to teach a 10-AM class. 

0 
ur situation was not ideal in 
those first years (is it ever?), as 
we dealt with professional de
mands that, at times, seemed 

(and quite likely were) explicitly de
signed to break up relationships: T he 
25-person department where I worked 
had only one person who was not di
vorced at least once, and it had experi
enced two spousal suicides the year be
fore we started dating. Misty was the 
first tenure-track female professor in her 
department in her first job-at a Big 
Ten institution in the 1980s- and left 
there after a year. We spent three years 
commuting, first by car, and then by 
plane. Misty finally landed a temporary 
position at my institution, but multiple 
attempts to "solve the two-body prob-
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lem" failed. In one ironic case, I received 
an afternoon phone call that began 
"Phil, I think we've finally found a posi
tion for you ... " from an institution an 
hour away from one from which Misty 
had resigned that very morning. 

We eventually found two quite satis
factory jobs at University of Kansas, 
though even there we faced strong resis
tance from senior colleagues, one of 
whom told us straight-out shortly after 
we arrived, 'This department should 
never have hired a couple." Nor has it 
ever again. (The progressive social ori
entation of U.S. academia is, I would 
suggest, vastly overstated.) But the situ
ation was good enough and, after care
fully keeping our work separate until we 
both had tenure, we embarked on a 
long and highly productive research 
agenda that combined Misty's in
terests in the Middle East and 
mine in the statistical analysis of 
political conflict. These effortS 
yielded the satisfaction of peer 
recognition, several National 
Science Foundation grants, 
and Fulbright awards for each 
of us to teach at Birzeit Univer-
sity in the West Bank, where 
we lived in an apartment just a 
few blocks from Ramallah 
Friends School. 

Our offices were in the same 
building, eventually just down the 
hall from each other, and we generally 
went to work and returned at the same 
time, as well as sharing lunch whenever 
we didn't have anything else scheduled. 
More than a few times we were told
in that self-conscious joking manner 
that tells you the person is folly aware of 
the implications of what they are say
ing-"! couldn't possibly work as close
ly with my spouse as the two of you do." 
To which one could only smile and say, 
"Well, it works for us." 

Our union was, like most successful 
relationships I'm aware of, one of com
plementarities, both -at work and at 
home. Misty was comfortable with peo
ple, I with machines; our research proj
ect involved a system that required both 
human input and technical complexity. 
We could not have done this without 
each other; others had failed to con
struct similar systems, either because 
they could handle the people part but 
not the technical, or because they had 
created a complex computer program 
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but failed to motivate humans to pro
vide the knowledge required to make 
this relevant to the real world. 

The pattern continued at home. In 
our first few months of living together 
we tried, following the hyper-egalitari
anism of the age, to split household re
sponsibilities equally. But in time we re
alized the virtues of specialization. It 
was clear I would never master the sub
tle interactions between laundry tech
nology and women's clothing ("Read 
the labels? What labels?"), and my at
tempts to do so typically resulted in 
devastation sufficient to create a tempo-

rary blip in the stock price ofT.]. Maxx. 
While Misty enjoyed cooking on spe
cial occasions, she was more than happy 
to leave the day-to-day routines of put
ting food on the table to me. 

A
nd so this went on for a quarter 
of a century, during which 
time we became more and 
more likely to finish each oth

er's sentences, to know with a glance 
when the other was ready to leave a par
ty, to settle into that familiarity- a vi
sion of Hell to those in their 20s
where the most enjoyable thing in the 
world was to spend a Saturday evening 
together at home, sitting in the living 
room by the fire, quietly reading. 

The relationship was not without 
its challenges, of course, and we spent 
quite a bit of our first years figuring out 
how to negotiate those. In most instanc-

es, old wisdom rang true. Most impor
tantly for us: never go to bed without 
resolving an argument. Turning anger 
into humor was another, resolved in 
the final years-when the combination 
of the seemingly unlimited side effects 
of cancer treatment, pain, and ever
present uncertainty introduced many 
occasions of stress-with our adopting 
our own scapegoat-mediator, a little 
rubber shark, acquired on a trip to 
Hawaii, which squeaked when you 
squeezed it. The shark could be invoked 
to either mediate a dispute or accept 
blame for it as the occasion required. 
Silly?-Yes, but it worked. 

By May 2006, we were three months 
past celebrating-or not, as Misty un
derwent major surgery the next day to 

replace a hip destroyed by metastatic 
lesions-the 25th anniversary of 
our (actual) first date. By that 
point, we had spent close to five 
years-first in 1995 with her ini
tial diagnosis, and then from 
2002 onward with the metastat
ic disease-in visits to the can
cer center, with all its attendant 
expectation, hope, and fear. And 
now, unambiguously, we had 

come to the final act. 
What followed was, without a 

doubt, the most extraordinary six 
- weeks of my life as I cared for my dy
ing companion. And not just for my 

Life, but for our relationship. 
As the tumors grew, Misty's mental 

abilities deteriorated rapidly. On the day 
before the diagnosis, she had taught
with complete competence-the final 
class of the semester, on her beloved-if 
ever exasperating-Middle East, and I 
have no question that by sheer force of 
will she kept the effects of the tumor at 
bay until that point. But now its physi
cal impact was overwhelming, and her 
brain began to suffer the ravages of the 
disease. HeJ;,. speech first became un
steady, then positively quirky (she lost 
the ability to deal with nouns in other
wise grammatically correct sentences); 
her eyesight deteriorated; she was soon 
confined to bed. A brief attempt at 
whole-brain radiation therapy had no 
effect, and after ten days, with the con
sent of her medical team and plenty of 
tears all around, we stopped curative 
treatment and shifted into hospice 
mode. M isty's firmest wish, which she 
had expressed a great many times, if in-
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r...ansas. 1t now restea on me ro see mat 
wish fulfilled. 

It proved to be remarkably easy. At 
the time, and still three years later, I 
view that period as a remarkable experi
ence, not one of trauma. Call it the mir
acle of death, in the same way that we 
think of the miracle of birth. A child is 
formed in an act oflove, is born, is cared 
for through years of helplessness, ma
tures, and with effort and knowledge 
and no small amount ofluck grows into 
a healthy, happy, and complete adult. It 
doesn't always work out that way, but as 
often as not it does. 

wnere rne sKeletal remams muuueu 
those of an individual who had suffered 
grievous injuries that rendered them 
clearly incapable of obtaining food. Bur 
that individual had lived sufficiently 
long for some of those injuries to partly 
heal: incontrovertible evidence that they 
had been cared for. Here, the archeolo
gist concluded, we are dealing with in
dividuals we would unquestionably rec
ognize as human. 

Misty-as was her wont- lived well 
beyond the initial prognosis, but in the 
end she died, resting quietly in her 
own bed, a little after noon on June 19, 

"Our birth is but a sleep and a forgetting: 
The Soul that rises with us, our life's Star, 

Hath had elsewhere its setting, 
And cometh from afar:" 

l..aUC:~ CC:UUt:: t , lUd.L UUl 111c11.11c15'-' YYVUJ.U. 

continue "as long as we both shall live," 
was fulfilled. 

I
don't pretend that this happy end
ing-and I do regard it as happy
is possible for everyone. We were 
very fortunate in our circumstanc

es. We were two upper-middle-class 
professionals with full medical cover
age, who were trusted with large quan
tities of potent painkilling drugs. At no 
point did her medical team pressure 
me to resort to heroic measures. I had a 
job I could simply drop for weeks with-

out repercussions. Our le
galized, heterosexual rela
tionship was provided full 
protection by the powers of 
government, and not-as A

nd the miracle of 
death? An adult 
who has accom
plished much, who 

was autonomous, in and of 
the world, the life of the par
ty, the lion of the office, or 
the caregiver who could al
ways be counted upon, now 
lies on a bed, taking shallow 
breaths, completely under 
the care of others, and turns 
inward, first to sleep, then 
away from food, and finally 
away even from water (yes, 
that happens). And then 
that person departs to a state 
that we imagine in so many 
different ways, and which, 
unlike so many things that 
we merely imagine, we will 
all someday reach. A truly 
remarkable set of events. 

If 
-William Wordsworth 

Ode: "Intimations of Immortality" 

some relationships are
subject to the meddling of 
persons adamant that their 
highly selective readings of 

And the other miracle of 
death is the sheer cussed ir
rationality of this whole 
caregiver thing. 

Relationships are built on 
reciprocity, are they not? 
And yet, where is the reci
procity of caring for a dying 
spouse or parent or friend? 
In a few days, or weeks, or 
months, the dying person 
will be gone, and then day
ro-day life will carry on. 
There is no quid pro quo. 
And yet in precisely that 
time where we can expect 
no reward, our inclination is 
to give the most. Why? 

T hat is the mystery, or 
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If our birth is but a sleep and a forgetting, 
then our death must be an awakening, a remembering. 
Listen. Can you discern a long-forgotten melody? 
Is exquisite harmony beckoning from the edges of 

your memory? 

If our death is an awakening, a remembering, 
is there a glory beyond the rose, beyond music? 
Is there a sweeter spring than the daffodil 
in heaven's deepening expanse? 

I cannot willingly release you 
yet 
if we love what we love 
because dim memories 
evoke such love, 
then 
death is just a passing 
from loving hands to loving hands 
from the rose, to the glory beyond the rose, 
to a sweeter spring, a richer harmony ... 

If 
our birth is but a sleep and a forgetting. 

-Julie Cadwallader-Staub 

Julie Cadwallader-Staub lives in South Burlington, Vt. 

ancient and dimly-under
stood texts take precedence 
over the here-and-now of 
ties that may have been 
bonded. in love for decades. 
Misty's medical circum
stances were such that, with 
the assistance and advice of 
hospice professionals, and 
the aid of a loyal set of
again, utterly irrational
friends (several, as it hap
pened, Friends), I was able 
to provide palliative care in 
our home. 

Change any of those cir
cumstances and things could 
have been considerably more 
difficult, if not impossible. 
We were lucky; we made 
some of our luck; we pre
pared for the unexpected; 
and some things just broke 
the right way. 

In the months and years 
that have followed, I have 
been constantly told, "I can't 
imagine what you went 
through." And, "I couldn't 
possibly do what you did." 

On the second point I re
ply, in all sincerity, "Yes, you 

Continued on page 48 
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• 
We were aware 

that friends 
had joined the 

worship via 
Internet links. 

• 

by Joan Dyer Liversidge 

~ II TIC l1Ull 

I 
first met Michael Baldwin and Uri
el Orellano when they attended a 
Couple Enrichment workshop led 
by my husband and me at Friends 

Meeting of Washington (D.C.) . Cou
ples who were part of an ongoing Cou
ple Enrichment Group at Bethesda 
(Md.) Meeting urged Michael and Uri
el to attend the workshop before they 
joined the group, so they would under
stand better the couple dialogue process 
and the way the group functioned. Mi
chael and Uriel participated in the pro
gram, learned the basic skills of couple 
dialogue and the principles and practic
es of couple enrichment, and joined 
Bethesda's ongoing group, which met 
monthly in various couples' homes. 
Couple Enrichment provided a nurtur
ing and supportive environment for Mi
chael and Uriel as their relationship 
grew and flourished. 

After Michael and Uriel moved their 
home, they attended Sandy Spring 
(Md.) Meeting, where my husband and 
I are members. Shortly after that, Mi
chael was diagnosed with non-Hodg
kins lymphoma. He entered an aggres
sive course of treatment, which con
cluded in the fall of 2006. After his 
treatment ended, we invited Michael 
and Uriel to participate in a weekend 
couple enrichment retreat that we were 
leading. At that retreat, both of them 
were upbeat and hopeful about the fu
ture, despite being exhausted from the 
ordeal of the disease and treatment. 
Staying up late into the night, we talked 
about their future. They were clear that 
they wanted to have a marriage that was 
blessed by God and the Quaker com
munity, and someday enjoy a civil mar
riage acknowledged by the government. 
We talked about how part of that dream 
might be realized within the Quaker 
community. They left the retreat feeling 
supported and nurtured, and ready to 

joan Liversidge is a member of Sandy Spring 
(Md.) Meeting. She and her husband, Rich, 
serve as leaders and trainers of new leader 
couples in Friends General Conference's Cou
ple Enrichment Program. 

face their future together . 
By Christmas 2006, Michael was re

hospitalized. After many tests it was de
termined that the cancer had spread to 
his brain. I visited Uriel at the hospital, 
along with a member of Bethesda's 
Couple Enrichment Group. Uriel asked 
for our help to arrange a marriage un
der the care of Sandy Spring Meeting. 
Michael was a member of Montclair 
(N.J.) Meeting, and in consultation 
with members of that meeting we dis
cerned that it would be in right order 
for them to take the marriage under 
their care with the local support of San
dy Spring Meeting. 

W ithin 24 hours of being ap
proached, Montclair Meeting held an 
emergency called meeting for worship 
with a concern for business, approved 
taking Michael and Oriel's marriage 
under their care, and appointed an over
sight committee and a co-clerk to serve 
with me as the local on-site person. 
They also arranged for members to trav
el to Washington, D.C., for the meeting 
for worship for marriage scheduled for 
the next day. 

0 
n that wedding day, silently 
and almost tiptoeing, about 20 
of us walked through the In
tensive Care Unit at the Wash

ington Hospital Center to Michael's 
bedside, trying not to disturb others in 
neighboring rooms who were very ill 
and struggling for life. We gathered in 
Michael 's small room around his bed, 
squeezed into a tiny space. Michael's 
sister, standing in for him because he 
had fallen back into a coma, stood at his 
head. Next to her was Uriel. I stood at 
the foot of Michael's bed after gently 
placing the Marriage Quilt (p. 37) over 
him as a way of "dressing" him for the 
solemn and joyous but bittersweet event 
that was about to occur. A video camera 
was connected to a laptop in the room, 
extending the meeting for worship for 
marriage to another 20 witnesses gath
ered in the ICU waiting room. 

I offered a brief description of a 
Quaker wedding for those in the hospi
tal and others participating in the woe-
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Uriel 
Orellano 
and 

Michael 
Baldwin's 
Marriage 
Quilt 

ship via the Internet. We settled into 
deep silence. Out of the waiting wor
ship, Uriel said his marriage vows and 
Michael's sister spoke the vows on be
half of her brother. They signed the cer
tificate. We all sang "Down by the Riv
erside," Michael's favorite song, very 
softly, and settled back into worship. 

After about 20 minutes we silently 
filed our of the ICU, gathered the others 
present in the family waiting room, and 
snaked our way through hospital corri
dors to a large conference room. We ar
ranged the chairs in a circle and re-en
tered worship. Someone brought in the 
laptop, and we were aware that friends 
had joined the meeting for worship via 
Internet links from as fa r away as Ha
waii, London, Luxemburg, Dallas, and 
Connecticut. The worship was deep 
and centered, with messages of celebra
tion, love, and joy. Some messages were 
delivered electronically and read to the 

Continued on next page 

FGC's Couple Enrichment Program 
by Brad Sheeks 

F
riends General Conference's 
Couple Enrichment Program 
is a ministry of couples who, 
recognizing the divine center 

of committed relationships, support 
them through the practice of deep 
dialogue and other authentic shar
ing consistent with Quaker faith 
and testimonies. 

In this pioneering Quaker pro
gram, a small group of six to eight 
couples come together under the 
guidance of a trained leader couple. 
Together they learn and practice 
communication skills while reflect
ing on the strengths and values of 
their relationships. The couples gain 
a sense of being part of a community 
of couples where they learn from one 
another about how to invent and re-

Brad Sheeks is a member of Central Phil
adelphia (Pa.) Meeting. He and his wife, 
Patricia McBee, serve as leaders and train
ers of new Leader couples in Friends Gen
eral Conference's Couple Enrichment Pro
gram. 
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invent a relationship with the Divine in 
the center. As one of our experienced 
leaders has said, "When we engage in our 
relationship in a conscious and inten
tional way, we build the Peaceable King
dom, beginning in our own home. We 
can then share that power in our meet
ings, in our community, and the world." 

Couple Enrichment certainly has 
helped maintain loving relationships 
over many years, and it has drawn us 
deeper into our spiritual lives. It is a priv
ilege to be with couples and watch the 
love flow between them. It is an even 
greater privilege to see a couple again, 
years later, and hear that the slcills they 
have gained along with the support of 
others in our community have served 
them well over the years. 

T he FGC Couple Enrichment Pro
gram began over 40 years ago with Da
vid Mace's Rufus Jones lecture "Mar
riage as Vocation." That lecture led to 
the creation of a working group to con
sider how to support and nurture mar
riages among Friends. The need for this 

was described by David Mace in the 
Winter 1968 FGC Quarterly: "Com
panionship is now the central goal in 
marriage, and that is the simple rea
son why marriage is much more dif
ficult today than it was in the past." 

David and Vera Mace led a Mar
riage Enrichment Leadership Train
ing Workshop at Pendle Hill in 1969 
as a pilot program. The couples 
trained in that workshop started 
leading couples workshops beginning 
with the FGC Gathering in Ocean 
Grove, New Jersey, in 1970. A second 
training event was held at Pendle 
Hill in 1971. Those programs con
tinue at the Gathering to this day. 

David and Vera also founded the 
Association for Couples in Marriage 
Enrichment (ACME) in 1973. AC
ME was committed to supporting 
family life through marriage enrich
ment programs. Joining with ACME 
in their mission, several Quaker cou-

Continued on next page 
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Car~reP§ 
www.mtcalligraphy.com 

18 Lonsdale Ave, Northampton, MA 01062 
(413) 529 9212 E-mail : mary@mtcalligraphy.com 

The Bible Association of Friends 
in America 

since 1829 has offered Bibles, NewT esramenrs, 
a nd Porrions free or ar cosr ro Friends 
instirurions, individuals, and orhers worldwide. 

Wrire ro: P.O . Box 3, Riverron, NJ 08077 

rest of us. 
Two days later, Michael succumbed 

to the cancer that had entered his brain. 
He left this Earth surrounded by the 
love and caring of his partner and now 
husband, and those who had participat
ed in this very special occasion. 

A marriage under the care of Friends 
is a precious sacrament. I felt privileged 
to be a witness to the growth of Michael 
and Uriel's relationship, which culmi
nated in their profession of faith and 
love "in the presence of God and these 
our friends." 

There is great beauty and power in 
our sacred marriage process, and in be
ing "taken under the care" of a meeting. 
Michael and Uriel understood this beau
ty and power and wanted to have their 
love and relationship blessed in this way. 
They stood in the midst of the Divine 
Presence through Friends who gathered 
together in a solemn and joyous occa
sion to bring this blessing to them. 

We were blessed by the use of tech
nology. Michael was a computer expert 

pies were trained as leaders and then 
went on to train· other couples as 
leaders through ACME and subse
quently the FGC Couple Enrich
ment Program (FGC-CEP). 

Early in the formation of the 
FGC- CEP, there was clarity among 
its leadership that the leading to serve 
couples included both same-gender 
and opposite-gender couples, as well 
as couples in varying stages of com
mitment. The program was intended 
to provide all couples with an oppor
tunity to learn from other couples in 
a sacred space, prepared by leaders 
using long-standing principles from 
Quaker faith and practice. 

Although some of the ACME 
leader couples included committed 
gay and lesbian couples in their pro
grams, ACME did not recognize 
same-gender couples as leaders. After 
a period of discernment, the leader
ship of FGC-CEP pressed the offi
cers of ACME to recognize these 
couples as leaders. But ACME, out of 
a concern about the effect of same
gender leader couples on the continu
ing participation of pastors from sev
eral Christian denominations, was 
unwilling to grant them leader sta-

and a proponent of technology and its 
capacity to create a spiritual pathway 
between and among people. On this oc
casion, the technology was skillfully 
and sensitively incorporated into our 
worship and celebration,· helping to 
broaden the witness of this solemn and 
joyous occasion across continents. 

I celebrate that the Couple Enrich
ment Program, and the couples who 
participated in couple enrichment groups 
with Michael and Uriel, brought that 
Divine Presence to them when they were 
new to an area and needed a supportive 
place to grow and sustain their relation
ship. And many of us were present for 
them at a time of great need and joy. 

Michael Baldwin and Uriel Orellano 
were married under the care of Montclair 
Meeting, with the assistance of Sandy 
Spring Meeting, on February 3, 2007. 
Michael passed away on February 5. Uri
el continued to participate in Bethesda's 
Couple Enrichment Group until the fall 
of2008. 0 

tus. ACME leaders worried that its 
fledgling and struggling organiza
tion would not be able to sustain it
self and grow in light of the antici
pated internal controversy. For AC
ME, the training of leader couples 
was available to couples who had the 
ability to be legally married, and that 
was-and until recently has been
between one man and one woman. 

Meanwhile, the FGC program 
changed its name from FGC Mar
riage Enrichment to FGC Couple 
Enrichment, established a training 
and recognition system, and began a 
search for potential leaders among 
same-gender couples who had partic
ipated in couple enrichment work
shops. In 1988 a Basic Training 
Workshop was conducted following 
the FGC Gathering in Boone, North 
Carolina, and at its conclusion, FGC 
had its first same-gender couple en
richment leader couples. Today, many 
same-gender couples who participate 
in the FGC couple Enrichment Pro
gram are recognized as married cou
ples in their horne meetings. "Couple 
Enrichment" continues to be the term 
that we believe is the most inclusive 
description for this ministry. 0 
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We offer socially responsible, diversified investment 
management services for ~ker organizations 

Investment Services 

• Consolidated Fund 
• Separately Managed Investments 
• Trusteeships 
• Pooled Life Income Common Fund 

Learn more about our diversified, aU-in-one investment solution: 
215-241-7272 www.friendsfiduciary.org 1650 Arch Street, Suite 1904, Philadelphia, PA 
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Independent Living at 

FRP's 
Sarah Allen 

Senior Homes 

Friends Rehabilitation Program 

(FRP) is a Q uaker-related nonprofit 

with over 45 years of service to 

Philadelphia. We provide affordable 

housing for seniors and offer a 

unique opportunity for continuing 

community service for residents. 

For information about FRP' s 

Sarah Allen Senior Homes at 

4035 Parrish St. in Philadelphia, 

contact Jason Driscoll at 
(21 5) 222-2700. 
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Occupied with 
Nonviolence: A Palestinian 
Woman Speaks 
By jean Zaru. Edited by Diana L. Eck and 
Marla Schrader. Fortress Press, 2008. 144 
pages. $20/softcover. 

In 2002, the deputy speaker of Israel's 
Knesset told the International Quaker 
Working Party on the Middle East that one 
of the biggest problems in the area is that 
there are two narratives of the Israeli /Pales
tinian people that are both true-but that 
don't meet. For Israelis, the 1948 war was 
a glorious fight to establish a new nation; 
for Palestinians, it was the nakba- a catas
trophe of displacement. For Israelis, the 
"security fence" is a barrier between them 
and suicide bombers; for Palestinians, the 
"apartheid wall " is an instrument of impris
onment and land expropriat ion. The list 
could go on and on. 

Jean Zaru's Occupied with Nonviolence 
presents a compelling narrative of what the 
conflict means to a pacifist Quaker Pales
tinian woman, active in international ecu
menical circles, who has lived the region's 
vexed history for seven decades. As clerk of 
Ramallah Friends Meeting and widow of 
the head of the Friends Boys School in El
Bireh/Ramallah, Zaru's perspective comes 
from experience rather than theory-al
though there is amp!<; theory offered. As a 
Christian woman living under what Pales
tinians call "the Occupation," hers is a view 
from the margins. It is not the narrative 
that the mainstream media typically tells. 

W hat is the roll of such a life on physical 
health? Zaru shares harrowing stories of ap
plying for travel permits, going through 
checkpoints, and enduring hours of travel 
to go a short distance for medical treat
ment. W hat is the impact of structural vio
lence on the lives of ordinary Palestinians? 
Zaru tells of her daily struggle to maintain 
her sense of self-worth and dignity, and her 
commitment to religious ideals, while con
fined in her Ramallah bantustan. 

For those who ask, "Where are the Pal
estinian partners for peace?" this anthology 
of essays provides an answer. For those who 
have heard only the dominant narrative of 
the Israeli/Palestinian confl ict, this book 
will serve as an important balance. A fore
word by theologian Rosemary Radford Ru
ether summarizing the current situation in 
the Middle East is by itself worth the pur
chase price. 

While I was reaching at Ramallah 
Friends Schools in the early years oflsrael's 
occupation of the West Bank, I heard Zaru 

40 

give ministry in worship 
about the Israeli military 
governor's recent visit to 
her home. She had won
dered whether to serve 
her best chocolate cake 
to a man who oversaw a 
military operation that 
was humiliating her 
friends and neighbors; 
whose soldiers had ha
rassed teachers and stu
dents at the Friends 
School; and whose insis
tence on visiting her and 
her husband on campus 

with Nonviolence concepts discussed. In addi
tion to the core text, it in-
cludes a bibliographic essay 

A Palestinia-n 
WoltldnSpeaks 

with suggestions for addi
tional reading, a timeline, 
glossary, and index. Those 
who want to explore further 

rubbed the Occupation in their faces-and 
set them up for accusations of collaborating 
with the enemy. In the end, however, she 
did serve the cake. It was the response she 
felt Jesus required of her- the response her 
Q uaker faith demanded. 

And it is in that spirit that Jean Zaru 
serves us this book. The situation and issues 
are not glossed over, and we may not like 
visiting some of the issues addressed; seeing 
the conflict through rhe eyes of Palestin
ians is hard. But in the end, Zaru is true to 
her beliefs-and in the process, she offers a 
compelling call to listen to the Palestinian 
narrative in the hope for reconciliation, 
peace, and justice. 

-Max L. Carter 

Max L. Carter is director of the Friends Cen
ter and campus ministry coordinator at Guil
ford College. 

The Quakers: A Very 
Short Introduction 
By Pink Dandelion. Oxford University Press, 
2008. 144 pages. $11.95/softcover. 

This latest survey of Q uakerism offers a 
comprehensive overview of Friends theolo
gy and practices, along with historical back
ground and a conclusion about the future 
of Q uakerism. At three times the length of 
a pamphlet, this "very short introduction" 
offers complex analysis comprehensibly. It 's 
an ideal resource to recommend to friends 
and new members who have deeper factual 
questions about Q uakerism than a conver
sation or website can provide. 

As with his lengthier Introduction to 
Quakerism (Cambridge University Press, 
2007), Pink Dandelion provides an impres
sively balanced discussion that encompasses 
the full spectrum of Friends, both theologi
cally and geographically. T he book is truly 
introductory in that it does not require 
any prior knowledge of Q uakerism or the 

JeanZaru 

will be well served by Dan
delion'~ longer book; despite 
many similarities, the two 
are different enough in scope 
as to not overly duplicate 
one another. 

Because this book is writ
ten for a broad audience, and 
because many general read

ers know of Friends through-Quaker-found
ed educational institutions (especially with 
President Barack Obama's girls attending 
Sidwell Friends School), it seems quite an 
oversight that nothing is included in the 
book about Quaker education and 
schools-especially since it opens by noting 
the role of Quakers in the "formation of 
civil society." (Prison reform and opposi
tion to slavery are given as examples.) Any 
future editions should include more direct 
comment on Friends' strong tradition oflit
eracy and education. 

Still, veteran Friends and seekers alike 
. will benefit from approachable publica
tion--:-especially those with limited time or 
less inclinat ion to delve into more exhaus
tive texts. The tide is part of the Oxford 
University Press' Very Short Introductions 
series. (The 200 or so titles include atheism, 
the Bible, quantum theory, and racism.) 
The books are pocket-sized, the type size is 
small and the margins narrow to maximize 
the information presented in the compact 
format. As this is published with wide mar
ket appeal, it will be interesting to see if lo
cal meetings receive any inquires from non
Friends who have read the short version and 
want to experience more. 

- Gwen Gosney Erickson 

Gwen Gosney Erickson is librarian and col
lege archivist at the Friends Historical Collec
tion at Guilford College and a member . of 
Friendship (N C.) Meeting. 

Ghetto Flowers 1: The 
Early Years 
By Francis Oliver Lynn. Amodon Publishing 
Company, 2007. 271 pages, $19.951 
softcover. 

T hough it includes both real and fic
tionalized events, Ghetto Flowers I stands 
firmly in a long line of Q uaker memoirs 
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Share Your Home, 
Change the World. 
Host a YFU Exchange Student. 

Since 1951 , Youth For Understanding (YFU) 
has helped American families promote peace 
and understanding by hosting students from 
around the world. 

For more information about becoming a host 
family or working with our students and families 
as a volunteer, please caii 1.866.4.YFU.USA 
or visit our website at www.yfu-usa.org. 

Passions renewed. 

Residents 
develop and 

direct their own 
activities for a 

lifestyle that 
is organic and 

fertile ... one that 
bears a delicious 
array of pursuits. 

Residents tell us that Kendal at Granville is 
the best gift they give their families. When 
fulfillment and security are assured, every
one feels a spirit of renewal. The Kendal 
lifestyle is as active or as quiet as you wish, 
and with full lifetime health care on site, 
there's new-found time for discovery 
and enjoyment. 
• resident-directed lifestyle with an 
emphasis on lifelong learning 
• cultural events on site and at nearby 
Denison University • 88 acres with pond 
and trails • indoor pool• fitness center 

~f~ (5) 
~ ~= www.kag.kendal.org 
Quaker-Related • Not-for-Profit 

Youth For Understanding USA I www.yfu-usa.org I 1.866.4.YFU.USA 
Preparing young people for their responsibilities and opportunit ies in a changing, interdependent world. 
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sown today, 
flourishing tomorrow! 
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Senior Living Community 

Affiliate ofThe Kendal Corporation 

RESIDENTIAL & ASSISTED LIVING 
SHORT-STAY REHABILITATION 

NURSING CARE 

Faith Woodward, Director of Marketing and Admissions 
700 N. Franklin St. • West Chester, Pa. 19380 
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Lee B. Thomas, 
Jr. is a longtime
businessman and 
founding member of 
Louisville Friends 

"Lee has authored a very 
important book that examines 
many important subjects 
relevant to successfully 
managing a business 
enterprise in today 's complex, 
difficult environment. " 

- Daniel Bauer DBA 
Dean, W. Fielding Rubel School of Business 
Bellarmine University. Louisville, Kentucky 

This book is about ethical principles in 
business, and translating those principles 
into ethical behavior in the workplace. 
It's about how people need to form 
peaceful partnerships so that everyone 
comes out a winner. 

Hardcover, 152 pages, $16.95 

Order online at 
www. butlerbooks.com 
or call 502-897-9393 

meant as teaching tools. The book follows 
Francis Lynn, of mixed Irish and German 
ancestry, as he grows up in the racial 
and ethnic ferment of the 1960s and '70s 
in Philadelphia. It is the first -of a project
ed trilogy. 

The book is self-published, an avenue 
that is becoming increasingly important for 
Friends, particularly as the world of Quaker 
publishers continues to shrink. 

The author, a member of Princeton 
(N.J.) Meeting who has taught ar Princeton 
Friends School for more than 15 years, cer
tainly has something to say. Young Francis 
experiences structural inequality, violence, 
gang warfare, and poverty with increasing 
amounts of reflection and doubt. We see 
Francis the street gang strategist alternate 
with Francis the peacemaker as he grows 
into new levels of self-awareness and closing 
with his determination to lift himself out of 
the ghetto. 

T hat said, it is always frustrating when a 
talented writer with an important message 
does not deliver it well. This book would 
have benefited tremendously from a good 
editor (a resource often nor available to self
publishers). Aside from superficial errors, 
stories lack unity and occasionally send 
confusing messages, especially when it comes 
to violence. The author's frequent and de
tailed presentations of everything from po
lice intimidation to street fighting among 
rival gangs of boys are overdone, and seem 
to savor the same violence the audience is 
being warned against. The stealing of fire
works is presented with the same glee as the 
beating of a camp counselor, and more of
ten than not jail is held up as the only and 
ultimate consequence. 

Lynn's best stories are those where he 
delves into moral gray areas. In breaking 
the law, rhe boys are sometimes on the side 
of justice, as when they "rescue" the cash of 
a dead neighbor from a thieving policeman 
and redistribute it to poor neighbors. A 
scheme to use fire hydrants on a hot day 
turns into a confrontation with city author-
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mes who are unconcerned with citizens' 
well-being. 

Lynn, by way of his protagonist, is work
ing with an acute understanding of the 
difference between power through hierar
chy and power through collaboration and 
community, as well as justice as defined 
by law and justice as defined by common 
good and decency. These are issues that 
Friends need to hear more about, from 
within our own ranks, if we are really seri
ous about diversity. · The delivery is awk
ward at times but the message is important, 
and Lynn often offers h is life story with 
breathtaking honesty. 

- Angelina Conti 

Angelina Conti lives, writes, and attends 
meeting for worship in the Philadelphia area. 
She is project coordinator for Friends General 
Conference's Quaker Youth Book Program. 

· Is It Still Cheating if I 
Don't Get Caught? 
By Bruce Weimtein, Ph. D. Flash Point, 
2009. 160 pages, $12.95/paperback. 

Since Q uakers have always been more 
interested in orthopraxy (right practice) 
than orthodoxy (right speech), it would 
seem that ethics is a natural for us. Most re
ligions purport to be creators of ethics. I 
have heard it argued that morality is so ba
sic to the human condition that religions 
must follow it or risk irrelevance. 

The author of this book for young adults 
defines ethics as "the art of doing the right 
thing." Weinstein gives a nod in both direc
tions saying that you may have heard about 
the five principles of ethics where you wor
ship or from a teacher or parent. He sets out 
five simple life principles: Do no harm; 
Make things better; Respect others; Be fai r; 
Be loving. 

Weinstein makes the case for society's 
dependence on everyone's trying to follow 
these precepts, although he acknowledges 
that most of us don't manage to balance 
all five points all the time. The book also 
features a series of hypothetical situations 
centered in the daily lives of American teen
agers. It's refreshing to see a rather matter
of-fact set of reasoning behind doing the 
right thing, and Weinstein makes doing 
right seem very practical as well as moral. I 
recommend this book for use with middle
schoolers and teens in meeting, in school, 
at summer camp, or at home. 

- Sandy Farley 

Sandy Farley is a member of Palo Alto (Ca
lif) Friends Meeting. 
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'FRIENDS ACAD~MY 
A Quaker, independent and college preparatory school 

serving 750 gi rls and boys 
Age three through 12th Grade • Founded 1876 • 270 Duck Pond Road, Locust Valley, NY 

516-676-0393 • www.fa.org 

MORE TIME - MORE CHOICES - MORE FRIENDS 
LIFE AT FOULKEWAYS 

Setting Standards of Excellence in Retirement Living Since 1967 
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1120 Meetinghouse Road 
Gwynedd, PA 19436 

215-643-2200 
www.foulkeways.org 

A Quaker Community Where Caring is a Way of Life 

Foulkeways" at Gwynedd does not discriminate on the basis ol race, 
colo<, religion, national origin, sex, handicap or sexual orientation. 
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Freedom of Expression. 

Each new season at Foxdale Village brings 

creative opportunities to do the things you 

enjoy the most. Here, you'll feel a genuine 

sense of welcome, support, and freedom 

as you savor your independence, knowing 

that health care is always close at hand. 

Continue to live life to the fullest and 

explore all that Foxdale Village has to offer. 

Ca/1238-3322 for current availability. 

Q A ~er-Directed Continuing Care Retirement Community 

Foxd I V•tt 500 E. Marylyn Avenue 

a e 1 age :.~~~:r:~i~~g!:~~ 1 

It is the policY. of Foxdale Village ro be full>:: inclusive and nor ro discriminate 
on the basis of race, color, national origin, familial status, ancestry, gender, @ 
sexual orientation, religion, handicap, or disability. 

=-= 

*All graduates accepted to college 

*Self-direct,ed, lifelong learning 

*3: 1 student-to-teacher ratio 

*Shared workprogram 

*Organic garden and farm 

*Supportive and diverse community 

*Laptop computer program 

*Daily Collection, weekly 

Meeting for Worship 

• BULLETIN BOARD 

•July 6-9-Aotearoa/New Zealand Yearly 
Meeting 

•July 6-10-Quaker Institute for the Fu
ture Summer Seminar, at Pacific School of 
Religion, Berkeley, Cali f. The Summer 
Seminar offers a unique blend of research 
time and group reflection in a setting of ex
cellent resources. Daily meeting for wor
ship, individual study, and collaborative 
discernment. For more information contact 
Shelley Tanenbaum at <sheltan@pacbell. 
net> or (510) 525-8964. 

•July 9-13-North Carolina Yearly Meet
ing 

•July 17-19-Rocky Mountain Yearly 
Meeting 

•July 17- 20-North Pacific Yearly Meeting 

•July 18-21-Evangelical Friends Church
Eastern Region 

•July 19-24-Northwest Yearly Meeting 

•July 20- 26-New York Yearly Meeting 

•July 23-26-Alaska Friends Conference 

•July 23-26-Indiana Yearly Meeting 

•July 23-25-Evangelical Friends Church
Mid America 

•July 24-27-Wilmington Yearly Meeting 

•July 24-August 2-Central Yearly Meeting 

•July 25-Augusr 1-Britain Yearly Meeting 

•July 28- August 2-Pacific Yearly Meeting 

•July 29-August 1- Iowa Yearly Meeting 
(Friends United Meeting) 

•July 29-August 2-Philadelphia Yearly 
Meeting 

•July 29-August 3-lowa Yearly Meeting 
(Conservative) 

•July 30-August 3-0hio . Valley Yearly 
Meeting 

•July 31-August 3-Western Yearly Meeting 
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and others were known for the support
ive roles they played during the Reli
gious Society's early years. They had en
sured that traveling ministers and those 
they left at home had the resources they 
needed. Later, Women's meetings would 
fill this need. In addition women wel
comed ministers in their homes, held 
meetings there, and wrote letters to hold 
the community together. Sometimes 
called Mothers in Israel or "nursing 
mothers" they expanded their maternal 
roles into the public arena where they 
nurtured the larger community while 
leaving their own children behind to be 
cared for by others. 

By the 19th century, middle-class 
people in the United States began to em
phasize the ideals of the modern nuclear 
family. A husband, wife, and children 
were considered the basic unit of soci
ety. Without assistance from the outside 
world, they were responsible for retain
ing sharply defined gender roles, solving 
their own problems, and raising perfect 
children. Eventually our public policies 
tried to fit everyone into this mold. Ear
ly Quakers knew better. For them, a 
family was never expected to be autono
mous or to exist outside the context of 
relatives and meetings. When individu
als took on responsibility outside the in
dividual family, others stepped in and 
assumed the daily chores left behind. 

Few of us want to recreate all the 
family patterns of early Quakers, but we 
can learn from them. Like them, we can 
value our ties to kin, even when our 
lives differ from theirs. Our meetings, 
like meetings in the past, can be viral 
centers for family-like relationships and 
support. Like early Quakers, we can re
spect the fact that families take differ
ent forms, and we can foster commit
ment and love among those living alone 
or in same-sex unions, as well as for 
those in more conventional families. 
Like early Friends we can also acknowl
edge that women, like men, have their 
own callings, and we can find ways to 
ensure that a parent's absence from 
home does not leave children without 
nurturing. Finally, we can work for a so
ciety where no family, of any descrip
tion, is expected to stand alone without 
the support of others. 0 
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main connected and we visit, but it is 
no longer the same. 

We have been lucky to experience 
much faithfulness with our past com
munities and much welcoming from 
the new. But it is challenging to form 
new intimacy with a new community 
and new place while retaining our cov
enant with the old. And of course the 
new contains none of our history, and 
no intimate knowledge or understand
ing of our experiences. With time we 
will develop new history and new cov
enants, but it is humbling to confront 
our difficulties along the way. 

Several years ago, a Quaker couple 
with young children who had become 
members of Minneapolis Meeting 
asked the meeting to take their mar
riage under its care because they had 
quickly moved away from the meeting 
under whose care they had been mar
ried. They went through a clearness 
process with the meeting, and this 
new covenant was celebrated with 
meeting for worship and a reception. 
Perhaps this reflects a broader need, 
not yet addressed by many couples 
and meetings, for reaffirming and re
engaging this care and covenant when
ever we transfer to another meeting. 

This same need applies equally to 
all of the non-couples, single people, 
alternative relationships, transitions, 
and lifestyles that also make up our 
communities. What are we doing to en
rich, strengthen, and deepen the power 
of true spiritual community within 
our meetings? 

Our "one marriage with three wed
dings" has brought home to us the im
portance of our meetings for learning 
and practicing intimacy, integrity, and 
connectedness in community. It is this 
practice of spiritual com munity that 
best nurtures and challenges us and 
deepens our covenant with each other 
and with God. 0 

The oldest Quaker school in the world, 
William Penn Charter School embraces 

tradition and welcomes innovation. 

Visit us on the web and learn more about 
our vigorous educational program and our 

stimulating and diverse community. 

www. penncharter.com 

~ 
William Penn 
Cliarter 

School 

215.844.3460 
3000 Ww School House Lane • Philadelphia, PA 19144 

(609) 714-0100 
callighrf@medleas.com 

• MARRIAGE CERTIFICATES • 

• INSCRIPTIONS • SCROLLS e 

673 Medford Leas, Medford, NJ 08055 

CREMATION 
Friends are reminded that the 

Anna T. Jeanes Fund 
will reimburse cremation costs. 

(Applicable to members of 
Philadelphia Yearly Meeting only.) 

For information, write 
DORIS CLINKSCALE 

414 Foulkeways 
Gwynedd, PA I 9436 
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every child they know who talks back to 
their parents, and he would also de
mand that we kill every woman who is 
guilty of adultery. 

All of these actions and prohibitions 
are included among the 613laws of Mo
ses. It is no wonder that Paul called the 
slavish following of all these religious 
laws "a curse" and warned people to 
stay faithful to the underlying spirit of 
the Law, but not the detailed letter of 
each one-as many of them are based 
on mere cultural convention and some 
are even rooted in deep human preju
dices and cruelty. This picking and 
choosing among the laws of Moses by 
Micah, by Jesus, by Paul, and by the 
Pope casts doubt upon the strength of 
theological foundation of the Pope's 
alarmist homophobia. · 

H
ow can a faithful follower of 
Jesus choose which of the laws 
and commands in the Torah 
are part of the wisdom and 

way of the loving and liberating Spirit 
that the Jewish prophets and Jesus called 
God? Jesus was actually pretty clear on 
this point. He said that the two most 
important commandments from the 
Torah were to love God with all one's 
heart, strength, and soul, and to love 
one's neighbor as oneself If the lesser 
commandments supported these two 
great commands, they were deemed by 
Jesus to be part of the wisdom and way 
of God. If any of the lesser command
ments were of marginal concern to ei
ther of these two core commandments, 
they could either be done or ignored 
without consequence. Or, if they were 
hateful, cruel, or violent command
ments, as a few of them are, they should 
not only be disregarded, but actively 
challenged by the faithful-as Jesus 
challenged the fundamentalist believers 
who sought to stone a woman charged 
with adultery. In direct violation of one 
of the 613 laws attributed to God 
through Moses, Jesus talked these men 
out of killing her. He urged them in
stead to treat her with compassion, and 
he told them to look into their own 
hearts for the seeds of sin. Again, it 
would appear that the Pope's view, 
whose strongest foundation is the mur
derous homophobia of two passages in 

Leviticus, has no real substantive theo
logical ground to stand on. 

As Paul said about a disagreement 
in the early Church about whether to 
require circumcision of all male par
ticipants of the Jesus movement, "Nei
ther circumcision nor uncircumcision 
counts for anything; the only thing 
that counts is faith working through 
love." I do not think then that it is a 
far stretch to also say that in the 
emerging Kingdom of God, neither 
heterosexuality or homosexuality 
counts for anything; that the only 
thing that counts is that all human re
lationships, including all human sexu
al relationships, should be character
ized by the loving fruits of the Spir
it-including deep commitment, care, 
respect, equality, tenderness, honesty, 
faithfulness, joy, and humility. 

Frankly, I have never quite under
stood why so many professed Chris
tians are obsessed with homosexuali
ty-all on the basis of five to eight ques
tionable passages scattered through
out the Bible that were never once 
supported, or even mentioned, by Je
sus of Nazareth. I have also never un
derstood how so many of these very 
same people can then ignore the over 
2,000 passages in the Bible calling for 
economic justice for the poor and op
posing all organized systems of greed, 
exploitation, and oppression. These 
statements were directly and repeat
edly supported and sanctioned by Je
sus in the course of his public ministry 
inviting people to abandon the ways 
of empire and help usher in the King
dom of God. 

I submit that the Pope is funda
mentally wrong in his assertion that 
one of the most important sins to be 
challenged in the world today is the 
specter of marriage by gay and lesbian 
couples. I side instead with Jesus, who 
repeatedly claimed that the most im
portant obstacles to the fulfillment of 
the Kingdom of God are empire, vio
lence, greed, exploitation, moral self
righteousness, selfishness, arrogance, 
and hardheartedness. 

As people of faith and good will, 
let's focus on what matters most, 
which is loving God, loving each oth
er, and loving God's good Earth. 0 

from the silence saying that she loved us. 
The sharing continued for almost two 
hours, causing one acquaintance to stand 
and bless us sweetly, then add he was so 
sorry to leave, but he was late for anoth
er wedding. A relative who had pledged 
not to attend showed up unannounced 
and though could speak no words, kissed 
the hand of one who spoke eloquently. 
A colleague shared that she didn't be
lieve in God and didn't feel comfortable 
in churches; but that this gathering 
opened her heart to what church was 
supposed to be and renewed in her the 
possibility of believing in God. 

Church hierarchy had imposed si
lence upon our minister as a form of 
control. That same silence became 
transformed through worship to invite 
in the voice of the Living Spirit in its 
many manifestations. We had been ac
customed to the power of ministry be
ing vested in one person, yet here we ex
perienced the power of community 
members ministering one to another. 

Our marriage was witnessed that day 
by God and community. Although it is 
not recognized by the government, it is 
recognized. The deep grounding of that 
recognition gives us courage and faith 
to live into that marriage deeply and 
openly, even in circumstances where we 
fear we will be misunderstood, not seen, 
or disrespected. 

Did our faith community hold and 
support us the same way it would hold 
and support an opposite-gender couple? 
Yes, it did. It also held us differently. Had 
they not held our wedding and made it 
happen no one could have, not even 
ourselves. They held us as if we depend
ed upon them to make our wedding 
real, which in fact we did. Likewise our 
marriage continues to be deepened and 
strengthened by our communities' re
gard for us as a couple and a family. 

We stand outside of cultural expecta
tions, our legal status is unchanged, and 
at most times and in most places we are 
not seen or accepted as a family. Only in 
a very few places do same-sex couples 
have the safety net of government, 
church, and culture to recognize us as 
families. A welcoming faith community 
is one of these few places where our fam
ilies are seen and accepted as whole. 0 
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can and you would." Or, more com
pletely, just open your heart, let your 
basic narure, your instincts, that of the· 
Divine in all of us-or whatever you 
want to call it-be your guide, and you 
will do just as I did if the circumstances 
permit. That basic human impulse that 
sustained life in a broken body at a 
primitive campsite tens of thousands of 
years ago sustains it today, if you just let 
it. And that basic human impulse is 
simply love, is it not? 

In terms of never imagining what I 
went through, prepare for the possibili
ty that you will not just imagine it, but 
experience it. For those of my boomer 
generation, this will occur with in
creased frequency. Misty and I just got 
there a little earlier. 

A relationship carne to an end. This 
happened very gradually; I spent the 
next year largely in a natural process of 
slow and gentle grieving, combined 
with the complexities of finding good 
use for the material accumulations of a 
life that had ended well short of the 
promised three-score-and-ten. I kept an 
aphorism on my desk: "The only way 
out of the desert is through it." As 
months passed, I imagined myself first 
wandering aimlessly, then getting a 
sense of approaching the edge of the 
desert, and then finally, after a year or 
so, I had left the desert-still wander
ing, mind you, but wandering in the 
forest, and somewhere, sometime I 
would discover where I was going. 

The final postscript: Misty had 
hoped that I would find another com
mitted relationship, though as she was 
dying she expressed fears that I would 
not be able to do so. (I do machines, 
not people, remember?) A~out a year 
and a half after her death, after the usu
al awkward web-enhanced middle-aged 
dating experiences, a woman in my 
Buddhist mediation group-hidden 
in plain sight-suggested we go to a 
couple of parties together. Over the 
next year, we gradually became first a 
steady couple and, by the time this is in 
print, expect to be married. The jour
ney through the desert ends as l-and 
Misty-had hoped it would, if at a 
place I never would have expected. The 
cycle is renewed: We are, after all, 
only human. 0 
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Deaths 
Barlow-Dulcie Dimmette Barlow, 79, on June 
18, 2008, in Brooklyn, N.Y. Dulcie was born on 
September 22, 1928, in Lenoir, N.C. She gradu
ated from Oberlin College in 1948, and she and 
her husband, John, lived in Georgia, Indiana, 
Michigan, upstate New York, and Thailand be
fore settling in Brooklyn. During these years 
Dulcie held meeting for worship in her home if 
no meeting was nearby. She was an accom
plished harpist, playing for a time with the At
lanta Symphony Orchestra. She and her family 
joined Brooklyn (N.Y.) Meeting in the early 
1970s. Dulcie served on the School Committee, 
the Collections Committee, and numerous oth
er committees in the meeting, as well as being a 
trustee of New York Quarterly Meeting. She 
was a member of the American Harp Society 
and played harp with the Regina Opera Com
pany, Tutti Harps, and other local musical 
groups. She served on the Board of Trustees of 
Brooklyn Music School and taught in the 
Greenwich House and Turtle Bay music schools, 
taking particular joy in her students. Dulcie 
loved plants and was a member of the Auxiliary 
at Brooklyn Botanic Gardens, where each year 
at their plant sale she helped assemble and sell 
perennials. Friends hearing her harp in the holy 
space of the meetinghouse found it very mov
ing. Without fanfare, in her own quiet way, she 
brought people together. Her vocal ministry' il
luminated and added depth to worship. She was 
a thoughtful person, a good teacher, and a men
tor to many in the meeting. Dulcie could be 
steely in her pursuit of justice and truth, and she 
often expressed disappointment in the behavior 
of national leaders and international organiza
tions. Until the end of her life she was interested . 
in politics and international affairs, and visitors 
to the hospital during the last six months of her 
li fe were advised to read up on current events 
before visiting, as she would be sure to want to 
discuss them. Dulcie was preceded in death by 
her husband, John Barlow, in 1991. She is sur
vived by three sons, Aaron, Joel, and Michael 
Barlow; and four grandchildren. 

Barnett-H. DeWitt Barnett, 91, on February 
16, 2009, in Greensboro, N.C. DeWitt was 
born on September 13, 1917, in Shanghai, Chi
na, to Bertha Smith and Eugene E. Barnett. As 
a child in Shanghai, DeWitt met Henry Hodg
kin and Rufus Jones, the latter making an indel
ible impression on DeWitt by capturing his at
tention with a rabbit hand puppet. He was avo
racious reader from the time he was a small 
child, bedridden first during the flu pandemic 
and later from bouts of asthma. DeWitt attend
ed Shanghai American School and Webb School 
of California, and graduated from University of 
North Carolina at Chapel Hill in 1940. At Cha
pel Hill he was an avid journalist and wrote edi
torials for the Tar Heel. Volunteering for the 
U.S. Army in 1941, he trained at Fort Dix and 
Fort Monmouth, N.J., and served with the Sig
nal Intelligence Service in Australia, New Guin
ea, and the Philippine Islands. His experience in 
the war and his strict religious upbringing led to 
a period of questioning and searching. After he 
was discharged in 1945, he married Rebecca 
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Magill and began attending Union Theological 
Seminary in New York City. He served from 
1946 to 1965 with YMCAs in Rochester, N.Y., 
Jersey City, N.J., and New York City. While in 
Rochester in the early '50s, DeWitt began visit
ing Kirkridge, a silent retreat center, and experi
encing silent worship. DeWitt joined the Reli
gious Society of Friends in 1955 at Montclair 
(N.J.) Meeting, where he served as clerk. He 
spent his life in service, and his children say that 
his selflessness was exemplified when he brought 
home the scrawniest tree from the YMCA 
Christmas tree sales for his family. From 1965 to 
1972 he served as Quaker International Affairs 
Representative in East Asia for AFSC and as di
rector of AFSC's Japan Unit, bringing diverse 
groups of people together to build bridges for 
peaceful conflict resolution. Beginning in 1972 
he worked as a consultant for the Christian 
Church (Disciples of Christ) in Hong Kong. In 
both Tokyo and Hong Kong he served as clerk 
oflocal meetings. In 1982 he retired, and he and 
Becky moved to Oahu, Hawaii, where he was an 
active volunteer for the Wai'anae Community 
Health Center and the Hawaii AFSC, as well as 
clerk of Honolulu Meeting. In 1994 they moved 
from Honolulu to Greensboro, N.C., where 
they became residents of Friends Homes West 
and members of Friendship Meeting in Greens
boro. During that time he was a member of AF
SC International Division Executive Commit
tee and AFSC Corporation, and served on the 
Board of Trustees of New Garden Friends 
School and as clerk of its Diversity Committee. 
Earlier in his life, asked to choose three words 
for his epitaph, he had chosen the words "Heap
preciated me." Surviving are his wife, Rebecca 
Magill Barnett; his daughter, Gail Barnett; four 
sons, Peter Eugene Barnett (Barbara), John 
Woolman Barnett (Kerry Mills),Andrew Magill 
Barnett (Patricia Escobar), James Bochet Bar
nett (Mei Hua Lin); three grandsons, Christo
pher Barnett, Ryan Barnett, and Miles Barnett; 
and a sister, Eugenia B. Schultheis. 

Brown-Comtance Peakes Brown, 90, on Sep
tember 28, 2007, in Portland, Oreg. Connie was 
born on June 24, 1917, in Dover-Foxcroft, 
Maine. She was educated at Arapahoe Commu
nity College in Colorado, Allan Hancock Com
munity College, and California Polytechnic In
stitute, where she earned her credential to teach 
high school. In 1967, the Denver Region AFSC 
sent Connie to Washington, D.C., for a peace 
lobby directed by Friends Committee on Na
tional Legislation. Participating in the antiwar 
movement during her college years, she joined 
Santa Barbara (Calif.) Meeting as a convinced 
Friend in 1969. She and her husband, Robert 
Brown, joined peace delegations to Brussels in 
1983 and to Israel, the West Bank, and the Gaza 
Strip in 1989. They also made a three-week 
journey in the Soviet Union in 1985, went on a 
Mississippi Peace Cruise the following year, and 
took a Quaker Study Tour of Costa Rica in 
1991. In mature life, Connie was active in the 
Democratic Party as a precinct committee
woman and volunteer worker for political can
didates. As a member of the League of Women 
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Voters, she worked on national security and sus
tainable agriculture studies. She was the fi rst 
person in Oregon to own a hybrid car. She be
longed co the American Civil Liberties Union, 
the Arab-American Anti-Discrimination Com
mittee, and the Inter-Religious Committee fo r 
Peace in the Middle East. Connie's first hus
band, Robert Brown, died in 1993, and in 2004, 
under the care of Eugene Meeting, Connie mar
ried her old friend and fellow community activ
ist Lyle Perkins. Connie was active in her home 
meetings, serving on many committees, includ
ing Ministry and Oversight and Miniscry and 
Worship. She was recording clerk for Sama Bar
bara Meeting and represented Eugene Meeting 
on the steering committee of North Pacific 
Yearly Meeting. Connie was a passionate, spir
ited advocate fo r peace and social justice right 
up to the end of her life, and even though she 
had strong beliefs, she was always willing to lis
ten co the ocher side. Connie was preceded in 
death by her first husband, Robert Brown, in 
1993. Her husband, Lyle Perkins, died in 2008. 
She is survived by two sons, Robert and Chris
topher Brown; one daughter, Aisha Osaimi; nine 
grandch ildren; and six great-grandchildren. 

Cox-Rob~rt Milton Cox, 90, on January 7, 
2009, in Columbus, N.C. Bob was born on July 
16, 1918, in Toledo, Ohio, and as a youth was 
active in the Lutheran Church. He attended 
University of Toledo, graduated from Adrian 
College, and in 1942 married Martha Corbett. 
When World War II came, Bob registered as a 
consciemious objector and served in Civilian 
Public Service in New York, Ohio, and Pennsyl
vania, mostly as an attendant in mental hospi
tals. During this time his calling co become a 
minister became clear, .and he attended Yale 
Divinity School for three years. Because the 
Methodist Church was supportive of his CO 
stand, and because he favored the Methodists' 
bishop appoincmem structure, Bob became a 
Methodist. He graduated from Garrett Evan
gelical Theological Seminary and was ordained 
in the Methodist Church in 1950. In 1968 Bob 
withdrew from the Methodist Church and 
joined New Brunswick (N.J.) Meeting. In early 
1969, Bob and Martha were divorced. He and 
Eleanor Morris married under che care ofSouth
ampton (Pa.) Meeting in July, 1969, and lived 
in the Flemington, N.J., area, where Bob served 
as clerk of Quakertown (N.J.) Meeting. They 
moved to Brevard, N.C., in 1979, and Bob's 
ministry continued in business, state, and pri
vate organization settings. W hile in Brevard, 
Bob served as an imerviewer at Sharing House, 
as mediator for the D ispute Settlement Center 
(now Center for Dialogue), and as member of 
the Board of Transylvan ia Vocational Services. 
Bob and Ellie joined with others in 1981 to form 
a worship group in Brevard, which became a 
momhly meeting by the time Bob and Ellie re
turned in 1988 from a five-year sojourn in Kala
mazoo, Mich., where he had been clerk of Kala
mazoo Meeting. Bob served Brevard Meeting as 
clerk and as member on several committees. His 
good nature and abiliry to reach out and include 
others made everyone feel welcome, especially 
newcomers, and his skills in listening and medi
ating were helpful when Friends discussed con-
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rentious issues. When Bob spoke during meet
ing for worship, he often quoted Bible passages 
or favorite hymns. His sense of the Presence of 
God, and of Jesus Christ as his Light, was real, 
strong, and evident. He is survived by his wife, 
Eleanor Morris Cox; his two sons, Robert B. 
Cox (Martha Redmond Cox) and Alan C. Cox 
(Tracy Torrence Cox); three grandchildren; and 
rwo sisrers. 

Ford-Frances Fuller Ford, 68, on May 8, 2008, 
in Brooklyn Center, Minn., of cancer. Fran was 
born on November 10, 1939, in Appleton, Wis., 
to Bertha and Harold Fuller. She attended 
Northwestern University, graduated from Uni
versity of Wisconsin at Madison, and received 
an MFA in Performance at University of Florida 
in Gainesville, with a Thesis Role in The Belle of 
Amherst. In the mid-1970s Fran joined the Reli
gious .Society of Friends. Having taken Frances 
Ford as a stage name, she performed in Broad
way and off-Broadway plays and rook parr in 
national and regional tours. Fran was also a dra
ma reacher and director and served as artist-in
residence on two occasions: first in Huntington, 
N.Y., where she worked with the Participation 
and Cooperation in Education (PACE) pro
gram, and again at Friends Seminary. She taught 
public speaking, interpersonal communication, 
and acting at University of North Dakota and at 
several colleges in the Twin Cities area. In 2006, 
Fran created the War Plays Project to stimulate 
conversations about war and irs effects on rhe 
winners and losers and their families and com
munities. The first of these plays was Letters To, 
Letters From ... Letters Never Written, based on 
letters, journals, and memories of Minnesota 
veterans of wars from the Civil War th rough the 
Persian Gulf War. Fran also co-produced Vet
speak, a documentary made up of interviews 
with soldiers, veterans, and conscientious objec
tors. Another play, RacheL Corrie ... A Lifo for 
Others, tells of the life and death of rhe young 
woman killed by a bulldozer as she tried to block 
the demolition of a Palestinian family's home. 
D uring hospital and hospice stays shortly before 
her death, Fran completed her fina l play, At War 
with Women, based on interviews with women 
veterans. Even in her final illness, no longer able 
to attend M inistry and Counsel committee 
meetings, Fran offered caring and support to 
Friends, trying to reciprocate her own support 
from the Quaker, theater, and Buddhist com
munities. She was unfailing in her appreciation 
of those who cared for her, learning and remem
bering names so that she could greer people with 
her typical grace and friendliness. Fran brought 
a vibrant and eloquent enthusiasm to everything 
she undertook. She is survived by her son, Na
thanael Seymour; two brothers, H erb Fuller 
(Martha) and Steve Fuller (Karen); and nieces 
and nephews. 

H artley-Martha Newlin Hartley, 89, on Feb
ruary 21, 2009, in Salem, Ohio, of complica
tions from Alzheimer's disease. Martha was 
born on March 27, 1919, in Snow Camp, N.C., 
to Nannie Guthrie and Harvey Newlin. She was 
a lifelong Friend and grew up in North Carolina 
Yearly Meeting. Martha played basketball at Eli 
Whirney High school as a girl, and loved horse-
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back riding and local and national high school 
sports. After graduating from Eli Whitney, she 
received a second diploma from Olney Friends 
Boarding School (now Olney Friends School) in 
Barnesville, Ohio, and taught in a one-room 
school in Barnesville before her marriage to Ev
ererr Hardey. After a brief period in Ravenna, 
Ohio, at the Harlan Dale Dairy Farm, she and 
Evererr moved co North Lima, Ohio, in 1949 to 
operate the Hardey Dairy Farm. She was an ac
tive member of the community and was founder 
of rhe Beaver Zippers 4-H Club, serving as advi
sor for 35 years. She held many offices with the 
Extension Homemakers Club, Mahoning Coun
ty Farm Bureau, and Community Institutes. 
She played in community theatrical produc
tions and was an honorary member of the Co
operative de Criadores del Cibao, Inc., in Moca, 
Dominican Republic, a group promoting en
hanced food production. At rhe rime of her 
death she was a member of Middleton Meeting 
in Columbiana, Ohio, and a winter arrender of 
Pima Meeting in Tucson, Ariz. She was preced
ed in death by her husband, Everett Hardey, in 
2005; a son, Harvey E. Hartley, in 1964; three 
brothers, Roseland Newlin, Burton Newlin, 
and Alfred Newlin, and one sister, Mary Bray. 
She is survived by her daughter, D. Pearle Burl
ingame (Jerry); four grandchildren, Cheryl 
Jackson (Bill), Linda McElroy (Patrick), Brenda 
Burlingame, and Carol Burlingame; rwo great
granddaughters, Cora Jackson and Claire Jack
son; and several nieces and nephews. 

Mitchell-Edith Bertsche Mitchell, 83, on Au
gust 10, 2008, in Edison, N.J., in her sleep. Dee 
was born on O ctober 1, 1924, in Queens, N.Y., 
to Hertha and Carl Bertsche. She graduated 
from Brooklyn Friends School in 1941 and from 
Swarthmore College in 1945, with a major in 
English. Dee became a teacher, and in 1946 she 
married Lee Carlisle Mitchell, who was study
ing civil engineering at Swarthmore. She and 
Lee soon moved to Bay Shore, Long Island, 
where they raised their six children. In Bay 
Shore Dee taught in Head Scare and other tutor
ing programs, and she and Lee became the fi rst 
white members of rhe NAACP in Bay Shore, 
promoting racial integration through their 
membership in Bay Shore Methodist Church. 
In 1969, Dee and her family moved to Kailua, 
Hawaii. As Lee's health deteriorated, Dee be
came rhe breadwinner, reaching and tutoring in 
public schools, students' homes, and at drug 
treatment facility Hawaii Habilitar. An effective 
and inspired teacher, she continued working in
to her 70s. After Lee died in 1995, Dee joined 
Honolulu Meeting. She drove over rhe moun
tain to attend meeting for worship, she never 
missed a meeting for worship with attention to 
business, and she was an active participant in 
discussions and worship sharing. Dee was al
ways ready to do more chan her share of any 
chore, eager to be of help in any way, and ready 
with new ideas to cry. As clerk of the Hospitality 
Committee, she organized intergenerational so
cial events, and every Christmas she hosted a 
party at her home for all ages. She also served as 
clerk of the Peace and Social Concerns Com
mittee and rekindled the meeting's concern for 
prison reform. D ee wrote letters on behalf of 
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prisoners of conscience for Amnesty Interna
tional and began a correspondence with a death 
row prisoner in Mississippi. In 2003 she moved 
to Caldwell, N.J., transferring her membership 
to Montclair (N.J.) Meeting, where she served 
on the Committee for the Religious Education 
of Children. She was a frequent presence at the 
local bookstore, where most of her purchases 
were on spiritual topics. Dee prayed often, and 
her worn Bible exhibited her frequent use of it 
over a lifetime. Dee moved to McCutchen 
Home in August 2005, and in April 2007 to 
Whispering Knoll in Edison. Dee is survived by 
her six children, Janet Leralien, Ronald, Linda, 
Curtis, Alan, and Lee Mitchell; and five grand
children, Carl Mitchell, Lucas Mitchell, Booker 
Mitchell, Kai Mircheli-Reiss, and Jesse Mitch
ell-Reiss. 

Moore-Thomas William Moore, 84, on June 6, 
2008, in West Chester, Pa., of myeloprolifera
tive disease. Tom was born on April 16, 1924, in 
Mr. Clemens, Mich. When he was 11, his fam
ily moved from Grosse Pointe, Mich., to Berke
ley, Calif. He attended University High School 
and University of California at Berkeley. While 
in college he was active in the local, regional, 
and national Student YMCA and was president 
of Stiles Hall, a private community service 
agency. In 1943 he was drafted into the Army 
Air Force, where he served for three years. He 
graduated from college in 1949 and taught 
junior high school for three years, but had 
to leave his job because he would not sign a loy
alty oath. Before the Korean War, he regis
tered as a conscientious objector. He joined 
the Religious Society of Friends in Berkeley in 
the late '40s, became assistant clerk of Pacific 
Yearly Meeting and Association in 1953-54, 
and participated in a Quaker study tour in 1954. 
During that time he met Anne Hollingsworth 
Thomas, and they were married in 1954. Tom 
worked at the Community Y in Eastern Dela
ware County, Pa., as co-director of the Interna
tional Student House in Washington, D.C., 
and as director of the Kansas University Y in 
Lawrence, Kans. Tom was a candidate for the 
Kansas State Legislature in 1970 and served 
on the Kansas Commission for Civil Rights in 
1971-78 and the Kansas Office of Equal Op
portunity in 1978-80. He organized a 1982 
vote in Lawrence on a Nuclear Freeze, served 
c:in the Lawrence Human Relations Commis
sion, and was active in the Lawrence Coalition 
for Peace and Justice. Oread Meeting in Law
rence, Kans., was pivotal in his life for 23 years. 
In 1983 he and Anne moved to Wayne, Pa., and 
Valley Meeting in Wayne, and he worked part
time with Philadelphia Yearly Meeting. They 
moved to West Chester in 1998, when they 
became part of community life at The Hick
man. Besides loving to talk, Tom was a good 
listener, with a contagious smile, outgoing per
sonality, and sense of being at home in any 
situation. "What is the most loving response?" 
was his habitual guide fo r making decisions. 
Tom was preceded in death by his daughter, 
Lydia Moore, in 1994. His mother-in-law, Lydia 
H . Thomas, died a few weeks after him. He 
is survived by his wife; Anne H. T. Moore; 
his sons, Charles Moore and Howard Moore 
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GuideOne Insurance is America's leading insur

er of religious institutions, and has been pro

tecting Friends houses of worship and schools 

for more than 20 years. In fad, since 1979, 

GuideOne has been the Friends Insurance 

Group property and casualty insurer of choice. 

To arrange for a FREE premium quotation, and 

to learn more about GuideOne Insurance, call 

1-877-448-4331 ext. 5429. 

r. 4 
Gu1de0ne· 

FRIENDS JoURNAL offers the classic book 

BENJAMIN 
The Meetznghouse Mouseij 
by Benjamin, as told to C lifford Pfeil, 

with illustrations by John D. Gummere 

If you rememb er the Benjamin stories 

in past issues, you w ill be happy to share 

them -now in book form-with your 

children, grandchildren, and Friends! 

I 

Look for Benjamin in Friends booksrores or order directly from FRIENDS jOURNAL: 

Insurance 

Please send me _ _ copies of Benjamin @ $6.oo each, plus $2.00 shipping and handling 
($3.50 for shipping and handling outside U.S., Canada, and Mexico). My check is enclosed. 

Nrune ______________________________________________________ __ 

Adruess __________________________________________________ ___ 

City---------------------------------- Stare __ ZIP-----------

Counny, if other than U.S.--------------------------------------

Please mail ro FRIENDS j OURNAL, I216 Arch Street, 2A, Philadelphia, PA 19107-2835. 
If any questions please call (215) 563-8629. 

A Quaker boarding and day high school where ... 
... personal transformations take place 
... each person seeks to live with fu ll integrity 
... distinct ways of learning are honored 

eeting School 
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• 
Help secure • 

T hese are difficult times for 
small, independent 

publishers. At FRIENDS JouRNAL, 
income from subscriptions and 
advertising revenue covers only 
53 percent of what it costs to 
produce the magazine. You can 
play a significant role in assuring 

the future of FRIENDS JouRNAL-

the future of 

FRIENDS 
JOURNAL 

'-~" FRIENDS ~~~~ 
RNAL ~ 

and our goal of building 
readership among Friends of all 

ages-by contributing a planned gifi: 
that fits your needs. Such a gifi: 
allows even those of modest means 
to contribute significantly to the 
ministry of the written word found 
in FRIENDS JolJRN:AL, because such a 
gifi: can provide lifetime income and 
significant tax benefits for the donor. 

For 55 years, the written words of 
Friends have informed, enriched, and 
nurtured our Quaker community. 
Your financial contribution to this 
ministry is critically important as it 
helps us to ensure a lasting, vital 
connection among Friends. And your 
gift-as simple as a line in your 
will-provides a legacy that can help 
sustain the publicati~n of Quaker 
thought for decades to come. Gifts 
can be funded with cash, stock or 
other property. 

Want to know more? 

Please contact our developmer;~t 
staff at: 

1216 Arch Street, 2A 
Philadelphia, PA 19107 

advancement@friendsjournal.org 

(8oo) 471-6863 

FRIENDS 
JOURNAL 

(Stephanie); four grandchildren; his brother, 
James F. Moore; his sister, Marjorie M. Gasser; 
his sister-in-law, Amy Hoopes (Rae); and nine 
nieces and nephews. 

Preston-Edmond Preston Ill, 85, on October 
29, 2008, in Medford, N.J., of Parkinson's 
disease. Ed was born on September 5, 1923, in 
Philadelphia, Pa. He grew up surrounded by 
music, as his father was an organist and his 
pianist grandmother lived with his family. 
When Ed attended Friends' Central School, 
one of his teachers inspired him to pursue bio
logical srudies. He was also inspired to love sci
ence and medicine by Germantown Friends 
School pediatrician Joseph Stokes. He graduat
ed from Haverford College in 1945, and later 
served as a member of the Corporation of Hav
erford College. After receiving his MD from 
University of Pennsylvania School of Medicine 
in 1947, he interned for two years at Pennsylva
nia Hospital and was a pediatric resident at 
Children's Hospital of Philadelphia. As a U.S. 
Navy physician, he served families in Hawaii, 
enjoying the diverse community and photo
graphing the landscape and flowers, including 
the night-blooming cereus. He received an Ad
miral's Citation when he separated from the Na
vy in 1953. Ed and his family moved to Moores
town, N.J., in 1954, and he practiced there 
until his retirement in 1997. He often made 
house calls in the early years, sometimes to farm 
families who paid their bills with crates of cran
berries and blueberries. An early pioneer in 
adolescent medicine, throughout his life he 
remained engaged by his patients' individual 
differences and needs, serving three generations 
of children and their parents as a specialist in 
pediatrics, adolescent medicine, and family dy
namics. When his children were young, the 
family took a road trip each year, enjoying hik
ing, canoeing, fishing, and looking for antiques 
in New England. Ed and his wife, Betty, also 
traveled to Russia, the Caribbean, and Mexico. 
A member of Moorestown Meeting, Ed was a 
director of the Y's Men's Club of Moorestown, a 
Fellow of the American Academy of Pediatrics 
and of the College of Physicians of Philadelphia, 
president of the Medical Club of Philadelphia 
and of the Delaware Valley Society for Adoles
cent Health, a board member of the Philadel
phia Pediatric Society, and an instructor in pe
diatrics at Children's Hospital of Philadelphia. 
He also served as chairman of the Physician's 
Advisory Committee to Visiting Homemakers 
of Burlington County, board member of the 
Family Service of Burlington County, and at
tending pediatrician for the Well Baby Clinic of 
the Visiting Nurse Association of Moorestown. 
He enjoyed learning, teaching, and collabora
tion, especially with the families of his patients. 
He listened intently and reflectively and learned 
as much from his patients and their mothers as 
he taught them. Throughout his life he grew 
roses and he tended his tomatoes and vegetables 
accompanied by the family cat. Ed and Betty 
moved to Medford Leas in 2000 after 46 years 
in Moorestown. Ed is survived by his wife, Eliz
abeth Preston; his daughter, Catherine Preston 
Koshland (James); two sons, Curtis Preston and 
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Dan Preston (Margaret Rose); six grandchil-
dren; and one great-grandchild. · 

Self- Edith Barton Self, 62, on September 23, 
2008, in Eugene, Ore., of cancer. Edie was born 
on June 16, 1946, in Philadelphia, Pa., to Lois 
and Hal Barron. She moved with her parents to 
Oregon in 1948 and lived most of her life in and 
near Eugene. She graduated from Olney Friends 
School in 1964 and attended Honors College at 
University of Oregon from 1964 to 1969, major
ing in Psychology. After college Edie became a 
VISTA volunteer with the Apache Indians in 
Mescalero, N. Mex., and then worked for a time 
in the office of AFSC in San Francisco. In 1975 
Edie married Robert Self, of Eugene. Edie had 
an active relationship with the small birds and 
animals around her home. She had a unique tal
ent for picturing the behavior of these creatures 
in small stories, many of which appeared in the 
local web magazine westbynorthwest.org and 
were collected in a booklet. Her health was not 
vigorous over the years, and before she began us
ing health supplements, she had serious repeated 
bronchial infections. Edie became local office 
manager and a distributor for nutritional. sup
plements in the 1980s, and she continued the 
distribution work until her death. Suffering 
from Chronic Fatigue Syndrome, she estab
lished a local support group for that disease. A 
few years before her death she embraced a mac
robiotic diet. She was treasurer of Eugene Meet
ing for two years, providing helpful coaching to 
her replacement, and she was a talented and sup
portive member of the meeting. Edie was pre
ceded in death by her husband, Robert Self, and 
her son, Charlie. She is survived by her mother, 
Lois Barton; her granddaughter, Brianna Ire
land; four sisters, Margie Ferguson, Mary Kirk, 
Fran Krohn, and Rachel Barton Russell ; and 
three broth~rs, Dave, Steve, and Bill Barton. 

Valdivia-Rebeca Valdivia, 46, on October 21, 
2008, after a struggle with cancer. Rebeca was 
born on January 6, 1962, in Santiago, Chile, the 
third of six children. When she was three, her 
family moved to a small mountain village called 
El Transite for fresher air, as Rebeca had devel
oped lumps on her neck. When the lumps dis
appeared a few months later, her family moved 
back to Santiago, and then to Dayton, Ohio, 
when she was seven. Always a good student, Re
beca won a spelling bee after only a few months 
in the United States, and she continued to excel 
in school. Later, her family moved to Escondi
do, Calif. After high school she studied in a 
summer abroad program in Turkey, and contin
ued throughout her life to expand her cultural 
and social awareness with new experiences. She 
received her BA in Diversified Liberal Arts, her 
Master's in Special Education from University 
of San Diego, and a PhD in Bilingual Education 
from University oflllinois, Urbana-Champaign. 
Rebeca helped families, schools, and communi
ties create developmentally, culrurally, and lin
guistically appropriate and inclusive learning 
environments for young children. She served as 
a statewide consultant for early childhood train
ing and was mentor at the San Diego Office of 
Education and member of the California Ad vi-
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Nurtdfe the Future (f!f!l 
~ of Quqke~:ism ____ _ 
Remember FGC In Your Will__ -"' 

Friends General Conference 
nurtures a vibrant future for 
Quakerism by providing 
spiritual and practical 
resources for individuals, 
meetings, and the Religious 
Society of Friends as a whole. 

You can help by remembering 
fGCio 

FRIENDS SELECT 

A Qw1ker, pre-k- 12, diverse, coed, college preparatory school 
located at the center of Center Cit)' Philaclelphia 

' l.J 

17th & Benjamin Franklin Parkway • Philadelphia • 215.561.5900 x 104 • friends-select.org 
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Oakwood Friends School, guided by Quaker 
principles, educates and strengthens young 
people for lives of conscience, compassion 
and accomplishment. Discover Oakwood ... 
and find your own voice. 

OAKWOOD ~FRIENDS SCHOOL 

22 Spackenkill Road, Poughkeepsie, NY 
www.oakwoodfriends.org 

COLLEGE PREPARATORY PROGRAM • QUAKER VALUES • GRADES 6-12 • BOARDING & DAY • COEDUCATIONAL 
FINANCIAL AID AVAILABLE 

Renew a passion for 
special friendships in a 

vibrant, resident-directed 
community life. Over 400 
acres with woods, ponds, 
and walking trails in the 
heart of Pennsylvania's 

Brandywine Valley. 

At Kendai-Crosslands Communities, you'll 
enjoy a naturally tranquil setting with full 
access to outstanding services and amenities. 
Carefree living, on-site well ness programs, flex
ible dining options, enriching cultural events, 
complete health care services ... all giving you 
less responsibility, and more opportunity in 
transforming your experience of aging. 

KgNDAI7CROSSLANDS 
(_(J o 11111111 11 iIi e t,, 

call 1-800-216-1920 
www.kcc.kendal.org 

a Continuing Care 
Retirement Community 
Quaker-Related 
Not-for-Profit 

sory Commission on Special Education. Since 
2003, Rebeca served as senior research associate 
with WestEd's Center for Child and Family 
Studies, where she trained national and interna
tional groups in early childhood dual language 
development and special education. Rebeca 
oversaw the Center's San Diego office and con
rribured to many books, journals, and statewide 
projects. Shortly before she was diagnosed with 
cancer, she was awarded a Fulbright Scholar
ship. A vibrant and beautiful woman, Rebeca 
was a devoted single mother to her sons, Cris
tofer and Are!. She came to La Jolla (Calif.) 
Meeting when her children were small, and she 
felt welcomed by the openness Friends displayed 
toward her infant son and their acceptance of 
her keeping him with her during worship. She 
attended meeting for over 16 years and became 
a member in 2002. Rebeca taught in First-day 
school and contributed thoughtful deliberations 
to the Funds and Budget Committee. Calm and 
happy most of the time, she fie rcely defended 
the disenfranchised from injustice. She had a 
gift for developing close long-term friendships, 
and she loved her family, friends, rravel, music, 
cooking, dancing, and entertaining. On rhe day 
of her burial, abour 40 Friends participared in a 
walk/run in her memory to benefit the hungry. 
Rebeca is survived by her sons, Arel and Cris
tofer Haggins. 

FRIENDS JOURNAL is seeking a vol
unteer for the position of Book 
Review Assistant. The primary re
sponsibility for this position is to 
secure review copies of books from 
publishers while working with the 
book review editor and assistant 
book review editor. Please contact 
Rebecca Howe, associate editor, at 
<departments@friendsjournal.org>. 
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life has forever changed! And of course, 
they introduced me to FRIENDS JouRNAL! 
I read it from cover to cover. T hese two 
Quaker women were also instrumental in 
supporting my efforts (financially, spiritually, 
and physically) to sta rt a peace group in 
our small town, and it is still meeting. 

I have wanted to write you more than 
once to thank you for this amazing journal 
and all the wonderful articles that have 
opened my mind, stretched my thinking, 
and have given me courage, inspiration, 
and knowledge to continue my efforts to 
be a person of peace. So I thank you for 
the wonderful work you do and to also 
thank your contributors. 

I was especially moved by the powerful 
essay in July 2008 by David Gosling, ''A 
Testimony on the Effects of Combat." He 
was so brave to write his story and it is 
profound. Also, the articles about Rwanda 
and AVP in the January 2009 issue were 
beaut iful. In the February JouRNAL, I was 
equally moved by Merry Stanford's "I Am 
Who I Am" testimony. I could relate to so 
much of her experience for spiritual 
authenticity. I also shared Paul Hamell 's 
article "My Year of Cancer" in that same 
issue with a very dear friend who is also 
experiencing cancer. In the March issue, 
"Listening to Lincoln" by Burton 
Housman was so timely and full of wise 
information. At our monthly peace 
meeting, Newaygo County People for 
Peace, we showed the film Body of War, 
and I had extra copies of his article 
available for the discussion that followed. 

FRIENDS JouRNAL has made a positive 
difference in my life! 

Gloria Switzer 
Fremont, Mich. 

Quakerism alfresco 
More than 30 years ago New York's 

public broadcasting station W NET 
showed a short British T V movie called 
The Bar Mitzvah Boy. In the midst of 
preparations for his big day, young Eliot 
has a crisis of faith brought on by a crisis of 
confidence in his family: in their 
preoccupation with the "proper" food and 
clothing, he believes they have lost sight of 
the deeper importance of the ceremony. 
On the morning of that ceremony, the 
family cannot find Eliot. His older sister 
suspects that perhaps he has gone to his 
favorite thinking place, the playground, 
and indeed she finds him there, in his suit 
and tie. She teases him, saying that he has 
run away from everyone out of fear- that 
he hasn't learned his Torah portion and 
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doesn't want to look foolish. Eliot replies 
that he does too know his long Hebrew 
reading by heart, and to prove it he recites 
it, hanging upside-down from the monkey 
bars. Reflecting on this facer, Eliot's rabbi 
opines that it does not matter where Eliot 
recited his portion: he learned it, he recited 
it, and he has become a bar mitzvah. (And 
the family gets to have its party.) 

I thought about this on a beautifully 
sunny Monday morning in September 
2008 when all1 of the Greenwood Friends 
School students from kindergarten 
through 8th grade went to the Millville 
(Pa.) Meetinghouse for the first monthly 
meeting for worship there of the school 
year. (Most Mondays, meetings take place 
in the school's library, but on the last 
Monday of the month we go three miles 
down the valley.) All meetings start in the 
classrooms, and we boarded the bus and 
traveled without speaking. The bus as 
always let everyone off at the end of the 
meetinghouse's driveway, and we walked 
up it to find the building locked tight. So 
children and teachers sat outside, on the 
porch benches and on the floor, and 
meeting continued. We all faced away 
from the building, looking out on the lawn 
and the trees, where squirrels worked 
busily. I noticed the traffic noise from 
Route 254 more than I would have had we 
sat inside, but more importantly I noticed 
the calm air among the children-exactly 
what one would find in a meeting filled 
mostly with adults. No one spoke, a few 
kids fidgeted; 15 minutes in, our office 
manager drove up with the key (someone 
had evidently sneaked off to call her on a 
cell phone, although for the life of me I 
cannot imagine how it worked in 
Millville), and we all went inside. 

Just as Eliot could become a bar 
mitzvah in a playground, meeting for 
worship can happen anywhere, among any 
group of people willing to sit in quiet 
expectation of the "still small voice"-a 
phrase that in Renaissance English 
connoted «breeze." T he Quakers among us 
believe that God need not appear to us 
embodied in great natural forces but may 
also come forth directly, softly, and 
personally, like a voice in the mind or a 
September breeze. Anyone, Quaker or no, 
may use a time of quiet shared 
contemplation to think, to dream, to come 
to realizations- something that I realized 
yet again one morning in September on 
the porch of the Millville meetinghouse. 

Oren B. Helbok 
Unityville, Pa. 

Allan Brick 
Pacifism at 
Haverford, 1946-
1950. Norman 
Morrison 's sacrifice 
at the Pentagon. 
Anti-war 
organizing at 
Hunter College. 

From xlibris.com, amazon.com, bn.com. 

Plymouth Meeting Friends School 

/·· "r\ 
J730 

Pre-K through 6th Grade 

2150 Butler Pike, Plymouth Meeting, PA 19462 
(610) 828-2288 • www.pmfs/780.org 

Quaker House 
Fayetteville/ Ft. Bragg NC 

40 Years of Fronti.ine Peace Witness ... 
. . . And Just Getting Starte d! 
Read Our New Book: 

YES To The Troops. 
NO To The Wars. 

Quaker House 
223 Hillside Avenue 

Fayetteville NC 28301 
www.quakerhouse.org 

Chuck Fager, Director 
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discount for three consecutive insertions, 25% for 
six. Appearance of any advertisement does not 
imply endorsement by Friends Journal. 

CLASSIFIED AD DEADLINES: 
August issue, June 11 
September issue, July 20 

Submit your ad to: 
Advertising Manager, Friends Journal 
1216 Arch Street, 2A 
Philadelphia, PA 19107-2835 

For information call (215) 563-8629 
Fax (215) 568-1377 
E-mail: adsales@trlendsjournal.org 

Accommodations. 
Coming to London? Friendly B&B just a block from the 
British Museum and very close to London University. A 
central location for all tourist activities. Ideal for persons 
traveling alone. Direct subway and bus links with Heathrow 
Airport. The Penn Club, 21 Bedford Place, London WC1 B 
SJJ. Telephone: +44 (207) 636-4718. Fax: +44 (207) 636-
5516. <www.pennclub.co.uk>. 

Ashland, Oreg.-Friendly place in Southern Oregon for out
standing theater, rafting, fishing, birding, quiet time. Anne 
Hathaway's B&B and Garden Suites. <WWW.ashlandbandb 
.com>; (800) 643-4434. 

Beacon Hill Friends House: Quaker-sponsored residence of 
19 interested in community living, spiritual growth, peace, and 
social concerns. All faiths welcome. For information, applica
tion: BHFH, 6 Chestnut Street, Boston, MA 02108-3264. (617) 
227-9118. Overnight and short-term accommodations also 
available.<directors@bhfh.org>, <WWW.bhfh.org>. 

Looking tor a creative living alternative in New York City? 
Penington Friends House may be the place for you! We are 
looking for people of all ages who want to make a serious 
commitment to a community meslyle based on Quaker princi
ples. For information call (212) 673-1730. We also have 
overnight acoommodations. 

Chicago-Affordable guest accommodations in historic 
Friends meetinghouse. Short- or long-term. Contact: Sofia 
Community, Quaker House, 5615 S. Woodlawn Avenue, 
Chicago, IL 60637. (773) 288-3066. 

SEATTLE Quaker House - University Friends Meeting. Two 
travelers' rooms/shared bath. Free parking. Microwave 
/refrigerator. Close to Metro/University of Washington. $35-
$45. (206) 632-9839 or <quakerhouse.sea@gmail.com>. 

William Penn House & Washington Quaker Work· 
camps. Washington, D.C., Quaker Center on Capitol Hill 
offering hospitality, meeting space, and worship. Offering 
workcamp opportunities tor youth, peace studies seminars 
tor educators, and seminars for all ages. Leadership train
ing for Quaker young adults through our internship pro
gram. All are welcome. <www.WmPennHouse.org>, <into 
@WmPennHouse.org>. (202) 543·5560. 515 East Capitol 
St., SE, Washington, D.C. 20003. 

Santa Fe--Charming, affordable adobe guest apartment with 
kitchenette at our historic Canyon Road meetinghouse. Con
venient to galleries and downtown. More at <santa-fe.quaker 
.org>. Reservations <guestapartment@yahoo.com> or (505) 
983-7241. 

Marni's House, Martha's Vineyard, MA. Contemplative sum
mer/fall B&B. Informal, contemporary, crafts, natural light, 
sybar~ic baths, tranquil setting. Peaceful oasis for hectic lives. 
Bike to ferry, town, beach. For brochure/information/reser
vations: (508) 696-6198, <marnivh@vineyard.nel>, <WWW 
.marnishouse.com>. 

QUAKER HOUSE, Managua, Nicaragua. Simple hospitality, 
dorms, shared k~chen or catering, meeting space, Internet, 
laundry, library. For individual travelers, volunteers and groups 
<managua@pronica.org>, <WWW.pronica.org>, (011) 505-
266-3216, (727) 821-2428. 

Assistance Sought 
Seeking support, knOWledge, and/or research regarding 
domestic abuse and Quakers. <quakewom@gmail.com>. 

Books & Publications 
Pendle Hill Pamphlets are timely essays on many facets 

I 
of Quaker life, thought, and spirituality, readable 
at one sitting. Subscribe to receive six pam
phlets/year for $25 (US). Also available: every 
pamphlet published previously by Pendle Hill. 
(800) 742-3150 ext. 2 or <bookstore@pendlehill 
. org>. <WWW.pendlehill.org> 

Western Friend (formerly Friends Bulletin), a magazine by 
Western Friends, supporting the spiritual lives of Friends 
everywhere. Subscription $29, 10 issues. 6 month intro sub
scription just $10. Email for free sample copy. <editor 
@westernfriend.org>. Western Friend, 833 SE Main St. Mail
box #138, Portland, OR 97214. Visit <Westernfriend.org> for 
news, photos, more. 

Opportunities 
THEPEACEABLETABLE 

A Free Online Journal tor Quakers 
and Other People of Fa~ 

<WWW. vegetariantriends.net> 

Do you care about the future 
of the Religious Society of Friends? 

Support growing meetings and a spiritually vital Quak
erism for all ages with a deferred gift to Friends Gener
al Conference (bequest, charitable gift annuity, trust). 

For information, please contact Michael 
Wajda at FGC, 1216 Arch Street, 2-B, 
Philadelphia, PA 19107; (215) 561-1700; 
<micl1aelw@fgcquaker.org>. 

Conn•ctlng Friends 
Crossing Cuttu,.s 
CMnglng Llv.s 

Vlru:u/a a los Amlgos 
Sob,.pasa Ba,.ras Cultural•s 
Cambia Vldas 

Contact Friends World Committee for Consu~ation Section 
of the Americas for information about planned gift oppor
tun~ies ranging from life income gifts (such as charitable 
gift annu~ies) to language for including FWCC in your 
estate plans. Louise Salinas, Associate Secretary, (215) 
241-7251 , <louises@fwccamericas.org>. 

Consider affordable 360-degree mountain view desert 
home sites in uncrowded, sunny Southern Arizona. <WWW. 
arizonafriends.com>. Roy Joe and Ruth Stuckey, 1182 Horn
beam Road, Sabina, OH 45169. Telephone: (937) 728-9887. 

Events at Pendle Hill 
July 5-9: A Call to Lead, with Cathy Draine and April 
Draine-Nichelson; and Noticing God's Nudges: Spiritual 
Discernment, with Nancy Bieber 
July 10-12: Clerking the Small Meeting, with Katherine 
Smith and Peggy Dyson-Cobb 
July 17-19: Compassionate, Nonviolent Communica
tion-Advanced, with Bonalyn Mosteller 
July 1~23: Intensive Journal® Program tor Person
al/Spiritual Growth, wtth Vic Kryston; and The Joy of 
Dyeing and Beyond: Natural Papers, w~h June-Etta 
Chenard 
July 24-26: Inquirers' Weekend: Introduction to Quak
erism, with Erin McDougall and Carl Magruder; and The 
Mindful Classroom, ~ Richard Brady and Wynne Kinder 
July 26-30: Prayer in Two-and-a-Halt Dimensions: 

I 
Paper Arts College, w~h Melanie Weidner 
July 31- August 2: Fill the Well: Creative Group 
Spiritual Direction, with Melanie Weidner 
Contact: Pendle Hill, 338 Plush Mill Road, 
Wallingford, PA 19088-6023. (800) 742-3150, 
extension 3. <WWW.pendlehill.org> . 

Consider Preferred Equity Shares In Corporacion Mon
teverde, Costa Rica, Cheese Factory. Special opportunity ~ 
purchased before June 30, 2009 .. Five percent annually U.S. 
dollars guaranteed first five years plus opportunity for growth 
in 55-year-old company operated on Quaker Principles. Com
pany prospectus will be mailed upon request. (937)728-9887 
or <rstuckey1 @earthlink.net>. 

Costa Rica Study Tours: Visit the Qua~er community 
in Monteverde. For information and a brochure contact 
Sarah Stuckey: +011 (506) 645-5436; write: Apdo. 46- -
5655, Monteverde, Costa Rica; e-mail: <crstudy@racsa 
.co.cr>; <www.crstudytours.com>; or call in the USA (937) 
728-9887. 

A prison Quaker meeting seeks pen Friends interested in cor
responding with ~ male members. An opportunity to do a 
meaningful pen ministry from afar, w~h attenders of a long
established meeting. For more information contact: Irma 
Guthrie <frndirma@localnet.com>, (607) 256-7028. 

Personals 

QuakerSingles.org 
Connect with like-minded Friends. 

Forums, Photos, Private Messaging, and more 
lfs Friendly, It's Free, It's Fabulous 

Contact: <peer@quakersingles.org> (336)-509-2520 . 
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provided; stipend and hea~h insurance for long-term volun
teers. Residents welcome guests, work on cooking, cleaning, 
maintenance, and share daily worship and meals. Call or 
email Jan Wiersma, Director, at (763) 689-3540 or <director 
@arcretreat.org>. 

QUEST Coordinator: University Friends Meeting, Seattle, 
seeks experienced administrator, program developer, trainer 
for established program providing six interns w~h year-long 
positions at local social change and service organizations. 
Haij-time, salaried posttion. Quaker or active among Friends. 
Application deadline June 15 tor early August start. Contact 
Personnel Committee, <UFMeeting@gmail.com> or call 
(360) 668-9370. 

Resident Friends, Wellington, New Zealand from April 
2010. 
Suitable for couple or single person. Become part of our 
diverse Quaker community and experience life in Wellington. 
This posttion is voluntary but accommodation in the central 
city is provided and all bills are paid. Management of the small 
bed and breakfast facility, and the meeting house takes about 
32 hours per week. Enquiries and expressions of interest for 
2010 (and beyond) to Heather Roberts: <heather. roberts@ 
clear.net.nZ>, or 2 Gloucester St. Wellington 6012, New 
Zealand or phone +64-()4-9387543. 

Pastor-Whittier First Friends Church 
Whittier First Friends Church, an urban programmed meeting 
in Whittier, California, in the Los Angeles metropolitan area, is 
seeking a fu ll-time pastor. The Meeting is a member of FUM 
and is diverse in its makeup. Interested applicants should 
send materials to or contact Bob Secord, Clerk, Pastoral 
Search Committee, First Friends Church, 13205 Philadelphia 
Street, Whittier, CA 90601 , or at <searchclerkbob@earthlink 
.net>. 

COOK/KITCHEN MANAGER desired for an elderly Quaker 
couple and their friends and family at a remote Adirondack 
Camp tor July through August. Please respond to Carolyn 
Sprogell at <CASprogell@aol.com>. 

Real Estate 
Near Monadnock Monthly Meeting 
Lovely sunny house in historic Jaffrey Center, NH. 3 BR, 3 1/2 
baths, 2008 kitchen, fireplace, studio, garage. $275,000. Into: 
(603) 532-7670, <curriershouse1 @myfairpoint.net>. See 
house and neighborhood at <WWW.thecurriershouse.com>. 

Quaker Commercial Realtor specializing in income proper
ly sales and 1031 replacements nationally. Call Allen Stock
bridge, JD, CCIM at (877) 658-3666. 

Rentals & Retreats 
Mid Maine Clapboard Cottage. Family retreat in woodland 
near lake. Sleeps 4-6. Well equipped cottage w~h canoe. 
$500-$600 a week. Brochure from <annaneedham 
@talktalk.net>. Tel: 0044 113 262 5677. 

Blueberry Cottage on organic lavender, blueberry, and dairy 
goat farm in the mountains of N. Carolina. Pond, mountain 
views, protected river. Sleeps 8+. Family farm visit or roman
tic getaway. Near Celo Friends Meeting. By week or day. 
<WWW.mountainfarm.nel> or (866) 212-2100. 

Green-built Personal Retreat in Virginia's Blue Ridge 
Mountains. Solar-powered organic farm with pond, trails, 
views. Non-toxic materials and finishes. Rural mountain beau
ty convenient to Floyd, ROflnoke, Blacksburg. Moderate rates. 
Reserve 3-day to 30-day stays. More at thestonebarninn.com, 
(540) 267-4946, <1hestonebarn@swva.net>. 

Pocono Manor. Beautiful, rustic mountain house suitable tor 
gatherings, retreats, and reunions. Seven bedrooms. Three full 
baths. Beds for 15. Fully equipped. Deck with mountain view. 
Hiking trails from back door. Weekends or by the week, April 
through October. Contact Melanie Douty: (215) 736.()948. 

Provence, France. Beautnul secluded stone house, vii-
lage near Avignon, 3 BR (sleeps 5-6), kitchen/dining room, 
spacious living room, modem bathroom. Terrace, court-
yard, view of medieval castle. Separate seoond house 
sleeps 4. Both available year-round $1 ,200-$2,900/mo. 
<WWW.rent-in-provence.com>. Marc Simon, rue Oume, 
30290 Saint Victor, France, <msimon@wanadoo.fr>; or J. 
Simon, 124 Bondcrott, Buffalo, NY 14226; (716) 838-8698. 

Cape May, N.J. Beach House-weekly rentals; weekend 
rentals in off-season. Sleeps 12+. Great for family reunions! 
Block from beach. Close to mall. Ocean views from wrap-
around porch. Call: (718) 398-3561. 

Italy. For writers, artists, musicians or families, a peaceful cot
tage in the woods on an Umbrian hillside: large living room, 
kttchen/diningroom, one bathroom, two bedrooms (sleeps 
maximum 6). Non-smoking. Contact: Allison Jablonko, Via del
la Ginestra, 12, 06069 Tuoro sui Trasimeno (PG), Italy. Email: 
<jablonko@tin.~. 
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Appalachian Trail Cottage located in the woods of Pennsyl
vania. 163 miles from D.C.; 130 miles from NYC; 92 miles from 
Philadelphia; 28 miles from Hershey Pari<. Newly renovated. 
Gracious accommodations. Two bedrooms plus loft. Sleeps 
sewn. Non-smokers only. Please oontact Liz at (610) 640-
1410 or tankeleb@yahoo.com for photos and to reserve 
your getaway. $165 per night. Two night minimum. 

Bald Head Island, N.C. Panoramic view of ocean, dunes, 
lagoon, and golf oourse from four-bedroom, two-bathroom, 
beautifully furnished house w~h wrap-around deck, two elec
tric golf carts. 14 miles of beach, championship golf. tennis, 
croquet, swimming, and fishing. 13,000 acres of maritime 
wilderness, creek system and trails through forest. Many birds 
and wildflowers. No cars on island. Peaceful, friendly. Rental 
by day or week. Tel: (215) 859-85721(215) 283-7363. E-mail: 
<roljanhenderson@yahoo.com>. 
Chincoteague Island, VA. Choice of adjacent, 1920s, 
equipped vacation homes sleeping 8-10. Protected 
Assateague Island nearby (ponies, ocean beaches, birds). 
September until June; approx. $250/weekend, $500/Wk. Pol~e 
pets OK. (703) 448-8678, <markvanraden@yahoo.com.>. 

Barge Holidays in France on one of the country's most 
attractive river navigations at an affordable price. Highly 
recommended. <www.johannacharters.com>. 

Retirement Uving 

~~ 
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Kendal communities and services reflect sound manage
ment, adherence to Quaker values, and respect for each 
individual. 
Continuing care retirement communities: 
Kendal at Longwood; Crosslands - Kennett Square, Pa. 
Kendal at Hanover - Hanover, N.H. 
Kendal at Oberlin - Oberlin, Ohio 
Kendal at Ithaca- Ithaca, N.Y. 
Kendal at Lexington - Lexington, Va. 
Kendal on Hudson- Sleepy Hollow, N.Y. 
Kendal at Granville • Granville, Ohio 
Independent living with residential services: 
Coniston and Cartmel - Kennett Square, Pa. 
The Lathrop Communities - Northampton and Easthamp
ton, Mass. 
Nursing care, residential and assisted living: 
Barclay Friends - West Chester, Pa. 
Advocacy/education programs: 
Untie the Elderly - Pa. Restraint Reduction InitiatiVe 
Kendal Outreach, LLC 
Collage, Assessment Tool for Well Elderly 
For infonnatlon, contact: Doris Lambert, The Kendal 
Corporation, 11 07 E. Baltimore Pike, Kennett Square, PA 
19348. (610) 335-1200. 
E-mail <info@kcorp.kendai.org>. 

MEDFORD LEAS 
A Quaker-related commuBity 

for those age ss• 
Visit us and learn all about our: 
o Two beautiful campuses in Medford and Lumberton, NJ 
o Over 200+ acres of arboretum settings 
o Wide choice of garden-style home & apartment designs 
o Dynamic, resident-driven community life 
o Ideal locations for cu~ure & recreation 
o Superior hea~h & wellness services 
For details on our commun~ and our many programs open 
to the public--{:all us at (800)-331-4302 or vis~ our web~e 
<WWW.rnedfordleas.org>. 
Home of the Lewis W. Barton Alt)oretum & Nature Preserve 
Member, Greater Philadelphia Gardens 

The Hickman, a nonprofit, Quak
er-sponsored retirement commu-

~man n~ in historic West Chester, has 
been quietly providing excellent 

care to older persons for over a century. Call today for a 
tour: (484) 760-8300, or vis~ our brand-new webs~e 
<WWW.thehid<man.org>. 

Living in Retirement: People who believe in peace and justice 
never retire, thay just move to Uplands! An ecumenical com
munity w~h UCC relationship. <WWW.UplandsVillage.oom> 
(931) 277-3518. 
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Friends Homes, Inc., founded by North Caroli
na Yearly Meeting of the Society of Friends, has 
been providing retirement options since 1968. 
Both Friends Homes at GuiHord and Friends 
Homes West are fee-for-service, continuing 
care retirement commun~s offering independ

ent liVing, assisted liVing, and skilled nursing care. Located 
in Greensboro, North Carolina, both communities are 
close to GuiHord College and sewral Friends meetings. 
Enjoy the beauty of four seasons, as well as outstanding 
cuhural, intellectual, and spiritual opportun~ in an area 
where Quaker roots run deep. For information please 
call: (336) 292-9952, or write: Friends Homes West, 6100 
W. Friendly Avenue, Greensboro, NC 27410. Friends 
Homes, Inc. owns and operates commun~ies dedicated 
to the Jetter and spirit of Equal Housing Opportun~. 
<WWW.friendshomes.org>. 

Schools 
United Friends School: coed; preschool-a; emphasizing 
integrated, developmentally appropriate curriculum, after
school arts, sports, and music programs. Busing available. 
1018 West Broad Street, Quakertown, PA 18951. (215) 538-
1733. <WWW.unitedfriendsschool.org>. 
ARTHUR MORGAN SCHOOL. Boarding and day school 
for grades 7-9. Small academic classes, oonsensus decision 
making, outdoor and commun~ service trips, daily work 
program. A small, caring commun~ environment. For infor
mation about admissions or hiring: (828) 675-4262. <info 
@arthurmorganschooi.org>. 60 AMS Cirde, Burnsville, NC 
28714. <WWW.arthunmorganschooi.org>. 
Lansdowne Friends School-a small Friends school for 
boys and girls three years of age through sixth grade, root
ed in Quaker values. We provide children w~h a quality 
academic and a developmentally appropriate program in a 
nurturing environment. Whole language, thematic educa
tion, conflict resolution, Spanish, after-school care, sum
mer program. 110 N. Lansdowne Avenue, Lansdowne, PA 
19050. (610) 623-2548. 

THE WOOLMAN SEMESTER 
Friends high school intensive 
Interdependent studies of peace, justice & 
sustainability 
Project-based learning 
Uving in Quaker community 
Extensive service-learning trips. 
Call (530) 273-3183 to learn 

Frankford Friends School: coed; Pre-K to grade 8; serv1ng 
center city, Northeast, and most areas of Philadelphia. We 
provide children ~h an affordable yet challenging academic 
program in a small, nurturing environment. Frankford Friends 
School, 1500 Orthodox Street, Philadelphia, PA 19124. (215) 
533-5368. 

Stratford Friends School provides a strong academic 
program in a warm, supportive, ungraded setting for chil
dren ages 5 to 13 who learn differently. Small classes 
and an enriched curriculum answer the needs of the whole 
child. An at-risk program for five-year-olds is available. The 
school also offers an extended-day program, tutoring, 
and summer school. Information: Stratford Friends School, 
5 Uandillo Road, Havertown, PA 19083. (610) 446-3144. 
<gvare@stratfordfriends.org> <WWW.stratfordfriends.org>. 

Services Offered 
All Things Calligraphic 

Carol Gray, Calligrapher (Quaker). Specializing in wed-
ding certificates. Reasonable rates, timely turnarounds. 
<WWW.carolgraycalligraphy.com>. 

~ 
By phone on-the-go clearness for follow-
lng your leadlngs. Quaker with 35 years' 
experience offering personal life coaching at 
a reduced rate for Friends. (FAQ at <WWW 
.coachfederation.org>) M.Ed. in Counseling, 
School of the Spir~ ~duate, CT1 trained 
www.thecoaches.com. I Susan Swanstrom 
at (406) 529-8937. My leading is carbon neu-

trality--deep disoount ~this is yours as well! 

Custom Marriage Certificates and other trad~ional or 
decorated documents. Various calligraphic styles and water
ooior designs available. Over ten years' experience. Pam Ben
nett, P. 0. Box 136, Uwchlan, PA 19460. (610) 458-4255. <prlr 
callig@verizon.nel>. 

Ahlmsa Graphics 
Wedding Certificates, Celebrations of Cornm~rnent 
calligraphy, illustration, custom design 
Contact: Penny Jackim: <ahimsa@earthlink.nel> 
(410) 783-1972 

Samples: <WWW.pennyjackim.calligraphicarts.org> 

Calligrapher(NEYM) creates indiVidually designed marriage 
certificates, birth/naming documents for newborn or adopted 
children, and other one-of-a-kind documents. 
See samples of my work at <WYOnellewellyn.com>. Contact 
me to discuss your needs at (413) 634·5576. <WY"ne 
@wynnelleweHyn.com>. 

C'iLl~~£ 
Doing business with Gennans or In Germany? 

Of ccurse they speak English. But they'll respect )00 
more if ,.oor point person writes and speaks to them in 
German. Associate professor of German available to do 
so on ,.oor behaff. 
<meisterp@uah.edu> <cyranooonsu~ing.nel> 
Please mention Cyrano Consulting Services in your 
subject line. Call (256) 725-2053 or (256) 824-2347 

Purchase Quarterly Meeting (NYYM) maintains a peace 
tax escrow fund. Those interested in tax witness may wish 
to contact us through NYYM, 15 Rutherford Place, New 
York, NY 10003. 

Palnting/Restoratlon/Aiteratlonfi-{X)mmerclal and resi
dential in the Philadelphia area, will consider NY. Call for 
brochure. Saunders Company, (215) 766-4819. 

H. Freeman 
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Fundralslng Consultants 
www.hfreemanassociates.com 

(610) 909-8385 

Summer Camps 
The non-profit Farm & Wilderness Foundation operates six 
summer camp programs for children ages 4-17. Each of 
our unique program shares these common themes:.WIIde.r
ness experiences, organic farms and gardens, liVIng. 1n 
community, cooperative work and serv1ce, life of the sp1nt, 
and homegrown art, music, and dance. F&W offers chil
dren and young adults fun and challenging outdoor expe
riences that add depth to their understanding of them
selves, their communities, and the world. (802) 422-3761 
<WWW. farmandwilderness.org>. 

CAMP CELO: A small farm home camp in the North Car-
olina mountains. Under Quaker leadership for over 50 
years. Boys and girts ages 7-12. 3:1 camper/staff ratio. 
<WWW.campcelo.com>, (828) 675-4323. 

Night Eagle Wilderness Adventures, in Venmont's Green 
Mountains, is a unique, prim~ive summer camp des!QOed 
to build a boy's seH-(X)Ofidence and foster a better under-
standing of natiVe peoples and their relationship with the 
Earth. Activities tend to spring from the natural environment 
and teach boys to rely on their own ingenu~. Through 
commun~ JiVing and group decision making, campers 
learn to Jive and play together in a spirit of cooperation 
rather than competition. For 40 boys, ages 10-14. 
Two-, three-, and six-week sessions. Please vis~ our web-
site: <WWW.nighteaglewildemess.com> or call for a full 
brochure: (802) 773-7866. 

Accredited by The American Camping Association 

Journey's End Farm Camp 
Farm animals, gardening, ceramics, wood shop, outdoor 
games. Program centered in the life of a Quaker farm lam-
ily focuses on nonviolence, simplicity, reverrence for nature. 
Sessions of two or three weeks for 34 boys and g1rls, ages 
7-12. Apply early for financial aid. Welcome all races. One-
week Family Camp in August. Kristin Curtis, 364 Sterling 
Road, Newfoundland, PA 18445. (570) 689-3911 ; 
<WWW.journeysendfarm.org>. 

Make friends, make music at FRIENDS MUSIC CAMP at 
Olney. Ages 1Q-18. Grow musically in a caring, Quakercom
mun~. (773) 573-9181 . <musicfmc@yahoo.com> On-line: 
<friendsmusiccamp.org>. 

' SIERRA FRIENDS CAMP 
Laugh, swim, create, hike, express, explore, 

share, make friends, be yourseH! 
One- and two-week sessions, boys and girls 

ages 9-14. Siena Nevada foothills in 
Northern California. 

<WWW.sienafriendscamp.org>. 
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"What's my motivation for giving?" asked Mary 
Anna Feitler. "Wanting to be part of a larger 
whole is some of my motivation for giving. I 
feel better when I share." 

When Fred and Mary Anna Feitler established 
their Family Trust, they knew they wanted to 
include Friends General Conference among the 
charitable beneficiaries. 

"FGC is a dynamic organization, fostering 
beliefS that we share, educating and encouraging 
young and old Quakers, and being a light in the 
world-how could we not want to support an 
organization that will help maintain a practical, 
spiritual presence in a difficult world?" 

R ead more about the Feitlers at 
wwwfgcquaker. org I development 

You can establish a trust with 
cash, securities, even real estate 
~d property. Trusts can be 
structllred in a variety of ways 
that provide tax benefits now 
and incmne for life, with the 
~of the trust 
benefitting FGC and other 
charities of your choice. 

"There is satisfaction iq 
knowing we faced our end of 
life questions, thought about 
what made sense foe us, and 
got things in order. As 
Qpaken, we want to be goo<l 
stewatds .of our resources and 
make things easier for our 
children and grandchildren~ 
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