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• AMONG FRIENDS 

A Fond Farewell and a Welcome 

I n February 1990 Nagendran Gulendran joined the staff of FRIENDS JOURNAL, 
coming to us from Surrey, England, where he had worked in the import and 
export business for various firms over a 12-year period. Born and raised in Sri 

Lanka, Gulen (as many know him) had worked there in the import business for 17 
years before relocating to England. A Tamil, Gulen and his family found staying in 
their homeland of Sri Lanka increasingly difficult as persecution of his ethnic group 
and armed resistance grew. Gradually, his large family experienced a personal 
diaspora, with sisters and brothers in Europe, Australia, Canada, and the U.S. 
When G ulen joined us in 1990, he had just been reunited with his wife and 
daughters after a years-long separation, complicated by immigration issues. Lillian 
and George Willoughby had been instrumental in helping his wife and daughters 
immigrate to Philadelphia. 

For more than 18 years, Gulen brought his prodigious gifts as a sales person to the 
JOURNAL, providing essential advertising revenue to support our ministry of the 
written word. Many, many Friends knew him well-his friendly calls, his easy laugh, 
his willingness to work with a customer to ensure satisfaction. At the JOURNAL our 
staff work exceptionally hard and support each other with great affection. Gulen 
suffered health problems for many years, but having mastered a British "stiff upper 
lip" during his sojourn in the UK (or perhaps having developed that quality in Sri 
Lanka), he rarely complained or gave evidence of his difficulties. Last October, while 
diligently calling his customers from our office, Gulen was stricken with severe pain 
and ended up in hospital and rehab for many weeks, which stretched into months. I 
am happy to report that he is slowly mending, and that he has taken a well-deserved 
retirement, in which we hope he will have the joy of visiting with his grandchildren 
and seeing some of his far-flung family. Gulen's contribution over the years to the 
stability and well-being of the JOURNAL was enormous, and although I've thanked 
him privately, I want to do so publicly here. His ready laugh and sense of humor is 
much missed by our staff. 

When it became clear that Gulen would not be returning to the JOURNAL, we 
launched a search for a new ad sales manager. 

We were pleased to receive applications fro"m 61 highly qualified individuals and 
we interviewed six. I'm delighted to report that we have appointed Brianna Taylor as 
our new ad sales manager. Brianna started life as an Indiana Quaker (member of 
Clear Creek Meeting) but grew up primarily in Pittsburgh (Pa.) Meeting. A Political 
Science graduate of Haverford College, Brianna has experience in public relations and 
served as assistant manager and marketing manager of Sweetwater Farm, a bed and 
breakfast in Glen M ills, Pa. Brianna found our search ad on the JOURNAL's Facebook 
page and brings a level of enthusiasm and creativity to her new posicion that is very 
exciting. One of our staff mentioned after her interview with staff that "you can hear 
the smile in her voice." You can. If you are fortunate to speak with her on the phone, 
please welcome her to her challenging new position! 
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Writings that stood out 
for me 

Three articles in the April and May 
issues spoke to me especially strongly. 
First, Dean Bratis, in "The Eye of God" 
(Fj April), conveyed vividly che intensity 
chat can occur in human-animal encounters. 
We are so often focused on human affairs 
that we forget our interconnection with 
rhe rest of the Earth. Encounters such as 
he described can lead us back co valuing 
and respecting our fellow creatures with 
whom we are so intimately connected-a 
respect that Native Americans and other 
indigenous people never lost. 

Second, Kristin Grabarek's "On the 
Cutting Edge: The Peace Activism of Earle 
Reynolds" (Fj April) was riveting; what a 
role model for us all! I would love to see 
more people with his courage and 
commitment to action in bringing about 
the betterment of the world. And 
hopefully we are seeing more like him, as 
the consequences of our present ill-advised 
actions become ever more apparent. 

And third, Robert Newhauser's letter, 
"Heroes-Or Victims?" in the May Forum 
was an eloquent and convincing plea for us 
co treat our military, and the military of 
other countries, not as heroes bur as 
victims- victims of the dark forces that 
lead to war. 

Arden Buck 
Nederland, Colo. 

With tolerance and love 
I appreciate the sensitive way that 

Newton Garver approached his Viewpoint 
article, "Are We Christians?" (F]June). He 
ended his message with a hopeful note: 
"Spiritual fellowship does not depend on 
our having identical ideas any more than it 
depends on us having identical lives. So 
my not being Christian does not isolate me 
from Quaker fellowship." 

I hope that Christian Quakers (Liberal, 
Conservative, Evangelical, and Pastoral) 
will also enjoy chat same level of tolerance 
without being scorned for being followers 
of]esus. We Quakers need to practice 
Jesus' admonition co love each ocher as we 
love ourselves, even if we do nor call 
ourselves Christians. 

Maurine Pyle 
Libertyville, Ill. 

The value of Christianity 
If some Quakers are Christian and some 

not, then as Quakers "Are We Christians?" 
Friend Newton Garver asks the question, 
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True Relationship 
T hank you for your focus in the 

June issue on "Marriage, Gen
der, and Relationships." Taken 

together, these articles enriched and in
spired me. Phillip Schrodt's "The Mira
cle of Death" describes a partnership 
char fulfilled irs promise: a rare miracle. 
Joanna Hoyt's "Sexual Ethics: W hat is 
our Goal?" reports on another miracle: 
a tentative new relationship/partner
ship among young Friends who seek 
clarity on sexuality and relationships. 
This is an area of our lives char is murky 
with misinformation and misconcep
tions; one with great potential co gift us 
and/or wound us. Mutual exploration 
of this could benefit all of us if we can 
gee beyond our differing beliefs about 
such, as Joanna wrote. 

One of these articles may contain 
the key co explore chis and ocher issues 
where we experience conflicting opin
ions and beliefs. I was stunned by the 
power of Paul Sheldon's definicion of a 
Quaker marriage ("Quaker Marriage: 
A Journey"). In a moment of startling 
clarity, I saw that it elucidates the con
ditions chat give rise co all true relation
ships. When this broader application is 
applied to his statement, I see char it 
both predicts the course of all relation
ships lacking chis foundation and is in
herent in all relationships chat fulfill 
their promise. Here is his statement with 
chis broader application substituted for 
"Quaker marriage" and "marriage": 
"The root of [true relationship] is spiri
tual responsibility. The root of love is 
continuing revelation. You must accept 
spiritual responsibility in [relationship] 
for the continuing revelation of love." 

When I first read chis, I sensed irs 
relevance in my experience, but rwo 

bur doesn't answer it in the June FRIENDS 
JouRNAL. He speaks, however, about why he 
himself isn't Christian, lifting up what he 
sees as negative in Christianity as if chat 
were the all-of-Christianity. I have heard 
his points made by many people over many 
years-and have said some of these things 
myself in the past. But, as I have gotten 
older, the religion of my childhood, 
intellectually rejected by me and the culture 
I hung out in during che 1960s and '70s, has 
come back co me in unexpected ways. Like 
ocher "great" religions today, Christianity 
has revealed a strength and wisdom to me. 

pares of it needed closer examination. What 
did Paul mean by "spiritual responsibility"? 
Was he calking about being true to Friends' 
practices and testimonies? He mentioned chat 
he and his partner, soon to be his wife, agreed 
to take questions that they couldn't resolve 
chemselves co their clearness committee. This 
seemed to equate spiritual responsibility wich 
chat which is experienced wichin an intimate 
Friends' circle. Could chis have a broader ap
plication? I was sure char it did. Otherwise 
I could not apply it to my partnership. 

Daniel Richards and I are both Friends. 
We'd intended co marry in Reno (Nev.) 
Meeting eight years ago. We asked for, and 
received, clearness committees for marriage 
from both Dan's meeting, Reno, and mine, 
Berkeley (Calif.) Meeting. In our meetings 
with these committees, it became clear to 
us that I had serious reservations about 
making our partnership a legal marriage. 
My reservations were based on experiences 
in my prior marriage, which ended with my 
husband's prolonged illness and death. Dan 
and I decided that our partnership needed 
to be one of mutual commitment without 
legal endorsement. Could we celebrate our 
partnership in the manner of Friends with
out the legal formality of marriage? 

Reno Meeting was not comfortable hold
ing such a celebration. Berkeley Meeting 
might have held such for us but our increas
ing chemical sensitivity, especially to fra
grance, laundry, and body care products 
made it likely chat if held, we couldn't at
rend! Berkeley's urban setting was a further 
limiting factor. Thus, by strict definition, 
Dan and I don't have a Quaker marriage. 
Also, due to our inability co meet in seeded 
areas with groups of people, we don't have 
the close physical ties with our monthly, 
quarterly, and yearly meetings that we once 
had. How, chen, can spiritual responsibility, 

Christians, Buddhists, Hindus, Jews, pagans, 
or Muslims are called upon to follow a 
practice that encourages adherents to work 
for peace, co help and care for others, and 
co connect with a spiritual entity char exists 
beyond themselves and that will provide 
guidance and wisdom, individually and 
communally. (Buddhists suggest 
detachment co gee beyond oneself.) 

And there is a belief and practice 
suggested by all these religions co help 
people live into religious and spiritual 
ideals. Bur-for Quakers? We "liberal" 
Quakers may have thrown the baby out 
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as seemingly described by Paul, or Quaker 
marriage apply to us and to others in simi
lar situations? There are other Friends who 
have committed partnerships without legal 
marriages for reasons different from ours. 
Also, in today's mobile population, many, 
like us, live some distance from Friends meet
ings. To understand my strong identification 
with Paul's statement, I was inspired to work 
it backwards: from the fruit to the root. 
H ere is what I discovered: Iflove is the result 
of continuing revelation, and continuing 
revelation is the result of our abi lity to be 
responsive to Spirit (spiritual responsibility), 
then relationships of enduring, growing love 
are the flowering of Spirit/God's planting. 

Spirit/God is the source of all true love. As 
we come into alignment with Spirit/God's 
purpose for us, our relationships manifest 
deepening, enduring love. Can there be a 
greater purpose for us, or one more needed 
in our human relationships, than to mani
fest Spirit/God's love? 

Looking at the structure provided by 
Friends meetings, I see that our meetings 
are potential supportive contexts for our 
continued growth, together, in spiritual re
sponsibility. This need for supportive struc
tures is also identified by Paul. These struc
tures, of Friends and others, are only as suc
cessful in their promise as the people using . 
them. W hen we see clearly our path to de
velop true relationships with each other, 
whether in committed partnerships or in 
group settings such as our Friends meet
ings, we can begin to develop th is promise. 
I see that it is this potential that has led vi
sionaries through the ages to create such 
structural support. 

Working with Paul's statement has clari
f.ied for me Dan's and my position and that 
of others in situations similar to ours. This, 
plus early Friends' testimony on marriage, 

with the bath water by distancing ~urselves 
from most communal religious belief and 
practice. W hat are we left with? Sometimes 
it seems we are an association of individuals 
who think more or less sort of alike, but 
who also resist a corporate/shared religious 
challenge, struggle, or common ground. 
Of course, Friends may disagree with me. 
So, maybe the real question facing us 
today is, "Who are we as Quakers?" Or, 
more challengingly, "Are we Quakers?" 

Karen Winner 
Philadelphia, Pa. 
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shows me that we do have the ability to 
create "Quaker marriages"-with or with
out societal endorsement or group cele
bration. W hat is d ifficult for us to pro
vide for ourselves is structural support 
for our relationships. Unique circum
stances call for unique solutions to this 
need. Perhaps this is something that 
far-flung Friends can discuss together. 

Paul Sheldon gifts me with a sup
portive context of understanding for 
my partnership with Dan: we have' a 
Quaker marriage. Our life together has 
been a learning, growing adventure of 
opening to be responsive to Spirit and 
continuing revelation. Our partnership 
is celebrated with the fruits of our in
tention to be thus shaped and guided: 
enduring, growing love. 

Love engendered in true relationship 
escapes its original container and spreads 
out. "My cup runneth over" expresses 
perfectly what Dan and I are experienc
ing. Facsimile-relationships are falling 
away; true relationships are taking their 
place. Whether it's a momentary connec
tion with a store clerk or a longer-term 
relationship with the staff of a dental 
office, we are seeing others through Spir
it/God's vision. In particular, our relation
ship with the natural world, including 
our bodies, is clarifying and deepening. 

Could it be that our part, as humans, 
in ushering in the Peaceable Kingdom 
is to mutually celebrate a Quaker mar
riage with all Life? 

Alicia Adams 

Alicia Adams, a memberofBerkeley (Ca
lif) Meeting, lives in Mimbres, NMex. 
Her most recent article in FRIENDS jOUR

NAL is "God: The Ultimate Vacuum 
Trap," which appeared in August 2007. 

Personal reflections 
In the 1970s there was a considerable 

effort by many people to have a gathering 
of all Friends in the Americas. Nearly every 
yearly meeting was represented in a conference 
in St. Louis. A remarkable achievement; 
we listened to each other respectfully. 

There were regional follow-up 
conferences. Ellen and I were at one which 
I think was in Richmond, Ind. In a 
discussion group about how Christian we 
are, led by the president of George Fox 
College, Cathy Gaskill said that she was a 

"Jesuan," a fo llower ofJesus. I don't think 
the newly coined word caught on, but it 
has stuck with me. 

When Christian friends ask me why 
Friends don't celebrate C hristmas or Easter, 
my response is that every day we are grateful 
that Jesus was born and that his spirit is 
alive and we have him with us always. 
Every day is both Easter and Christmas. 

My familiarity with the Bible, particularly 
the synoptic gospels, was en hanced by 
working on them with Albert Baily, a 
student of Henry B. Sharman. Jesus 
became more real, and even closer in spirit. 

I must have met Newton Garver some 
place in the last 92 years, but if not, I met 
him via his Viewpoint in the June issue. 
He spoke my mind better than I could 
have done it myself. 

As for marriage, Ellen and I are in our 
66th year. Whenever there has been a 
question, we asked ourselves to remember 
what we promised, "with divine assistance 
to be ... loving and faithful." When 
each of us was satisfied that we were 
keeping our promise, mountains usually 
becam e foothi lls, if not molehills. 

Charles K Brown III 
Brunswick, Maine 

Finding the Divine 
Thanks very much for the interesting 

array in the June 2009 issue. 
N ewton Garver's testimony, "Are We 

Christian?" (Viewpoint) causes me to 
question what labels we choose for these 
material, temporary bodies housing our 
eternal souls, t he constitutional portion of 
which is to love God regardless. Whatever 
label Friend Newton opts for, I see his soul 
as of divine nature. 

Johanna H oyt, in "Sexual Eth ics: What 
is Our Goal?" states that her "experience 
of sexual judging and shaming has come 
from the instant gratification culture." 
G ratification of material desires may be 
said to be the root of all evil, for such 
thoughts supplant those of God. 

I find information on these topics in 
Bhagavad-gita, ifl may share these rwo verses: 

"Always thin k of Me, become My 
devotee, worship Me and offer your homage 
unto Me. Thus you will come to Me 
without fail. I promise you this because 
you are My very dear friend." (Bg. 18.65) 

"A person who is not disturbed by the 
incessant flow of desires-that enter like 
rivers into the ocean, which is ever being 
filled but is always still-can alone achieve 

Continued on page 46 
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AN AMISH LESSON FOR THE REST OF US? 

by Jon a than Kooker 

Inside the Nickel Mines 
Amish Schoolhouse 

0 n October 2, 2006, while wait
ing for my Alternative Dispute 
Resolution class to begin, I 

found, on my Yahoo! login page, a head
line on the screen: "Six Dead in Amish 
School Shooting in Pa." Attached to the 
headline was an aerial photo of a one-

jonathan Kooker works in New York and 
Pennsylvania as an Attorney for the Law Of 
flees of Perry Novotny, a firm based in Tel 
Aviv, Israel. He is a 2008 graduate of George
town University Law Center and he currently 
advises clients in the areas of Labor, employ
ment, and corporate Law as they relate to US. 
immigration. He also handles appeals for the 
firm and is committed to the furtherance of 
alternative dispute resolution practice in the 
litigation system. He is a member of the East 
Chestnut Street Mennonite Church in Lan
caster, Pa., and is currently working to estab
lish a Mennonite Lawyers Association. This is 
an edited version of an article that originally 
appeared in the American Journal of Media
tion, 2nd edition (2008), and is reprinted 
here with permission. 
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room school, much like the one down 
the road from my parents' farm in Penn
sylvania. As soon as I saw the photo, I 
knew the shooting occurred at one of 
the many Amish schoolhouses in the 
community where I grew up. 

A law student in Washington, D.C., 
I called my father in Pennsylvania to 
hear firsthand what was going on. 
Through our conversations over the en
suing days, and by reading articles in 
Lancaster, Pa., Intelligencer journal, I 
found the following details about how 
the Amish faced the brutal violence per
petrated against them with nonresis
tance and forgiveness. 

At 8:45AM on Monday, October 2, 
2006, Charles Carl Roberts IV, a 
32-year-old milk truck driver, walked 
his children to the school bus stop by 
his home near Nickel Mines, Pennsyl~ 
vania. He returned to an empty house
his wife had already left to attend a 
prayer group meeting. At that time, 
Roberts proceeded to write suicide notes 
to his wife and each of his three chil
dren, all under seven years old. Al
though the note to his wife was cryptic, 

it contained innuendos to having mo
lested young female relatives 20 years 
ago, and expressed a desire to repeat the 
actions. The note also indicated Mr. 
Roberts' anger toward God for the loss 
of his daughter, who had died approxi
mately 20 minutes after her birth nine 
years earlier. 

Roberts arrived at a nearby Amish 
hardware store and purchased eyebolts, 
plastic cable, and a box of assorted hard
ware at 9:16AM. At 9:51AM, he entered 
a one-room Amish schoolhouse less 
than a mile from his home, interrupted 
the German lesson, and asked a ques
tion. Although he refused to look the 
teacher, Emma Mae Zook, in the eyes, 
he showed the class a clevis and asked if 
anyone had seen one on the road. Zook 
said no but offered that the class help 
him look for it. 

Without comment, Roberts stepped 
out of the schoolhouse and returned to 
his truck. About five minutes ·later, he 
re-entered, brandished a gun, and de
manded that all the students lie down 
in the back of the classroom. Zook and 
her mother, who was visiting at the time, 
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looked at one another and darted out a 
side door. Roberts ordered a young boy 
to retrieve them, threatening that he 
would kill everyone in the room if they 
failed to come back. Within a few min-

utes, Roberts dismissed the boys and re
maining adult women from the room. 

At 10:36 AM, Zook completed her 
sprint to a nearby farm and telephoned 
the police, reporting a hostage situation. 
While she had been running to reach a 
telephone (Amish do not allow tele
phones in their homes or schools), Rob
erts had barricaded himself in the 
schoolhouse with ten girls, ages 6 to 13, 
using the merchandise he had pur
chased from the Amish hardware store. 
Within five minutes of the 911 call, po
lice arrived on the scene and began 
communicating with him. 

Apparently feeling thwarted from his 
plot, Roberts began to panic and told 
police that if they did not leave within 
ten seconds, he would begin shooting. 
Within seconds, the police heard gun
fire and attempted to storm the school
house only to be stymied by the blocked 
windows and doors. They gained entry 
as Roberts turned the nine-millimeter 
semiautomatic pistol he had used on 
each of the ten girls onto himself. 

The police found that the girls had 
been shot at close range, execution style. 
They also found KY jelly and toilet pa
per on the scene, indicating an intent to 
sexually molest the children and to re
main in the school for an extended pe
riod of time. Two girls, Naomi Rose 
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Ebersol, age 7, and Marian Stoltzfus 
Fisher, 13, were pronounced dead at the 
scene. One girl, Anna Mae Stoltzfus, 
age 12, was pronounced dead upon ar
rival by helicopter to a hospital approxi
mately 20 miles away. Two sisters, Lena 
Zook Miller, age 7, and Mary Liz Mill
er, age 8, died the following day. Rosa
nna King, age 6, was removed from life 
support after being declared brain dead 
on October 3, but has since shown signs 
of regaining consciousness while at 
home in her parents' care. 

There are often questions raised to 
those of us who practice nonresistance 
regarding what we would do if someone 
were to kill our child, parent, or sibling. 
The implication in the question is that 
if we refused to take an opportunity to 

defend our loved ones against an ag
gressor, then we are cowardly or unrea
sonable. However, after the incident in 
the Amish schoolhouse in Nickel Mines, 
details emerged about how the Amish 
girls courageously answered this ques
tion. Roberts asked the girls to pray for 
him, which they did. One of the girls 
asked if he would pray for them as well. 
The girls granted their aggressor his 
wish for mercy and provided it gracious
ly, as lovers of human life and forgivers 
of sin. Additionally, they reminded him 
that they shared his fear, subtly plead
ing that he reciprocate the favor and be
lieving in his power to communicate 
with God, despite the horrendous act he 
was committing. 

Marian Fisher, the 13-year-old who 
died at the school, appealed to Roberts 
to shoot her first, hoping to spare the 
younger ones. Her sister, Barbie, who 
survived gunshot wounds to her hand, 
leg, and shoulder, asked to be shot next. 
These young girls implemented a self
less tactic as a measure of defense which 
held true to their beliefs t~at they should 
"turn the other cheek." In response to 
this action, some people still criticized 
these innocent children for not respond
ing violently. On the Buffington Post's 
Fearless Voices blog, a member wrote: 

I would have liked it better if the Amish 
girls had died trying to wrestle the gun 
away from the madman rather than sweetly 
volunteering to be shot next while the oth
ers watched-in what way was this sparing 
the others? Maybe she thought he might 
run out of ammunition? 

This blogger's posting exhibits disso-

ciation from human emotion and lack 
of value for basic human life. Not only 
does the viewpoint characterize the 
brave acts of children committed to 
nonresistance as stupid and feeble at
tempts based on illogical understand
ings of killers, it also faults them for re
specting the life of this abominable 
man. The notion presented disregards 
the likely outcome of such action, spe
cifically, that Roberts would have be
come more confused and panicked (as 
it appears he did when the police ar
rived), and would have executed his 
plan with vengeance. Furthermore, it 
neglects the fact that Roberts was also a 
human with feelings, children of his 
own, and a member of the community. 
Although he was poised to do one of the 
most horrendous acts imaginable, the 
girls still knew that he was a human be
ing and cleverly appealed to his inner 
person. By appealing to these emotions 
through nonviolence, the Amish girls 
increased their own chance of survival 
by setting up a scenario where he might 
have been compassionate. The scenario 
created by Marian's actions also had the 
effect of deterring Roberts from molest
ing the other girls. In the community, 
there have been reports that her offering 
herself as a martyr was in immediate re
sponse to his attempts to molest some of 

There are often 
questions raised to those 
of us who practice 
nonresistance regarding 
what we would do if 
someone were to kill our 
child, parent, or sibling. 

the younger girls. Her goal, therefore, 
was to distract him from his plan to 
molest and kill all of the girls by urging 
him to gain release by murdering her. 

Zook, the school teacher, chose to 

alert authorities instead of remaining in 
the schoolhouse to fight Roberts. One 
could argue, perhaps, that she did this 
because she believed that she did not 
have the force or resources to overtake 
Roberts. However, there were at least 
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three adult women in the schoolhouse 
and she and her mother had already 
connected minds by eyeing each other. 
It appears more likely that Zook knew 
that combating violence with violence 
would not be her best role in this situa
tion, and that persons trained in dealing 
with hostage crises were best equipped 
to deal with Roberts. It was a very brave 
act for a teacher to risk leaving the 
schoolroom where a gunman had al
ready ordered those inside to obey him. 

Amish and Mennonites 

M y father has been a large ani
mal veterinarian in rural 
southeastern Pennsylvania 

since I was two years old. Many of his 
clients are Amish dairy farmers, who re
ly on his services to care for the health 
of their cows. He has spent much of his 
professional life in Amish barns, tend
ing to the herds to monitor pregnancies, 
perform emergency cesarean sections, 
and treat illnesses that may infect the 
animals' milk and could become public 
health issues. 

I used to ride along with him as a 
child. I loved watching him examine the 
animals and chit-chat with the Amish 
farmers. While he was working, I would 
often play with the Amish children in 
the barnyard, ride in wagons, run in the 
grass, and keep a distance from the 
horses. In fact, my father became so 
close with one Amish family that they 
became my baby-sitters while he ran his 
calls and my mother worked as a nurse. 
I vividly recall the dark kitchen where 
the Amish mother, Salome, worked, and 
her son Steven and I played with toy 
tractors on the floor. Although Steven 
and I did not speak the same language 
(Amish children only speak German 
until they begin school at the age of 
five), we got along marvelously. We rode 
around the yard on tricycles and played 
with kittens, prattling in tongues that 
each of us only understood ourselves. 

My family's connection with the 
Amish community was not limited to 
my father's work or my child's play; we 
also shared a similar religious and eth
nic background. My paternal great
grandfather was the Mennonite son of 
Dutch immigrants. My mother's ances
tors were Swiss-Mennonites named 
Bomberger, who lived in the Palatinate 
area of Germany and came to the Unit-
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I decided to go to the 
Nickel Mines Amish 
community to find the 
reasons why they 
responded so peacefully. 

ed States in the early 1700s to flee inter
mittent persecution and wars that razed 
i:heir land. 

The Amish and the Mennonites were 
once one religious group in Switzerland, 
known in the 1500s as the Anabaptists. 
The term means "re-baptizers," which 
they were named during the Reforma
tion because of their belief that their in
fant baptisms were performed without 
consent, and adult re-baptism was re
quired to show commitment to God. 
The Protestant and Catholic civil au
thorities immediately began killing the 
Anabaptists for sedition and the group 
began seeking refuge in Moravia, Al
sace, the Palatinate area of Germany, 
and the Netherlands. 

Despite forming an Anabaptist 
diaspora throughout mid and northern 
Europe, the group was able to maintain 
a congregational form of government 
that articulated the religious beliefs of 
the group. Professor of Religion Donald 
B. Kraybill writes in The Riddle of Amish 
Culture that among these tenets were 
the social separation from the evil world, 
the church as a community, and the re
jection of violence in all spheres of hu
man life. The group functioned as one 
community, now called the Menno
nites, until a dispute produced a divi
sion in 1693. The quarrel was over the 
severity of treatment toward excommu
nicated members of the community. 
One group, the Alsatian Mennonites, 
believed that those who left the com
munity should be shunned socially, 
whereas the more lenient Swiss Menno
nites only kept them from participating 
in communion. The Alsatian group be
came the present day Amish, and the 
Swiss Mennonites, along with their 
Moravian, Palatinate, and Dutch coun
terparts, formed what has become as the 
Mennonite church today. 

As a result of the split between the 
Amish and the Mennonites, the two 

groups developed their own interpreta
tions of the basic tenets laid out by the 
early Anabaptist leadership. The most 
obvious difference appears in their un
derstanding of what it means to be sep
arate from the evil world. The Menno
nites tend to view this belief more liber
ally, accepting into their lives· innova
tions such as electricity, the use of auto
mobiles, and modern attire. This comes 
from the Mennonites allowing for a 
more individualized interpretation of 
the Bible. 

Mennonites value education. Prior to 
coming to law school, I went to Menno
nite schools my entire life, and I was al
ways encouraged to articulate my own 
beliefs. The Mennonite history and Bi
ble classes of my childhood were rife 
with debate, which included interpret
ing biblical teachings. We would often 
have guest speakers from both sides of 
the issue come to our classes and ex
plain the scriptural and experiential 
support they drew from to come to the 
understanding they held. 

One of the disputes I recall being in
volved in at the age of nine was whether 
jewelry was appropriate for women to 
wear. Our teachers allowed students 
from a range of points on the conserva
tive-liberal scale to contribute to the dis
cussion, and they asked us each from 
where in the Bible our viewpoints came. 
Often, the principle of "being in the 
world but not of the world" would be 
used in discussion; however, we refer
enced this more as a malleable term that 
was up for debate. I cannot recall a time 
where someone would articulate that a 
specific leader or chi.uch group deemed 
something "of the world," and that being 
the end of the discussion. Given the flex
ibility of the Mennonite Church, and the 
value placed in examining the reasons 
behind a belief, it is easier for a Menno
nite to assimilate into the larger culture 
and remain unrecognized as Mennonite. 

Unlike the Mennonites, the Amish 
forbid the use of electricity in their 
homes, will not drive automobiles or 
tractors for fieldwork, and conform to 
church-delineated specifications for 
dress. The system for keeping members 
in check with these interpretations is 
supported by a system of sanctions ad
ministered by the church. If it is report
ed that someone is secretly using elec
tricity or has been violating the dress 
code, church leaders will visit the mem-
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her and, upon confession, the indiscre
tion will be solved. Kraybill explains the 
Amish value of keeping "fences" around 
"the Lord's vineyard" through the words 
of an Amish preacher: 

The Saviour warned against little foxes that 
dig their way into the Lord's vineyard .... 
If the little foxes dig their way in and are 
not dealt with at once, or if they are allowed 
to remain, there is great danger that still 
more will come in. Because they are allowed 
to remain and are not chased out, they be
come bigger and used to being there. They 
feel free, and build nests and dig themselves 
in and multiply, and do great injury to the 
grape stalks. Finally, they become tame and 
take over completely, and the grape stalks 
will wither and die. It is just the same with 
permitting little sins to go on till they are 
freely accepted as the customary thing and 
have taken a foothold. W ickedness takes 
the upper hand, and then, as the Saviour 
says, the love of many becomes cold. 

The Amish system of interpretation 
of what the Scriptures mean and what 
behaviors are acceptable is supported by 
the Ordnung. The Ordnung contains 
written and unwritten codes known by 
all members of the district. It can be 
very explicit, such as stipulating where 
the women's hair should be parted, 
whether embryo transplants are allowed 
in cows, and which types of wheels are 
to be used on farm wagons (rubber is 
considered too worldly) . The Ordnung 
is established through both practice and 
education; personal interpretation of 
the Scripture as it relates to the Ord
nung is not encouraged. For this reason, 
the Amish consider it essential to have 
their own education system to maintain 
their way of life and remain separate 
from the evil world. 

Given our common ethnic, religious, 
and even personal backgrounds, I felt 
my community had been uprooted by 
the headline I saw in October. I knew 
that the Amish and I held most beliefs 
in common, despite differences in gra
dation of how to apply them to life. Spe
cifically, I was aware we shared a phi
losophy of nonresistance, which we un
derstood to mean that we forgive our 
oppressors. I also knew that I had been 
given the ability to learn more about 
why I held this understanding, and that 
I had been exposed to much more of the 
world than they had been. Enrolled in a 
class that dealt with resolving conflict 
through less adversarial measures, I 
wondered not only how I would react to 
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such an attack, but also how the Amish 
would handle it. So I embarked upon a 
quest to learn more about the Amish re
action to the slayings. 

The most publicized act by the 
Amish in the school shootings was their 
statement of forgiveness. CNN report
ed that Marian Fisher's grandfather, 
while standing next to the girl 's dead 
body, instructed his grandsons, "We 
must not think evil of this man." He 
went on to urge them to forgive Charles 
Carl Roberts. The grandfather of the 
sisters Lena and Mary Liz Miller agreed, 
responding to CNN's question about 
whether or not he had forgiven the kill
er by stating, facing away from the cam
era, "In my heart I have [already forgiv
en him]." An Amish delegation visited 

the Roberts family and told them, "Do 
not leave this area. Stay in your home 
here. We forgive this man." 

This sentiment was widespread 
throughout the Nickel Mines Amish 
community, said Wes Yoder, a commu
nity native. "[There is] a deep desire 
throughout the Amish community to 
ensure that the members forgive [Rob
ens]," he told CNN. Jack Myer, a mem
ber of the Nickel Mines community, 
told MSNBC, "Even though there has 
been this terrible thing [that has] hap
pened, [we] don't need to think about 
judgment, [we] need to think about for
giveness and going on." Catherine Saun
ders, a midwife for the Amish commu
nity who was in close communication 
with the families and who lost daugh
ters, reported that "every family that I've 
talked to that's lost a child, didn't speak 
of their child without also expressing 
concern and sorrow for his family." 

The Amish exemplification of for
giveness went beyond statements to the 
press and ideological instructions to 
family members; indeed, the Amish ac
tually acted on their words. The same 
day the girls were killed, members of 
the Amish community met with the 
Roberts family to grieve with and con
sole them. The family of Marian Fisher 
invited Marie Roberts, Charles Carl's 
widow, to the funeral for the 13-year
old girl. Likewise, Elmer Fisher, a cous
in of Naomi Ebersol, the 7-year-old who 
died at the school, told ABC that Marie 
Roberts and her children would not on
ly be welcome in. the community, but 
also at the funerals of the girls. Most no
table, however, was the attendance of 
dozens of Amish at Roberts' funeral. 

The media flourished with responses 
to this compelling reaction of peaceful
ness. Many thought the speed of the 
Amish forgiveness unfathomable, or 
even unjustly disregarding the violence 
committed against their children. Op
ed writer for The Boston Globe, Jeff Ja
coby, quibbled: 

Hatred is not always wrong and forgiveness 
is not always deserved. I adm ire the Am ish 
villagers' resolve to live up to their Chris
tian ideals even amid heartbreak, but how 
many of us would really want to live in a 
society in which no one gets angry when 
children are slaughtered? In which even the 
most horrific acts of cruelty were always 
and instantly forgiven? There is a time to 
love and a time to hate, Ecclesiastes teaches 
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[emphasis in the original]. If anything de
serves to be hated, certainly it is the pitiless 
murder of innocents. 

A blogger on <Benwitherington.com> 
echoed c riticism of the forgiveness and 
nonviolent reaction: 

T he pacifism and in.stant forgiveness of the 
Amish is not a model for the state, which 
must at times pursue justice in the form of 
retribution. It's not even something that 
works very well for the Amish themselves. I 
cannot help but think that if those poor 
kids, as well as ochers who have been mur
dered in schools by maniacs, had been pro
tected by an armed guard, this may not 
have happened. Seeing the Amish so will
ing to reach out to the family of the man 
who murdered some of their children is in
deed touching and impressive, but these 
sentiments die away when I think of the 
fact that these same people would not, and 
will not, bear arms to defend innocent lives. 
They would not do it during World War II. 
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They would not have done it when these 
children were being threatened. There is 
virtue in being wi lling to die for one's prin
ciples, but when those principles force you 
to let others die, the principles are vicious, 
not virtuous. 

Although criticism of the Amish for
giveness appeared, the majority of the 
responses applauded their actions. Of
ten, writers and speakers reflected a sen
timent that something could be learned 
from the example the Amish embodied. 
Russ Eans of Johnstown, Pennsylvania's 
The Tribune Democrat wrote: 

In my heart, I am wondering if[theAmish] 
are not giving a message to America at a 
time when we are so polarized and gripped 
by an ethos of violence. I begin to dream of 
an attitude of forgiveness actually gripping 
our whole nation. I wonder if, as a nation, 
we d id not miss the mark after the attacks 
on Sept. 11, 2001. ... W hat if, instead of 

vengeance, we had spoken of grace and for
giveness? I believe now that such a response 
would have done much more to "shock and 
awe" our enemies than all the bombs and 
cruise missiles dropped in Afghanistan and 
Iraq. Maybe our enemies might have had 
their hearts moved? 

Joan Chittister expounded on apply
ing forgiveness to national policy in her 
widely circulated article What Kind of 
People are These? originally published in 
the National Catholic Reporter on Octo
ber 9, 2006. In that article, she writes: 

It was not the murders, not the violence, 
that shocked us [about the shooting of the 
Amish girls]; it was the forgiveness that fol
lowed it for which we were not prepared. It 
was ·a lack of recrimination, the dearth of 
vindictiveness that left us amazed. Baffled. 
Confounded .... 

The real problem with the whole situa
tion is chat down deep we know that we had 

a chance to do the same. Af
ter the fall of the Twin Tow
ers, we had the sympathy, the 
concern, the support of the 
entire world. 

You can't help bur wonder 
when you see something like 
this what the world would be 
like today if, instead of using 
the fall of the Twin Towers as 
an excuse to invade a nation, 
we had simply gone to every 
Muslim country on Earth 
and said, "Don't be afraid. 
We won't hurt you. We know 
that this is coming from only 
a fringe of society, and we ask 
your help in saving others 
from this kind of violence." 

Indeed, we have done ex
actly what the terrorists want
ed us to do. We have proven 
that we are the oppressors, 
the exploiters, the demons 
they now fear we are. And
read the international press
few people are saying other
wise around the world. 

The tensions between 
these two types of reactions 
to the Amish forgiveness 
squared closely w ith the 
issues we were wrestling 
with in my Alternative 
Dispute Resolution course. 
We were wondedng when 
the appropriate times were 
to negotiate, when it was 
out of the question to have 
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rems rnar worKea. vvernamg tnese 
considerations was the question of 
whether a society could maintain its le
gal structure and order with private dis
pute resolution systems like negotiation 
and mediation in place. 

Fieldwork: 
What I Learned 

I n order to find out more about these 
issues, I decided to go to the Nickel 
Mines Amish community to explore 

their understandings of what happened 
on October 2, 2006, and to find the 
reasons why they responded so peace
fully. I wondered whether they were 
blindly following the Ordnung out of a 
sense of tradition rather than convic
tion. Did they think that those of us in 
the larger society who held the same be
liefs would be able to implement similar 
policies that would be sustainable in the 
U.S. system? Was this attack as similar 
to the September 11 attacks as the me
dia's parallels indicated? How do the 
Amish reconcile nonresistance and sep
aration from the evil in the world from 
their actions to call the police when they 
were attacked? 

I told my father of my desire to meet 
with some members of the Amish com
munity in our home neighborhood, and 
he immediately went to work on my be
half. He had been talking regularly with 
Leroy Zook, the father of Emma Mae 
Zook, the schoolteacher. He also said 
that he had a few other men in mind 
who would offer insight to the Amish 
belief system. While dropping by their 
homes during his daily rounds, my fa
ther obtained consent from the men, 
and I was scheduled to meet with them. 

I planned to be respectful, noninva
sive, and subtle with my demeanor and 
questioning. I recognized that although 
I was Mennonite, I still was considered 
"English" by them with my clothes, ed
ucation, and flashy modern accessories. 
Given my separateness and the sensitive 
nature of my project, I got ready to keep 
myself in check. I met with all men the 
same day and found that, by far, the 
most informative interview was with 
Leroy, on whom I will focus. 

I arrived at Leroy's farm around 9 AM 

on a rather cool winter Saturday. After 
parking my car by a shed, I walked to 
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was set to meet with her husband. She 
directed me to the barn and I was greet
ed eagerly by Leroy and his son. 

Initially conversing by the horse 
stalls, I began with some questions 
about how he learned of forgiveness and 
refrained from mentioning the school 
shooting directly. Leroy explained to 
me that the basic concept of "peaceful 
dispute resolution" had a much longer 
and complex nature than simple for
giveness. There are also strategic con
cerns when dealing with the outside so
ciety, he told me, such as conflict deter
rence and avoidance of litigation. 

In typical Amish manner, Leroy told 
me stories to illustrate his point. "Did 
you hear about that accident Amos 
Stoltzfus (name changed to protect ano
nymity) caused with that tractor trailer 
down here on Route 41?" I hadn't. 
"Well, we asked the guy if he would be 
happy with $80,000 to cover his costs." 
The man had not yet made a formal 
claim but had suffered significant dam
age to his rig and cargo. According to 
Leroy, the immediate offering, without 
any demand made, not only makes 
those on the other side of the conflict 
feel respected, it also ends the matter 
before anger begins to build. This, 
therefore, allows Amish to rarely be re
quired to enter the courtroom and, 
thereby, to remain at peace with their 
potential adversaries. 

In addition to constructive peace
building, this approach to negotiation 
has some significant advantages in 
achieving a successful negotiation. First, 
as Professor Carrie Menkel-Meadow 
writes in her book, Dispute' Resolution: 
Beyond the Adversarial Model, a primary 
quality of a beneficial negotiation in
volves collaboration. This means that 
both parties recognize the needs of the 
other side and balance them with their 
own. In the story that Leroy told me, 
the Amish did this by recognizing that 
the truck driver had experienced a loss 
and offering financial compensation in 
return. They also put forth their needs 
to specifically maintain peace and sepa
rate themselves from the outside world, 
which, in this case, was court. They ar
rived at a number they thought was fair 
considering his losses and their willing
ness to accept responsibility outside the 

her text that labeling members or a con
flict transforms the dispute into one be
tween adversaries. Curiously, in the sit
uation with the Amish buggy and the 
tractor trailer, the Amish never blamed 
anyone. Leroy said they saw it could be 
questionable as to whether Mr. Stoltzfus 
was at fault, so they decided to resolve it 
on their own without pointing fingers at 
themselves or at the truck driver. Had 
they accepted blame, they would have 
done themselves a disfavor, as the driver 
may have seen it as an occasion to de
mand more money, extending the con
flict. Likewise, had they said something 
like, "We think Mr. Stoltzfus was most
ly at fault, but you seemed to be driving 
too fast as well, so we're offering you 
$80,000 instead of our normal $100,000 
in these situations," they would have 
met with antagonism. The subtle way 
in which the Amish chose to dismiss the 
claim kept the relationship with the 
outside world peaceful and enabled a 
successful negotiation. 

I now thought that I had broached 
closely enough to the topic of the Amish 
school shootings that Leroy and I could 
talk more directly about some of the is
sues involved in that matter. I pointed 
out that the scenario he had just de
scribed to me dealt with a member of 
the Amish community having done 
something specific that impacted an
other. But, what about a case where the 
Amish have been innocently wronged 
without any action on their part? 

Again, Leroy told me a story. An 
Amish farmer in central Pennsylvania 
had a gasoline tank on his farm. Appar
ently, this was acceptable in the jurisdic
tion as it was for certain machinery that 
fell within the code. Every Sunday 
morning after church, he would return 
to the farm to find the meter had run, 
and gasoline .had been taken. So, one 
morning, the man stayed home from 
church and waited in the house for the 
regular visitor to conduct his weekly 
scheme. Eventually, someone drove up 
to the tank in a pickup truck and began 
filling. The Amish man went to the tank 
and greeted the driver of the truck. Awk
wardly, the driver responded to his dia
logue and, feeling guilt-ridden, admit
ted that he had been taking the gas. The 
Amish man said he did not want any 
money for the gas the driver had been 
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family for dinner the following Thurs
day. The man agreed and departed. 

Surprisingly, the following Thursday 
the Amish man saw the same pick
up truck come up his lane. He invited 
the man inside and the family shared a 
very silent meal with him. After the 
dinner, the Amish man ushered him to 
his truck. Before he left, the man con
fessed that he had been going through 
an extremely difficult time: he had lost 
his job, he was nearly out of money, he 
was losing his house. He then apolo
gized through tears and left the farm. 
From that time on, the Amish man re
turned from church to find an unmo
lested gas tank. 

Leroy's point by telling this story is 
that successful peacekeeping requires 
effort regardless of which side of the 
conflict one finds himsel£ Even if a 
complete stranger comes into another's 

"Our ways are not for 
the larger society," 
Leroy said. My heart 
sank . ... But, why not? 

home to take from him, the peaceful 
man tries to mediate with him. In one 
paradigm for successful mediation, 
Menkel-Meadow writes that both sides 
should have the opportunity to describe 
the other's point of view. This allows for 
an increased ability to reach compro
mises that may not have come to light 
when each party remains entrenched in 
articulating its own stance. It also ele
vates the parties to a point where they 
are working together without drawing 
attention to that goal. Finally, it fosters 
compassion, understanding, and trust, 
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The Amish man in Leroy's story nev
er professed to know why the truck 
driver was stealing his gas. He also told 
him explicitly why he stayed home that 
Sunday and approached him. However, 
the Amish man's acts embody the me
diatory technique Menkel-Meadow de
picts in her book. He expressed an un
derstanding that the man was not fi
nancially secure by offering him a free 
meal. He did not focus on getting to 
know the man's problems or attempting 
to put a stop to the theft. Instead, he sat 
with him in silence through the meal 
and politely walked him to his truck. 
He was also compassionate, under
standing, and trusting when he invited 
the thief further into his life, offered 
him fulfillment of a basic human need, 
and pardoned him. As a result, the 
Amish man allowed the truck driver to 
find an honest way to continue on while 
spreading the peace he lives by. 

The Amish man's actions seemed so 
similar to those of Leroy's daughter and 
the students in the school that I decided 
to show him the above-extracted article 
from Joan Chittister. At this time, we 
moved to where there was more light 
and stood together next to the dairy 
cows. He was very impressed with the 
article, so I asked him what he thought 
would have happened if an Amish per
son would have been President after 
September 11. 

"Our ways are not for the larger soci
ety," Leroy said. My heart sank. I had 
heard this line of reasoning before and I 
was disappointed to find that he, too, 
believed that a nation could not survive 
with this peaceful approach. But, why 
not? Is there too much at stake when 
you have the responsibility of protecting 
others? Is there no way to implement 
the Amish ways in foreign policy? 

Leroy said that the Amish can con
tinue to work the way they do because 
they live separate from society. This en
ables them to eschew the problems of 
foreign policy and war because they are 
not at all involved. In other words, wars 
are the rest of the United States' prob
lem, and they will get themselves into 
and out of them on their own. Leroy's 
words indicate a belief that a modern 
society could not function in such a 
cloistered fashion, and, as a result, is go
ing to be confronted with the need for 

Carter's Introduction to internationaL 
Law. One of the main criticisms of in
ternational law is that it has few enforce
ment mechanisms. Therefore, the 
peaceful, legal means for regulating war 
crimes and stopping illegal incursions 
are backed by the powers of the militar
ies of those opposing the violence. Still, 
I believe, and I think that Leroy would 
agree, that though military might may 
be what gets opponents to listen initial
ly, that power should be used for facili
tating negotiation and mediation simi
lar to that of the Amish. The Amish 
had power in the Amish school shoot
ings in that the law and police were on 
their side. In Leroy's story about the 
theft of the gas, the Amish man had the 
financial ability to suffer a loss and to 
provide additional assistance. In the 
traffic accident, the Amish again had 
the financial ability to pay a large sum 
of money up front. Finances and the law 
are strong forces in this country, just 
like a solid defense system is an im
mense asset in the international arena. 
Therefore, it seems that although U.S. 
military power may be behind another 
regime's willingness to enter into dia
logue with the United States, the nego
tiations and mediations can remain suc
cessful and peaceful. 

The Amish belief in forgiveness serves 
as a peaceful method for effecting suc
cessful negotiations and mediations. It 
serves the purpose of spreading a nonvi
olent response to conflict while engaging 
in meaningful interaction with adver
saries. Just like the events of September 
11, the Amish school shooting involved 
a person from outside the community 
who attacked and killed innocent peo
ple. However, the Amish response pro
vided an example to the world as to how 
one can promulgate peace even in the 
face of the most wretched aggression. 
The Amish had the power to do this, 
just as the United States did. Their ex
ample documents how an entire attack, 
from beginning to end, can be handled 
peacefully. This way of responding to 
violence is attainable in larger schemes 
as long as there is the will to give it a 
meaningful chance to succeed. 0 
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Burlap Sonnet 
I am a person now embracing plain 
committed to the simple, homely way 
of something nearer basic, more whole grain 
than dance or diets hereabouts today 
in manner, style and tast~ . At work or play 
I choose something akin to coveralls. 
Preferring humble as a theme, I say 
amen to woods and walk, avoid the mall. 
Redeeming others' designated trash, 
the velvet of clothes purchased secondhand, 
a joke, a song, a flower, sweet memory's cache, 
these are my journey joys, which, though not grand, 
the fundamental makings offer yet 
for fancy poetry or private pirouette. 

-]aneal Turnbull Ravndal 

FRIENDS ] OURNALAugust 2009 

A Presence 
Bookman though I am, I've known the touch 
of calloused hands. And having passed 
my chapter on the dull end of a hoe, sometimes 
those hands were mine. As a boy, too, I knew 

the just-damp mist that wicks across the palms 
of sweethearts, a touch that foreshadows love. 
I've known the wriggling, too, of a child's grip 
tight around my little finger, blessing me 

with faith in flesh. And there are more. 
But today, just before the rise of meeting, 
I held the hand of a holy old man, 
and felt-felt what? A perfection of bone, 

muscle, and sun-pocked skin? It could have been 
the heat of the room, or my anxiety-
being the Friend responsible to close-
but as the meeting held the ring complete, 

I felt the sense that something else had passed, 
skin to skin, like the Spirit, not in a flame, 
but in that elevation-call it a Presence-that 
we live for, but that seldom comes quite clear. 

Janeal Turnbull Ravndal 
lives in Yellow Springs, Ohio. 

William Jolliff teaches 
Writing and Literature at 
George Fox Universtity. 

-William Jolliff 
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To love means loving the unlovable. 
To forgive means pardoning the 
unpardonable. Faith means believing 
the unbelievable. Hope means hoping 
when everything is hopeless. 

-G.K. Chesterton 

We often watch sensational news cov
erage of young children who have 
been abducted from their homes, 

molested, or even murdered. There is 
little wonder then that learning of the 
presence of a sex offender in one's neigh
borhood or church is worrisome. Some 
readers of this article may have experi
enced abuse at the hands of just such a 
person. It is no surprise that anyone la
beled as a sex offender is reviled and 
avoided like a modern-day leper. 

Stacia Roesler, a contract manager for a large 
firm, is an occasional attender of Woodlawn 
Meeting in Alexandria, Va., where her hus
band is a member. 
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How do we, in our meetings and in 
society as a whole, deal compassionately 
yet safely with those who have sexually 
abused others? As Christ ministered to 

lepers, are we called to minister to peo
ple who have sexually abused others? 
How can we be Christ's hands and feet 
here on Earth, loving those who are the 
most unlovable? For those who have 
been victimized, how is one to find the 
strength to emulate C hrist in finding 
forgiveness within, despite one's own in
juries? Do we seek that of the Divine in 
everyone-including sex offenders? 

To even focus on these difficult ques
tions could be interpreted as minimiz
ing the trauma, horror, and anger that 
sexual abuse brings. This leads to a fur
ther query: Can we reach a place where 
we are treating the offender with watch
fullove, while still being sensitive to the 
needs and feelings of survivors of abuse? 
Those who have suffered abuse must be 
treated gently and with extreme con
cern since the presence of any ex-of-

fender can reignite horrific memories 
and feelings. While a child who has 
been harmed deserves justice, does an 
offender who has served the sentence re
quired of him deserve a second chance 
at life? 

U.S. Supreme Court Justice Anthony 
M. Kennedy said in a speech at the 2003 
American Bar Association meeting: 

One day in prison is longer than almost any 
day you and I have had to endure. When 
the door is locked against the prisoner, we 
do not think about what is behind it. To be 
sure, the prisoner must be punished to vin
dicate the law, to acknowledge the suffering 
of the victim, and to deter future crimes. 
Still, the prisoner is a person. Still, he or she 
is part of the family of mankind." 

When has the offender been pun
ished enough to satisfy us? 

Once the punishment determined by 
the state has been fulfilled, our options 
are to treat the released offender with 
love and concern-or not. Surely love 
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to encompass both ViCtim and ottender. 
How can we bridge the gap between 
the need for safety and seeing that of 
God in all, even those who have .done 
great wrong? 

Although sex offenders can be either 
male or female (and the incidence of fe
male offenders is increasing annually), 
roughly 90 percent of offenders are 
males. For convenience only, this article 
will use male pronouns for offenders. 

I am the founder and president of a 
prison charity, the Simple Gifts Foun
dation (see <www.simplegifts.us>), 
dedicated to helping prisoners and their 
families. As a result of this work, I was 

While a child who has 
been harmed 

deserves justice, does 
an offender who has 
served the sentence 

required of him deserve 
a second chance at life? 

invited to join the Baltimore Yearly 
Meeting's Criminal and Restorative 
Justice Committee. During my tenure, 
the committee was asked to review the 
struggles of meetings that have had a 
sex offender introduced, and to consider 
the schism this situation can cause with
in a meeting. 

lalso have a personal interest in this 
subject: a close relative of mine mo
lested another 13-year-old relative. As 

a result, I have done a lot of self-educa
tion about sex offenders-an area in 
which I, a middle-class professional, 
never had any interest in before it affect
ed my own family. W hen one member 
of a family walks that path, the entire 
family is dragged right along. W hen a 
sex offender is arrested, the ripples and 
waves caused by his actions have very 
far-reaching effects, impacting all those 
around him (an outcome called "sec
ondary victimization"). I personally wit
nessed the devastation my offender rela
tive's actions wrought upon his victim 
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children. t11s kids were tound not to 
have been victims of abuse, but they 
suffered the loss of a parent and had to
tal turmoil visited upon their lives. T hey 
have not been allowed to see their father 
for several years now. 

I had significant anger towards the 
offender relative that I had to work 
through, primarily centered on my con
cern for his victim and for his own chil
dren. My husband and I raised his chil
dren for a period of time when they 
were removed from both parents' custo
dy, although we had to hire an attorney 
and it cost us thousands of dollars to 
keep them from being placed in a foster 
home. T he authorities assumed that I, 
being a very close relative of the offend
er, must also have aberrations, and I was 
placed in the odd position of having to 
defend my own morality. It felt like be
ing in the McCarthy era, having to stave 
off veiled and spurious accusations while 
proving allegiance to the country. 

The term sex offender typically brings 
to mind a child molester, but this 
term is technically applied to anyone 

committing any sexual offense, includ
ing indecent exposure, adult rape, peep
ing, and viewing child pornography. 
T he label "violent sex offender" carries a 
connotation that is sometimes very mis
leading. T his label is attached to those 
who use force upon their victims, but it 
is also applied by some states in any case 
where the victim is under a certain age 
(typically 12 to 14) - even in cases of 
groping and fondling, with no force and 
no penetration. A man who is convicted 
offondling a 13-year-old babysitter may 
very well find himself registered as a vi
olent sexual offender. T he label "preda
tor" is attached to those who are consid
ered by the authorities to pose the high
est threat of recidivism (re-offending) , 
based on prevailing psychological theo
ry. But even so, the definition varies 
widely from state to state. Those guilty 
of the worst crimes-true pedophiles, 
for example, and also those who murder 
children-are not likely to receive a short 
enough sentence to be out on parole, or 
even to remain alive for long in prison. 

The labels we apply to sex offenses 
comprise a very broad range of crimes, 
all of which raise strong emotions. As 
an example, here are the offender clas-

ed by several other states: 

High risk sex offender: an individual who 
has been convicted of multiple violent of
fenses, of which at least one offense is a vio
lent sex crime. T his individual has been 
identified by the California Department of 
Justice as having a higher risk of re-offend
ing and therefore poses a greater danger to 
the public. 

Serious sex offender: an individual who 
has been convicted of a felony sex offense 
(except those listed in the "other" category) 
or of misdemeanor child molestation. 

Other sex offender: an individual has 
been convicted of child pornography, inde
cent exposure, spousal rape, incest, or mis
demeanor sexual battery, or has been adju
dicated in juvenile court. 

Note that what is considered to be 
a "violent offense" is not stipulated. 
On October 24, 2005, Idaho's Sex Of
fender Classification Board sent this re
sponse to my request for the Idaho defi
nition of "violent": 

O ften, the offenders who have been classi
fied as being violent sexual predators have 
not displayed acts of physical violence. The 
Sexual Offender Classification Board con
siders sexual violence to be actual, attempt
ed, or threatened sexual contact with a per
son who is non-consenting or unable to give 
legal consent. 

The dictionary definition of violent is 
"marked by extreme force; notably 
furious or vehement" (offering syn-

h "b 1" d " ") onyms sue as ruta an savage . 
This is the definition that most of us 
think of when we hear the word. While 
some offenders deserve the label, the 
public may be misled by the above crite
ria. T he authorities will classify an of
fender as "violent" when they desire lon
ger jail sentences and harsher parole 
terms. W hile it is indisputable that all 
sexual offenses cause damage to vic
tims, making the jump to "violent" can 
be a word leap calculated to influence 
the listener emotionally. In the interest 
of truth, it is important to reserve the 
term "violent" for those who inflict in
jury in a forcible way. 

Some states define a violent crime as 
any sexual assault, battery with intent to 
commit sexual assault, or any offense 
involving pornography and a minor. In 
Florida, even the threat of physical harm 
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al physical harm or the threat of physi
cal harm to a person, or the crime has a 
reasonable probability of causing unin
tended physical harm or physical threat 
of harm to a person." Many states use 
the criteria set forth by the FBI's Uni
form Crime Index defining a violent 
crime as any "hands-on" offense against 
another person, and touching a child in 
any manner would automatically be 
considered a violent offense. Thus, an 
offender may be classified as violent if 
he is a resident of one state, but nonvio
lent if he lives in another state; or even 
classified differently depending on 
which county he resides in, or which 
parole officer he draws within that 
county. In applying this label, there is 
no distinction between violent sexual 
acts such as rape and consensual statu
tory rape. In some states the term preda
tor is attached to one who is deemed 
"likely to engage in the future in one or 
more sexually oriented offenses"_:_al
though how "likelihood" is determined 
depends on the opinion and theories of 
the individual psychologist assigned to 
the case. 

What are we as Friends to conclude 
from this? Perhaps we should not 
be so hasty in judgment; perhaps 

we might even try to be a voice for ratio
nality within the legal system. Those 
family members who defended my rela
tive were told by authorities and thera
pists that they were in denial-and 
maybe we were, at first. Yet the legal sys
tem tends to demonize the alleged of
fender. Many offenders have charges piled 
on them in order to increase the District 
Attorney's chances of obtaining a con
viction or plea bargain. Authorities will 
record "facts" in the worst possible light, 
using words with negative spin. As an 
example, this article might be recharac
terized as "defending sexually violent of
fenders" rather than as seeking a Christ
centered response to offehders. Some of
fenders are even railroaded; the authori
ties {with far greater resources at hand) 
can simply outwait a family who will ul
timately run out of money and no longer 
be able to afford to continue the defense. 

In the early 1990s, San Diego Coun
ty conducted a study on the handling of 
sexual molestation cases, which led to a 
total revamping of their system. T heir 
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Child sexual molest is real, it happens, and 
it is terrible. Whether or not it is as preva
lent and widespread as the media would 
have us believe is subject to considerable 
debate. The current trend in therapeutic 
treatment is to accept reports of molest as 
true, notwithstanding that they may be in
herently incredible, made for motives of 
harm or gain, or the product of months or 
years of "therapy." The justice system, par
ticularly the dependency process, has 
"bought into" this therapeutic model. The 
legal system's traditional truth-finding 
tools-witness confrontation, cross-exami
nation, restrictions on hearsay and "expert" 
testimony-have been abandoned in a rush 
"to protect." However, when truth suffers, 
as it has, the system fails to protect and ul
timately harms the innocent child, as well 
as the parent. 

In many cases, those who deny molest 
are guilty. However, in many other cases, 
those who deny are, in fact, innocent. Iron
ically, "denial" is taken as evidence of guilt 
unlike any other area of our judicial system; 
in Juvenile Court the alleged perpetrator of 
in-house molest does not have to be proven 
guilty in order to achieve a true finding. 
. . . Once the system musters sufficient 
cause to suspect molest, the child becomes a 
ward of the system and the family is forced 
to comply to its dictates or suffer the loss of 
the child. If the court believes a molest oc
curred and the family member could have 
been responsible, a "true finding" is made 
and wardship declared. If a father denies 
molest and a true finding is made, he suf
fers the ultimate Catch 22-he can either 
admit and take a chance that the depart
ment will allow him to begin reunification 
with his family or he can deny and no re
unification will occur. 

But the irony does not end there. If the 
spouse supportS her husband's denial, she is 
"accommodating his denial." If she accom
modates this denial, she cannot be trusted 
to protect the child and she too will not be 
allowed to reunify with the child. Even 
when the mother believes the molest oc:. 
curred and wants to protect the child, a cur
rent assertion is that the mother must have 
known all along and failed to protect. That 
then becomes a protective issue and reason 
to remove the child from the mother. · 

Still worse, if the child denies the mo
lest, this can be seen as part of a "child abuse 
accommodation syndrome" and an addi
tional reason why the child should have no 
contact with the parents. The child may be 
diagnosed as "multi-phasic" dissociative, or 
"in-denial" and thus unable to remember 
the experience. (While this does happen on 
occasion, the Jury has been convinced by 

norm.) 1 hus, all members ot the tam11y can 
deny a false molest allegation and, in each 
instance, the system uses the denial as evi
dence of guilt. 

The report goes on to detail the case 
of one child whose father was charged 
with molesting her, although the father, 
mother, and child all consistently de
nied this. The authorities refused to be
lieve the child, who said she was mo
lested by a stranger: 

. crtmes, 
raise strong emotions. 

In order to allow her "the freedom" to "re
member" without trauma, visits with her 
parents were terminated until she could 
come up with "a more believable story." 
This child was kept in court-ordered thera
py for two and a half years, twice a week, 
"dealing with the molest." The Jury has 
heard reliable expert testimony that it is a 
mistake to force a child to relive and keep 
talking about an alleged traumatic event. 
Further, there is little evidence that a child 
will repress a traumatic event. There is good 
evidence that a traumatic event tends to 
etch itself indelibly on the mind. 

S
trangely, the current legal system 
tends to reward those abusers who 
are in complete denial, who do not 

cooperate with the police and who take 
no responsibility for their crime, and 
punish those who admit their involve
ment, take responsibility, work with the 
police, and so forth. Many prosecutors 
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against him, since there is little proba
bility of taking a case to trial after he 
has incriminated himself. He is thus 
forced to take whatever plea bargain the 
prosecutor offers. In contrast, those who 
refuse to cooperate and do not incrimi
nate themselves are typically offered 
much better plea deals .because of the 
difficulties inherent in conclusively 
proving molestation. 

There are volumes upon volumes of 
published studies and data, some of it 

conflicting. One example is a widely
held belief by experts that an offender's 
preferred victim will mirror the age at 
which an offender suffered abuse; yet one 
study showed that 87.3 percent of offend
ers denied any history of such abuse (see 
<http: I /www.geocities.com/ Capitol Hill 
/Lobby/ 6027 I research.htm>). More com
monly, offenders state that they were 
emotionally or physically abused as chil
dren, but not sexually abused. 

Prior to my own family's ordeal, I held 
opinions about sex offenses that are 
probably shared by a large percent

age of the U.S. population. For exam
ple, some people may feel intolerant to
wards sex offenders because they believe 
that the offender is able to control his 
actions but chooses not to. This is like 
blaming an obese person for being fat 
since the impulse-control disorder can 
be the same root cause in both cases. 
Some experts believe that offenders 
build up to an episode through obses
sive thinking-similar to eating one 
potato chip, then a handful, then gorg
ing on the whole bag. Supposedly, this 
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watching girls' gymnastics on TV. The 
question, "How safe are our children if 
this person can't control his impulses?" 
may arise, but it is for this reason that 
reasonable safeguards must be in place 
while the offender is learning restraint. 
Many experts say that, with reinforcing 
therapy, offenders can learn to control 
their actions, but like most of us, the 
more stress we're placed under, the more 
likely we are to revert to our basic in
stincts. Providing a support system for 

an offender that lessens stress, including 
sympathetic mentors with whom he can 
be honest when undergoing stress, can 
be expected to actually lessen the chanc
es of re-offending. Teaching him coping 
skills helps to prevent relapse. In help
ing the offender, we are actually helping 
to keep children safer. 

T he offender may enter our meetings 
in any number of ways: for example, as 
a returning member, through prison 
ministry, as a family member, or as a 
seeker who just shows up one day. Sup
pose the offender in your midst was re
cently released from prison. Currently, 
the typical offender exits prison with 
between $50 and $200 in "gate money" 
(depending on the state), no job history 
for the past several years, one set of 
clothing, no car, and no place to live. 
The gate money has to feed, shelter, 
transport, and clothe him until he can 
get a job and start bringing in some 
money. He has to keep his one set of 
clothes clean enough to impress at a job 
interview. He is under severe parole re
strictions, including mandated therapy 
for which he has to pay. 

cmctly when he said: 

Can anyone get our of prison with $50, 
limited skills, limited education and no 
hope to get anything more than a mini
mum wage job, and then be able to support 
their family, make restitution, pay court 
costs, and pay a monthly stipend to the pa
role board for the privilege of being moni
tored? We set them up to fail and when 
they recidivate, we act offended. They can't 
make it under these circumstances and nei
ther could you. 

If an ex-felon has no stability, no home, 
and no way to support himself, do 

· you think he is more or less likely to 
commit another crime? While recidi
vism rates among sex offenders are hotly 
debated among experts, the very high 
recidivism rates mythically quoted ap
ply to compulsive offenders (about 40 
percent of the population of all sexual · 
abusers). Not all sex offenders are alike; 
for example, males who target young 
boys have a higher recidivism rate than 
males who target girls. Generally, of
fenders fall into three categories: those 
who offend against adult females; those 
who molest children in their own fami
lies (inter-familial or incest offenders 
who do not have much interest in other 
victims and so have lower recidivism 
rates); and those whose offenses are ex
tra-familial, including stranger offend
ers. Some child molesters are pedo
philes; others are not. In 2003 the State 
of Illinois published an average recidi
vism rate for sexual offenders of only 3.5 
percent. Dependable studies have shown 
overall recidivism rates of 13 percent for 
child molesters and 19 percent for rap-
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thereby pushing up the average. None
theless, it is very rare to find any study 
suggesting an average recidivism rate 
higher than 50 percent. 

Recently, multiple states have passed 
legislation severely restricting where 
offenders may live. Especially in 

heavily populated areas of such states, 
there is literally almost nowhere that an 
offender may legally live. While the lan7 
guage varies, such residency restrictions 
typically read to the effect that an of
fender cannot live within 2,000 feet (a 
distance that is less than one-half mile) 
from any school, park, daycare, or "place 
where children congregate." Depending 
on the state, this may be interpreted to 
include malls, movie theatres, stadiums, 
and libraries, and the one-half-mile lim
itation is not from the property's front 
door but one-half mile from the prop
erty line (which makes a big difference 
for many schools, parks and stadiums). 
Yet no study suggests that this will actu
ally keep children safe, and in 

tics, 1997). 

Currently, only one study (Minneso
ta Department of Corrections, 2007) 
has investigated the potential effective
ness of sexual offender residence restric
tions to reduce recidivism. The authors 
examined the offense patterns of 224 
sexual offenders released between 1990 
and 2005. The results demonstrated 
that residence restrictions would not 
have prevented any re-offenses. Of the 
224 offenders, only 27 (12 percent) es
tablished contact with their victim(s) 
within one mile of the offenders' home 
and not one established contact near a 
school, park, or playground. 

The Colorado Department of Public 
Safety (2004) used mapping softw;ue 
to examine the residential proximity to 
school and daycare centers of 13 sexual 
offenders who sexually recidivated in a 
study of 130 sexual offenders over a 
15-month follow-up period (15 offenses 
by 13 offenders). The results demon-

Rapist 

Is it possible to survive. say, a gang rape? 

likely than non-recidivists to live within 
1,000 feet of a school or daycare. 

S
uch residency laws, which remove 
the discretion that is appropriate for a 
parole officer to wield when consid

ering the offender's living arrangements, 
stemmed from Internet registries en
abling parents to become more aware of 
sex offenders living in close proximity. 
The laws are nonsensical: note that the 
sex offender may, for example, live in an 
apartment complex that is teeming with 
children, as long as it is not within the 
legislated distance. Many halfway hous
es, established for the purpose of assist
ing felon reentry, suddenly found them
selves inside the magical radius and there
fore no longer able to shelter paroling 
offenders. Such laws turn sex offenders 
into societal pariahs, lending a false sense 
of security to those who seem not to re
alize that even if an offender lives outside 
these limitations a) sex offenders have cars 
(and feet) and b) this protects children , 

only from known offenders. 
It is worth considering that 

while a released offender in the 
midst of the meeting bears 

2008 a geographic analysis was 
conducted in the state of Minne
sota (and published by the jour
nal of Criminal justice and Behav
ior) with the following results: 

Examining the potential deterrent 
effects of residency restriction law in 
Minnesota, this study analyzed the 
offense patterns of every sex offend
er released from Minnesota correc
tional facilities between 1990 and 
2002 who was reincarcerated for a 
new sex offense prior to 2006. Given 
that not one of the 224 sex offenses 
would have likely been prevented by 
residency restrictions, the findings 
from this study provides little sup
port for the notion that such restric
tions would significantly reduce sex
ual recidivism. 

I mean the one you committed that terrible night 
when you were eighteen perhaps, and drunk; 

watching, there may be more 
to fear from an undiscovered 
offender in our midst-a great-
er danger because this person 

Other studies concluded: 

Residence restrictions attempt to 
prevent predatory sexual recidivism, 
despite the fact that approximately 
93 percent of all sex crimes are perpe
trated by offenders known to the 
victim prior to the offense (Bureau 
ofJustice Statistics, 2002). The ma
jority of sexually abused children 
are victimized by someone well 
known to them and approximately 
60 percent of offenses take place 
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to ever again trust yourself to touch someone gently, 
or even to offer your own ravished core to another 
knowing the possibility, knowing it that well? 

Will time and kindness, your own kindness perhaps, 
heal the thrust of memory? Can you sob, or sing 
or shout it away, or give enough to the Red Cross 

so that, finally, you are saved and again feel clean? 

Must you ever after resort to bravado or blame, be a 
stone, or drug and drown all clear and candid thought? 
do you feel safe only behind prison bars? 

Or can you manage, like the rest of us do, 
eventually to tame a memory, to cancel the certain 
knowledge of what our lust has done in the world? 

-janeal Tumbull Ravudal 

_/tomtl fitmbu!l Razmtf,d liucs in }(•/!011' .~jn·ings, Ohio. 

is as yet unknown, can contin
ue to operate in secrecy, and 
will not be identified even via a 
background screening process 
(which would still identify an 
offender who has served his 
full sentence and has no parole 
restrictions). If a released of
fender comes into our midst 
with humility and repentance, 
boundaries and safeguards can 
be put into place. Not so with 
the unknown offender, who is 
free to prey at will. (Recidi
vists who have been in prison 
multiple times for the same of
fense probably need more help 
than we can provide, and they 
present an increased risk.) 
Keep in mind that if he is an 
inter-familial offender, he most 
likely presents little risk to any
one outside his family. If on 
parole, the released offender 
will also have strict parole ob-
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with minors. This means that although 
the ex-offender may see children in a 
public venue (for example, at church or 
the grocery store), he must in no way 
communicate with them, and if he ac
cidentally does (i.e. the child indepen
dently approaches him), he must imme
diately report the interaction to his pa
role officer. An ex-offender who is not 
carefully following this rule should 
rightly be subject to intense scrutiny by 
the meeting. Also, the meeting should 
meet with the offender's parole officer to 
understand fully the terms of the parole. 
If the offender is considered a predator, the 
meeting should be made aware of this. 

Yet there must be concern not just for 
the offender, but for those who may feel 
threatened by his presence at the meet
ing: e.g. parents, the children of the 
meeting, and adults who have experi
enced victimization, which may be un
revealed. (The rules of parole would typ
ically forbid the offender from any con
tact with the crime victim.) However, 
the presence of an offender can offer a 
potential opportunity of healing for vic
tims of other abuse who may not be able 
to enter into dialogue with their own 
victimizer, yet with time and work might 
receive healing if the offender were open 
to listening to the fears of the commu
nity. There are, however, some past vic
tims who simply don't feel comfortable 
with any offender in the meeting, and 
this is a very difficult situation to arbi
trate. T he ideal would be to achieve a 
middle ground where all people can be 
nurtured-offenders too, but under the 
watchful supervision of other adults. 

C
hrist said, "Judge not lest ye be 
judged," but he also said, "Be ye wise 
as serpents." W hile it is prudent for a 

meeting to always have at least two adults 
present in any interactions with children 
(protecting the children from harm as 
well as the adults from any suspicion or 
false accusations), it is especially impor
tant that an ex-offender never be alone 
with either children or victimized wom
en; studies have found that victim selec
tion is primarily based upon accessibili
ty and vulnerability. O ne meeting re
ports that assigning an adult "shadow," 
"mentor," or "buddy" to the ex-offender 
can increase the comfort level of the oth
er attenders. Others have suggested in-
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offender because he must submit to be
ing accountable to the entire meeting. 
Neither the offender nor his mentors or 
other supporters should be allowed to 

minimize his crime or make excuses for 
him. The Center for Sex Offender Man
agement (<www.csom.org>) advises: 

Jurisdictions across the country that apply a 
multidisciplinary model of sex offender man
agement are learning that no single entity can 
prevent sexual assault alone. O nly through 
the use of collaborative approaches can 
those responsible for sex offender manage
ment contain these offenders and minimize 
the risk of future sexual victimization. 

It is also extremely important to re
member that offenders-both discov
ered and undiscovered-can be very 

crafty and manipulative in achieving their 
goals. As one study points out, "The 
general sex offender is not an aggressive 
and violent person who lashes out at his 
victims; instead, he is a sneaky and ma
nipulative predator who extracts sexual 
gratification out of young people who 
trust him." A meeting with one or more 
attending ex-offenders should offer 
training in identifying and deflecting 
manipulative tactics. Further, since of
fenders thrive on secrecy, all members
especially the children-should under
stand the value of speaking up and be 
warned of the dangers inherent in main
taining secrets. Such openness will help 
the parole officer and therapist to adjust 
the offender's treatment. At the same 
time, accusations should never be made 
lightly, since even spurious suspicions 
can have devastating consequences. 

Offenders know that suspicion of 
them is heightened, and they fear false 
accusations that can lead to their re-im
prisonment. I know this not only be
cause the published literature supports 
it, but also because my work with the 
Simple Gifts Foundation puts me in 
contact with many sex offenders and I 
have discussed these issues with them. 
One sign of a released offender who is 
truly trying to go straight is that he will 
assiduously avoid children or any cir
cumstance that could lead to misinter
pretation, because such situations are 
inherently dangerous to his freedom. 
T he meeting must remember that pa
rolees can be re-imprisoned for relative
ly small infractions, let alone a signifi-

necessary boundaries. 

O
ffenders, like everyone else, need a 
haven of trust in order to feel safe. In 
order to divulge their behavior to the 

meeting, they must feel reasonably safe 
in doing so. Released offenders fear not 
just the loss of others' goodwill and 
friendship, but also persecution and ac
tual physical retaliation from vigilan
tes-with good reason, since they are 
frequently subject to such vendettas. 
One may feel pity for such a person, 
even though his crime was awful and 
the responsibility for being in such a 
predicament rests solely with him. It is 
extremely hard for a sex offender to get 
a job and find a place to live, and many 
offenders experience neighbors who 
post "crime flyers" about them at their 
home and workplace or threaten the of
fender with physical violence. 

While this article has focused on 
how we might best handle offenders 
present in meetings, perhaps we ought 
to consider as well how we as Quakers 
ought to treat offenders in the rest of 
the world. There may be one living near 
you, in fear and self-loathing, who needs 
someone to reach out; who, if minis
tered to, loved, and mentored, might 
not re-offend-and more importantly, 
might come to know God's love. Some 
Quakers may believe that this issue is of 
no import to them since they have no 
children attending their meeting. If 
your meeting has no children, then it 
may be a "perfect garden" for mentoring 
ex-offenders and helping them establish 
re-entry to society. 

If any one of us had to stand before 
the congregation and be judged on the 
single most heinous deed of our lives, 
how would we fare? Condemn me at 
once, because there are things in my life 
I've done of which I am not proud-and 
for which I throw myself on the mercy 
of the living God for forgiveness. The 
offenders in our midst are being public
ly judged by the worst act of their lives, 
and they are throwing themselves on 
our fallible human mercy. In response, 
let us be dispersers of love, not judg
ment-while exercising due caution. 0 

'1 desire mercy, not sacrifice. For I have 
come to call not the righteous but sinners." 

- Matt. 9:13 
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There are many men in this prison 
who have turned to God for guid
ance. These men gather in the yard 

to hold prayer circles. At times, .they 
take turns preaching. Some sing songs 
about Jesus, others join in a form of ce
ligious chanting. 

A man named Will is one of these 
men of God. He takes it upon himself 
to evangelize the Word as much as pos
sible. Pacing the tier, he tells us that Je
sus loves us. When he passes by, I smile 
and nod appreciatively. 

A few days ago during breakfast, 
Will sat at my table. Accompanying 
him was another man of God. Will was 
looking over a piece of Prison Ministry 
literature. He offered his opinion that 
the author knew nothing about God. 

"There is no antichrist," Will calmly 

said, spitting fire and brimst~ne. "It's 
your payback for molesting children." 

The old man was now splayed out on 
the cold San Q uentin concrete. His 
hands searched his head, feeling the 
knots forming after the seizure had vio
lently pummeled his skull against the 
unforgiving floor. Despite Will's dis
gusting allegations, I felt sorry for the 
old man. 

Wasn't it resentful of Will to insult 
the old man while he lay helpless and 
confused on the ground? The man 
was obviously in a lot of pain and it 
seemed unethical to harass an injured 
person. But W ill continued to spew h is 
insults with fury. "It's God's revenge! 
It's payback! " 

I had had enough. I decided to chal
lenge Will over his insensitivity. I turned 

would brazenly condemn someone as he 
lay helplessly injured on the ground. 

I thought that if I spoke in Will 's 
language, maybe he would understand. 
I managed to interject that the Bible says 
only God can judge sin, and that Jesus 
tells us to seek forgiveness. But Will 
continued his righteous condemnation. 

It was beyond me how this man 
could take the teachings of Jesus and 
use them as a weapon. I had never met a 
militant Christian who held God as a 
shield and Christ as his sword . This was 
the type of person who could remorse
lessly shoot an abortion doctor and 
claim it was God's will. 

My anxiety growing, I decided to see 
if logic would work. It seemed to me 
that everyone in prison is supposed to 
be guilty of a crime. How could this 

Nonviolence and Forgivenes 
purred. "There is only Jesus, and he 
will save us all." Will 's smile convinced 
the man to set the pamphlet down, 
where it remained when we left to re
turn to our cells. 

Yesterday, as soon as we stepped out 
to head for breakfast, I heard the cries of 
other inmates calling, "Man down!" I 
looked down the tier, and there on the 
concrete lay an old man thrashing about 
like a fish out of water. 

"They recently changed his medica
tion," another inmate informed me. "It's 
not working. This is the second seizure 
he's had in two days." 

Officers gathered around the old 
man as his tremors began to subside, 
waiting for the medical staff to arrive. 

Will's eyes focused intently on the old 

Christopher Huneke is a prisoner of the Cali
fornia Department of Corrections and Reha
bilitation who spent 18 months based at San 
Quentin Prison. To beat the crushing isola
tion, he took up creative nonfiction writing. 
His last pieces appeared in UUSangha (Fall 
2008), in which he wrote about a prisoner's 
appreciation of melting memories, ''Rocky 
Road," and the relevance of electing a mixed
race President to a prisoner who lives in a ra
cially segregated community (L<tmerican 
Union"). See <www.christopherhuneke.blog
spot.com>. 
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to him and said, "God must 
hate a lot of innocent peo
ple who suffer from seizures 
even though they have nev
er done anything wrong." 

Maybe if he realized that 
many good people also suf
fer from seizures, Will 
would see that God could 
not possibly inflict a thing 
like this as punishment. 
But it didn't seem to make 
a difference. Will insisted 
that the man deserved pun
ishment because of his 
crime. His reasoning was 
simple: the man was dis
gusting because he molest
ed kids. 

In order to get us to the 
chow hall, the officers ush-

The man was 
obviously in a lot 

of pain and it 
seemed 

unethical to 
harass an 

injured person. 
But Will 

continued to 
spew his insults 
with fury. "It's 
God's revenge! 
It's payback!" 

man think he's any more 
righteous than the man on 
the ground? As far as I could 
recall, Jesus had not created 
a hierarchy of sin. T here 
was only one state of sin, 
and all of us were required 
to repent equally. 

Stumbling over my ex
planation, I told Will that 
to condemn the old man 
for his sins without con
demning his own was noth
ing less than using the Bible 
for hypocrisy. 

All of a sudden a flying 
fist landed squarely on my 
nose. I quickly regained my 
footing, but sure enough, 
there was Will standing 

ered us past the old man.· Lying in a fe
tal position on the concrete, he looked 
up at us while we carefully made our 
way past. His blue eyes were filled with 
confusion and terror. 

with a grin on his face and 
his hand coiled in a tight ball. He had 
hit me! 

I was surrounded by inmates, so none 
of the officers had seen Will's attack. I 
wasn't quite sure what to do. I knew 
that the other inmates expected me to 
retaliate. In prison, showing disrespect 
is the worst thing you can do, and if 
someone disrespects you, you're expect
ed to take care of business. In their 
minds there was only one path to fol-

Suddenly Will walked by and his 
gaze met that of the old man below him. 
Will 's face contorted with hatred. He 
yelled violently, "This is God's revenge, 
you child molester!" 

If indeed the old man had commit-
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low: fight back and end up in the hole. 
My mind was racing. I didn't want to 

be labeled a wimp because that might 
make me a target. Certainly I'd be justi
fied in defending my safety, my honor, 
my pride. I felt anger and frustration 
welling inside. This would be an excuse 
to let it all out. Then I remembered my 
commitment to nonviolence, so even 
though I wasn't sure what I was getting 
into, I turned and walked away. 

Will continued to stare me down. 
He stood defiantly like a victorious cru
sader, confident that he was defending 
God's wishes. 

The other inmates began circling 
me. They asked why I didn't strike back. 
If it were them, they said, the guy would 
have been paying a visit to the infirmary. 

I ignored their words and felt my 
nose for damage. In my head, I could 
hear my mother's voice, worrying, as 
she has done for many years. But the 
fist hadn't really hurt me aside from 
minor bleeding, and there wasn't any
thing broken. 

I collected my breakfast and sat down 
to mull over my options. I thought that 
I probably should have kept my opin
ions to mysel£ Voicing confrontational 
ideas was not wise inside San Quentin's 
walls. I still felt Will was wrong for ha-
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rassing the old man, and I was certain he 
was wrong for striking me, but I could 
accept that I had crossed a line by in
sulting his understanding of the Bible. 

After breakfast I had to walk past 
Will's cell to reach my own. Sure 
enough, he was waiting, watching me as 
I made my way down the tier. When I 
got to his cell, I stopped and met him 
with my eyes. I apologized for insulting 
his religious views and asked him if we 
could drop the issue. With a confident 
smile, he agreed. 

The next day, on the way to break
fast, Will stopped me. His eyes were 
different, softer, and he told me in a mild 
voice that he was sorry he had struck 
me. I accepted his apology and gave 
him a hug. It felt good to resolve our 
dispute through mutual forgiveness. 

It occurred to me that by choosing 
nonviolence, I had empowered Will's 
apology. If we had gone to battle we 
both would have been wrong. Neither 
one of us would have regretted our ac
tions. Anger would have begotten anger, 
leading to retaliation and animosity. 

Jesus understood that the way to end 
violence is to break the cycle of retalia
tion. He once stood in the way of an 
angry mob that was intent on stoning 
an adulterous woman to death. Jesus 

knew that adulterers were considered 
criminals; they were harassed and be
rated, and the public despised them 
enough to kill them on sight. But Jesus 
believed that we all deserve a chance for 
redemption. So he refused to condemn 
the woman, and instead, he confronted 
the mob with a simple ethical dilemma 
that none could honestly resolve: "Let 
him who has not sinned cast the first 
stone" {John 8:7). Jesus did not invoke 
God's will, he did not invoke holy 
wrath, he simply asked the vigilantes to 
remember that instead of looking for 
evil in others, we should seek first to 
control it in ourselves. 

In the end, I wonder what Will 
thought after I stepped away from our 
confrontation. Was he thinking that Je
sus spoke oflove? Did he remember that 
the language of love is nonviolence? 
Maybe he remembered that we all de
serve a simple chance for forgiveness, re
gardless of our sins. Maybe that is what 
being a man of God is truly about. 0 
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If You Love Me 
my commandments 

will not be my commandments 
but our dance 

- Peter Meister 

Peter Meister Lives in New Hope, ALab. 

-Maryhelen Snyder 

MaryheLen Snyder Lives in Vienna, Va. 
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Hello, Good 
Morning 
It is said that Saint Francis, 
seeing a worm on a path 
in front of him, would gently 

move it to the side, 
that it might not be stepped on, 
such was his love for God's 

least creatures. 

Without speaking, for rich 
silence is the language 
of the blessed tongueless, 

the creature might thank 
the hand it rested on for the light 
of a moment's elevation. 

That is maybe all it will need 
to say Good Morning to God, 
offered, by Francis' gift, 

this precious chance. 

-Richard Fenton Sederstrom 

Richard Fenton Sederstrom lives in 
Tempe, Ariz., and, from june to 
October, in Park Rapids, Minn. 
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Just Ice 

Blindfolded, She has forged forward 
through what is frozen in us. 

-Sharon Fitzpatrick 

Sharon Fitzpatrick lives in Nokomis, Fla. 
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Blind and Alone 
I wonder if the newspapers have blown 
about your door, flyers and plastic bags 

· that always tried to clutter up your home 

I'd stoop for them and dump them with a groan 
complaining of the trash I had to drag 
you'd worry that the new papers would blow 

away and say that if we didn't comb 
with care through all the mail you'd let things lag 
and they'd begin to clutter up your home 

you kept it up so neatly all alone 
you showed us though you were. not one to brag 
you'd wonder if the newspapers had blown 

away important news you should have ~nown 
before interest in life begin to flag 
and things began to clutter up your home 

until they found you blind and somehow flown 
beyond the need of brooms and cleaning rags 
I wonder if the newspspers have blown 
away or clutter up your empty home 

- Kelley Jean White 

Kelley j ean White lives in Philadelphia, Pa. 
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Catalunya 
Catch it if you can and hold it fast. 

Yet, like drops of water in the sand, 
you cannot keep it, cannot make it last. 

~ The moment on the hill, the straggling band 
~ 1 of hikers, smell of perfumed smoke, the smiles; 
v all are gone. 
~ 
~ The little, never planned 

intensities: the moment of the snail, 
the girl singing as she walked, the view 
of distant towns and farms, the uphill miles 
to go before we slept, the laughter too 
is gone, all racing to the shrinking past. 

The moment dwindles, no matter what we do. 

Perceptions all are lost in the flux of seemings, 
only to persist, transformed, as meanings. 

- Stan Carnarius 
Stan Carnarius lives in Lititz, Pa. 
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Reverence 
The air vibrated 
with the sound of cicadas 
on those hot Missouri nights after sundown 
when the grown-ups gathered on the wide 

back lawn, 
sank into their slung-back canvas chairs 
tall glasses of iced tea beading in the heat 

and we sisters chased fireflies 
reaching for them in the dark 
admiring their compact black bodies 
their orange stripes and seeking antennas 
as they crawled to our fingertips 
and clicked open into the night air. 
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In all the days and years that have followed, 
I don't know that I've ever experienced 
that same utter certainty of the goodness of life 
that was as palpable 
as the sound of the cicadas on those nights: 

my sisters running around with me in the dark, 
the murmur of the grown-ups' voices, 
the way reverence mixes with amazement 
to see such a small body 
emit so much light. 

-julie Cadwallader-Staub 

julie Cadwallader-Staub lives in South Burlington, Vt. 
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PAUL 
by Marti Matthews 

I t's 11:30 AM-picture-taking time 
for our foursome: four friends who 
have found each other on the face of 

the Earth for such a short time and now 
will soon be parted. Antonio from Lis
bon and Sara from Madrid are waiting, 
but where is tall Paul from Boston? An
tonio has paralyzed legs; gentle, elegant 
Sara, here seeking clearness on some 
difficult decision, is resting after packing. 
It seems to be my place to hurry down 
the muddy Brazilian street to find Paul. 

Finally, I see him wandering to and 
fro in front of a row of tiny open-sided · 
storefronts. "Come back now for lunch 
and photos," I urge him. 

"I can't," he says quietly, but with 
anxiousness. He walks up closer and 
holds out his hands, fingernails up. "I 
have to do this before I leave. It's my first 
obedience. I have to do it now while I'm 
feeling strong, but there's a fat lady in 
front of me taking forever." 

I look at him in surprise. Then I 
simply nod and say "Okay" and return 
to our friends with a general report of 
lateness. Inside, I'm amazed. 

Paul and I connected from the start. 
We both have the "caretaker" syndrome 
and have encouraged each other in our 
efforts to get out of this prison. Two 
years ago, he reduced his work to part
time in order to commit himself to his 
healing work. His first spirit-goal was a 
tough one: to love himself completely. 
"Taking care of others, jumping in as 
rescuer or helper, these are just projec
tions," he says. "What we really seek is 
to love and value ourselves. We connect 
to others by helping, but this isn't really 

Marti Matthews is a member of Oak Park 
Monthly Meeting. A retired coumelor, she is 
the author of the book Pain: The Challenge 
and the Gift and various published articles. 
Because of a curvature in her lower back, she 
has been led to learn much on the subject 
of healing. 

26 

loving them. We want, in return, to feel 
loved and needed; it's still about our
selves, not about real love." I talk about 
my struggle to get free enough from 
mothering an ever-expanding family, 
related and unrelated, in order to do my 
writing. Others share in this discussion 
about our "helper syndrome," the chal
lenge to feel that it's okay to love our
selves first, to take adequate care of our
selves, and allow others to find their 
own strengths. 

We are at a very spiritual center, the 
Casa of Dom Inacio, in Abadiania, Bra
zil. Suffering people from all over the 
world come here asking for cure or im
provement from the compassionate spir
its who work through John of God, 
called a "healer." Seeking a healing here 
is not a passive act; we are asked to work 
on ourselves. We are given advice and 
prescriptions for the direction and sup
port of our own work, then some are 
given psychic, or even physical, surgery, 
and all are given healing energy. Most 
people stay at least two or three weeks 
to get deep inside themselves and do 
their own part in their healing. Many 

stay longer; many come back yearly. 
Some have quick healings, many have 
gradual healings supported by - their 
own changes. 

Meals in the open-air dining room 
of our simple pousada/hotel are full of 
sharings w ith thoughtful people from 
around the world. Thanks to the bless
ing of nearly universal English, people 
from across oceans quickly become 
friends, sharing about their various spir
itual practices and their paths of growth 
and healing. 

Some people in suffering can be
come self-absorbed, buried in bitterness 
or fears, or by the need to pay attention 
to the challenge in their bodies. Here at 
the Casa, we are urged daily to lift our 
energy to a positive place and, above all, 
to focus on love. Here, energy is a funda
mental element in the healing process, 
and love for ourselves and others, thank
fulness, forgiveness : these all generate 
positive, healing energy. 

Paul and I observe that we have prac
ticed "loving others" for years. At least 
we know how to put others first. We 
honestly don't feel a need to learn the 
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challenge seems to require more love tor 
ourselves, the other half of the Golden 
Rule: Love your neighbor as yourself 

Paul fell into this caretaking pattern 
as a child. During his early elementary 
years, his mother was diagnosed with 
kidney failure; within a few short years, 
she was dead. At that point his older sis
ter, who had been his pal all through 
childhood, seemed to turn her back on 
him. He felt that she and their father 
had left Paul out. "Did I do something 
wrong?" he puzzled. His mom had died, 
his sister and dad were more distant to 
him. He tried to compensate for what
ever bad thing he must have done by be
ing extra helpful, hoping that by pleas
ing others they wouldn't leave him. Paul 
continued this pattern into adulthood
trying to connect to others by being 

thoughtful and caring. I could see how 
he had developed beautifully into a car
ing friend, with a large heart that felt 
the suffering of others. But I also under
stood the desire not to feel trapped in 
service and to value himself. 

Paul is a writer, a playwright. He's 
not one to brag, but over time I've 
learned that he teaches both graduate 
and undergraduate courses; that he has 
won awards, his plays have been per
formed abroad, and he. has taught 
abroad. He is highly respected and gift
ed. He mentions in passing that he 
counsels homeless people and ex-prison
ers. More and more, I see his modest 
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Here with John of God, Paul is driv
en by a hunger to spend as much time as 
possible in meditation an~ prayer, strug
gling into a deep place with his Inner 
Guide, his Higher Power, with the 
Source of his life. These are my own 
terms, though here at the Casa we use 
ordinary terms like "God." We all know 

He also mentions dread 
of the discomfort of 

hormone treatments, 
the emotional roller 

toward what we are pointing and what 
that term requires. Just as English has 
united us, so the simple symbols com
mon to Christians, especially Catholic 
Christians, and the language used with 
those has also allowed us all to share a 
common spiritual experience. 

Yesterday, my friend made a giant 
turn: Paul received a healing he has 
sought for years. Something inside him 
opened and he realized, not with his 
mind but finally at a deep emotional 
level, that his father and sister were not 
rejecting him; they were both hurting 
like him over the mother's death and his 
father turned to his sister as a substitute 

porting each other. They weren't judg
ing and abandoning him, they were just 
buried inside themselves and hurting 
too much to be there for him. What a 
big opening! He was a newborn babe 
yesterday as he received part of the heal
ing for which he had asked. 

But today, as he said, his daimon
the guiding spirit whose responsibility 
is to make sure we accomplish whatever 
we came here to do in this life-was re
lentless. For several years, something 
has been coming that Paul has sensed 
and dreaded but wouldn't go away. 
This feeling, like a newborn babe, feels 
to him connected with a call for death 
and rebirth. He jestingly quotes a me
dieval writer, Jakob Boehm: "If you 
don't die before you die, when you die, 
you rot!" I know that death/rebirth is a 

common theme in all spiritu
al work-we must let go of 
the familiar self, with its cen
ter in our ego and habits that 
we know so well, and allow 
ourselves to be born into a 
new person. Ideally, we do 
this before our final, physical 
death, by free assent of our 
will to stay one with the guid
ance of a Higher Power, how
ever we experience It. 

While Paul has been work
ing on this "letting the old 
man die," so to speak, he's 
been sensing that the new per
son being born is more femi
nine than he would expect. 
He's trying to get used to this, 
trying to obey this surprising 
turn on his path. 

And so, here where he's 
supported in his best spiritual 

self, he feels here he must take one step. 
This is an intense spiritual obedience 
and takes a strong act of self-control. 
He's waiting to get his nails painted. 

In a bit, Paul shows up at lunch. He 
hurriedly shows me his nails - colorless 
but painted. Then it's time to part as my 
three dear friends head for Brasilia, two 
to the airport. Perhaps I'll never see 
them again! Paul will return after sight
seeing a bit, and then he'll be leaving in 
two days. Myself-tomorrow. 

Eyening comes and Paul is back for 
supper. We decide we -will go as our 
group used to, to the Casa for the rosa
ry. Neither Paul nor I is Catholic but we 
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being chanted in Portuguese in a be~u
tiful, slow singsong that enables us to 
center into a quiet place. The open-air 
hall is cool and dark; a few lights illumi
nate the platform in front of us where 
John of God does surgery in the morn
ing-using no anesthesia and causing 
no pain. We sit facing the prayer trian
gle where we put photos of others for 
whom we pray for healings. As the ro
sary moves on, I become aware of my 
day, and aware that, by far, the biggest 
experience I've had today has been of 
Paul and his obedience. Something in
side me is deeply moved. 

At the end of the rosary, people qui
etly leave into the night, some in twos 
and threes, some alone. We sit there in 
the dim light and cool air and I take 
Paul's hand, wanting to say some
thing- ! don't know what. I tell him 
how I respect the spirit in which he's 
doing this. I feel how difficult it is. As 
we look at his hands he says, "I know
it hardly shows. The next step will have 
to be color." I agree. "This is just a baby 
step anyway," he says. "But I'm scared 
shidess! I'll lose every friend I have, and 
all my professional life. I've seen how 
they're scorned, even in the gay com
munity. They're the lowest of the low, 
the outcasts. Once I was on a crowded 
bus and I saw a man in drag sitting 
by an empty seat so I sat down and 
started a conversation about ordinary 
things. He looked so appreciative. He 
told me that no one will ever sit beside 
him on the bus, and no one ever talks 
with him." 

I'm silent; I just continue holding his 
hand. I know enough about counseling 
to know that it can only confuse a per
son's own process to give advice, espe
cially if the advice goes against what 
that person feels is the right next step. I 
wish I could take away this calling from 
him. But I also know enough about 
callings to understand the consequenc
es of not saying yes to what your spiri
tual path calls you to. 

The affirmation of his total self
this will feel good to him and he will 
certainly become free of his ego and of 
any remnants of trying to please others. 
He will be one strong spirit. But the cost 
is what we're both thinking of. Perhaps 
he'll find himself quite alone. 

He tugs a little at something under 
his wool neck scarf, under his jacket, 
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pearls that he pulls out of hlding. ~His 
next step. He's not wearing it right. I tell 
him this and he takes it off. I show how 
it should be doubled over and clasped 
together in back. He does that and is 
grateful, but he says, "It' ll only empha
size my big neck. And I'm cursed with 
such a masculine face! What am I sup
posed to do with this jaw?" he asks. It's 
true: he's a good-looking manly man. 
Will it be possible to make him beauti
ful? Well, I see his very loving and gen
tle eyes; maybe this will be the first 
thing people notice. 

He also mentions dread of the dis
comfort of hormone treatments, the 
emotional roller coaster, the surgery. 
Here I do encourage him to go slowly, 
step by step, and keep surgery in the far 
future. In my mind, I'm hoping that a 
few steps on this path might satisfy his 
daimon. He says, "It's far from clear. 
My fear is that the call might call me 
that far. I don't want it either, but I don't 
know where I'm being led." 

I don't say this, I just see it: Jesus in 
the Garden of Gethsemane saying, "Fa
ther. If this cup can pass from me, please 
let it. But not my will but thine be 
done." And then, in fact, the crucifixion 
is asked and accepted. 

The next day I say goodbye to Paul 
and to other friends I've come to love in 
my three weeks at the Casa in Abadi
ania with John of God. My own body, 
including my emotions, has received 
marvelous improvement. I feel like a 
tree that's been growing in sand and 
blown about too much, now settled 
with its roots deep enough to hold me 
on course. And my heart has been 
opened even wider than it was, among 
the beautiful and suffering people gath
ered here from around the Earth. 

What will become of my friend 
Paul? Something in me is silent when I 
think of him, as if I'm in a temple, as if 
he is a temple, where worship is happen
ing. I can go there with him in my heart 
and quickly return to the Root of our 
lives, the Ground of our Being, as the 
theologian Paul Tillich calls It. 

On public radio I heard an amazing 
news item about a woman in Turkey 
who transgendered from manhood in 
1981. There was, of course, a great fuss 
when she did this, but then things settled 
and she's now called a diva of Turkish 
song; she has a gorgeous voice and is very 

She was in die news because she made a 
public statement saying, "Our govern
ment was wrong to send troops against 
the Kurds. If I had a son, I wouldn't 
want him killing Kurds, I wouldn't 
want him killing anyone, but especially 
in such a wrong war." The Turkish gov
ernment may arrest her for this public 
statement, but many Turkish people 
have said, "She speaks my mind." 

This reminds me of the writings of 
Jamake Highwater, a Native American 
anthropologist who has written that in 
many indigenous societies, transvestites 
were honored as having a particular 
calling for the tribe. He tells ofWe'wha, 
a Zuni male transvestite met by an an
thropologist in 1896. We'wha lived as a 
woman; she was large, and had a big 
heart and an unusually bright mind. 
She represented her tribe in Washing
ton, D.C., met President Grover Cleve
land, and had learned English well. 
When she died the tribe was in intense 
mourning for a long time, and it gave 
her the greatest honors of the people. 

Highwater writes that transvestites 
were able to counsel both men and wom
en equally well, and were often asked to 
mediate marriage disputes. He explains 
that primordial people usually handle 
unique personalities as "special gifts" 
while we might label them as "prob
lems" or "dangerous." "Such behavior 
was seen by Indians as a manifestation 
of great power and spirituality and re
garded with considerable respect." 

Highwater also sees all this in the 
larger context of societies that support 
transformations more comfortably than 
ours. As we move through life, people 
often feel or need big changes within 
themselves, but in modern Western 
society we are stuck with whatever 
identity we've developed already; signif
icant transformations are not support
ed. "Identity is a prison in the West," 
says Highwater. "Yet, among primal 
peoples, there are numerous societal 
and personal ceremonies that make all 
types of drastic changes in identity and 
reality possible for virtually everyone. 
And these changes are considered actu
al transformations." 

I ponder all this now that I'm home 
again and alone. Why does Paul touch 
me so? I do not feel repulsed by what 
he's doing, just confused. I immediately 
recognize the scent of a true calling 
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here-as in Jonah and the whale, Mo
ses, et al.-"Not me, Lord. I'm not the 
one." And still the relentless call. There's 
something here about the ego, the ne
cessity of getting free of the fears and 
self-protectiveness of the ego, free of the 
cage of what other people think. 

Later I ask Paul on the phone if this 
isn't a little aggressive, though, stepping 
right into the arena with the things that 
might hurt big time- like rejection, 
abandonment, the harsh judgment of 
others? I say, "It seems to me that life 
brings enough natural challenges each 
day if we just accept them. These seem 
plenty sufficient for me." 

He responds, "I agree; this is a really 
challenging assignment, but it seems to 
be where my path is leading. I do put a 
lot of effort into my spiritual work. If it's 
coming from my Higher Source, I trust 
it must be for my good. So then I think: 
What might I get from this? I'm just 
saying yes and wondering where we're 
going. Among other things, it seems to 
be forcing me to deal with abandon
ment and judgment issues. My only ref
erence point has to be my Internal Light; 
I'll just have to keep my internal fires 
bright and not pay attention to the exte
rior world, keep my reference point in
side mysel£ I'll have to develop a strong 
backbone to balance my overly devel
oped empathy for the needs and thoughts 
of others, and this would be a great gift. 
I'm afraid, but I'm also ready." 

I am silenced. I ask myself if per
haps I deceive myself, perhaps I avoid 
the disciplines I need to become a truly 
free person? Perhaps I'm actually a spiri
tual wimp? 

My interest in Paul drops down to a 
more personal level. "What do I hold 
onto most?" I query mysel£ "What fears 
of my self-protectiveness hold me back 
from living fully?" I quietly hold this 
question in the Light for a while, and 
gradually I see. First, I see my fear of 
speaking-of doing so spontaneously, 
truthfully, respectfully, and completely. 
Then I see my fear of taking the risks of 
making decisions. Both of these fears 
are the walls of my experience. If I were 
to be as courageous as Paul and try to 
shed the skin within which my ego 
hides comfortably, I would simply have 
to open my mouth regularly and say 
what I'm truly thinking, and .then ac-

Continued on page 30 
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Mygod, 
at4a.m 
the robin's at it 
off-key and with such passion. 

He's the first up 
and the last to bed 
a lar, factory worker t ~e bird 
like my relatives 

rising before daybreak 
to make sneakers 
or fill bottles of beer 
or working 

the late shift 
racking up those pensions. 
Health care junkies, 
with two cars and a mortgage, 

they all quit school at 16, 
put their pay in my grandmother's 

hand, 
till they married and moved out, 
one less mouth to feed 

in a family of 17. All my uncles had 
pride like the robin 
orange breast aglow 
in an off to work light 

The girls were quiet. Good girls, 
threading the bobbins 
folding the boxes 
packing auto parts 

for shipment to the rest of the world 
somewhere out there 
beyond the factory, 
like a picture on a calendar 

hanging on a door, 
advertising sneakers, beer 
auto parts, gorgeous 
women in gilded dresses. 

The early bird gets the worm, 
my grandfather would say, 
a regular robin type factory worker, 
singing the American dream. 

So how does that explain me 
one generation away 
a lesbian who wears sneakers, drinks beer, 
and buys a glitzy dress now and then? 

I sleep through the robin's wake up call 
every chance I get. 
The America my family built 
wishes I'd go away. 

My relations won't say the L word, 
vote Republican with pride, 
but they're stuck with me 
because of grandpa, 

who, like the robin, fed his young 
each and every one, 
even the occasional cowbird 
mistaken in the nest. 

We belong. 
Even Bobby who OD'ed on heroin, 
Even Sara who is Portuguese, 
even me. 

So what if we sing 
a little off key 
Grandpa says, 
Family is Family. 

· -Lynn Martin 

Lynn Martin lives in Brattleboro, Vt. 
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cept the winds that come back and let 
the world respond to me honestly. Sec
ondly, I would have to jump off the cliff 
over and over again: make decisions and 
live out their consequences. 

I feel in my body the wide-eyed fear 
of my ego as I imagine living like this. 
"But, but, I might lose all my friends! " 
I could say, as Paul fears. "I might put 
my foot in my mouth. I might offend 
someone, or hurt their feelings. I could 
find myself quite alone, not understood 
or appreciated." 

And still my daimon won't be quiet. 
"Get out there and find your power," she 
says. "Stand in your true self." I remem
ber Jonah, Jesus, Moses, and how their 
lives became vessels for great good, once 
they had stepped beyond their worst 
fears. And Dr. Martin Luther KingJr.
yes, he died stepping out. But-we all 
die! He died a vessel for Great Good. 
Mother Teresa-she just let go of what 
others thought of her working with Un
touchables and so, through her, Love 
could enter new corners of our world. 

I see that the fears of the protective 
ego are the prison within which we 
hide, in both comfort and discomfort, 
until we're ready to be a vessel. "A vessel 
for what?" my threatened ego demands. 
The answer comes immediately, from 
Somewhere: "For Power larger than our 
egos could dream; for Love and Good 
to flow from the Source, through us as 
our own precious experience, and out 
into Creation." 

I've often thought of The Source of 
my Life as a Fox, as if I'm trying to fol
low a fox and find myself zigging and 
zagging in unexpected directions, my 
life always surprising me. I believe in 
Paul's calling; this certainly is an ap
pearance of the Fox. I feel how Paul is 
connected solidly to the Root. I feel 
honored to have been witness to an im
portant moment on his spiritual path. 
And I pray, with confidence, that the 
great, loving, powerful Source of all our 
lives and callings will uphold him in his 
faithfulness, and guide me in mine. 0 
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• WITNESS 

The Living 
Tithe 
By Chuck Hosking 
(and Mary Ann Fiske, in spirit) 

0 n the morning of Wednesday, Sep
tember 19, 2007, I awoke at 4 AM in 
a reclining chair by my wife's bed

side at University Hospital. Earlier in the 
week, she had spent her nights thrashing 
about, clawing at the veil of unconscious
ness. Now she lay subdued, breathing soft
ly, her life force spent. I had just been given 
the message that today she would succumb 
to lung cancer. We had been married nearly 
36 years-60 percent of each of our lives
and I had no idea how my remaining days 
on Earth would continue to have meaning 
without her. 

The message of her imminent death 
came to me not via nurse or doctor, but 
through a small, still Spirit-voice that I'd 
never before experienced. Immediately 
awake and alert, I began a 90 minute "dia
logue" with Mary Ann's spirit, which was 
vibrant and lucid but locked within her un
conscious body. O ur communication cli
maxed when I tearfully implored her spirit 
to come live in my soul and received an ea
ger positive response. Since that movement, 
I've been grappling with how a dual-spirit
ed soul lives a life true to the values that ini
tially attracted us to each other and sus
tained us through our decades together. 

So I set out to discover all the hidden as
pirations of my other-directed soul mate in 
a quest to discern how we might proceed in 
our relationship across the death divide. Leaf
ing through a pile of her personal papers a 
few days later, I discovered a two-month di
ary from the summer of 1969. She and a 
friend had just graduated from Cornell with 
degrees in Human Ecology (largely home 
economics). T he two of them had decided 
to share an inner-city slum apartment and 
press the limits of home economics to see 
just how m\nimally they could consume; 
T he results: they each lived those two 
months on $17 per week for all expenses. 

No wonder she had responded with tears 
of joy when two years later we met and I 

Chuck Hosking lives in Albuquerque, NMex. 
He is a member of Harare (Zimbabwe) Meet
ing, and he actively promotes Southern Afri
can Yearly Meeting's Zimbabwe Relief Fund 
through Schenectady (NY) Meeting. 
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confided that I had in mind a life that 
would at all stages challenge myself to con
sume as little as possible in order to have 
the maximum amount to return in restitu
tion- for the crime of global corporate 
greed that indirectly bloats the wages of all 
of us in overdeveloped nations, often to our 
chagrin, though we accept the privilege
to the world's lowest-income folks, and that 
I was asking her to join me in this lifelong 
journey. We were a match made in heaven, 
and we forged a dual-unit entity that was 
mutually enhancing and spawned multiple 
positive feedback loops. 

Bur now here I was, only half of that 
dual unit. How would my life look without 
my better half? W hat challenge could I 
pose to animate the dual spirit in my soul? 
For many years, I had felt called to aim for 
what I call a living tithe. Instead of tithing 
10 percent to charitable work and living on 
my income, why not strive to reverse the 
percentages? In our decades together we 
were averaging 65 percent of our income on 
donations. But in Mary Ann's final years 
battling cancer we weren't able to increase 
that percentage. Now that I was alone, I 
felt that perhaps a living tithe would be a 
fitting tribute to my thoroughly other-di
rected soul mate. 

As I reminisced over our lives together, 
trolling for a direction to focus my pursuit 
of this tribute, it struck me that every 
morning, Mary Ann would rise, shake the 
sleep from her limbs, and proceed to· ex
plore just how she could best be of service 
to humanity during the coming day. So 
each day for a few months I asked the Great 
Spirit to direct me into a similar path of 
service. Before the new year's end, I re
ceived a leading. W hile cycling to work, I 
saw food service employees tossing cartons 
of items into a dumpster. Always sensitive 
to food waste, I returned to the dumpster 
after d inner and found a large bag of or
anges and two loaves of bread. Another 
dumpster yielded over 100 day-old bagels. 

Two thoughts came to me: (1) I could 
fi ll some of my empty, lonely time scaveng
ing every evening and cut my food costs by 
salvaging otherwise-wasted food, and (2) 
since I lived in one of the lowest-income 
neighborhoods in the nation and I could 
only consume about 10 percent of the food 
I was salvaging, I could distribute 90 per
cent of it to my neighbors, who were strug
gling a recessionary economy plagued by 
high energy food costs. Having managed a 
food bank for five years, I would be cau
tious about which food I discerned as safe 
to pass on to others, which food only I 
would consume, and which must go on my 

compost pile. (There is always a higher use 
for food than simply to be garbaged). So, 
voila! The problem of wasted food had be
come a partial solution to people's econom
ic squeeze in the neighborhood that Mary 
Ann loved and devoted 15 years of her life 
to improving, and I had another living-tithe 
focus (salvaged food) for my otherwise 
grief-srriken evenings. 

Now, my intention was to have the living
t ithe tribute be a permanent change in my 
life, not just a one-year experiment. During 
my solo month of 2007, my expenses were 
just under 10 percent of my income, but I 
decided to track my income and expenses 
for all of 2008 to see if 10 percent was sus
tainable. One year during our mutual quest 
for minimum consumption and maximal 
restitution, Mary Ann and I had managed 
to live on 14 percent of my income and dis
burse the rest, except for retirement fund 
deductions (to avoid war taxes), which 
would be given away later. Our primary do
nor channel is a wonderful Friends group, 
Right Sharing of World Resources. 

So, would my scavenging get me even 
lower than 10 percent? After all, my long
range goal is global equity, a fairness standard 
that goes far beyond income equality to com
pensate for my privileged personal infrastruc
ture of elite education and healthcare to re
dress entrenched financial burdens due to 
physical or mental disabilities and the lega
cy of accumulated wealth disparity. So I took 
a pulse after five months: 7 percent for all my 
needs. I was encouraged, and I dove. even 
deeper into downward mobility. At years end 
I tallied again: down to 6 percent-$1,880 
for all my expenses for 2008. 

To put this into perspective, my $5-a
day expenses are still roughly double the 
global median income, and for a statistic 
such as personal earnings, which is so high
ly skewed, the median is much more repre
sentative of "average" (or equal) than is the 
mean. Equity would, of course, require an 
even lower income level for me, given my 
baseline stockpile of privilege relative to 
most of my global citizenship. 

Still, I've made a step toward that goal by 
opening myself to transformation into some
one who more deeply lives the values I pro
fess-values that were the glue bonding me 
to my beloved partner and soul mate-and 
I'm on my way to what I hope will be a life
time (going forward) ofliving-tithe years and 
a fitting tribute to the other-directed spirit 
that agreed in the wee hours of September 
19; 2007, to dwell in my soul forever. 0 
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• E.PISTLE 

Central and Southern 
Africa Yearly Meeting 
2009 Epistle 

To Friends everywhere: 
Yearly Meeting was held this year at 

Kadesh Barnea near Johannesburg from 
April 8 to 14. Our theme was "Living 
Quaker Concerns in Africa." 

We were blessed to have Rex· and Cath
erine Ambler lead us in seven sessions 
spaced over the time of our meeting. We 
were taken through an "experiment with 
Light." This was a guided meditation di
rected at revealing the Light within and 
what it shows us. It related to · the individu
al, the world, and the meeting. Courage is 
needed to find and accept the truth one 
knows about personally from experience. 
Books and CDs were available, as were the 
Amblers themselves, for help and advice. 

In line with our theme, the Richard 
Gush lecture by Dudizile Mtshazo was not 
only inspirational, but also prophetic. She 
outlined the pain she had experienced in 
growing up in apartheid South Africa and 
how that has affected her life and family. 
"We were told lies about each other and 
ourselves," she said. And she discovered 
with great pain how she had been complicit 
in propping up an evil system by conform
ing and complying. However, the challeng
es she faced i!-1 her journey through those 
dark days paint the picture of a courageous 
and determined woman who, through her 
resilience, managed to improve her condi
tion and that of others. She owes her spiri
tual growth to many southern African 
Friends and has in turn nurtured many 
more through her prayer and insightful 
ministry. As Quakers today, in a world of 
violence and injustice, our task remains the 
same as it was for early Quakers: to be so 
moved by the Light within us as "to let our 
lives speak" in the cause of peace. We can 
all look for and find reconciliation by being 
truthful and mindful of the Light. Do what 
God does, and what God instructs us to do: 
"Love one another as I have loved you." 

Zimbabwe continues to be a major con
cern for C&SAYM. The inclusive govern
ment may have brought with it new players, 
but Friends' humanitarian concerns persist. 
Land grabs continue, as well as abductions, 
imprisonment, and intimidation by law en
forcement agencies. The economic melt
down has caused untold suffering to the or
dinary .citizen, crippling service delivery 
and threatening the lives of millions. Hlek
weni has not been spared these hardships, 
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but continues to operate under the innova
tive leadership of its coordinator, David 
Jobson. Currency changes have negatively 
affected training programs, putting train
ing fees out of reach for many. Rampant 
theft has left Hlekweni with power short
ages following the invasion of its farm, and 
power poles have been lost to woodcutters. 
Adequate supplies are critically needed for 
the center. 

Twenty-four participants, largely young 
Friends, went through the Alternatives to 
Violence Project under the guidance of 
three facilitators: Marie Odendaal, No
kuthula Mbethe, and Kumbirai Muzangi. 
A well-chosen mix of brainstorming, listen
ing, role-playing, and reflection was used to 
raise awareness on the importance of effec
tive communication and cooperation as vi
tal for community building when done 
with trust and respect for oneself and oth
ers-an approach that affirms oneself while 
promoting nonviolence. 

We have been reminded during 
C&SAYM that there are differing views on 
the subject of same-sex relationships. 
Friends at C&SAYM understand the diffi
culties that some African Friends may have 
with such relationships. We affirm those 
Friends' desire to live by values that reflect 
the Truth. Antagonism to same-sex rela
tionships may derive from the prejudices of 
those who colonized and evangelized us. It 
may also derive from our own cultures. It 
may be fostered by a reaqing of Scripture 
that appears to confirm this antagonism. In 
the past, Friends have condoned slavery and 
colonialism, but in the Spirit of love and 
truth we have overcome these errors. So 
now we seek, in the same Spirit, to affirm 
and respect each other's sexual orientation. 

Margaret Roper presented the first edi
tion of African Quaker Faith and Practice. 
This will be an immensely valuable resource 
to our Friends and meetings. Appreciation 
was expressed to Margaret and 
Justine White for their dedicated work on 
this project, and for the inclusive process 
they followed. 

We are grateful to Betsy Coville, who 
rose to the challenge of overseeing the chil
dren's program at short notice. There were 
eight very young Friends, ranging .in age 
from 3 to 12. Betsy not only mentored them 
as they learned through play, but actually 
provided all the materials used, thus creat
ing a very stimulating environment for the 
children. The crowning moment was the 
meeting for worship with a special concern 
for children and to welcome newly arrived 
babies in yearly meeting. Alex Kuhn and 
Edwin Ritchken brought their newborn 

twins Lila and Gabriel, and Justine and 
Daniel Limpitlaw brought their newborn 
baby Kate. In both cases, our Friends' preg
nancies had been difficult and we rejoiced 
at this happy outcome. 

In reports from our meetings we have 
again been struc\< by the remarkable range 
of social witness in which Friends are en
gaged throughout our region. The seven
minute talks gave an opportunity for 
Friends to share some of these: 

• David Andriamparison on Madagascar; 
• Sipho Nsimbi on the Matabeleland 

Widows' Community Initiative 
• Bridget Nomonde Scoble on the South

ern African Faith Communities Environ
mental Initiative 

• Gustave Wembo on an HIV/AIDS game 
• Jeremy Routledge on the transforming 

power of reconciliation between women 
and men 

• Polaki Polaki on sustained symbiosis 
• Pauline Mitchell on working with 

the blind 
• Nicholas Goodale on a 1652 cou'ntry 

pilgrimage 
• Marie Odendaal on politics and Quakers 
• Les Mitchell on discourses on the 

abuse of animals 

An evening ofTaize worship was led by 
Winty Thomson with candles, chants, Bi
ble readings, prayer, and periods of silence. 

In a special interest group, Dereje 
Woldorfa, Simon Fisher, and Hollyn Green 
explained the curtailment of the work of 
American Friends Service Committee to 
Zimbabwe, Somalia, The Democratic Re
public of Congo, and Burundi, and the re
moval of their office to Nairobi. This was 
due to financial constraints and a review of 
'their priorities. We shall miss their presence 
·in Pretoria, but we are pleased that their 
work in Zimbabwe will continue. 

Another special interest group helped us 
sharpen our understanding of the issues 
surrounding the production and use of en
ergy in South Africa. 

"Journaling and visual chronicles" was 
led by Betsy Coville. She showed us how we 
can enhance our journaling by sketches, 
paintings, and collages. Visual material can 
be prepared in advance. We all wrote for 

· ten minutes on what we do, what we love, 
and what our hopes are. Journaling has 
been a traditional form of reflection for 
Quakers through the years. 

Julie Povall led us through a presenta
tion on different aspects of loss, from in
fancy to old age. We agreed that this is a 
hugely important area, which we as Quak-
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ers need to consider in depth-for example, 
the questions of living wills, funerals, and 
grief work. We shared our experiences of 
these themes and came to understand that 
loss involves a wide range oflife experiences 
and can even have positive aspects. We held 
a second session where we each individually 
drew our lifelines with ups and downs and 
shared them. This was a fascinating and 
moving experience. 

Richard Aitken gave us an overview of 
Phoenix Zululand, working in the ten pris
ons of Zululand. 

A video was shown tracing Barack 
Obama's origins and his campaign leading 
to the White House. An award-winning 
documentary entitled Taking Root featured 
the work of Kenya's Nobel prizewinner, 
Wangari Maathai, who has been repeatedly 
arrested and detained. By 2007 the Green 
Belt Movement, which she started, was 30 
years old and was credited with planting 35 
million trees in Kenya. Another documen
tary shown and discussed was Inside Out, 
which was filmed at Pitseng in Lesotho and 
focuses on Phelisamong ("living together 
and helping each other live"), a center for 
people with multiple disabilities in which 
Caroline Mohapi is involved. 

As usual, worship sharing was a high
light for many, and this practice continues 
to grace our yearly meetings with surprises 
from the Spirit among us. Singing also con
tinues to inspire our gatherings, and our 
celebration was an occasion for ministry in 
music, drama, and humor, particularly 
from young Friends, very young Friends, 
and grandmothers, who entered into the 
spirit of that event with great verve. 

We are grateful that Geoff Harris, who 
was taken ill during yearly meeting, is on 
the road to recovery. 

Early morning exercise activities were in 
the form of yoga with Rory Short and walks 
with Neil Brathwaite. 

Trees were planted to compensate for 
carbon emission caused by traveling to 
the meeting. 

We ask Friends around the world to con
tinue praying for Southern Africa. 

-Lucille Kent, Sipho Nsimbi, 
Neil Brathwaite, and Rob Thomson 
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Oakwood Friends School, guided by Quaker 
principles, educates and strengthens young 
people for lives of conscience, compassion 
and accomplishment. Discover Oakwood ... 
and find your own voice. 

OAKWOOD '~A ilE NOS SCHOO L 

22 Spackenkill Road, Poughkeepsie, NY 
www.oakwoodfriends.org 

1-800-843-3341 

COLLEGE PREPARATORY PROGRAM. QUAKER VALUES • GRADES 6-12 • BOARDING & DAY • COEDUCATIONAL 
FINANCIAL AID AVAILABLE 

Brooklyn Friends School 
Brooklyn, NY 

Head of School 
July 1, 2010 

Brooklyn Friends School seeks an experienced educational 
leader with Friends school experience. BFS. enrolls 650 students in 
grades PS-12 and is located near Borough Hall in downtown Brook
lyn. The school is academically strong, racially and ethnically di
verse, and grounded in Friends principles and philosophy. It plans to 
expand in the next five years. BFS has remarkable programs in the 
arts and service learning and has instituted the International Bacca
laureate (IB) option for 11th and 12th grades. More information is 
available at: www. brooklynfriends.org. 

Interested candidates should send a cover letter, resume, and 
statement of educational philosophy to Clay V. Stites, Resource 
Group 175, PO Box 104, Dartmouth, MA 02714. 

508-636-4984. clay.stites@comcast.net. 
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• QUIZ 

Speaking Truth to Power: Continuing 350 
years of Quaker Witness . 
by Maureen Brookes and Jim Cason 

1. When and where was the first Quaker lob
by committee founded? 

A. In 1784, Philadelphia Quaker activ
ists formed the Pennsylvania Abolition So
ciety, which petitioned the Constitutional 
Convention to end slavery in the U.S. 

B. In 1654, George Fox met with support
ers at the Bull and Mouth tavern when he 
came to London to lobby Oliver Cromwell 
for the release of Quaker political prisoners. 

C. In 1943 in Washington, D.C., FCNL 
was the first Quaker organization to engage 
directly with lawmakers. 

2. Quaker signatures appear on which of the 
following documents? 

A. Declaration of Independence 
B. United States Constitution 
C. Articles of Confederation 
D. All of the above 

3. In 1783, Quakers submitted to Congress 
the first petition calling for the abolition of 
slavery. The petition followed years of Quaker 
leadership in the abolition movement. In what 
year did Quakers issue the first public decla
ration opposing slavery in the United States? 

A. 1775 
B. 1688 
c. 1763 
D. 1724 

4. How many members of the First US. Fed
eral Congress (1789-1791) were Friends? 

A.2 
B.4 
c. 12 
D. None 

5. Dr. William Thornton (1759-1828), a 
Quaker inventor and artist, became the first 
superintendent of the US. Patent Office in 
1802. Prior to that, he was also the first per
son to hold this position: 

A. Architect of the Capitol 
B. Secretary of the Treasury 
C. Postmaster General 

Jim Cason is FCNL~ associate executive secre
tary for campaigns, communications, and 
community building. Maureen Brookes is a 
writer and editor who worked for two years as 
a program assistant at FCNL. This quiz was 
created collaboratively with others at FCNL. 

34 

6. The statues and busts in the Capitol Ro
tunda are primarily of Presidents. Of the hand
fol of exceptions, three depict women. How 
many of the women represented were Quakers? 

A.O 
B. 1 
C.2 
D.3 

7. Alice Paul, a Quaker and Moorestown 
Friends School graduate, formed the National 
Women$ Party to pursue a federal amendment 
ensuring women$ suffrage. The group drew 
criticism in 1917 for picketing a wartime pres
ident, Woodrow Wilson. On what charge 
were Paul and other protesters arrested as they 
demonstrated outside the White House? 

A. Illegal assembly 
B. Sedition 
C. Obstructing traffic 

8. Representative Henry Reuss of Wisconsin 
said FCNL played a ''pivotal" role in the 
1961 creation of this federal program: 

A. Arms Control and Disarmament Agency 
B. Peace Corps 
C. Global Change Research Program 

9. Prior to passage of the Civil Rights Act in 
1964 and the Voting Rights Act in 1965, 
Quaker civil rights activist Bayard Rustin 
took part in organizing which of the following? 

A. Montgomery Bus Boycott 
B. The Southern Christian Leadership 

Conference 
C. The March on Washington 
D. All of the above 

10. The collection of lobbyists working to ad
vance this bill, passed in 1990, held regular 
meetings in FCNLS E. Raymond Wilson 
Conference Room: 

A. Americans with Disabilities Act 
B. National Environmental Education 

Act of 1990 
C. Clean Air Act of 1990 

11. In 2006, FCNL constituents successfUlly 
lobbied Congress to oppose "Pivine Strike," a 
nuclear program test of the nuclear "bunker 
buster." Citizen response blocked tests sched
uled in which three states? 

A. Nebraska, Montana, and Iowa 
B. Pennsylvania, West Virginia, and Ohio 
C. Nevada, Indiana, and New Mexico 

Answers: 

1. When and where was the first Quaker lob
by committee founded? 

B. In 1654, George Fox met with support
ers at the Bull and Mouth tavern when he 
came to London to lobby Oliver Cromwell 
for the release of Quaker political prisoners. 

2. Quaker signatures appear on which of the 
following documents? 

D. All of the above. George Clymer 
(Pa.), Benjamin Rush (Pa.), Joseph Hewes 
(N.C.), Stephen Hopkins (R.I.), and Rich
ard Stockton (N.J.) signed the Declaration 
of Independence. John Dickinson (Del.) 
signed the Articles of Confederation. Cly
mer, Dickinson and Thomas Mifflin (Pa.) 
signed the Constitution. 

3. In 1783, Quakers submitted to Congress 
the first petition calling for the abolition of 
slavery. The petition followed years of Quaker 
leadership in the abolition movement. In what 
year did Quakers issue the first public decla
ration opposing slavery in the United States? 

B. 1688. In 1688, Germantown Friends 
documented their opposition to slavery. 

4. How many members of the First US. Fed
eral Congress (1789-1791) wereFriends? 

B. 4. Lambert Cadwalader (N.J.), John 
Hawthorn (N.Y.), and George Clymer (Pa.) 
served in the first House of Representatives. 
Philemon Dickinson (N.J.) served in the 
first Senate. 

5. Dr. William Thornton (1759-1828), a 
Quaker inventor and artist, became the first 
Superintendent of the US. Patent Office in 
1802. Prior to that, he was also the first per
son to hold this position: 

A. Architect of the Capitol 

6. The statues and busts in the Capitol Ro
tunda are primarily ofpresidents. Of the hand- . 
fol of exceptions, three depict women. How 
many of the women represented were Quakers? 

C. 2. The newest addition to the statu
ary collection in the Rotunda is a represen
tation of suffragettes Susan B. Anthony, 
Elizabeth Cady Stanton, and Lucretia Mott. 
Anthony and Mott were Quakers. 

7. Alice Paul, a Quaker and Moorestown 
Friends School graduate, formed the National 
Women$ Party to pursue a federal amend-
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ZEN MASTER ~ 
THLCH NHAT HANH 

"Only understamiing ami 
compa.ssUm on a collective level . 
can liberate us." 
- The World We Have, Parallax Press 2008 

MASSACHUSETfS EVENf 

Stonehill Retreat: 
Be Peace, Be Joy, Be Hope 
August I 1-16 
StonehiU College, Easton, MA 

COLORADO EVFNrS 

Retreat: 
One Buddha is Not Enough -
Awakening our True Potential 
August 21 - 26 
Estes Park Center, CO 

Public Ta.lk: 
Daity Enlightenment -
Waking Up to Life 
August 29 
Buell Theater; Denver; CO 

CALIFORNIA EVENTS 

English Retreat: 
The World We Are · Planting 
Peace, Harvesting Happiness 
September 8-13 
Deer Park Monastery, CA 

Public Talk: 
Our True Agenda -
Tending to the Space Inside 
September 19 
Pasadena Civic Auditorium, CA 

Vietnamese Retreat: 
September 23-27 
Deer Park Monastery. CA 

NEW YORK EVFNrS 

Blue Cliff Retreat: 
Enlightenment is Now or Never 
October 2 · 6 
Blue Cliff Monastery. NY 

Beacon Theatre: 
Building a Peaceful and 
Compassionate Society _ 
Public Talk 
October9 
Day of Mindfulness 
October 10 
Omega Institute 
New York City, NY 
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ment ensuring women's su./fr4ge. The group 
drew criticism in 1917 for picketing a wartime 
president, Woodrow Wilson. On what charge 
were Paul and other protesters arrested as they 
demonstrated outside the White House? 

C. Obstructing traffic 

8. Representative Henry Reuss of Wisconsin 
said FCNL played a ''pivotal" role in the 
1961 creation of this federal program: 

• PUZZLE 

B. Peace Corps 

9. Prior to passage of the Civil Rights Act in 
1964 and the Voting Rights Act in 1965, 
Quaker civil rights activist Bayard Rustin took 
part in organizing which of the following? 

D. All of the above 

10. The collection of lobbyists working to ad
vance this bill, passed in 1990, held regular 

Twentieth-century Quakers 
By Kathryn Parke 

Approximately half of those who comprise 
Swannanoa Valley Meeting are seasoned Quak
ers, most more than 50 years old, and half 
newly convinced attenders who have little knowl
edge of Friends history, except for George Fox, 
William Penn, and (perhaps) john Woolman. 

A post-meeting forum on "Getting Ac
quainted with 20th-Century Quakers" made 
the most of this mix, educating newcomers 
and drawing stories out of seasoned Friends. 
As introductory tools, we used what pictures 
we could find of about 20 well-known Friends 
and a version of the matching exercise below. 
We began with Lucretia Mott, who died in 
1880 but exemplified the modern activist 
Quaker, forecasting the 20th century. 

We assured newcomers they were not ex
pected to identifY more than one or two with
out some coaching. Then, as the answers were 
given, several seasoned Friends delightedly 
shared their own personal recollections about 
these modern heroes. It was a pleasant as well 
as instructive exercise, enriching our commu
nity considerably. 

BECOMING ACQUAINTED WITH 
CONTEMPORARY QUAKERS 

Choose from the following names and 
place the appropriate number opposite each 
statement in the following list. Some names 
may be used more than once, and in some 
cases two different people might be correct
ly attached to one of the services listed. 
A. Emily Greene Balch 
B. Kenneth Boulding 
C. Howard Brinton 
D. Henry J. Cadbury 
E. Stephen G. Cary 

Kathryn Parke is a member of Swannanoa 
Valley (N C.) Meeting and a former member 
of Quaker Street (NY.), Rochester (NY.), 
and Asheville (NC.) meetings. 

F. Judi Dench 
G. Fritz Eichenberg 
H. William Bacon Evans 
I. Chuck Fager 
J. Perry Hayden 
K. Rufus Jones 
L. Thomas Kelly 
M. Sigrid Helliesen Lund 
N. James Michener 
0. Marjorie Nelson 
P. Clarence Pickett 
Q Douglas Steere 
R. Elizabeth Gray Vining 
S. Elizabeth Watson 
T. George Watson 

!. __ Prominent member of the team that 
created The New English Bible. Represent
ed the AFSC in receiving the Nobel Peace 
Prize in Oslo in 1947. 
2. __ Leader of CO camps, featured in 
the TV film The Good War and Those 
Who Refused to Fight It. Clerk of AFSC 
Board, 1979- 1991. 
3. _ _ Economist, peace researcher, and such 
a witty speaker that listeners forgot his severe 
stammer. Author of The Naylor Sonnets. His 
widow continues Quaker activism. 
4. _ _ Peace activist, director of Quaker 
House in Fayetteville, North Carolina. 
5.--Wood engraver and illustrator for 
Friends Journal, his version of The Peace
able Kingdom is one of his best works. 
6. __ President of the innovative Friends 
World College at a crucial time in its history. 
?. __ Pulitzer Prize winner and writer of 
many historical novels. 
8. __ The first Quaker Nobel Peace Prize 
laureate. Colleague of Jane Addams. Co
founder of the Women's International League 
for Peace and Freedom. 
9. __ Called "the last plain Quaker." 
Member of Philadelphia Yearly Meeting, but 
often visited others. Brought not only tradi
tion and love wherever he visited, but also fun. 

meetings in FCNL's E. Raymond Wilson Con
ference Room: 

A. Amercans with Disabilities Act 

11. In 2006, FCNL constituents successfully 
lobbied Congress to oppose "Divine Strike," a 
nuclear program test of the nuclear "bunker 
buster. " Citizen response blocked tests sched
uled in which three states? 

C. Nevada, Indiana, and New Mexico. 

10._._ Doctor for paraplegics in Vietnam; 
spent 52 days as a Viet Cong captive. 
11. __ College professor who, with two 
other Quakers, challenged the Nazi · state 
and held a silent meeting for worship in 
Goebbels' waiting room. Wrote several 
books on mystical Quakerism. 
12. __ Author of A Testament of Devotion, 
one of the most popular books on mysti
cal Quakerism. 
13. __ Expert on the work of Walt Whit
man; author of Women of the Bible; frequent 
speaker at Friends General Conference 
gatherings and elsewhere. 
14. __ Popular film and TV star; created 
Queen Victoria as "Mrs. Brown." 
15. _ _ Author of Friends for 300 Years, a 
classic introduction to Quakerism. Believed 
in the value of fun. 
16. _ _ Active in the Norwegian Under
ground, 1941-1945; later did relief and rec
onciliation work in Scandinavia and Ger
many. As executive secretary of the Europe/ 
Mideast Section of FWCC, was influential 
in moving Guilford College to racial integra
tion ahead of most other southern colleges. 
17. __ 1n six years, he parlayed a cubic 
inch of wheat into food for thousands of 
starving people. 
18. __ 0pened windows to the world for 
the Crown Prince of Japan. 
19. __ Longtime executive secretary of 
AFSC, acquainted with presidents from 
Hoover to Kennedy; a valued advisor to El
eanor Roosevelt. 
20. __ Belatedly (age 86) received the 
decoration of Knight First Class of the 
White Rose of Finland, in recognition of 
his work with the AFSC and help in re
building Finland after World War II. 

Answers: 1, D'; 2, E; 3, B; 4, I; 5, G; 6, T; 7, 
.N; 8, A; 9, H; 10, 0; 11, K; 12, L; 13, S; 14, 
F; 15, C; 16, M; 17, J; 18, R; 19, P; 20, Q 
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• BOOKS 

Letters from Kabul: 1966-
1968, A Memoir 
By janice Minott. Trafford Publishing, 
2008. 402 pages. $29.50/paperback. 

In 1966, Janice Minott had the rare op
portunity to spend two years in Kabul when 
her husband was appointed Peace Corps di
rector for Afghanistan. Her detailed letters 
to friends and family about her daily life 
comprise the backbone of Letters from Ka
bul, a memoir about sojourning in a remote 
part of the world 40 years ago. 

Minott's book vividly records what it 
was like for a Quaker to raise three young 
children amid the culture of the time-a 
"bibilical" world of robed Afghans; narrow, 
unpaved streets; poor sanitation; and the 
occasional band of nomads passing through 
on camels. At the same time, she docu
ments life in a version of U.S. culture that 
can seem almost equally alien: a commu
nity of expatriate government workers that 
expected wives to receive visitors at the air
port dressed in "the required f~male attire" 
(hat, high heels and gloves), to host wel
coming receptions for 100 guests, and to 
offer counseling to lonely Peace Corps vol
unteers-all with no pay or training (ex
cept for a little tutoring in Farsi). 

With Quaker intelligence and wit, Mi
nott blends the personal with the political 
to provide a vivid bird's-eye view of life in 
Afghan'istan during the brief period be
tween the end of British Empire and the be
ginning of the Soviet invasions. She offers 
lively scenes of daily Afghan life, including 
encounters with donkeys, cows, small cam
el caravans, shops for woodworking, tin
smiths, fruit bazaars, and roasting kabobs· 
"all open to view, part of the heartbeat of 
the street." Black-and-white photos enhance 
the text; particularly poignant is one show
ing the 175-foot Bamiyan Buddha that was 
destroyed by the Taliban in 2000. · 

Minott's letters reveal mixed feelings 
about the Peace Corps workers and their 
presence in the region. As time goes on, she 
moves from distress at the smallpox, dysen
tery, and poverty to respect for Afghan re
sourcefulness, hospitality, and culture; and 
she increasingly questions whether the U.S. 
push for modernization is doing harm or 
good. She also comments on significant 
events that erupted during her stay, such as 
the Israeli Six Day War and racial unrest 
at home. 

There's a bit of irony in Minott's descrip
tions of oppressed Afghan women; to a con
temporary reader it seems obvious that U.S. 
wives of the time were, to a lesser degree, 
also exploited by their social order. At the 
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same time, there's something touching 
about the energy and enthusiasm with 
which she embraced her duties-from seek
ing peanut butter at the bazaar, to enter
taining a U.S. ambassador, to teaching 
English to Afghan women. 

Minott's life in Kabul reinforced her 
awareness of the need to move from con
sumerism to simplicity. She notes that Af
ghans waste nothing, and she is determined 
not to fall back into U.S. materialism, beg
ging relatives not to shower her children 
with plastic toys. She also values a lifestyle 
with no .possibility of watching TV or mov
ies. "We may not be able to buy a steak, but 
we have something you can't buy in the 
States-time to be together as a family," she 
says. These are issues U.S. women still 
struggle with 40 years later. 

-Diane Reynolds 

Diane Reynolds, a freelance journalist, is a 
member of Patapsco Meeting in Ellicott City, 
Md. , and currently attends Stillwater Meet
ing in Barnesville, Ohio. 

The Heartland File 
By William Charland. Wheatmark, 2008. 
292 pages. $21.95/paperback. 

Bill Charland is a Friend who has writ
ten six nonfiction books and one other nov
el. The Heartland File is the first of his 
works I have read, and I'm ready to go look 
up his other pieces, secure in the prospect of 
a good read. 

The Heartland File centers on a young 

NEWTOWN 
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"An educatjon full of academk 
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taught jn prjndple and 
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• 350-acre campus and sustainability program 
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curricula; AP, Arts and Sports electives 

• Quaker Heritage Scholarships available 
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Call or email: admissions@olneyfriends.org 

www.olneyfriends.org 1-800-303-4291 

Freedom of Expression. 

Each new season at Foxdale Village brings 
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enjoy the most. Here, you'll feel a genuine 

sense of welcome, support, and freedom 
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that health care is always close at hand. 
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explore all that Foxdale Village has to offer. 

Cal/238-3322 for current availability. 
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man returning with his new PhD as dean of 
students to the small Kansas college where 
he did his undergraduate work and starred 
on the basketball team. Matt's stunningly 
beautiful and talented wife draws sketches 
and observes the social interplay as Matt 
greets his former professors and coach as 
fellow faculty members. 

The novel gradually shifts into mystery 
mode as the dire financial straits of the col
lege are revealed and the college president 
jumps (or is pushed?) from his fourth-floor 
office window. With excellent use of fore
shadowing, Charland lets the reader dis
cover that things and people are not as they 
seem. There are some surprises and inter
esting turns along the way to a rather satis
fying ending. 

How is this a Quaker novel? Well, the 
protagonist enjoys good sex, but we don't 
dwell on it. He agrees to teach a course on 
Wicca, and offers acceptance to a subject 
many would automatically cast into the vil
lain role (a role that is reserved for a shad
owy corporate entity). He wins the athletes' 
respect by listening to them and challeng
ing their posturing. A major confrontation 
that could have become violent is chan
neled into a climactic basketball game. In 
the end, the protagonist supports a negoti
ated settlement of the university's relation
ship to the corporate entity. Is this how a 
Friend would behave in these situations? 
Yeah, most likely. 

The Heartland FiLe is not too gory 
but plenty exciting, and particularly ap
pealing to anyone with experience in a small 
college setting. I recommend it for your 
next extended air or railroad trip; it's 
a page-turner. 

-Sandy FarLey 

Sandy FarLey is a member of PaLo ALto (Ca
Lif) Meeting. 

Listening Below the Noise: 
A Meditation on the 
Practice of Silence 
By Anne D. LeCLaire. HarperCoLLins, 2009. 
240 pages. $19.99/paperback. 

Anne LeClaire's engaging account about 
learning the discipline of silence begins 
with an epigraph from May Sarton's PLant 
Dreaming Deep, a memoir about settling 
down after a life of peregrination: "Silence 
was the food I was after." As LeClaire's 
book makes clear, the satisfactions of si
lence can fill us like a good meal, moving 
our spirits toward a serenity that's increas
ingly rare in this frenetic world. 

Early on, LeClaire notes that she mis-
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LISTENING 

BELOW THE 

N 0 IS E 

took a busy life for a rich one. As a novelist 
with two children and a Cape Cod fisher
man husband, her daily activity for many 
years revolved around work and a busy fam
ily. She suggests that "we live our days with 
ears turned outward, ready to respond, al
ways on the alert, almost as if we walked 
around holding huge ear trumpets to our 
heads, like figures in an old cartoon." It's 
an arresting and comical image, skewering 
gently we who live in reaction, ever-ready 
to answer the cell phone, email, or text. 
This chatter-heavy life warps our sensibili
t ies like rain-soaked lumber, twisting 
along odd lines that come to feel all too nat
ural. We morph into ludicrous figures, 
checking our BlackBerrys under the table
cloth at dinner. 

LeClaire's book does not spend the bulk 
of its energies, however, railing against the 
complexities of "that modern-day horror
multitasking." It mainly tells the story of 
the effects of setting aside a full 24-hour 
day for silence every two weeks since Janu
ary 1992. It all began one afternoon while 
the author was watching a pair of eiders at 
the edge of Nantucket Sound. Concerned 
about a friend whose mother was dying, Le
Claire went to the ocean and stood watch
ing the ducks, suddenly overwhelmed by a 
sense of reverence and an extraordinary 
"sensation of timelessness and connection 
with the universe." She actually heard a 
voice speak the words, "Sit in silence." This 
surprisingly literal call-especially for an 
extroverted, talkative woman-led Le
Claire to begin a practice that had nothing 
to do with religion. The balance of the book 
records the ups and downs of her years-long 
adventure with every-other-Monday. silence: 
from its initial, serendipitous benefits (in
creased focus and a boost to her writing), to 
the predictable conflicts with friends and 
family, to a leveled-out acceptance and worn
coat familiarity. 

For Quakers familiar wii:h silence as 
worship and spiritual practice, this book 
will not be revelatory. Observations like, 
"Silence was serving as the portal through 
which I was beginning to come fully into 
life," will probably not strike Friends as par-
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ticularly noteworthy. Yet there is much to 
garner from this pleasantly crafted book, 
with its novelist's knack for laying down a 
good narrative line. The author is also wise 
to remind her readers that to be silenced "is 
not at all the same as choosing not to speak." 
One does wonder about the level of privi
lege that made possible the writer's foray in
to quietude. It's easier to bathe in silence 
when one has the financial means to afford 
the spa. 

LeClaire finally discovers, at the end of 
the book, that she's been engaged in a spiri
tual practice long recognized by Friends 
and other religious groups, and she now 
leads workshops about silence. These are 
good things. And while this book will never 
be a spiritual classic- its fare is too frothy 
and familiar for that-1 still welcome near
ly any plea for more quiet in a world where 
Jetsons ringtones drown out the plaintive
ness of the wren's song. As LeClaire points 
out, "Noise is a form of violence done to us, 
but we have become so accustomed to it, it 
barely registers, like a car alarm that blares 
on and on but no one heeds." Hers is a call 
that more of us would do well to hear. 

- james W Hood 

Jim Hood, a member of Friendship (NC.) 
Meeting, teaches 19th century British litera
ture at Guilford College. 

Finding the Taproot of 
Simplicity: A Movement 
between Inner Knowledge 
and Outer Action 
By Frances Irene Taber. Pendle Hill 
Pamphlet No. 400. 28 pages. $5/paperback. 

Originally published 22 years ago in 
Leonard Kenworthy's 1987 anthology, 
Friends Face the World: Some Continuing 
and Current Quaker Concerns, this pamphlet 
puts the search for simplicity squarely in 
Quaker history without feeling the slightest 
bit dated. In Taber's view, simplicity is not a 
goal unto itself, but "the by-product of a 
single-hearted intention to follow God all 
the way, wherever we may be led." Even 
more to the point, she adds, "Attempts to 
talk about simplicity in itself, without rec
ognizing its vital root, usually end by going 
in circles around the impossible question of 
deciding just what is simple." 

Early Quakers, says Taber, developed a 
Testimony on Simplicity through their fo
cus on the constant movement between the 
inner life and the outer one. She discusses 
George Fox's influence on this thinking, 
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and John Woolman's focus on "the right 
use of things" with relation to what Taber 
calls "the congruence between the inner 
and the outer life and the resulting simplifi
cation of the outer." Woolman, she says, 
was very clear in drawing the connection 
between luxury, unnecessary labor, oppres
sion, and war; yet he also allowed for full 
enjoyment of that which we possess in 
good conscience. 

Taber then goes on to explore examples 
of 20th-century witnesses to simplicity and 
to compare the voluntary simplicity move
ment with Quaker beliefs. 

I found this deeply thoughtful and 
thought-provoking pamphlet one that I 
could read (and have read) many times 
over with the same sense of inspiration 
and discovery. It's a true gem that encapsu
lates much about the relationship between 
Friends' history and their core values
and might make a good addition to the syl
labus of a "Quakerism 101" course. 

. -Catherine Wald 

Cathy Wald, a member of Amawalk (NY.) 
Meeting, is the book review editor for FRIENDS 
jOURNAL. 

Also of Interest 

A Dolores 
Huerta 
Reader 
Edited and with an 
introduction by Mario 
T. Garcia. University 
of New Mexico Press, 
2008. 350 pages. 
$27.95/paperback. 

An overview of the work of an often 
overlooked civil rights activist who co-led 
the farm workers' struggles with Cesar 
Chavez. She is a key proponent of feminist, 
pacifist, and environmental issues who has 
served as a role model for generations of 
Chicana and Latina women. 

The Golden Thread: 
A Godlike World, Nirvana 
By Robert Frank Sisler. Xlibris, 2008. 204 
pages. $19.99/paperback. 

A self-published work by a retired pro
fessor and moral ethicist who serves as clerk 
of Peace and Social Action at Conscience 
Bay (N.Y.) Meeting. 

Houses on the Sand? 
Pacifist Denominations in 
Nazi Germany. 
By james Irvin Lichti. Peter Lang Publishing, 
2008.292 pages. $78.95/hardcover. 

This UCLA dissertation' on noncon
formist denominations that did not em
brace Nazi values includes several chapters 
about Quakers in Germany at the time. 

Just 
Peacemaking: 
The New 
Paradigm for 
the Ethics of 
Peace and War 

Edited by Glen H Stassen. The Pilgrim 
Press, 2008. 234 pages. $18/paperback. 

Originally published in 1998 and re
vised in 2004, this new edition of 23 essays 
contains a new introduction, conclusion, 
and comments; edited by Lewis B. Smedes, 
Professor of Christian Ethics at Fuller 
Theological Seminary. 

Quakers in Medicine: 
Friends of the Truth 
By JMS. Pearce. William Sessions Ltd., 
2009. 115 pages. £9.95/paperback. 

This reference work briefly describes the 
careers of 26 British medical doctors and 
medical scientists. 

The Westminster 
Handbook ofWomen in 
American Religious 
History 
Edited by Susan Hill Lindley and Eleanor J 
Stebner. Westminster john Knox Press, 
2008.249 pages. $19.77/paperback. 

A wide-ranging but inconsistent reference 
work with brief biographies of women rang
ing from Catholics, Hindus, Methodists, 
Jews, Baptists, Buddhists, and including 
abolitionists, women's rights advocates, po
ets, Wiccans, and several Quaker women. 
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The Web Working Group has implement
ed Google Maps for Baltimore Yearly Meet
ing. Not only does this enable pan and zoom 
to find meetings, but also to investigate a 
satellite view of the yearly meeting region. 
The maps depict the highway system, and can 
overlay satellite photography at any scale. 
Visit <www.bym-rsf.org/quakers/meetings 
/BYMmap.shtmb. -Interchange, Baltimore 
Yearly Meeting 

In a statement addressed "To Friends Ev
erywhere," the executive director and the 
two clerks of Pendle Hill announced that 
the Quaker center for study and contem
plation, located in Wallingford, Pa., is 
considering a recommendation that its 
two governing boards be replaced by a sin
gle board. This recommendation, present
ed in meetings last April to the Pendle Hill 
General Board and the Pendle Hill Board 
of Trustees, came from the Visiting Com
mittee on Pendle Hill Governance. The 
Visiting Committee urged that Pendle Hill 
"create a simpler governance structure more 
in keeping with the scale of the institution." 
During the April' meetings, the Pendle Hill 
General Board asked the board of trustees 
to develop a proposal for a single governing 
board as recommended by the Visiting 
Committee. In response, the board of trust
ees charged a liaison group, composed of 
both trustees and general board members, 
to bring to the next meeting of trustees a 
proposal for a "single board structure, and 
to specify committees as needed." The 
board of trustees met in July, and the next 
meeting of the general board is in October. 
According to the Pendle Hill statement re
leased by Steve Smith, clerk of the general 
board; Deborah Shaw, clerk of the board of 
trustees; and Lauri Perman, executive di
rector ofPendle Hill, the general board and 
trustees "made these decisions at the end of 
a weekend of careful listening and attention 
to one another. We are grateful for the trust 
within and between Pendle Hill's two cur
rent boards. When the opportunity to act 
came, Friends moved quickly, infused with 
joy and the in-rushing of Spirit." -State
ment from Pendle Hill; telephone conversa
tion with Lauri Perman 

State College (Pa.) Meeting has embarked 
upon a nationwide campaign to get the 
Religious Freedom Peace Tax Fund Bill, 
H.R. 2085, passed in Congress. In the 
1940s, the U.S. government recognized 
conscientious objection to military service. 
A process was set up to recognize those who 
could not and would not participate in mil
itary activities due to leadings of their con
science. The government allowed these in-
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dividuals to serve communities both in the 
U.S. and abroad in positive nonmilitary 
ways. So far, the government offers no 
legal recourse for nonmilitary conscien
tious objectors, including Quakers, to al
locate their annual tax dollars to any non
military appropriation within the Federal 
Budget. H.R. 2085 was first introduced in 
1972 as H .R. 1921. Representative John 
Lewis (Ga.) recently reintroduced this 
bill as H.R. 2085 along with ten co-spon
sors. For further information, visit the web
site <http:// capwiz.com/fconl/issues/alert 
/?alertid=13277711>. -fane M. Madsen 

Quaker Faith and Fellowship is a cyber
space community that offers online meet
ings for worship with a coffee and tea 
room for after-meeting discussions and a 
forum for informal discussions. All from 
around the world are invited to visit and 
schedule a meeting for worship, or to sim
ply attend one already started. George 
Leonard is the administrator of the web
site, found at <www.quakerfaithandfellow
ship.org>. -The Friendly World, Ireland's 
Quaker journal 

• BULLETIN BOARD 
Upcoming Events 

•September 4-7-North Carolina Yearly 
Meeting 

•September/October-General Conference 
of Friends in India 

Opportunities 

Quaker Quest, an outreach program cre
ated with contemporary seekers in mind, 
is generating interest among meetings in 
the Chesapeake Region. The program is 
based on the premise that the Quaker way 
is "a spiritual path for our time," which is 
"simple, radical, and contemporary." Quak
er Quest is simultaneously an inreach pro
gram, asking host meetings to articulate 
their faith and to deepen relations within 
their meeting community. Monthly meet
ings wishing to host a Quaker Quest series 
participate in a process that includes a full
day workshop with trainer/facilitators fol
lowed by discernment with the entire meet
ing about whether to proceed with the pro
gram. To learn more about Quaker Quest, 
visit <www.fgcquaker.org/quakerquest> or 
contact Elaine Craudercuff at (215) 561-
1700 ext. 3052. 

The oldest Quaker school in the world, 
William Penn Charter School embraces 

tradition and welcomes innovation. 

Visit us on the web and learn more about 
our vigorous educational program and our 

stimulating and diverse community. 

www.penncharter.com 

~ 
william Penn 
Cliarter 

School 

215.844.3460 
3000 West School House Lane • Philadelphia, PA 19144 
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achieve • excel • belong 

We're preparing leaders 
for a changing world. 

At Abington Friends, our students take 
academic, athletic and artistic risks 

every day. They challenge assumptions 
and ask tough questions. building a 

toolkit of 21st century skills that will help 
them change the world. 

Tomorrow's leaders are here today. 

Call us at 215·886-4350 
to leam more and schedule a visit. 

Abington Friends School is a coeducational Quaker school 

for students in preschool through grade 12 

www.abingtonfrlends.net 

Quaker House 
Fayettevi lle/Ft. Bragg NC 

4 0 Years of Front-line Peace Witness ... 
... And Just Getting Started! 
Read Our New Book: 

YES To The Troops: 
NO To The Wars. 

Quaker House 
223 Hillside Avenue 

Fayetteville NC 28301 
www.quakerhouse.org 

Chuck Fager, Director 

H. Freeman 
ASSOCIATES, LLC 

Sen ing Friends Organi/ations 

and Schools since 199."l 

The Bible Association of Friends 
in America 

since 1829 has offered Bibles, NewT esramems, 
and Portions free or ar cost to Friends 
institutions, individuals, and others worldwide. 

Write ro: P.O. Box 3, Rivenon, NJ 08077 
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Deaths 
Evans-Arthur Evans, 89, on March 10, 2009, 
in Santa Rosa, Calif., of cancer. Arthur was 
born on Feb. 21, 1920, in Philadelphia, Pa., 
where he grew up anending Germantown Meet
ing. He anended H averford College, where he 
was in a meditation group sponsored by Thom
as Kelly. After a brief period as a teacher at Scat
tergood School, teaching of the mystical aspects 
of Quakerism, he earned his medical degree at 
University of Pennsylvania. He married Johan
na des Plantes in 1949. T hey moved with their 
three child ren to Denver in 1955, where Quak
ers were familiar with his work with Tom Kelly. 
H e later gave up his medical practice and worked 
at an inner-city clinic treating low-income peo
ple as part of the War on Poverty. For 20 years, 
Arthur withheld the portion from his federal in
come tax that he believed went to war and weap
ons, and in 1963, he was jailed for 90 days fo r 
refusing to turn over income records to the In
ternal Revenue Service. After being released, he 
protested the treatment of inmates in the Jeffer
son County Jail in Golden, Colo. In the early 
1970s he became a follower ofPrem Rawat, then 
known as Maharaj Ji, and founded a center for 
followers in Denver. At the same time, he re
mained a member of Mountain View Meeting 
in Denver, saying when asked about the appar
ent conflict, "If you had the opportunity to sit at 
the knee of Jesus Christ or Buddha, wouldn't 
you do it?" After his divorce from Johanna, he 
married Patricia Brackett. Inspired by the non
violent examples of Gandhi and Martin Luther 
King Jr., Arthur was an early organizer of pro
tests against the Vietnam War and the U.S. mil
itary incursion in the Dominican Republic. Lat
er, he and Patricia divorced. For many years he 
was also a prominent activist for organizations 
such as the Fellowship of Reconciliation and 
AFSC. In spire of his strong, stern views, he was 
calm and centered, and Friends often went to 
him for personal and spiritual advice. He lived 
most of his life wirh a debilitating congenital 
circularory disorder that hampered his move
ment and resulted in several surgeries. For many 
years he walked with two canes and later used a 
wheelchair. Arthur was preceded in death by his 
former wife, Johanna Evans. Arthur is survived 
by his former wife, Patricia Evans; his sons, 
Steve and Caleb Evans; and his daughter, Alida 
M. Evans. 

Johnson-Mary Leeds Johnson, 79, on January 
13, 2009, in Lexington, Mass., of complications 
from Parkinson's disease. Mary was born on 
May 14, 1929, in Philadelphia, Pa., to Quaker 
parents Hadassah M. and Morris E. Leeds. She 
graduated from Germantown Friends School in 
1947 and earned a BA in Biology from Antioch 
College. In 1953 she began attending graduate 
school at H arvard, earning a master's in Biolo
gy. While she was there she married fellow grad
uate student and Antioch graduate Everett Men
delsohn. She and Everett had a son and two 
daughters, and Mary put aside aspirations for a 
PhD. As a young family they lived in both Cam
bridge, Mass., and Cambridge, England, where 
Everett did research and Mary took rhe oppor
tunity to compare school systems and reaching 

approaches, visiting widely in local schools. In 
1961 Mary and others from Friends Meeting at 
Cambridge (Mass.) opened a Quaker school in 
Cambridge, where her experiences kindled a 
passion fo r teaching. In itially working in the of
fice as rreasurer and bookkeeper, Mary soon be
gan reaching math and science and became the 
8th grade homeroom teacher. Several years later 
she received a master's in Education from Har
vard and taught for two years in an alternative 
public school in Cambridge. Everett and Mary 
divorced in 1974. Having remained in touch 
with her high school sweetheart, Walter John
son, a Quaker from Philadelphia, Mary married 
Walter in 1974. Her challenging experience at 
rhe alternative public school had aroused her in
terest in the behavior of groups, and after earn
ing a master's in Counseling from Lesley Col
lege in 1977, Mary worked for several years as a 
family counselor, especially in the areas of divorce, 
remarriage, and stepfamilies. She continued to 
serve on the Board of Trustees at Cambridge 
Friends School and worked with the Cambridge 
School Committee. In 1982, Mary returned to 
Cambridge Friends School, this time as head of 
school. She loved the job, stayed for 12 years, 
and spearheaded an effort ro diversify rhe school. 
Committed to the school's anti racism work, Mary 
worked hard to open doors ·fo r teachers and 
famil ies of color. She loved all sides of educa
tion, and throughout her life participated in lo
cal choral groups. She also enjoyed getting to
gether with friends to play the recorder, mando
lin, and guitar. Walt and Mary spent many hap
py summers sailing around Cape Cod. She spent 
her final years living in Brookhaven at Lel(ington. 
Mary was preceded in death by her husband, Wal
ter Johnson, in 1998. She leaves behind a son, 
Daniel Mendelsohn; two daughters, Sarah and Jo
anna Mendelsohn; a stepson, Ralph Johnson; five 
grandchildren; and a sister, Esther Cooperman. 

Leonard-Mary jane Leonard, 91, on March 27, 
2009, in Gwynedd, Pa. Mary Jane was born on 
October 31, 1917, in Pittsburgh, Pa., and mar
ried Rowland King Leonard after her gradua
tion from Chatham College in 1939 with a BA 
in Social Work. She and Rowland joined rhe 
Religious Society of Friends in 1941 and did so
cial work in cities across the northeast: Pitts
burgh, Pa.; Montclair, N.J.; Newburgh, N.Y.; 
Bangor, Maine; Manchester, N.H.; Reading, 
Pa. ; Richmond, Va.; Philadelphia, Pa.; and fi
nally Gwynedd. Mary Jane was a feminist who 
considered it a woman's privilege to do whatever 
work she wished without having to worry about 
what it paid. In the fi rst 30 years of her marriage 
she acted on this belief by serving in local and 
regional leadership positions the American As
sociation of University Women, Boy and Girl 
Scours, League of Women Voters, and YWCA. 
During the Vietnam War, her protests led to her 
arrest fo r civil d isobedience. In 1969, the fami
ly's economic situation led her to take a job in 
the Admissions Department of Germantown 
Friends School, and she worked there until 1982. 
Always physically active, she and Rowland re
peated their honeymoon trip canoeing the Ful
ton Chain of Lakes with their four children for 
their 18th wedding anniversary. Mary Jane 
spent her lasr 40 years in Central Philadelphia 
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Meeting, but she was active in local meetings 
wherever she lived. She led the First-day school 
program for many years in Reading Meering, 
and served on the Worship and Ministry Com
mitree and the Westrown School Commitree. 
She also served on the Philadelphia Yearly Meet
ing Religious Education and Temperance Com
mittee and the Boards of Friends Select School 
and Stapley Hall. She traveled to Easr and 
Southeast Asia, Europe, and Africa, where she 
climbed 17,000 feer of Tanzania's Mount Kili
manjaro in her late 50s. In later years she and 
Rowland rode a first-generation Schwinn ten
speed tandem bicycle. Mary Jane was still swim
ming and doing water aerobics a few months be
fore her death. A woman of sharp intelligence, 
she often expressed her strong convictions point
edly but lovingly. Mary Jane was predeceased by 
her husband of 55 years, Rowland Leonard, in 
1994, and by her grandson, Kevi n Bewley, in 
1998. She is survived by one son, David Leon
ard (Leslie); three daughters, Jo Bewley (Rich
ard), Linda Leonard, and MaryLou Leonard 
(Andy Srein); eight grandchildren, Kenneth 
Leonard, Joanna Leonard, Christopher Leon
ard, James Leonard, Owen Bewley, Elizabeth 
Pageorte, Gulielma Leonard Fager, and Asa 
Leonard Fager; and 13 great-grandchildren, Jo
ey Good; Wesley Leonard, Cameron Leonard, 
Camerah Leonard, Kathleen Leonard, Sarah 
Leonard, Megan Leonard, Sean Leonard; Alex 
Pageorre, Haley Pageotre; Emory Bewley, Gavin 
Bewley, and Evan O'Leonard . 

Richardson-Channing B. Richardson, 91, on 
March 22, 2009, in Kennerr Square, Pa. Chan
ning was born on October 13, 1917, in Cam
bridge, Mass., ro Norman E. Richardson and 
Agnes Clough Richardson. Channing grew up 
in Evanston, Ill., where he graduated from Ev
ansron Township High School in 1935. In 1939 
he graduated from Amherst College, where he 
had majored in Government and History. At 
Amherst he developed his lifelong love of inter
narional affairs and interest in peace. Channing 
atrended Cambridge (Mass.) Meeting for rwo 
years while studying law and government ar 
Harvard, and when he was called up for rhe 
draft he applied fo r and received conscientious 
objector status (as a Methodist). Soon afrer rhar 
he joined rhe Religious Society of Friends, and 
during World War II he served in C ivilian Pub
lic Service Camps in Petersham, Mass.; Coleville, 
Calif.; Pendle Hill, Pa.; Big Flats, N.Y.; Pen
nhursr, Pa.; and Glendora, Calif. Upon dis
charge in 1945, he joined rhe Unired Nations 
Relief and Rehabilitation Administration and 
managed Displaced Persons camps. In 1947 he 
entered Columbia University, and during his 
study he ran rhe university's UN Office at Lake 
Success, administered Palestinian camps in rhe 
Gaza Strip for the UN, and ran foreign srudenr 
seminars for AFSC. Channing mer his future 
wife, Comfort Cary, while climbing Mr. Katah
din in Maine, and rheywere married in 1948, in 
Germantown Meeting in Philadelphia, Pa. 
Channing finished his PhD in 1950, receiving 
rhe university's Cutring Fellowship for his dis
serration on the beginnings of rhe Palestine ref
ugee problem. After reaching at Columbia for 
two years, he moved ro Clinton, N.Y., where he 
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Friends General Conference 
nurtures a vibrant future for 
Quakerism by providing 
spiritual and practical 
resources for individuals, 
meetings, and the Religious 
Society of Friends as a whole. 

Youamhdp~.l~md~~ 
FGC 

*All graduates accepted to college 

*Self-directed, lifelong learning 

*3:1 s tudent-to-teacher ratio 

*Shar~d wo~;k prog~;am. 

*Organic garden ana farm 

*Supportive and diverse community 

*Laptop computer program 

*Daily Collection, weekly 

Meeting for Worship 
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FRIENDS SELECT 

A Qt«Jker, pre-k - 12, diverse, coed, college preparatory school 
located at the center of Center City Philadelphia 

17th & Benjamin Franklin Parkway • Philadelph ia • 215.561.5900 x 104 • friends-select.org 

~~~-~% 
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HAVERFORD 

Head of School 
July 1, 2010 

Friends School Haverford (PA), founded in 1885 and under the care 
of Haverford Monthly Meeting, seeks a dynamic, experienced ele
mentary educator familiar with Friends schools and their processes 
and traditions. FSH enrolls approximately 120 students in grades 
PS- 6 and is the oldest coeducational, elementary Friends school in 
the Main Line. The school enjoys a wonderful location next to the 
Haverford Meeting House, excellent and appropriate buildings, and 
remarkable outdoor space. More information is available at the 
school's website: www.friendshaverford.org. 

Interested candidates should send a cover letter, resume, and 
educational philosophy to Clay V. Stites, Resource Group 175, PO 
Box 104, Dartmouth, MA 02714, 508-636-4984. 

clay.stites@comcast.net. 

taught at Hamilton College until he retired in 
1983, and where he was active in Mohawk Val
ley Meeting. He was Hamilton's fi rst professor 
oflnternational Affairs and served as chairman 
of the Department of Government. Channing 
felt that it was in the U.S. interest to lead the 

· world towards peace through the development 
of effective international law. He taught classes 
in international relations, American foreign pol
icy, African politics, international law, Vietnam, 
African literature, and international organiza
tion. He moved in 1957 to what is now Zimba
bwe, having won a Ford Foundation grant for a 
year's study of southern Africa. He spent the 
summer of 1961 in Africa, laying the ground
work for AFSC's series of conferences for young 
African diplomats. In 1963-64 he lectured on 
international law and politics for the U.S. Agen
cy fo r International Development in Nairobi, 
Kenya. Channing was active in a local program 
offering accommodations to visitors for Hamil
ton Commencement and Family Weekends 
called "A Better Chance" (ABC). He spent time 
in Nigeria during the Biafran war on behalf of 
AFSC, served on selection committees for the 
Fulbright awards and Ford Foundation, and lec
tured at the Salzburg Seminar in Austria in 
American Studies. Channing enjoyed hiking, 
tennis, skiing, squash, sailing, travel, and gar
dening. He read widely and freely gave reading 
suggestions to anyone who would listen. His 
love for art and classical music grew steadily. He 
is survived by his wife Comfort Cary Richard
son; four children, Margaret Morris Richard
son, Ann Poore Richardson, David Channing 
Richardson, and Eric Cary Richardson; his 
children's wives and partners; and three grand
children. 

Tesdeli-Loren Tesdell, 88, on November 19, 
2008, in Edina, Minn. Loren was born on April 
20, 1920, on a family farm near Slater, Iowa, to 
Dora Tonsfeldt and Bernt L. Tesdell. As a teen, 
he attended an interdenominational church 
summer camp whe;e community service was 
the main focus. It was at such a camp that he 
met his future wife, Margaret Stanley, a Quak
er. Loren and Margaret had a great influence on 
each other, and during World War II, realizing 
that he could not kill another human being for 
any reason, he worked in Civilian Public Service 
at Cleveland State Hospital and with relief ship
ments to Europe at Church World Service. He 
became a Q uakeJ in 1948, when he married 
Margaret in a Q uaker ceremony on the campus 
of W illiam Penn College in Oskaloosa, Iowa. 
Even before he became a Q uaker, Loren sought 
to live in "that life and power that takes away 
the occasion of all wars." Margaret ·and Loren 
spent their first year of marriage in Gaza work
ing with Palestinian refugees as members of an 
international Q uaker relief team. Loren decided 
to becom e a teacher after earning his PhD in 
Political Science from Stanford University. He 
taught fi rst at University of Texas in Austin and 
at Temple University. Loren and Margaret 
brought up their five children in Bryn Gweled, 
an intentionally diverse community started by 
Q uakers on a 240-acre farm in Bucks County, 
Pa., where the family were members of South
ampton (Pa.) Meeting. Loren returned to the 
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Middle East in 1964 to teach at American Uni
versity in Cairo. Later he taught at University of 
Minnesota. In 1969 he began teaching at South
west Minnesota State University in Marshall, 
Minn., where he remained for 20 years. He and 
Margaret started a Quaker meeting in their 
house, the closest meeting being in the Twin 
Cities, more than three hours away. Loren ad
ministered international programs fo r several 
years with AFSC in Philadelphia, and after re
tiring, moved to Saint Paul, Minn., where he at
tended Twin Cities Meeting, transferring his 
membership in 2005. He was active on the 
Peace and Social Action Committee at the meet
ing, and often spoke about the Middle East in 
an effort to counterbalance what he saw as a 
one-sided perspective presented by U.S. media. 
He gave historical background from all sides, 
believing that peace in the Middle East is pos
sible and that it is the key to world peace. Loren 
was precedea in death by his wife, Margaret 
Tesdell, in 1991. He is survived by his children, 
Lee S. Tesdell, Rebecca Tesdell, Erica Tesdell, 
Jon B. Tesdell, and Carl W. Tesdell; and his 
grandchildren, Omar L. Tesdell, Ramsey G. 
Tesdell, and Marry List-Tesdell. 

Valentine-Bruce Roberts Valentine, 91, on Au
gust 23, 2008, in Dayville, Conn. Bruce was 
born on July 20, 1917, in New York City, to 
Elizabeth Conrow and Morris Crawford Valen
tine II. Bruce joined Brooklyn (N.Y.) Meeting 
at the time of his marriage in 1941 to Virginia 
Mayer, whose family was one of the founders of 
Brooklyn Meeting in the early 19th century. 
Bruce graduated from Swarthmore College in 
1939 and Cornell Medical College in 1943. 
During World War II he served as a physician in 
the U.S. Navy, crossing the English Channel 63 
times to take care of wounded. He and Virginia 
were active in Brooklyn Meeting until 1947, 
when they moved to Abington, Conn. There he 
helped found a small hospital, the Eliza F. Clark 
Memorial Center, where he practiced until 
1982. During that period he was active in many 
civic and professional organizations in north
eastern Connecticut, serving as head of Day 
Kimball Hospital's Obstetrics/Gynecology de
partment; president of the Medical Society; 
president of Connecticut Academy of Family 
Practice; delegate to American Academy of 
Family Practice; school physician for the Pom
fret, Eastford, and Ashford school systems; 
President of Abington Social Library, and assis
tant state med ical examiner. Bruce also served 
on committees that founded the Windham Tol
land County 4-H Camp and Dempsey Medical 
School. Even though Bruce and Virginia rare
ly attended Brooklyn Meeting during the fol
lowing 60 years, they maintained their mem
bership. Bruce was preceded in death by two 
brothers, Morris C. Valentine and George W. 
Valentine. He is survived by his wife, Virginia 
Mayer Valentine; his son, Robert Valentine 
(Althea Stickney Valentine); his daughter, Mary 
Feathers (Ken); a granddaughter, Kira Valentine 
(Tommy Ender); three grandsons, Eric Valen
t ine (Shari Tarleton), Andrew Feathers, and 
Stephen Feathers; a great-granddaughter, Zoe 
Ender; and two great-grandsons, Cailean Tarle
ton Valentine and Zane Ender. 
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GuideOne Insurance is America's leading insur

er of religious institutions, and has been pro

tecting Friends houses of worship and schools 

for more than 20 years. In fact, since 1979, 

GuideOne has been the Friends Insurance 

Group property and casualty insurer of choice. 

To arrange for a FREE premium quotation, and 

to learn more about GuideOne Insurance, call 

1-877-448-4331 ext. 5429. 
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DELAWARE VALLEY FRIENDS SCHOOL 
PAOLI, PA 

Grade 6-12 

2oo+ stud~nts with learning differences 

HEAD OF SCHOOL 
AS OF jULY 1, 2010 

Contact: 
DEIRDRE LING, EDUCATORS' COLLABORATIVE, llC 

DALINC@COMCAST.NET 

DELAWARE VALLEY FR IEND S SCH OOL 

19 East Central Ave I Paoli, PA 
610.640.4150 I www.dvfs.org 

Plymouth Meeting Friends School 

IDewr~ 
n&ertif~ 
~ J\{a!],;Teicr1tnan 

Car~r~~ Pre-K through 6th Grade 

2150 Butler Pike, Plymouth Meeting, PA 19462 
(610) 828-2288 • www.pmfs/780.org 

www.mtcalligraphy.com 
306 Pleasant Street, Holyoke, MA 01040 

(413) 529-9212 E-mail: mary@mtcalligraphy.com 
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Forum 
Continued from page 5 

peace, and nor the one who strives to 
satisfy such desires." {Bg. 2 .70) 

Gerald Niles 
Daytona Beach, Fla. 

Factual corrections 
The special edition of FRIENDS JouRNAL 

on Marriage, Gender, and Relationships 
was magnificent. Allow me, however, to 
correct some factual errors in Steve Chase's 
piece on "Homosexuality and the Bible" 
that not only weaken the force of his 
argument put may also confirm common 
misperceprions {dare I say longstanding 
cultural prejudices?) chat Judaism is a 
religion of severity and intolerance. 

Chase writes chat Leviticus 20:13 
contains "two of the 613 religious laws 
described in the Torah as being directly 
commanded by God . . . and 'a perpetual 
statute throughout your generations, in all 
your settlements."' These two laws are 
the prohibition of gay male sexual behavior 
and "the moral imperative on the part of 
the faithful to kill all men who engage 
in" such. In contrast, Chase claims to "side 
instead with Jesus," who has ocher 
priorities to achieve the Kingdom of God. 

Not exactly so. Going back millennia, 
Judaism has never believed in biblical 
literalism. Chase mistakenly conflaces the 
literal biblical text with the many centuries 
of rabbinic interpretation and application 
of the text. It was rabbinic tradition that 
found 613 commandments in the Hebrew 
Bible long after the biblical canon was 
closed . That number was enshrined by 
tradition and, while many lists 
enumerating the 613 were attempted , I 
know of not one in all of history char 
includes the death penalty for homosexual 
acts. Indeed, the two most famous and 
authoritative lisrs for Orthodox Jews, by 
the medieval Spanish rabbi Maimonides 
and the modern Lithuanian rabbi "The 
Choferz Chaim," contain the prohibition 
on homosexual acts but do not include any 
punishment for them. 

Jewish tradition is even more definitive 
on other acts that Chase, but not the ancient 
rabbis, includes among the "613 laws of 
Moses." Chase asks whether the Pope, relying 
on the Hebrew Bible, "would demand that 
all faithful Catholics kill every child they 
know who talks back to their parents." On 
th is matter the Talmud is clear: "There 
never was and never will be" a child who is 
so rebellious as to deserve death. 

I hope readers of FRIENDS JouRNAL 
know that the vast majority of Jews 
wholeheartedly agree with Chase that if 

occasional biblical passages are "hateful, 
cruel or violent .. . as a few of them are ... 
they should not only be disregarded , bur 
actively challenged by the faithful" on the 
basis of our core religious values. With 
regard to homosexuality in particular, the 
Reconstructionist, Reform, Renewal, and 
Conservative movements of Judaism are on 
record as advocating absolute civil and 
religious equality for gays and lesbians, 
including the right to marry. Only the 
Orthodox, representing some 5-10 percent 
of U.S. Jews, continue to follow the 
biblical prohibition. 

(Rabbi) David Osachy 
Wimer Park, Fla. 

Jesus on judging 
In reading Steve Chase's article, 

"Homosexuality and the Bible: One Quaker's 
Response co the Pope" (Fj June) , I realized 
that he was not aware char Jesus condemned 
those who called their brother "effeminate" 
{abnormal). Yes, it is in the Gospels, namely 
Matthew 5:22, translated from the Aramaic 
language, which Jesus spoke. Unfortunately, 
the translation in the King James Bible 
was, mistakenly, "fools." 

In the early 1900s there were small, 
rural villages in eastern Turkey that still 
spoke Aramaic. George Lamsa grew up in 
one of them and later translated into 
English the "Holy Bible" from the Aramaic 
of the Peshitta. T his was/is the Bible of 
"The Church of the Ease." Although 
identical to the translations of the Bible we 
are familiar with in most respects, there 
are some real differences. In Aramaic, the 
word for "rope" and "camel" are almost 
identical, bur in the Bible the translation 
from: Aramaic is "it is easier for a rope to 
go through the eye of a needle," not camel. 

So, the accurate translation of the last 
phrase of Matthew 5:22 is "and whosoever 
says ro his brother, you are effeminate 
{abnormal, brutish) is condemned to hell 
fire." Here is Jesus, once again, sticking up 
for all of God's children. 

Marilyn Roper 
Houlron, Maine 

Quaker weddings and 
spiritual citizenship 

More often than nor, the family and 
friends of the bride and groom are 
unfamiliar, not just with the traditions of 
Friends, bur also with our distinctive 
beliefs. As a newly convinced Friend of less 
than a decade, I understand the bafflement 
of parents and old school friends. Upon 

first acquaintance with the peculiar 
people, you can read about 'friends or be 
told about their ways in more derail chan 
you would care to hear- and still not 
quire understand. It isn't that Friends don't 
have a liturgy or rituals; it is just that ours 
tend to be less formal and more subtle 
than what non-Friends are used to. The 
structure is far less apparent. 

Also, we make it u.p as we go along. We 
improvise. To those familiar only with the 
other "major" traditions, the value that we 
place upon inspiration and spontaneous 
expression is unusual, to say the lease. It 
probably seem s pretty risky. You can 
describe a Quaker wedding- a meeting 
with attention to marriage-to other 
people, bur they are not really going to 
understand the process until they have 
experienced ir. Experience is what Friends 
are all about, and there are severe limits on 
the ability of human beings to describe 
experience. You had to be there, as they 
say. H aving been there, you might agree 
with me that there is something wonderful 
about Quaker weddings. 

The number of non-Friends present 
may actually be larger than the number of 
meeting attendees and members, which 
creates a challenge for the latter 
outnumbered group. There may be a 
moment of truth in the process. The bride 
and groom have made their vows. The 
parents each stood and spoke. Some 
Friends, in turn, have spoken. Out of the 
extended silence which follows, it slowly 
becomes clear to the friends {who are not 
Friends) that it is their turn, and if they do 
not speak now, the o,pporruniry w~l pass " 
and be gone forever. Hearts are Witnesses, 
a Friend once said, quoting an ancient 
proverb. Often, it is a person who has been 
a longtime friend of either the bride or 
groom who rises to the occasion, sometimes 
with humor, sometimes with tears. And 
the message is usually heartfelt, perhaps 
what has never before been said quite so 
explicitly: this is _what you mean to me. 
Only a stone could fail to be touched. As 
other non-Friends catch on, seizing the 
opportunity to speak, the emotional 
release became an avalanche, the mood 
one of exhilaration. This is the miracle of 
the wedding: without realizing it, all of the 
non-Friends become Quakers, if only for 
the rime being. The meeting becomes a 
covered meeting (which I have rarely 
experienced otherwise) in which all of that 
affectionate attention, all of that love, is 
given in a focus upon the couple who are 
basking in its glory. It is, after all, not 
every day that all of rhe people who are 
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important to you gather in one place and 
make a concerted effort to tell you how 
much they love you, and why. At the last 
wedding I attended, the brother of the 
groom suddenly remarked, "Hey, this is 
really cool!" Exactly. T his is us at our best, 
and it feels wonderful. 

The other wonderful thing about Quaker 
weddings is the participation of the children. 
The kids of a meeting love the celebratory 
aspect of a wedding. It's a party with lots 
of treats! And eventually, lots of running 
around! Ironically, the kids of the meeting 
are old hands at the ways of Friends. For 
once, they have a better idea of what is 
going on than do many of the adults. 

Some of the kids of the. meeting may 
discover that there is no barrier to their 
participation. The culmination of the 
wedding is signing the wedding certificate. 
I stood behind a very young girl, whom I 
am glad to say did not hesitate, nor ask 
permission, but stepped right up, took die 
pen and laboriously created the nine block 
letters of her first name. It took her some 
time and effort to do this, and when she 
reached the end of her first name, there was 
no room left for the five letters of her last 
name. So she carefully wrote her last name 
on an ascending diagonal which reached 
up almost to touch the line above, yet 
managed to avoid intruding upon the 
white space of the adjacent gutter. What a 
wonderful gift to the bride and groom! At 
that moment, I realized that for any child 
of a Quaker meeting, spiritual citizenship 
begins as soon as they are able to sign their 
name to a wedding certificate. To his delight, 
a small boy had to be held horizontally above 
the table-a big grin on his face-in order 
to reach a line high up on the document. 

The implicit message to the kids is that 
their participation is just as important as 
that of the adults, which is why the kids of 
the meeting should attend weddings. 
Weddings are good for them, as they are 
for us. 

David Hopkinson 
Bellingham, Wash. 

Some notes on sexuality 
and marriage 

Love isn't this gooey feeling you have 
inside. The theologians tell us that love is 
an act of the will. And the proper object of 
the will is the Good. And so I add: the 
love of another is the good of the other, the 
wholesome integriry of the other. Among 
the worst words ever spoken are: "If you 
love me you will. ... " Irresponsible, 
mischievous sexual activity with no 
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A Quaker boarding and day high school where .•. 
... personal transformations take place 
... each person seeks to live with full integrity 
... distinct ways of learning are honored 

The Meeti 

Lee B. Thomas, 
Jr. is a longtime
businessman and 
founding member of 
Louisville Friends 
Meeting, which 
celebrated its 50th 
year in 2004. 

"Lee has authored a very 
important book that examines 
many important subjects 
relevant to successfully 
managing a business 
enterprise in today s complex, 
difficult environment. " 

-Daniel Bauer DBA 
Dean, W. Fielding Rubel School of Business 
Bellarmine University. Louisville, Kentucky 

This book is about ethical principles in 
business, and translating those principles 
into ethical behavior in the workplace. 
It's about how people need to form 
peaceful partnerships so that everyone 
comes out a winner. 

Hardcover, 152 pages, $16.95 

Order online at 
www. butlerbooks.com 
or call 502-897-9393 

Display Ad Deadlines 

Reservations are 
required for display ads 
in FRIENDS JOURNAL. 

October issue: Reserve space by August 10. 
Ads must be received by August 13. 

FRIENDS 
JOURNAL 

November issue: Reserve space by September 8. 
Ads must be received by September 10. 

Ad rate is $40 per column inch. 

Call (215) 563-8629 now with your reservation 
or questions. E-mail: adsales@friendsjournal.org 

permanent commitment redefines love, 
and redefines the beloved, as solely an 
occasion for sex. Whatever was a 
wholesome appreciation of the character, 
talents, intelligence, good humor, yes, even 
beauty and future earning power, the 
wholesomeness of the beloved is shabbily 
redefined as the good-in-bedness. 

Irresponsible sexual activity even when 
discontinued creates memories, powerful 
memories that can disturb later self
appraisals. Such behavior can also inhibit 
more wholesome relationships both with 
a new acquaintance and with a better
reconsidered new attempt with the 
prior lover. 

Fear (of pregnancy and/or STDs) was 
once a powerful motive for sexual 
abstinence. The high incidence of teen 
pregnancy and disease tells us that this is 
no longer the case. Perhaps fear is not the 
best word to use in this consideration. Let 
us try prudence, one of the four scripcural 
gifts of the Holy Spirit, as a protector from 
such undesirable results. Or we could try 
justice, another such gift, the justice of 
seeing another person as we would have 
others see us, a whole person with wit, 
hopes, and real love, a spirit, not an object 
of physical gratifica't:ion. The other two 
gifts of the Spirit also fall neatly into 
context: Temperance teaches us that we are 
much more than our physical appetites 
and empowers us to control them, and 
fortitude gives us the strength to enter into 
a mature, responsible, committed 
relationship that will endure and provide 
joys yet undreamed of. 

Come, Holy Spirit, fill the hearts of 
the faithful and kindle in them the fire of 
thy love. 

Clarence Burley 
Paxton, Mass. 

How I became a Quaker: 
safe places 

When I was first beginning to attend 
meeting for worship, I noticed that the 
clerk sometimes broke meeting a bit early 
and announced, "Friends, today is the day 
we Quakers hold meeting for business, so 
after a short break, let's reconvene." Not 
feeling ready to attend a meeting for 
business, I left the first few times I heard 
that announcement. Then one day I 
decided to stay and observe. 

One of the business items that a Friend 
brought before the group that morning 
was a request from two ladies who were 
not present, friends of his but not Friends 
themselves, to use the meetinghouse for a 
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commitment ceremony. A same-sex 
commitment ceremony-just in case I 
need to spell it out for you, gentle reader. 

I waited for lightning to strike the 
building. 

This was the first time I had ever been 
in the company of persons gathered as 
believers and practitioners of a religion 
who were openly talking about-you 
know-uh-gay people-who were 
intending to-well-you know-live 
together-with the blessing of God. 

Then the Friend said something that 
I' II never forget: 

"You may have noticed Gail and Kathy 
(not their real names) here attending 
meeting the past few weeks. They told me 
they feel safe here." 

That's when lightning hit me. 
They felt safe at the meetinghouse. 

They felt safe among Quakers. 
And I thought of all the Christian 

denominations I knew about, including 
the one I had grown up in (and had been 
married in and had baptized my children 
into)-and I thought: Many gay people 
feel threatened or judged when they go to 
pray in those places. And I wondered for 
the first time in my life: How can any 
church say it proclaims the message of 
Jesus knowing (for they must know) that 
there are people sitting in the congregation 
who don't feel safe, who feel judged? 

As the discussion progressed, I learned 
that this was not the first time such a 
request had been brought before meeting 
for business, and that the members had 
already threshed the question of whether 
or not to accept gay persons and had 
eventually decided in the affirmative. 

"The wedding banquet is ready, but those 
I invited did not deserve to come. Go to 
the street corners and invite to the banquet 
anyone you find. So the servants went out 
into the streets and gathered all the people 
they could find, both good and bad, and 
the wedding hall was filled with guests." 

Wherever some of God's children are 
threatened, all are threatened, and wherever 
some of God's children are made to feel 
safe and ·welcome, then all are truly safe 
and truly welcome. This, I think, is what 
the parable of the wedding feast is about in 
Chapter 22 of the Gospel of Matthew. 

And you know, I'm straight, but I 
realized that I felt safe there too. 

Barbara Quintiliano 
Malvern, Pa. 
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$27. Logo is additional $20. Add 10% if boxed. 10% 
discount for three consecutive insertions, 25% for 
six. Appearance of any advertisement does not 
imply endorsement by FRIENDS JOURNAL 

CLASSIFIED AD DEADLINES: 
October issue, August 17 
November issue, September 14 

Submit your ad to: 
Advertising Manager, Friends Journal 
1216 Arch Street, 2A 
Philadelphia, PA 19107-2835 

For informat ion call (215) 563-8629 
Fax (215) 568-13n 
E-mail: adsates @friendsjournal.org 

Accommodations 
Coming to London? Friendly B&B just a block from the 
British Museum and very close to London University. A 
central location for all tourist activities. Ideal tor persons 
traveling alone. Direct subway and bus links with Heathrow 
Airport. The Penn Club, 21 Bedford Place, London WC1 B 
SJJ. Telephone: +44 (207) 636-4718. Fax: +44 (207) 636-
5516. <www.pennclub.co.uk>. 

Ashland, Oreg.-Friendly place in Southern Oregon for 
outstanding theater, rafting, fishing, birding, quiet time. Anne 
Hathaway 's B&B and Garden Suites. <WWW.ashlandbandb 
.com>; (800) 643-4434. 

Beacon Hill Friends House: Quaker-sponsored residence 
of 19 interested in community living, spiritual growth, peace, 
and social concerns. All faiths welcome. For informa
tion, application: BHFH, 6 Chestnut Street, Boston, MA 
02108-3264. (617) 227-91 18. Overnight and short-term 
accommodations also available.<directors @bhfh .org>, 
<www.bhfh.org>. 

Looking for a creat ive living alternative in New York City? 
Penington Friends House may bettie place for you! We are 
looking for people of all ages who want to make a serious 
commitment to a community lifestyle based on Quaker 
principles. For information call (212) 673-1730. We also 
have overnight accommodations. 

Chicago-Affordable guest accommodations in historic 
Friends meetinghouse. Short or long-term. Contact: Sofia 
Community, Quaker House, 5615 S. Woodlawn Avenue, 
Chicago, IL 60637. (773) 288-3066. 

William Penn House & Washing ton Quaker Work
camps. Washington, D.C., Quaker Center on Capitol Hill 
offering hospitality, meeting space, and worship. Offering 
workcamp opportunities for youth, peace studies seminars 
for educators, and seminars for all ages. Leadership train
ing for Quaker young adults through our internship pro
gram. All are welcome. <www.WmPennHouse.org>, <info 
@WmPennHouse.org>. (202) 543-5560.515 East Capitol 
St., SE, Washington, D.C. 20003. 

Santa F~harming, affordable adobe guest apartment 
with kitchenette at our historic Canyon Road meetinghouse. 
Convenient to galleries and downtown. More at <santa-fe. 
quaker.org>. Reservations <guestapartment@yahoo.com> 
or (505) 983-7241. 

Marni's House, Martha's Vineyard, MA. Contemplative sum
mer/fall B&B. Informal, contemporary, crafts, natural light, 
sybaritic baths, tranquil setting. Peaceful oasis for hectic 
lives. Bike to ferry, town, beach. For brochureflnformation/ 
reservations: (508) 696-6198, <marnivh@vineyard.net>, 
<www .marnishouse.com>. 

QUAKER HOUSE, Managua, Nicaragua. Simple hospitality, 
dorms, shared kitchen or catering, meeting space, Internet, 
laundry, library. For individual travelers, volunteers and 
groups <managua@pronica.org>, <www.pronica.org>, 011 
(505) 266-3216, (727) 821-2428. 

CAPE COD, MA. Quiet setting, 4 bedroom, 1-1/2 bath house, 
sleeps 8-10. Handicap accessible. Non-smoking. Great for 
retreats, family gatherings, travelling friends. Next to historic 
West Falmouth Meeting House. Walk to beach, bike path , 
market. Available Sept-May. Reasonable rates. Call 508-
563-7112. <www.westlalmouthfriends.org>. 
SEATTLE QUAKER HOUSE: Two travelers' rooms/shared 
bath. Free parking/Wi-Fi. Microwave/refrigerator. Close 
to Metro/University of Washington/shopping. Suggested 
donation: $40-$50. (206) 632-9839, <quakerhouse.sea 
@gmail.com>. 
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Books & Publications 
SEARCH SHARER. An epic poem (65 pp.) by Martin Cobin 
of Boulder Friends Meeting. A search for answers regarding 
God, creation, infinity, eternity, morality, behavior in this life 
and after death, meaning and purpose. A Hawk Production. 
$15. Order: Martin Cobin, 575 W. Mulberry St., Louisville, 
C080027. 

www.vintagequakerbooks.com. 

Rare and out-of-print Quaker journals, history, religion. 
Vintage Books, 181 Hayden Rowe St, Hopkinton, MA 
01748. Email: <Vintage@gis.net>. 

Western Friend (formerly Friends Bulletin), a magazine by 
Western Friends, supporting the spiritual lives of Friends 
everywhere. Subscription $29, 10 issues. 6 month intro 
subscription just $10. Email for free sample copy. <editor 
@westernfriend.org>. Western Friend, 833 SE Main St. 
Mailbox #138, Portland, OR 97214. Visit <westernfriend. 
org> for news, photos, more. 

Opportunities 
THE PEACEABLE TABLE 

A Free Online Journal for Quakers 
and Other People of Faith 

<WWW.vegetarianfriends.net> 

Do you care about the future 
of the Religious Society of Friends? 

Support growing meetings and a spiritually vital Quaker
ism for all ages with a deferred gift to Friends General 
Conference (bequest, charitable gift annuity, trust). 

m For information, please ccntact Michael 
Wajda at FGC, 1216 Arch Street, 2-B, 
Philadelphia, PA 19107; (215) 561-1700; 
<michaelw@fgcquaker.org>. 

Conn~ctlng Friends 
Crossing Cultu~s 
Ch•nglng Llvrs 

Vlncu/11 11 los Amlgos 
Sob~piiSII Bllr~riiS CultUfiii~S 
C11mbla VldiiS 

FW 
cc 

Contact Friends World Committee for Consultation 
Section of the Americas for information about planned 
gift opportunities ranging from life income gifts (such as 
charitable gift annuities) to language for including FWCC 
in your estate plans. Louise Salinas, Associate Secretary, 
(215) 241-7251, <louises@fwccamericas.org>. 

Casa de los Amigos, a Quaker peace and hospitality center 
in Mexico City, seeks volunteers to serve 3-12 months. Foster 
ccmmunity, build peace, live simply. Accommodations pro
vided, Spanish proficiency required. <WWW.casadelosamigos 
.org>, <amigos@casadelosamigos.org>. 

Come to Pendle Hill 
August 9-13: Unlocking the Creat ive Power of Dreams, 
with Jeremy Taylor; and The Teaching Power of Stories, 
with Bill Harley 
September 18-20: Faithful, Effective Work for Peace 
and Justice: 5th Annual Retreat for Peace & Soc ial 
Concerns Committee members, with Mary Lord, Clin
ton Pettus, and other leaders; and Lives of Service: A 
Working Retreat , with Bob Denison and the Pendle Hill 
maintenance team 
September 25--27: Nurtur ing Our First Day Schools, 
with Helen Garay Toppins and Pamela Wood 
October 9-11: The Wisdom to Know the Difference: 

I 
a weekend on discernment, with Eileen 
Flanagan 
Contact: Pendle Hill, 338 Plush Mill Road, 
Wallingford, PA 19086-6023, (800) 742-3150, 
extension 3. <www.pendlehill.org>. 

Consider affo rdable 360-degree mountain view desert 
home sites in uncrowded, sunny Southern Arizona. <WWW 
.arizonafriends.com>. Roy Joe and Ruth Stuckey, 1182 Horn
beam Road, Sabina, OH 45169. Telephone: (937) 728-9887. 

Costa Rica St udy Tours: Visit the Quaker ccmmunity in 
Monteverde. For information and a brochure contact Sarah 
Stuckey: +011 (506) 645-5436; write: Apdo. 46-5655, Mon
teverde, Costa Rica; e-mail: <Crstudy@racsa.cc.cr>; <www. 
crstudytours.com>; or call in the USA (937) 728-9887. 

Peaceful ridge-top sanctuary hosting workshops with 
Quaker-related themes, group retreats, and individual so
journs. See our website for a full program listing. Woolman 

. Hill Quaker Retreat Center, 107 Keels Road, Deerfield, MA 
01342; (413) 774-3431; <www.woolmanhill.org>. 
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for growth in fifty-five year old company operated on Quaker 
principles. Company prospectus will be mailed upon request. 
(937)728-9887 or <rstuckey1 @earthlink.net>. 

Personals 

Concernedc5i~ 
Concerned Singles links socially conscious singles who 
care about peace, social justice, race, gender equity, en-
vironment. Nationwideflnternational. All ages, straighVgay. 
Since 1984. Free sample: Box 444-FJ, Lenox Dale, MA 
01242; (413) 243-4350; <www.concernedsingles.com>. 

QuakerSingles.org 
Connect with like-minded Friends. 

Forums, Photos, Private Messaging, and more 
It's Friendly, It's Free, It's Fabulous 

Contact: <peer@quakersingles.org> (336)-509-2520. 

Positions Vacant 
Friend in Residence Search 
Atlanta Friends Meeting is conducting a search for a Friend 
in Residence for our Meetinghouse. For more information, 
including an updated status of the search process, see our 
web site <atlanta.quaker.org> or email Steve Collins, Clerk, 
at <shcollins75@hotmail.com>. 
Development Position at FGC: Planned Giving Coordina
tor will travel widely among Friends, develop relationships, 
offer assistance with estate planning and raise money for 
FGC. Work closely with Philadelphia-based staff. Develop
ment experience important, can learn planned giving. Full 
time, excellent salary and benefits. Interviews August 2009; 
start September-October. Resume and letter to <Nicoler@ 
fgcquaker.org>, or call Nicole, (215) 561-1700, ext. 3008. 

~ 
DVFScr~n 
DELAWARE VALLEY FRIEND S SCHOOL 

HEAD OF SCHOOL-
DELAWARE VALLEY FRIENDS SCHOOL 

Paoli, PA, Grades 6-12, 200+ students with learning dif
ferences. Starting July 1, 2010. Contact: Deirdre Ling, 
Educators' Collaborative, LLC, <daling@comcast.net>. 

CARETAKER NEEDED 
Concord Friends Meeting seeks a live-in caretaker for the 
historic Chichester Friends Meetinghouse, located in Booth
wyn, PA. The Caretaker is responsible for maintaining the 
Meetinghouse, the Caretakers house, and approxiamately 
9 acres of property. In addition, duties shall include opening 
the Meetinghouse two or more times a year for meeting for 
worship, sharing some of the history of the Meeting with 
visitors, hosting school groups, and being a Friendly pres
ence in the community. 
For information, contact: Raymond Hamilton, 613 Haudie 
Ann, Boothwyn, PA 19061 610-485-0566 or at <rayham613 
@aol.com>. 

Head of School : Brooklyn Friends School, Brooklyn, N.Y. 
grades PS-1 2, seeks an experienced, dynamic Friends 
educator to begin July 1, 201 0. Inquiries should be sent to 
Clay V. Stites, PO Box 104, Dartmouth, MA 02714. (508) 
636-4984. <clay.stites@comcast.net>. 

Head of School: Friends School Haverford (Pa.), grades 
PS--6, seeks experienced, dynamic, elementary educator to 
begin July 1, 2010. Inquiries should be sent to Clay V. Stites, 
PO Box 104, Dartmouth, MA 02714. (508) 636-4984. <Clay. 
stites@comcast.net>. 

Real Estate 
Quaker Commercial Realtor specializing in income prop
erty sales and 1031 replacements nationally. Call Allen 
Stockbridge, JD, CCIM at (877) 658-3666. 

Rentals & Retreats 
Palm Springs, CA: 2 Bedroom, 2 Bath Condo with pa
tio. Sunny, convenient, quiet. Pool on property. Internet. 
Monthly rental. Convenient to Inland Valley Friends Meet
ing. <www.bestpalmspringscondo.com>. Email: <info 
@bestpalmspringscondo.com>. Call (951) 312-6836. 
Blueberry Cottage on organic lavender, blueberry, and 
dairy goat farm in the mountains of N. Carolina. Pond, 
mountain views, protected river. Sleeps 8+. Family farm visit 
or romantic getaway. NearCelo Friends Meeting. By week or 
day. <www.mountainfarm.net> or (866) 212-2100. 
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Nantucket, 4 bedrooms, 2 baths, near beach and Hummock 
Pond. Washer, dryer, dishwasher, deck. Available June, 
July, and August, 2 weeks minimum. Nonsmokers. (978) 
462-9449 evenings, or <broken@comcast.net>. 

Bald Head Island, N.C. Panoramic view of ocean, dunes, 
lagoon, and golf course from four-bedroom, two-bathroom, 
beautifully furnished house with wrap-around deck, two elec
tric golf carts. 14 miles of beach, championship golf, tennis, 
croquet, swimming, and fishing. 13,000 acres of maritime 
wilderness, creek system and trails through forest. Many 
birds and wildflowers. No cars on island. Peaceful, friendly. 
Rental by day or week. Tel: (215) 859-85721(215) 283-7363. 
E-mail: <roljanhenderson@yahoo.com>. 

Pocono Manor. Beautiful, rustic mountain house suitable 
for gatherings, retreats, and reunions. Seven bedrooms. 
Three full baths. Beds for 15. Fully equipped. Deck with 
mountain view. Hiking trails from back door. Weekends or 
by the week, April through October. Contact Melanie Douty: 
(215) 736-0948 

Provence, France. Beautiful secluded stone house, 
village near Avignon, 3 BR (sleeps 5-6), kitchen/dining 
room, spacious living room, modern bathroom. Terrace, 
courtyard, view of medieval castle. Separate second 
house sleeps 4. Both available year-round $1 ,200-$2,900/ 
mo. <www.rent-in-provence.com>. Marc Simon, rue 
Oume, 30290 Saint Victor, France, <msimon@wanadoo. 
fr>; or J. Simon, 124 Bondcroft, Buffalo, NY 14226; (716) 
836-8698. 

Cape May, N.J. Beach House-weekly rentals; week-
end rentals in off-season. Sleeps 12+. Great for family 
reunions! Block from beach. Close to mall. Ocean views 
from wraparound porch. Call: (718) 398-3561. 

Chincoteague Island, VA. Choice of adjacent, 1920s, 
equipped vacation homes sleeping &--1 0. Protected As
sateague Island nearby (ponies, ocean beaches, birds). 
September until June; approx. $250/weekend, $5()(1/Wk. Pol~e 
pets OK. (703) 448-8678, <markvanraden@yahoo.com>. 

Retirement Living 

I 
Friends Homes, Inc., founded by North Carolina 
Yearly Meeting of the Society of Friends, has 
been providing retirement options since 1968. 
Both Friends Homes at Guilford and Friends 
Homes West are fee-tor-service, continuing care 

retirement communities offering independent living, 
assi~ted living, and skilled nursing care. Located in 
Greensboro, North Carolina, both communities are 
close to Guilford College and several Friends meetings. 
Enjoy the beauty of four seasons, as well as outstand
ing cultural, intellectual, and spiritual opportun~ies in an 
area where Quaker roots run deep. For information 
please call: (336) 292-9952, or write: Friends Homes 
West, 6100 W. Friendly Avenue, Greensboro, NC 27410. 
Friends Homes, Inc. owns and operates communities 
dedicated to the letter and spirit of Equal Housing Op
portunity. <www.friendshomes.org>. 

MEDFORD LEAS 

A Quaker-reLated community 
for those age ss+ 

VIsit us and learn all about our: 

o Two beautijuf campuses in Medford and Lumberton, NJ 
o Over 200+ acres of arboretum settings 
o Wide choice of garden-style home & apartment designs 
o Dynamic, resident-driven community life 
o Ideal locations for culture & recreation 
o Superior health & wellness services 
For details on our community and our many programs 
open to the publi()--i;all us at (800)-331-4302 or visit our 
website <www.medfordleas.org>. 

Home of the Lewis W. Barton Arboretum & Nature Preserve 
Member, Greater Philadelphia Gardens 

, · The Hickman, a nonprom, Quaker
// sponsored retirement community 

~man · in historic W~st Chester, has been 
· qUietly prov•dmg excellent care 

to older persons for over a century. Call today for a 
tour: (484) 760-6300, or visit our brand new website 
<www.thehickman.org>. 
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SERVICES R)R OLDER PEOPLE 

Kendal communities and services reflect sound man
agement, adherence to Quaker values, and respect for 
each individual. 

Continuing care retir'ement communities: 
Kendal at Longwood; Crosslands - Kennett Square, Pa. 
Kendal at Hanover-Hanover, N.H. 
Kendal at Oberlin---Oberlin, Ohio 
Kendal at Ithaca-Ithaca, N.Y. 
Kendal at Lexington-Lexington, Va. 
Kendal on Hudson-Sleepy Hollow, N.Y. 
Kendal at Granville-Granville, Ohio 

Independent living with residential services: 
Coniston and Cartmei-Kennett Square, Pa. 
The Lathrop Communities-Northampton and East
hampton, Mass. 

Nursing care, residential and assisted living: 
Barclay Friend~West Chester, Pa. 

Advocacy/education programs: 
Untie the Elderly-Pa. Restraint Reduction Initiative 
Kendal Outreach, LLC 
Collage, Assessment Tool for Well Elderly 

For information, contact: Doris Lambert, The Kendal 
Corporation, 1107 E. Baltimore Pike, Kennett Square, 
PA 19348. (610) 335-1200. 
E-mail <info@kcorp.kendal.org>. 

Living In Retirement: People who believe in peace and 
justice never retire, they just move to Uplands! An ecumenical 
community with UCC relationship. <www.UplandsVillage. 
com> (931) 277-3518. 

Schools 
United Friends School : coed; preschool-S; emphasizing 
integrated, developmentally appropriate curriculum, after
school arts, sports, and music programs. Busing available. 
1018 West Broad Street, Quakertown, PA 18951. (215) 
538-1733. <www.unitedfriendsschool.org>. 

ARTHUR MORGAN SCHOOL. Boarding and day school 
for grades 7-9. Small academic classes, consensus deci
sion making, outdoor and community service trips, daily 
work program. A small, caring community environment. For 
information about admissions or hiring: (828) 675-4262. <info 
@arthurmorganschool.org>. 60 AMS Circle, Burnsville, NC 
28714. <WWW.arthurmorganschool.org>. 

Lansdowne Friends School-a small Friends school 
for boys and girls three years of age through sixth grade, 
rooted in Quaker values. We provide children w~h a quality 
academic and a developmentally appropriate program in a 
nurturing environment. Whole language, thematic educa
tion, conflict resolution, Spanish, after-school care, summer 
program. 110 N. Lansdowne Avenue, Lansdowne, PA 19050. 
(61 0) 623-2548. 

THE WOOLMAN SEMESTER 
Friends high school intensive 
Interdependent studies of peace, justice & 
sustainability 
Project-based learning 
Living in Quaker community 
Extensive service-learning trips. 
Call (530) 273-3183 to learn 

Frankford Friends School: coed; Pre-K to grade 8; serving 
center city, Northeast, and most areas of Philadelphia. We 
provide children with an affordable yet challenging academic 
program in a small, nurturing environment. Frankford Friends 
School, 1500 Orthodox Street, Philadelphia, PA 19124. 
(215) 533-5368. 

Stratford Friends School provides a strong academic 
program in a warm, supportive, ungraded setting for chil
dren ages 5 to 13 who learn differently. Small classes 
and an enriched curriculum answer the needs of the whole 
child. An at-risk program for five-year-olds is available. The 
school also offers an extended-day program, tutoring, and 
summer school. Information: Stratford Friends School, 5 
Llandillo Road, Havertown, PA 19083. (610) 446-3144. 
<gvare@stratfordfriends.org> <www.stratfordfriends.org>. 

Services Offered 
Ahimsa Graphics 

Wedding Certificates, Celebrations of Commitment 
calligraphy, illustration, custom design 
Contact: Penny Jackim: <ahimsa@earthlink.net> 
(410) 783-1972 
Samples: <WWW.pennyjackim.calligraphicarts.org> 

PaintingfRestoration/Aiterations-<:ommercial and resi
dential in the Philadelphia area, will consider NY. Call for 
brochure. Saunders Company, (215) 766-4819. 

All Things Calligraphic 
Carol Gray, Cal/igrapher(Quaker). Specializing in wed
ding certificates. Reasonable rates, timely turnarounds. 
<www.carolgraycalligraphy.com>. 

Calligrapher (NEYM) creates individually designed mar
riage certificates, birth/naming documents for newborn 
or adopted children, and other one-of-a-kind documents. 
See samples of my work at <wynnellewellyn.com>. Con
tact me to discuss your needs at (413) 634-5576. <wynne 
@wynnellewellyn.com>. 

Doing business with Germans or in Germany? 
Of course they speak English. But they'll respect you 
more if your point person writes and speaks to them in 
German. Associate professor of German available to do 
so on your behalf. . 
<meisterp@ uah.edu> <cyranoconsultmg.net> 
Please mention Cyrano Consulting Services in your sub
ject line. Call (256) 725-2053 or (256) 824-2347. 

Purchase Quarterly Meeting (NYYM) maintains a peace 
tax escrow fund. Those interested in tex witness may 
wish to contact us through NYYM, 15 Rutherford Place, 
New York, NY 10003. 

H. Freeman 
\ s s 0 < I \ I F S. I.I.C 

Fundraising Consultants 
www.hfreemanassociates.com 

(610) 909-8385 

Custom Marriage Certificates and other trad~ional or deco
rated documents. Various calligraphic styles and watercolor 
designs available. Over ten years' experience. Pam Bennett, 
P. 0 . Box 136, Uwchlan, PA 19480. (61 0) 458-4255. <prbcallig 
@verizon.nel>. 

Summer Camps 
CAMP CELO: A small farm home camp in the North 
Carolina mountains. Under Quaker leadership for over 50 
years. Boys and girls ages 7- 12. 3 :1 camper/staff ratio. 
<www.campcelo.com>, (828) 675-4323. 

Journey's End Farm Camp 
Farm animals, gardening, ceramics, wood shop, outdoor 
games. Program centered in the life_ of a Quaker farm 
family focuses on nonviolence, s1mpllc1ty, reverrence for 
nature. Sessions of two or three weeks for 34 boys and 
girls, ages 7-12. Apply early for financial aid. We_lcome all 
races. One-week Family Camp 1n August. Knst1n Curt1s, 
364 Sterling Road, Newfoundland, PA 18445. (570) 689-
3911 ; <www.journeysendfarm.org>. 

a f-+~·ac t 

Do you have a 
service to 

offer, a product 
to sell, or a talent 
to promote? How 

attrnti.rn 

about announcements, 
messages, or personal 
requests? Are you looking 
for a job, or do you have a 
job opening? FRIENDS] 

advertising can help you 
advance whatever you have 
to offer. 

1216 Arch Street, 2A 

Philadelphia, PA 19107-2835 
(215) 563-8629 
adsales@friendsjournal.org 
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As part of our Spirited Engagement Campaign, 
AFSC is building a brighter future by encouraging 
friends to include the Service Committee in their wills. Just as yesterday's 

supporters make so much of today's work possible, we need your help to secure 

our work for -the next generations. We value all bequests-large and small

that ensure the stability of our on-going witness for peace, justice, and human 

dignity. By naming AFSC as a beneficiary, you can reduce your family's taxes 

and continue your commitment to ~aker service. 

To learn more about Spirited Engagement or including AFSC in your estate 

plan, call our Gift Planning Office toll free at 1-888-588-2372, ext. 3, or visit 

our website at: www.afsc.org/giftplanning/. 

American Friends 
Service Committee 

1501 Cherry Street 
Philadelphia, PA 19102 
1.888.588.2372 
www.afsc.org Photos: (top) Ambon youth, Indonesia (AFSC photo); (left) China Summer 

Project, 2008 (AFSC photo); (right) Somai~Bantu students (Terry Foss) 
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